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PREFACE. 



My work as editor has been very simple. I have 
left Professor Wilson's translation unaltered except 
where there was an obvious slip, or where Sayaija's 
Commentary had not been followed. It is now nearly 
thirty years since Professor Wilson finished his trans- 
lation. The progress of Sanskrit scholarship may 
therefore perhaps be thought to have lessened the 
value of his work. I have endeavoured to meet 
this criticism by embodying in my notes (which 
are distinguished from those of Professor Wilson by 
being enclosed in square brackets) some of the results 
of modem German scholarship. My chief indebted- 
ness herein is to Ludwig and Grassmann. In 
connexion with this subject it may, without in- 
gratitude, be noted that there is a danger lest 
modem scholars should sometimes be credited with 
the results of native scholarship. It is not fair. 
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VI PREFACE. 

for instance, to give (as I have seen it given) 
Ludwig's name as an authority for an interpretation 
which can be found in Sayana. In revising the 
translation itself I have derived very little help 
from modem scholarship, except of course from Max 
Miiller's invaluable recension of the Rig-Yeda with 
Saya9a's Commentary. The distinguishing feature 
of Professor Wilson's translation, whether for good 
or for evil, is its adherence to Sayaiiia, and this, 
so far from modifying, I have, if anything, in- 
tensified. 

A word of caution should perhaps be given to 
those who have no knowledge of the Rig- Veda, other 
than that derived from this translation. They must 
not think that the literary style of the translation 
faithfully reflects that of the original., Professor 
Wilson has, it seems to me, translated Sayaiiia's 
paraphrase rather than the original text, and has 
often used a stilted or prosaic word instead of the 
homely, quaint, or poetic word which the original 
suggests. He has introduced into the text many 
of Sdyai^a's amplifications and even his derivations. 
If I could have followed my own instinct, the trans- 
lation would have been worded in simpler and more 
archaic English. 

My thanks are due to my friend and respected 
teacher, Professor Cowell (who himself edited 
Vol. IV. and part of Vol. V. of this translation). 
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PEEPAOE. Vll 

for selecting me to complete the work, and for 
assisting me in some of the more difficult passages. 
I have also to thank the Librarian and Sub-librarian 
of the India Office for the loan and gift of books. 

W. F. WEBSTER. 

London, August 2ith, 1888. 
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RIG-VEDA SANHITA. 



MANDALA X. 

ANUVAKA I. % 
ASHTAKA VII. Continued. 

ADHYATA V. CONTINXJED. 
SthCTA I. (I.) 

The deity is Agni; the ^ish% is Tbita. Aptta; the metre is 

Tyishiubh. 

1. The great fire at the begianing of the dawn Vargaxxix. 
has sprung aloft, and issuing forth from the dark- 
ness has come with radiance.^ Agni, the bright- 
bodied, as soon as bom, fills all dwellings with 
shining light.^ 

2. When born, thou, Agni, art the embryo 
of heaven and earth, beautiful, borne about in the 
plants;' variegated, infantine, thou dispersest the 

^ [Sdya^a explains this of the fire as brought from the 
Gdrhapatya to the dhavankya,"] 

' Yajar Yeda, XII. 13, where Mahfdhara takes it of the Sun. 
[Cf. Satap. Brdhm. vi. 7. 3. 10.] 

' Vihhfiia oshadhishu, according to S&ya^a abiding in the 
two pieces of touchwood which are yegetable forms, oshadhi- 
vikdreshu. Mahfdhara explains the term as the cakes and other 
offerings, puro4d8ddilakBhand8U ddtavydsu^ Yajur Yeda, XI. 43. 

VOL. VI. B 
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2 RIG-VEDA SANHITi. 

nocturnal glooms;^ thou issuest roaring loudly from 
the maternal (sources).^ 

3. May He, who as soon as manifested is vast 
and wise, and thus (universally) pervading, defend 
(me), his third (manifestation);* and when (the 
worshippers) ask with their mouths for his own 
water, animated by one purpose, they praise him 
in this world. 

4. Therefore the genetrices (of all things, the 
herbs), the cherishers (of all) with food, wait on 
thee who art the augmenter of food, with (sacri- 
ficial) viands ; thou visitest them again, when they 
have assumed other forms,* thou art amongst human 
beings the invoker (of the gods). 

5. (We worship) Agni for prosperity, thee, who 
art the invoker of the gods, the many-coloured 
conveyance of the sacrifice, the brilliant banner of 
every offering, the surpasser of every other deity 
in might, the guest of men. 

6. Arrayed in splendid garments, that Agnt 



^ [Sdyana takes tamdimyaktiin as ''darkness and enemies black 
like night."] 

* Mdtribhya oshadMhhyah **from plants," or, according to 
Mahfdhara, ''from plants and trees": oshadhi-vanaspatihhya^ 
sakdsdt. 

' Tritiyam asya, according to the Scholiast, means the mani- 
festation of Ayni as the third of Ekata, Dwita, and 2Hta : see 
Vol. I. p. 142, note. 

^ [According to Sdyana, as the fire which consumes the dry 
timber.] 
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SEVENTH ASHTAKA — FIFTH ADHTIyA. 3 

(abides) on the navel of the earth ; ^ do thou, 
royal (Agni), who art radiant, born on the foot- 
mark of IlI,^ oflfer worship here as Purohita to the 
gods. 

7. Thou hast ever sustained, Agni, both heaven 
and earth, as a son (supports) his parents; come, 
youngest (of the gods), to the presence of those 
desiring (thee); Son of strength, bring hither the 
gods. 

Sd£TA II. (II.) 

The deity and R%»hi and metre as before. 

1. Agni, youngest (of the deities), propitiate Vargaxxx. 
the desiring gods; lord of seasons, cognisant of 
seasons, here oflfer worship; worship with those 

who are the priests of the celestials ; ' amongst the 
ministrant priests thou art the best oflTerer. 

2. Whether, Agni, thou prefer the oflSce of 
Hotri or Potri among men, thou art wise, the 
giver of wealth, the observer of truth ; let us oflfer 
the oblations with the (sacred) Swdhdj and may 
the most excellent and divine Agni present them 
to the gods. 

^ The altar. 

* The Uttara-vedi, or north-altar [cf. Aitareya-Br, i. 28]. 

' Daivyd fHwijah — one enumeration makes Agni the Hotjri, 
the A§tvin$ the Adhwaryue, Twashffi the Agnkdh^ and Mitra 
the Vpavaktfi^ or ohaunter: according to Aswalayana (as cited 
hy Sayana), Chandramas is the Brahman, Aditya the Adhtoaryu, 
and Pavjanya the Udgdtfi. These are the priests of the gods 
in heaven. 
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4 RIG-VEDA SANHITX. 

3. May we pursue the path that leads to the 
gods to couvey that (worship) which we may be 
able (to oflfer). May that wise Agni minister ; for 
He verily is the ministrant priest, and let him 
presoribe the ceremonies and the seasons 

4. gods, when we who are most ignorant 
neglect the offices addressed to you who are wise, 
may the wise Agni complete the whole by (ap- 
pointing) those seasons by which he regulates the 
worship of the gods.^ 

5. Since men of feeble energies, with mind yet 
immature, are unacquainted with (the ritual of) 
the sacrifice,^ may Agni, the invoker (of the gods), 
the skilled in rites, well knowing (what is to be 
done), the best offerer, offer worship according to 
the fit season to the gods. 

6. The Progenitor* has engendered thee the 
chief of all sacriGces, variegated, illuminating 
(all) ; do thou offer (to the gods) the desirable 
all-sustaining praise-accompanied viands growing 
upon man-occupied earth.* 

^ [Rather, ''may Aqni complete the whole, knowing at what 
seasons he should appoint the gods (to be worshipped)," lit. 
** with what seasons he should fix the gods."] 

• [Rather, " do not think of (remember) the sacrifice."] 
' Either Prajdpati or the sacrificer, the yajamdna. 

* [Sdyana's Arst interpretation of nfivatir anu kihdh, etc., is 
somewhat obscure, as he takes anu with d yajaswa and makes 
kshdh the object of yqfaswa; he gives as a second ''(viands) 
prepared bj men, placed on the earth, %,e. on the altar."] 
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SEVENTH ASHTAKA — FIFTH ADHYIYA. 5 

7. Do thou, Agni, whom the earth and heaven, 
whom the waters, whom Twashtri, the glorious 
creator, engendered, who art cognisant of the path, 
the road of the Pitris, shine brilliantly, being 
kindled. 

StkTA III. (III.) 
Deity, fishi, and metre as before. 

1. *Eoyal Agni, (thou art) the lord (of all). He Vargaxxxi. 
who is the conveyer of the oblation, the radiant, 

the formidable, the recipient of the Somay is 
manifested for the benefaction (of the wor- 
shipper): all-knowing, he shines forth with great 
lustre; he proceeds, scattering the glimmering 
darkness.^ 

2. When he has overcome the dark departing 
(night) by his radiance, then, begetting the damsel, 
the daughter of the great father,' he shines in his 
course with the treasures^ of heaven, establishing 
above the light of the sun. 

3. He has come auspicious, waited on by the 



* Verses 1 to 3 occur Sdma Yeda, II. 7. 2. d. 

' This alludes, according to SdyaQa, to the burnt sacrifices at 
sunset and in the morning; the construction is very elliptical 
and obscure, especially the last phrase, astknim eti ruSatim 
apdjatty i.e. Swetavarndm diptim apagamayan, ''he goes to the 
night driving away the white shining light." 

' The dawn, the daughter of the Sun. 

^ [Sayana explains vasubhih as the '' enveloping " or '' kindling 
splendours.''] 
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6 RIG-VEDA SANHITX. 

auspicious (ligbt); he afterwards approaches his 
sister (dawn) like a gallant : ^ Agni, spreading every- 
where, with omniscient rays overpowers the dark 
(night) with brilliant beams. 

4. The blazing flames of that mighty Agni do 
not (deter) his adorers; the fierce flames of the 
friendly auspicious adorable (Agni), the showerer 
of (benefits), the vast, the strong-mouthed, are 
visible in the sacrifice. 

5. The flames of whom, radiant, vast, bright- 
shining, go roaring like the winds; who covers 
the sky with most excellent, most lustrous, most 
sportive, and most mighty rays ; — 

6. Of him, bright-blazing and hastening (toward 
the gods), the fierce-burning flames roar with the 
horses (of the Marijts) : who shines mighty in his 
course, most divine, with ancient, brilliant, and 
loud-sounding (flames). 

7. Do thou, great Agni, bring the gods to our 
(sacrifice). Do thou, the messenger of the young 
heaven and earth,^ sit down (at our sacrifice). 
Agni, who art easily found, who art rapid in move- 
ment, do thou come with thy docile and rapid 
steeds (to our rite). 



* [Sayana takes ydraA as ^atriindrnjarayitd.'] 

' In "<i eha aaUi divaspfxthivyor aralir yuvatyoh^^^ yuvatyoh 
may mean "mutually mixed," parasparam mt'sritayoh, or 
'* young females," tarunyoh. 
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SEVENTH ASHTAKA — FIFTH ADHYIyA. 7 

St^KTA IV. (IV.) 
Deity, fitahi, and metre as before. 

1. To thee, Agni, I present the oblation: to Varea 
thee I repeat praise ; that thou, who art deserving 

of laudation, mayest be present at our invocations : 
ancient sovereign, Agni, thou art like a well of 
water in a desert, to the man desirous of oflfering 
sacrifice. 

2. Men have recourse to thee, Agni, youngest 
(of the gods), as cattle hasten to the warm stall. 
Thou art the messenger of the gods and of 
mortals ; mighty, thou proceedest by the firmament 
between (heaven and earth). 

3. Cherishing thee, (Agni), the victorious, like 
a child, thy mother (earth) desirous of thy contact 
sustains thee. Thou comest, eager from above the 
firmament, by a downward path, and when released 
(after the oblation is oflfered), thou desirest to go 
back like cattle (to their stall). 

4. We, who are perplexed, know not, O unper- 
plexed, intelligent one, thy greati^ess: but thou, 
Agni, verily knowest it. Wearing a form^ he 
reposes; he moves about devouring (the offering) 
with his tongue (of flame) ; being lord of men, he 
licks up the mixed oblation.^ 

* [Sayona adds ** as the dhavankya fire."] 

^ Rerihyate yuvatim vispatih san; yuvati may also mean ''the 
youthful earthy" as compared with its withered plants {tarunkm 
jlrnaushadhikdm prithivkm dswddayaii). 
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8 MG-VEDA SANHITX. 

5. Where is the new (Agni) bom ? he is present 
in the old (plants) and in the wood, grey-haired, 
smoked-bannered: though not needing ablution, 
he hastens to the water like a (thirsty) bull, he 
whom men with one consent propitiate. 

6. As two daring^ robbers lurking in a forest 
seize (upon a traveller) with ten cords, (so the 
two hands seiee upon the touchwood, with the ten 
fingers).^ This new praise, Agni, is addressed to 
thee: attach thyself (to my sacrifice) with thy 
radiant members, as (they harness horses) to a car. 

7. May this oblation, JItavedas, this reverence, 
this praise, ever magnify thee. Protect, Agni, our 
sons, our grandsons, and diligently defend our 
persons. 

StJKTA v. (V.) 

Deity, Rtshty and metre as before. 

Tarn 1. Agni, the sole capacious ocean of riches, who 

1 -^ ^ A ll! ^ 

is of many births, beholds our hearts ; he waits 
on the cloud in the neighbourhood of the hidden 

' Tanibtyajd — ^literally body-abandoning — ^meaning, according 
to the Scholiast, martum hfitanisehayau " ready to die," dhrtshfau 
"daring, bold" [cf. "janissary "=ya»-«»85r, in Persian]. 

' The text does not specify the object of the comparison ; it 
is literally, '* As two daring robbers going in a wood lay hold 
of with ten ropes." Taniityajeva taskard vanary{i rasandbhir 
dafobhir ahhyadhltdm. Tdsha, III. 14, sapplies the deficiency 
in part: agnimanthanau hdkii taskardhhydm upamimHe : "two 
arms churning the fire are compared to two thieves." 
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SEVENTH ASHTAKA — FIFTH ADHYIyA. 9 

(firmament);^ go, Agni, to thy appointed place iu 
the midst of the waters.^ 

2. Great (worshippers), showerers (of ohlations) 
enveloping with their hymns the common dark 
(fire), have associated (him) with his horses (to 
come to the sacrifice).' Sages, preserve (by obla- 
tions) the place of the water* and support the 
divine rains in the vault (of heaven). 

3. The two observers of truth, the two possessors 
of wisdom, (heaven and earth) sustain (this Agni) ; 
measuriug the time, they have brought forth and 
reared a son ; and (men), pondering in their minds 
on that navel of the universe, movable and im- 
movable, the thread * of the sage (Agni, are blessed 
with happiness). 

4. The ancient celebrators of the rite desiring 

^ [Sayaijia gives an altematiye explanation, <' He waits on the 
niglit in the neighbourhood of the times of morning and evening 
covered (respectively) by light and darkness."] 

* UUasya may be rendered udahchdhdrakasya lokasya, or 
megha*ya : " the firmament containing water," or ** a cloud." 

* [Sdyana gives an alternative rendering, " have (themselves) 
become possessed of horses." But the verse probably means, 
'* The strong stallions dwelling in one common place have joined 
the mares."] 

^ i.e, fire. Guhd ndmdni dadhire pardni is also explained by 
Sdyana as, "They keep in their secret hearts {ue. worship) 
Agni's principal names, sc. Agni, Jatavedas, Yaiswdnara," etc. 

^ Kavesehit tantum, explained by A^nes tanitdram vaiswd- 
nardkhyam am§am, *' the thread or connector of Agni — the 
portion called Vaiswdnara.^^ 
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10 RIG-VEDA SANHITi. 

(boons) wait on (Agni), rightly bom, for the sake 
of food : ^ the all-comprising heaven and earth 
cherish him, who abides above the heavens, with 
the sacrificial butter and food (produced) from the 
water. 

5. The wise Agni glorified (by his worshippers) 
has from the sacrifice^ raised aloft, for the ready 
manifestation of (all things), the seven radiant 
sister (flames); which when formerly engendered 
he restrained in the firmament, until desirous of 
(adorers) he bestowed form upon the region of the 
earth.' 

6. The wise* have established seven rules of con- 
duct ; he is a sinner who deviates from any one of 
them. Agni is the obstructor of (that) man, he 
abides in the dwelling of his neighbour, in the 
region of the scattering of the rays, and in the 
recipient (waters).* 

' The Scholiast makes ishah an epithet of the jritwigyajamdndhy 
explaining it as abhilashitdnieehantah, ''desiring boons." [It 
rather means ''food/' and is the joint subject of the verb saehante ; 
vdjdya should be translated "for the sake of strength."] 

* Madhwa^^zyajndt. Sdyaijia gives as alternative samudro- 
dakdt. 

' [S&yana, citing X. 88. 6, adds that this line may refer to 
AoNi as the sun, drawing up his seven rays from the ocean, 
and then as lightning in the firmament giving rain to the 
earth."] 

* Manu, VII. 50. 61. 

^ The Scholiast says the passage implies the presence of Aoki 
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SEVENTH ASHTAXA — FIFTH ADHTIyA. 11 

7. Non-existent, and existent^ (is Agni) in the 
supreme heaven, in the birth-place of Daksha,^ 
and in the presence of Aditi : ' Agni is elder born 
to us (who enjoy the fruit) of the sacrifice ; in the 
olden time he was the bull and the cow.* 



in the three worlds, as fire on earth, the sun in the sky, and 
lightning in the firmament. [Probably the yerse means, '' The 
support of life is in the dwelling of the Most High ; it stands 
on the firm ground at the place where the paths divide."] 

* Asaeeha saecha " both nnevolved and evolved," identifying 
Aeia with the first cause and first effect, with a reference to 
such texts as Asad evam idam agra dsit '' the non-existent (or 
unevolved) was verily before this (creation)." 

' Dahshasya janman in the birth of Baksha, i.e. Prajdpati, the 
creator [^Daksha may be the sun, according to the text, ''He 
divided himself into three : one third was the wind."] 

* Aditi is here, it is said, the earth. 

^ He is both male and female : in fact, Aezri is identified with 
all things. These latter hymns to Aoni are very obscure : the 
notions are mystical ; many of the terms are unusual, or are 
unusually applied; and the construction is singularly elliptical 
and loose. 
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12 RIG-VEDA SANHITI. 



ADHTiirE'A VI. 



ANUViSfKA I. Continued. 

StJKTA VI. (VI.) 
The deity is Agni; the J^ishif Tkita; the metre, IHshfuhh. 

Vaiga I. 1. This is that Agni by whose protections the 
worshipper (diligent) in sacrifice prospers in his 
dwelling : who, radiant, travels everywhere invested 
with the excellent splendours of his rays. 

2. Agni, the observer of truth, the eternal, who 
shines resplendent with celestial splendours, who 
comes untiring like a swift horse, (bringing) 
friendly gifts to his Mends. 

3. Who rules over every oblation to the gods, 
who all-pervading rules at the opening of the 
dawn, and in whom (the sacrificer), whose sacrifice 
is undisturbed by his foes, throws his choice obla- 
tions,^ — 

4. Magnified by our oblations, propitiated by our 
praises, swift-moving, he proceeds to the presence 
of the gods ; the adorable invoker of the deities, 
most entitled to worship, associated (with the gods), 
Agni presents to them (the oblation) with the 
sacrificial ladle.^ 



^ [Sayana explains mand as tnananiydniy and ikahhndti as 
prakshipatu'] 

' 8afhmi§lah^8wagunair devatr vd samprayuktaJ^, The Scholiast 
does not oxplainy^^u^d. 



Digitized by VjOOQ IC 



SEVENTH ASHTAKA — SIXTH ADHYitYA. 13 

5. Bring before us with praises, and with adora- 
tions, the brilliant Agni, the bestower of enjoy- 
ments,^ as if he were Inbra, him, whom wise 
worshippers praise with hymns as JItavbdas, the 
sacrificer to the victorious Gods. 

6. Agni, in whom all treasures are brought 
together as fleet horses are brought together 
in battle: bestow upon us protections even more 
eflfeotive than those of Indra. 

7. Since thou, Agni, bom in thy glory, and having 
sat down (on the altar), art immediately entitled to 
the oblation: therefore the holy (priests) come to 
that thine ensign and the most worthy (worship- 
pers) prosper protected (by thee). 

StJKTA VII. (YII.) 

Deity, JRishi, and metre as before. 
1. Divine Agni, bestow upon us from earth and Varga ii. 
heaven prosperity and abundant food,^ that we may 
be able to offer sacrifices. May we be associated, 
beautiful (Agni), with thy indications (of favour) : 
protect us, divine Agni, on account of our many 
hymns.' 

^ [Sayana explains usrdtn as hhogdndm utirdvtndm; Grass- 
mann mukes it loc. of usri " dawn " ; Ludwig translates usrdm 
indramva '' als den fiirsten der morgenkiihe."] 

' [Sdyana explains viswdpuh as iarvdnncm, agreeing with 
swasti, wbich he explains as '* male offspring, etc." V%9wdyuh 
is probably the vocative " thou, who art the sustainer of life."] 

' Sayana separates saehemdhi from the rest of the line, and 
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14 RIG-VEDA SANHITX. 

2. These hymns, addressed, Aom^ to thee, praise 
thee for wealth, together with cattle and horses : 
when a mortal obtains the means of enjoyment 
from thee, (then), opulent and well-bom Agni, 
thou, who art the grantor of benefits, (art cele- 
brated) by our praises. 

3/ I regard Agni as a father, as a kinsman, as a 
brother, as a constant friend. I reverence the face^ 
of the mighty Agni, radiant in heaven, adorable 
as the sun. 

4. Agni, our earnest ^ praises have been composed 
for thee. May he' whom thou, the perpetual 
invoker of the gods, protectest in the sacrificial 
chamber,* be rich in sacrifioes, the master of red 
steeds, the possessor of abundant food; may the 
desirable (oblation) be granted him on shining days.^ 

explains tava dasma praketair urushyd na uruhhir deva farksaih 
by he darsaniya deva hahubhih samsar^yaie tava eambandhihhih 
pdlandpdyaprajndnair asmdn rahha ** protect us, beauteous god, 
by tbe many praiseworthy knowledges of the means of protec- 
tion belonging to thee." 

' [Sdyana explains this as referring to the Ahavaniya fire.] 

• Sdyana, " enjoying, possessing." 

' That is, I (the fishi who composed this hymn): aha0i 
twatprasdddtiwatsdyujyaih yatae ean yqfnavdn eatyavdn vd eydm 
" may I, through thy favour having obtained unity with thee, 
be (like thee) the possessor of sacrifices or truth." 

^ SdyaQa takes dama d together as asmadyt^'nayfthe marydda- 
taydvasthitah, obviously referring to Pdnini's dn marydddydlh, 

^ [Grassmann takes dyubhi^ (root dtv or dya ''day") with 
ahohhi^ to mean ** day by day."] 
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6. Men have generated with their arms Agni, 
who is decorated with rays of light, selected as a 
friend, the ancient priest, the accomplisher of the 
sacrifice, and they have appointed him amongst 
people, the invoker of the gods. 

6. Offer sacrifice thyself, divine (Agni), to the 
gods in heaven : what can one who is ignorant and 
of immature understanding effect for thee ? ^ As 
in due seasons, divine (Agni), thou hast sacrificed 
to the gods, so do thou, well-engendered (Agni), 
sacrifice to thine own person. 

7. Be our protector, Agni, (in obvious peril): 
be our preserver (in unseen danger),^ be the pro- 
vider and giver of sustenance; bestow upon us, 
mighty Agni, the donation of oblations, and ever 
attentive, protect our persons. 

StKTk VIII. (VIII.) 

AeNi is the deity of the first six verses, Indba. of the last three ; 
TmiiE^s the son of Twashtbi is the Rish%\ the metre is 
IHshtuhh, 

1. Agni traverses heaven and earth' with a vast Varga iii. 

banner: he roars (like) a bull; he spreads aloft 

over the remote and proximate (regions) of the 

sky ; mighty, he increases in the lap of the water. 

^ Sayana explains kim U krinavat as twaydnadhUhthita^ 
hifh^idapi najdndti; ''Undirected (or unpresided over) by thee 
he knoweth nothing." 

' So the Scholiast distinguishes between avttd and gopd, 

^ As the lightning in the firmament; Sdma Veda, I. 1. 2. 2. 9. 
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2. The embryo (of heaven and earth), the 
showerer (of benefits), the glorious, rejoices ; the 
excellent child (of mom and eve), the celebrator 
of holy rites calls aloud: assiduous in exertions 
at the worship of the gods, he moves chief in his 
own abodes. 

3. They have placed in the sacrifice the radiance 
of the powerful Agni, who seizes hold of the fore- 
head of his parents,^ gratifying his cherished, 
radiant, and expanding limbs, in their course, in 
their chamber of sacrifice.^ 

4. Opulent Agni, thou precedest dawn after 
dawn. Thou art the illuminator of the twin (day 
and night): engendering MrrRA^ irom thine own 
person, thou retainest seven places^ for sacrifice. 

5. Thou art the eye, the protector of the great 
sacrifice: when thou proceedest to the rite, thou art 
Varuna; thou art the grandson of the waters, 
JlTAVEDAS ; thou art the messenger (of him) whose 
oblation thou enjoyest. 

^ The parents are either heaven or earth, or the two pieces of 
touchwood. 

^ [Wilson's translation is here independent of Sdyana, who 
explains aswahudhndh as vydptamiildfy ** with outspread bases/' 
t,e. broad at the bottom and tapering to the top, the usual shape 
of a fire. The true translatioa seems to be, ** In his flight the 
dawns, drawn by horses, rejoice their bodies in the source of 
truth {i.e. the sun)."] 

» The sun. 

* [S^yaijia, the seven altars for the fire, dhMnt/a, etc.] 



Digitized by VjOOQ IC 



SEVENTH ASHTAKA — SIXTH ADHTXYA. 17 

6. Thou art the leader of the sacrifice andvargaiT. 
sacrificial water to the place ^ in which thou art 
associated with the auspicious steeds of the wind : 

thou sustainest the all-enjoying (sun) as chief in 
heaven ; " thou, Agni, makest thy tongue the bearer 
of the oblation.' 

7. Trita by (his own) powers, desiring a share 
(of the sacrifice), for the sake of taking part in 
the exploit of the supreme protector (of the world), 
chose (Indba as his friend) ; attended (by the 
priests) in the proximity of the parental heaven 
and earth, and reciting appropriate praise, he takes 
up his weapons.* 

8. He, the son of the waters, incited by Indra, 
skilled in his paternal weapons, fought against (the 
•nemy), and slew the seven-rayed,* three-headed 

^ That is, the firmament. 

' [Rather, " Thou raisest thy glorious head in heaven/'] 

^ Mahidhara supplies ^add, and puts this clause first, ''VHien, 

A^Hi, thou hast so done, thou art the .leader," etc. The whole 

meaniog, he says, is, '' thou art the leader of sacrifice and of 

water (rain) in the firmament and in heaven," Yajur Veda, 

xin. 15. 

^ According to the legend cited hy the Scholiast, ludra said 
to 2Hta, ''Thou art skilled in the weapons of all; aid me in 
killing IHsiras the son of Ttvasht^i.^^ Trita agreed on condition 
of having a share in the sacrifices offered to Indra. Indra gives 
him water to wash his hands with and a share in the sacrifice, 
wherehy TrMB strength is increased. 

' i,$. seven-tongued. Sdyaijia gives '' seven-rayed, like the 
sun, or seven -handed." 

VOL. VI. C 
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( Asura) : then Tbita set free the cows of the son 

of TwiBHTEI. 

9. Indra, the protector of the virtuous, crushed 
the arrogant (foe), attaining vast strength; shout- 
ing,^ he cut off the three heads of the multiform 
son of TwASHTM (the lord) of cattle. 



SiJkta IX. (IX.) 

The deities are the WaUrs, the Bishi is SiNDHnDwlPAy son of 
the rdfa AMUAHfsHA, or T&i^iras, son of Twashtbi ; the metre 
of verses 1-4 and 6 is Oaydtri, of verse 5 Fardhamdnd, 
7 PratUhthd, 8 and 9 Armhtubh. 

Varga V. 1. Sinco, Waters, you are the sources of happi- 

ness, grant to us to enjoy abundance, and great and 
delightful perception.^ 

2. Give us to partake in this world of your most 
auspicious juice, like affectionate mothers. 

3. Let us quickly have recourse to you, for that 



' [Sdyana, fdbdaih kurvan, leaving gondm to he explained hy 
the ellipsis of twdminah. Better ffmdm dehakrdna^ '' appro- 
priating the cattle."] 

* Make randya ehakshasBj that is, according to the Scholiast, 
BomjfogfHdnam, perfect knowledge, knowledge of Brahma; so 
Mahfdhara says the verse solicits happiness hoth in this world 
and in the next. Colehrooke renders it 'Hhe rapturous sight 
of the supreme god," Essays, I. 125 ; Verses 1 to 8 occur 
Sdma Veda, II. 9. 2. 10; Yajur Veda, XI. 50 to 52. [But 
prohahly make randya chahthaie is ''to hehold great joy," 
ehaJcshoie heing a gerund.] 
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your (faculty) of removing (sin)^ by whicli you 
gladden us : waters, bestow upon us progeny.* 

4. May the divine waters be propitious to our 
worship, (may they be good) for our drinking: 
may they flow round us, and be our health and 
safety.^ 

6. Waters, sovereigns of precious* (treasures), 
grantors of habitations to men, I solicit of ye 
medicine (for mine infirmities). 

6. Soma has declared to me: all medicaments, 
as well as Agni, the benefactor of the universe, are 
in the waters.* 



^ So Saya^a ; but there is nothing abont '' sin '^ in the text. 
Mahidhara gives an entirely different explanation ; according to 
him, kshaya means nivdsa ''abode/' and aram^parydptim 
*' sufficiency." Prof. Benfey may well say "sehr dunkel.*' 
The purport is possibly a recommendation to be regular in 
practising ablution. 

' [With the help of Mahfdhara we may translate the verse, 
''Let us go to you at once for him to whose house you are 
haatening ; waters, reinvigorate us.] 

» Yajur Veda, XXXVI. 12 ; Sdma Veda, I. 1. 1. 3. 13. 
These four stanzas are repeated at the daily ablutions of the 
Brahmans, and are translated summarily by Colebrooke in his 
Essay on their religious ceremonies, Essays, I. 123. 

* Vdrydndm is also explained as vdriprabhavdndm vrihiyavd- 
dindmy the products of the water, rice, barley, etc. ; bheshqfam 
is explained as " happiness driving away sin.'' 

* This and the remaining verses are repeated from Man4ala I. 
8ukta 23, verses 20-23 ; see YoL I. p. 58. But the individuals 
to whom Soma is said to have spoken, or the reputed authors 
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7. Waters, bring to perfection all disease-dis- 
pelling medicaments for the good of my body, that 
I may long behold the Sun. 

8. Waters, take away whatever sin has been 
(found) in me, whether I have (knowingly) done 
wrong, or have pronounced imprecations (against 
holy men), or have spoken untruth. 

9. I have this day entered into the waters : we 
have mingled with their essence. Agni abiding in 
the waters approach, and fill me (thus bathed) with 
vigour.^ 

StJKT^ X. (X.) 

Dialogue between Yaha. and Yah! , both of the family of FivaBwat, 
who are both the deities and the Rishis ; the metre is Trishtuhh. 

VargaVi. 1, (Yam/ spcaks). I iuvito my friend to friend- 

ship, having come o'er the vast and desert ocean ; 
may Vedhas, after reflecting, place in the earth the 
oflGgpring^ (of thee) the father, endowed with 
excellent qualities. 

of the text, are different in the two Suktas; Medhdtithi the 
son of Kanwa in the former, Sindhudwipa a rdja in the present. 
Of. Colebrooke, Essays, I. 138. 

' There is a khila or supplementary verse which is not notioed 
by the Scholiast and is of no interest : "I invoke for protection 
the divine (waters) of excellent wisdom, discharging their 
functions (? tadapasah), flowing by day and flowing by night." 
[Max Miiller in his varietas lectionis gives this khila from 
** MS. S. 1. 2. 3," sasruahis tadapaso divd nahta^t oha aturushih | 
varenyahratiir ahatnd devir avase htwe.'] 

* S^yana explains the words as meaning "May. Prajdpati 
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2. (Yama speaks). Thy friend desires not this 
friendship, for although of one origin, she is of a 
different form ; ^ the hero sons of the great Asura^ 
(are) the upholders of heaven, enjoying vast 
renown.* 

3. (YAMf speaks). The immortals take pleasure 
in (a union) like this which is forbidden * to every 
mortal; let thy mind then concur with mine, and 
as the progenitor (of all) was the husband (of his 
daughter), do thou enjoy my person. 

4. (Yama speaks). We have not done what 

bestow offspring for the sake of thee becoming the father of 
a son to be bom to us," and adhi kahami (upon the earth) as 
"in my womb.'* The verse recurs S4ma Veda, I. 4. 1.5. 9, 
but with some Tariety of reading. 

^ [This is Sdyana's explanation, which entirely overlooks the 
force of the conjunctive hhavdti, Tr. " Thy friend longs not 
for a friendship in which {etad yat) a kinswoman is treated as 
one of different family."] 

' MahoB putrdao asurasya : the Scholiast does not explain who 
are meant. Asurasya he explains as prdifovatah prajndvato vd. 

' Saya^a does not explain urviyd pari khyan. "We may trans- 
late it " they can see from afar." 

^ Tyqjasam is that which is to be left or avoided, illicit, such 
as the intercourse of Brahmd with his daughter. S&yana takes 
no notice of mariyasyay and refers ekasya to Fre^'dpait, as chief 
of the whole world. [S^yana explains tyqjasam as that which 
is abandoned or given to another, viz. women, daughters, wives, 
etc. The word often means descendants, lit. those who are left, 
scions, offshoots, and so we might translate (keeping etat separate 
from iyajoMtn), "This is what the gods themselves desire, off- 
spring from one alone of mankind."] 
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was done formerly ; ^ for how can we who speak 
txuth, utter now that which is untrue ? Gandharva 
(the sun) was in the watery (firmament), and the 
water was his bride. She is our common parent, 
hence our near affinity. 

5. (YAMf speaks). The divine omniform gene- 
tor TwASHTRi, the progenitor, made us two husband 
and wife, even in the womb: none frustrate his 
undertaking: earth and heaven are conscious of 
this our (union). 
VargaVii. 6. (Yama speaks). Who knows anything of 
this (his) first day (of existence)? Who has 
beheld it? Who has here revealed it? The 
dwelling of Mtfra and of Vabtjna^ is vast. 
What sayest thou, who punishest* men with 
heU?^ 

7. (YAMf speaks). The desire of Yama hath 
approached me Yam/, to lie with him in the same 
bed; I will abandon my person as a wife to her 
husband ; let us exert ourselves in union like the 
two wheels of a waggon. 



^ The reference here intimated to the impurities of the 
Pauranik mythology, if rightly inferred, shows a late date. 

* The revolutions of day and night. 

' Sdyana here applies the epithet dhana^ to the male, and 
therefore makes Yami the speaker of the last part of the verse 
at least, although this is inconsistent with the use of the same 
epithet in verse 8, where it is unquestionahly feminine. 

^ [Grassmann translates, ''What sayest thou, wanton one, 
falsely ahout men ? "] 
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8. (Yama speaks). The spies of the Gods, 
which wander upon earth, never stop, never close 
their eyes. Associate qnickly, destruotress,^ with 
some other than with me, and exert yourselves 
in union, like the two wheels of a waggon. 

9. (YAirf speaks). To him (Yama) let every 
worshipper sacrifice both day and night, on him 
let the eye of the Sun repeatedly rise; (for him 
may) the kindred pair (day and night unite) with 
heaven and earth. YAKf will adhere to the non- 
affinity of Yama.* 

10. (Yama speaks). The subsequent ages will 
come, when sisters will choose one who is not a 
brother (as a husband); therefore, auspicious one, 
choose another husband than me, and make thine 
arm a pillow for thy mate. 

11. (YAMf speaks). Is he a brother whose Varg» viii. 
sister has no lord ? Is she a sister (whose brother) 
misfortune' approaches? Overcome by desire, I 
strongly urge this one request ; unite thy person 

with mine. 

12. (Yama speaks). I will not unite my person 
with thine: they call him who approaches a sister, 



' [t.e, causing nnhappiness by thy shameM oonvenation.] 
* [Or may Yami bear patiently Tanu^a unbrotherly (refusal). 
See Lndwig's translation.] 

' [Rather " decay." Nirriti is a personification. The mean- 
ing is, a tme brother will not let his sister lack a husband, and 
a true sister will not let her brother lack a wife.] 
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a sinner. Enjoy pleasure with some other than me ; 
thy brother, auspicious one, has no such desire. 

13. (Yam/ speaks). Alas,^ Tama, thou art feeble : 
we understand not thy mind or thy heart. Some 
other female embraces thee as a girth a horse, 
x)r as a creeper a tree. 

14. (Tama speaks). Do thou, TAMf, embrace 
another ; and let another embrace thee as a creeper 
a tree : seek his affection, let him seek thine ; and 
make a happy union. 

StfKTA XI. (XI.) 

The deity is Aoiri; the Rishi Eavirdhdna Angi\ the metre is 
Jagati for the first six yerses, and Trishfuhh for the rest. 

Vargaix. 1. The great, the unconquerable (Agni), the 

showerer, milks openly with a (great) milking the 
streams (of prosperity) from heaven for the un- 
wearying sacrificer : ^ like Vaeuna, he knows every- 
thing by his understanding : may he who is skilled 
in sacrifice observe the sacrificial seasons. 

2. The Gandharvi and the water-consecrated 
feminine oblation praise Agni : may He be 
favourable to the thought of me, raising my voice 

' \^Bato hatdsi (Vaidik Sandhi heing very irregular) would 
seem to mean '' Thou art feehle, feehle," hut the pada text gives 
bata asi. Sdyana explains hata as if it were another adjective 
meaning pitiahle, antfkampyas chdsi, though this is, perhaps, only 
a paraphrase of " alas ! "] 

' [So Sdyaijia, reading vrtshno (i.e. vrUhnah the genitive'^ for 
vrishne, and taking aditeh as an adjective agreeing with vfishnah,'] 
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in his praise: may Agni' place us in the midst 
of the sacrifice; the chief (of the worshippers), 
our elder brother, repeats his various laudations. 

3. That very auspicious, resounding, famous 
Dawn, ascends bringing the sun to man; when 
for the sacrifice after the worship they give birth 
to that Agni, the desirer, the invoker of the 
desiring (gods). 

4. The hawk sent (by Agni) to the sacrifice has 
brought the dripping* copious all-seeing (Soma) 
libation. When the Arya people choose the 
victorious Agni as the ministrant priest, then the 
sacred rite is celebrated. 

5. Thou, Agni, art ever pleasing (to thy worship- 
pers), as pasture satisfies (the herds); be well- 
worshipped with man's sacrifices ; if commending 
the praise of the wise, and partaking of the 
(sacrificial) food, thou comest with many (divinities 
to the rite). 

6. Wake up the parents, as^ the Sun hisVargaX. 
splendour:* (the worshipper) desires to offer 
worship to (the deities) who are pleased by it; 

^ The text has Aditih, which Sdyana explains as ahhandaniyo 
^gni ** the indivisible Agni,^^ 

' [Sajana explains &rap»afh as " not too much and not too 
Httle."] 

' [Siyapa, '' heaven and earth, the parents of all living 
creatures."] 

^ According to Sdyana d here implies '' like " ; jdrah means 
« the sun " : hhagam is hhajanigam jyotish. 
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with all his heart he wishes (to do so) ; he desires 
to repeat (thy praise) ; the bearer (of the oblation) 
is anxious to effect the good work; the sacrifice 
longs for augmentation, the prudent (sacrificer) 
trembles in his thoughts.^ 

7. Agni, son of strength, the mortal who obtains 
thy favour is widely celebrated : possessing abund- 
ant food, and being conveyed by horses, illustrious 
and vigorous he graces the days of his existence.* 

8. When, adorable Aoni, this united praise is 
resplendent amongst the adorable gods, and when 
thou, bearer of the oblation, apportionest the 
precious (treasures), then allot to us a valuable 
share. 

9. Agni, present in the dwelling common (to the 
deities) hear us : harness thy swift chariot of 
ambrosia: bring to us the heaven and earth, the 
daughters of the divine (Pbajapati),' let none of 
the gods be absent, and do thou thyself be present. 



^ Sdyana explains asurah as prdnavdn ''breathing," .or 
prqfndvdn ''intelligent": vepate "trembles, fearing lest the 
ceremony be defectiYe." The chief aim of the stanza seems 
to be the illnstration of verbal desideratives. 

' [This is the natural translation. Sdyaijia goes out of his way 
to make dyitn the accusative of duration of time {atyMa^yoga in 
Pdnini), explaining hhitshatt as equivalent to bhavati,'] 

* D&vaputre is explained as devatya prajdpaUr duhitarau\ 
another explanation makes the compound hahuvrihi " they who 
have the gods for progeny." 
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Stkr^ XII. (XII.) 
The deity and j^ishi as before ; the metre is Drishtubh. 

1. Heaven and earth, declarers of truth, principal VargaXi. 
(of things), be present at the invocation, associated 

with the rite,^ when the divine (Agni), exciting 
mortals to sacrifice, sits down in their presence as 
the invoker (of the gods) putting forth his flame. 

2. Do thou, bright (Agni), surrounding the gods, 
carry our oblation with due rites; thou, who art 
the chief (of the deities), the wise, the smoke- 
bannered, fuel-kindled, straight-flaming, adorable, 
the invoker, the constant sacrificer with prayer. 

3. When the self-aggregated ambrosia of the 
divine Agni is generated from his radiance, then 
the products^ from it sustain both heaven and 
earth, all the worshippers glorify this thy oblation, 
the celestial nutritious water which thy white 
lustre milks forth. 

4. I worship you, waters that pour forth ghee, 
and you, heaven and earth, for your increase ; hear 
me, ye worlds; when worshippers at the daily or 
nightly rite proceed to their pious purpose, then 
may the parents (of all) sanctify us with ambrosia. 



* [JFtiUna would naturally go with prathame, "firet by 
right."] 

^ According to the comment the amfita of the text implies 
the rain (which is consequent upon burnt offerings) and the 
products from it are plants and trees. 
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5. But will the royal Agni accept our oblations ? 
Have we duly performed our vows to him ? Who 
decides ? As a friend aflfectionately invited, so let 
our praise now proceed to the gods ; together with 
the sacrificial food that is left over. 
VargaXii. 6. Hard to understand is the nature of the 

immortal, for although of one origin, she is of a 
different form ; cherish him diligently, great Agni, 
who understands Yama's nature easy to be under- 
stood.^ 

7. In him the gods find pleasure at the sacrifice ; 
they seat themselves on the altar of the sacrificer. 
They placed light in the sun ; beams in the moon ; 
and these untiring shed their light around. 

8. When he, the all-illumining, is there, the 
gods assemble ; but when he is concealed, we know 
not (his abode) ; so at this sacrifice let Mitra and 
Aditi and Savitri proclaim us to Varuna ^ as free 
from sin. 

9. Agni, present in the dwelling common to the 
deities, hear us : harness thy swift chariot of 
ambrosia: bring unto us the heaven and earth, 
the daughter of the divine {Pra)dpaU\ let none of 
the gods be absent, and do thou thyself be present. 



^ [This verse, as Sayana's silence intimates, is a later inser- 
tion ; the reference to X. 10. 2. is obvions.] 

' [In Hindu mythology Yarana is one of the older gods ; he 
is more terrible, more righteous, and less human than the 
younger deities.] 
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StkTA XIII. (xin.) 
The deities are the two Sakatas, smaU carts or barrows used 
at sacrificeB to carry the materials, especially the Soma-^lejitf 
hence called Havirdhdnody oblation-bearers. The RUhi is 
YiTAswAT, the son of Anm; the metre is Drishfubh, except 
in the last verse, in which it is Jagati. 

1. I load you two with sacred offerings, repeat- Varga xiii. 
ing an ancient prayer;^ may the sound (of your 
approach) reach (the gods) like the path^ of the 
worshipper, may all the sons of the immortal 
{Prajdpati) who inhabit the celestial regions hear 

(the sound). 

2. When you two came, like twins, busily 
engaged,' then devout worshippers brought you 
forward: knowing your place there abide and be 
fair storehouses for our Soma. 

3. I make the five stages of the sacrifice ^ ascend ; 
I take four steps by pious observances;* with the 



' The verse occurs Tajur Veda, XI. 5, hot Mahldbara applies 
it to the sacrificer of his wife, ''for you two I institute the 
ancient rite with sacrificial offerings." There are some other 
varieties of interpretation. 

' [Sayana explains pathyd as parindmMukhdvahutih, the obla- 
tion which brings happiness as its result.] 

^ [»>. engaged in the performance of your own duties of 
moving and bearing the oblation.] 

^ [^Rupah, that which causes the sacrificers to ascend to heaven, 
i,e. the sacrifice. '* I make ascend ">=I put on the sakaia.'] 

^ The five stages are the five members of the sacrifice, that 
is, grain, Soma, the kine, the Pwroddia cake, and butter. The 
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sacred syllable, I perfect this (adoration) ; I purify 
(the Soma) on the navel of the sacrifice. 

4. Whom has he selected as the slayer of the 
gods? Whom has he not selected as non-slayer 
of the human race ? ^ They have made the Riahi 
Bbihasfati the sacrifice, Yam a preserves our loved 
bodies.* 

5. The seven (metres) offer laudation to the 
glorious, the adorable parent, (the Soma)y his sons 
(the priests) utter his true (praise); you both are 
lords of both (men and gods), you both exert 
yourselves and are the nourishers of both (men 
and gods). 



four steps are the metres most commonly used, IHshfubh, etc. ; 
the other three are perhaps Jagaii, Gdyatri, and Anushfuhh, 

^ Sdya^a, after giving the explanations incorporated in the 
translation, proceeds : '' As all those ahove mentioned are 
necessarily present whilst the hnsiness of the bringing of the 
oblation is in progress, Yama does not send any of his men 
as the destroyer." [The verse still remains exceedingly obscure ; 
the simpler translation seems to be, '^What death did he 
choose for the gods, what immortality did he not choose for 
men ? " i,e. Tama ordained that the gods should not die, and 
that men should receive immortality.] 

' [Sayana explains j^rdnre^Ai^ as ''takes away (from Death)," 
mfttyoh sakdsdt parikaraii, observing that rich is here used in 
the sense of taking away, verbal roots having more than one 
meaning."] He adds '' the meaning is ' He does not take our life 
away as a consequence of a fault arising firom a defect in our 
worship.' " 
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StfMA XIV. (XIV.) 
The BUM is Yama, the boq of Viyaswat ; the deity ia Yaica, 
except Terse 6, the lAngokta deities, verses 7 to 9 the Lingokia 
deities or the Pitfis, and verses 10-12 the two dogs, sons of 
SakamI; the metre of the first twelve verses is TrUhtubhf 
of the thirteenth, fourteenth, and sixteenth Anushfuih, and 
of the fifteenth Bfihati. 

1. Worship with oblations Yama, king (of the Vtrg» xiv. 
PUris)y son of Vivaswat, the aggregation of man- 
kind,^ who conducts those who are virtuous over 

the earth/ and opens to many the path (of heaven). 

2. Tama, the chief (of all), knows our well-being : 
this pasture no one can take from us.' By the 
road by which our forefathers have gone, all who 
are bom (proceed) along the paths they have made 
for themselves.* 

3. MXtalin* prospers with the Kavtas; Yama 
with the Angieasas; Bkihaspati with the Bikwans; 
they whom the gods augment, and they who aug- 



' The comment restricts yondiui^ to pdpindm "of sinners." 

' [Siyana expands this, " who has caused men of surpassing 
merit, who have performed pious acts, which are the means of 
gaining earthly happiness, to reach one hy one after death the 
various spots of the earth fitted for their respective happiness."] 

' [Siyana does not explain gavyittih. The line should he 
translated, " Tama first discovered the path for us ; this pasture 
cannot he taken away from us."] 

* That is, according to their good and evil conduct. 

' MXtau is the name of the charioteer of Indra \ so Mdtalin 
(having Mdtali) is a name of Indra. 
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luent the gods^ these rejoice in Swdhd^ those in the 
Swadhd. 

4. Tama, who art associated with the Angirasa 
PitriSy sit down at this sacrifice ; ^ may the prayers 
recited by the priests bring thee hither; be ex- 
hilarated, Sovereign (Yama), by this oblation. 

5. Come hither, Tama, with the venerable mul- 
tiform Angibasas, and be exhilarated ; I summon 
ViVASWAT, who is thy father, to this sacrifice; 
may he seated on the sacred grass (delight the 
sacrificer). 

Vargaxv. 6. The Anfftrosas, the AtharvaSy the Bhrigus^ who 

are entitled to the Somay are our recent progenitors;* 
may we ever have a place in the favour of these 
venerable (pitris); may we be ever held in their 
auspicious regard. 

7. Depart, depart, by the former paths by which 
our forefathers have departed ; there shalt thou 
behold* the two monarchs Tama and the divine 
Vaeuna rejoicing in the Swadhd. 

' [^Prastara means a couch or bed (something strewed).] 
' Nwagvd the Scholiast here explains, having recently arrived, 
or inspiring affliction, as something new; he applies it also to the 
three classes; but we have had it very differently explained, 
e.g. as meaning '^worshipping for nine months," and applied 
to the Angieasas; see especially Vol. I. p. 167. Mahfdhara 
agrees in the present interpretation, adding, or it may mean 
navanfydf those whose condition is to be praised ; Yajur Veda 
XIX. 60. 

' [Sayana, pasya, "behold!" (imperative).] 
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8. *Be united with the Pitris^ with Tama, and 
with the fulfilment of thy wishes in the highest 
heaven ; discarding iniquity, return to thine abode, 
and unite thyself to a luminous body. 

9. Depart from hence, begone, go far off, (evil 
spirits) ; the Pitris have assigned this place to him,^ 
Yama has given him a place of cremation consecrated 
by days, streams and nights. 

10. Pass by a secure path beyond the two spotted 
four-eyed dogs, the progeny of SaramI, and join 
the wise Pitris who rejoice joyfully with Yama. 

11. Entrust him, king, to thy two dogs, which Varga xvi. 
are thy protectors, Yama, the four-eyed guardians 

of the road, renowned by men,* and grant him 
prosperity and health. 

12. The messengers of Yama, broad-nosed, and 
of exceeding strength, and satiating themselves with 
the life (of mortals), hunt mankind ; may they allow 
us this day a prosperous existence here, that we 
may look upon the sun.* 

13. Pour out the Soma for Yama ; to Yama offer 
the oblation, the decorated sacrifice of which Agni 
is the messenger proceeds to Yama. 



^ This and the preceding Terse are supposed to be addressed 
to the spirit of a dying person. 

* [The departed worshipper.] 

' [%,$, renowned in the Vedas, law-books, and Par&nas.] 

* Or, " may they now restore to us that fair life to look upon 
the sun " (still speaking of the departed worshipper). 

VOL. VI. D 
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14. Oflter the oblation of clarified butter to Tama, 
and stand nigh (to the altar) ; it is he who among 
the gods gives us a long life to live. 

15. Oflter to the royal Tama this most sweet 
oblation; (let) this our adoration (be addressed) 
to the ancient sages, the first followers of (virtuous) 
paths. 

16. (Tama) acquires the three Trikadruka sacri- 
fices ; ^ the six earths, the one great (moving world) ; 
the Trishtuhhy Gdyatri^ all the sacred metres con- 
verge in Tama. 

StjKTA XV. (XV.) 
The deities are the PitrU ; ' the RtBhi is S^ikkha, the son of 
Yaicu; the metre of Terse elevea is Jagatk, of the rest 
Trishtubh. 

Vai^xvii. 1. Let the lower, the upper, the intermediate 
Pitris^^ rise up, accepting the Soma libation : may 

^ ly-ikadrukehhi^ patati, according to the Scholiast, is to be 
read Trikadrukdn prdpnoti, he obtains the IVikadrukat, the 
three sacrifices called Jyotuh, Gau, and Ayu, See Yol. II. 
p. 233, note. The six earths (or substances) are heaven, earth, 
water, plants, the sun, and truth. 

' Three chief classes of the PUjris or manes are eTerywhere 
enumerated, though variously named. We have hud one 
enumeration (see verse 6 of the preceding hymn): in Manu 
they are termed Aynishvdttas, BarhUhads, and Saumyas^ and 
the same enumeration occurs in this hynm. 

' The degrees of merit according to the comment arise first 
from the steady .dbcharge of duties enjoined by the vedas ; 
secondly, by performance of those enjoined by the law books ; 
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those progenitors who, unlike wolves/ acknow- 
ledging our oflferings, have come to preserve our 
lives, protect us upon our invocations, 

2. Let this our adoration be to-day addressed 
to those Fitris our predecessors, to those our 
successors,^ who have departed (to the world of 
the manes); to those who are seated in the 
terrestrial sphere ; ' to those who are present among 
opulent people. 



and thirdly, when there has been some deficiency in some of . 
the purificatory rites (saihskdras), Sayana explains udiratdm as 
" let them obtain the best oblation." Mahfdhara (Yajur Veda, 
XIX. 49) renders it iirddhvalokam gaehehhaniu^ '4et them go 
to the npper region." 

* Avfikdh "not wolves," i.e. **not mischieyous"; fitajndh 
'* knowing truth," or ** grateful for what has been done in their 
honour." Aium ya iyuh who have gone to life, or breath. 
Sdyana explains it, nmnaiprdnafh vakshitum prdptdh. Mahfdhara 
says, '* identical with air, having assumed the form of the air." 

2 According to Sayana purvdsah means an elder brother, 
father, grandfather, and the like, bom before the birth of the 
worshipper; vpardsah means younger brothers, sons, etc. 
Mahidhara (Tajur Yeda, XIX. 68) explains purvdsah as those 
who have gone to Swarya; upardaah, those who have ceased 
or rested, who have gone to the world of Brahma. 

' Fdrthive rajasi is not explained very clearly by Sdyana — 
prithmaambandhini rajo gunakdrye *smm karmani "at this rite 
which is connected with the earth and is the effect of (or has 
for its effect) the quality of rajas (passion, or the active 
principle)." Mahidhara (Tajur Veda, XIX. 68) explains rajas 
by jyotish, light — terrestrial light or fire — ^the phrase no doubt 
refers to the fire altar. 
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3. I have brought to my presence the Pitris who 
are well cognisant (of my worship), the infallibility, 
and progressive advance of the sacrifice; ^ (the Pitris) 
who sit on the sacred grass frequently coming 
hither worship the food of the effused {Soma) with 
the sacrificial cake. 

4. Pitris^ BarhishadSj protect (us who are) in 
your presence; we have made these oblations for 
you, accept them: come with your most felicitous 
protection,^ and bestow upon us health and happi- 
ness, and pardon from sin. 

5. May the Pitris who are entitled to the Soma ' 
come, when invoked by us, to the agreeable 
treasures connected with the sacred grass; let 
them here listen (to our praises), let them speak 
(their approbation in reply) ; let them protect us. 

Vargaxviii. 6. Having sat down on the right side with 
bended knee, do you all accept this sacrifice. 
Harm us not, Pitris^ for any offence which through 



'* Mahidhara considers the words napdiam and vikramanam 
to mean the paths of the gods, whence there is no falling, and 
where there is going and coming — ^both as the consequence of 
sacrifice (Tajur Veda, XIX. 56). 

' Avasd Santamenaf Mahfdhara translates ''satisfied by most 
excellent food" (Yajur Veda, XIX. 56). 

' The text has iomi/dsa^, as in the first stanza; SdyaQa in 
both places renders it anu^rdha-pardh^ kind or favonrable; 
giving here as an alternative explanation, somasampddmah^ 
*' obtaining the Soma.** 
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human (infirmity) we may have eommitled towards 
you.^ 

7. Seated in the proximity of the radiant (flames 
of the altar),* hestow riches on the mortal donor 
(of the oblation) : give wealth, Pitria^ to his sons : * 
do you who are present grant us vigour. 

8. May Yaha, being propitiated, desirous (of 
the offering), partake at pleasure of the oblations 
along with those our ancient progenitors^ the 
SaumyaSy the possessors of great wealth, who also 
desire it, and who conveyed the Soma beverage 
(to the gods and to the Pitris) in order. 

9. Come, Agni, to our presence with the PttriSj 
who are possessed of knowledge, who having 
attained a seat amongst the gods, thirst (for the 
8oma\ skilled in sacrifices, reciters of praises with 
hymns, truth-speaking, seers, frequenters of sacri- 
fices. 

* Tajur Yeda, XIX. 62. 

' Arunindm uptuthe. Mahfdhara applies the epithet, parple- 
coloured, to the wool of which the blanket called Kutapu ia 
made, of which the Fitic%9 are fond, kuta papfiydh pitara (Yaj. 
V. XIX. 63). 

' [So Sdyai^a^ ta»ya yajamdnasya. Better ^* bestow this 
wealth " (partitive genitive) ** on your sons."] 

^ There appears to be a designed confusion in the phrase 
piirv^ pitarahy who, as progenitors, when living, offered the 
/Soma, and now, as Pitru^ partake of it. VaBifhthdh^voitfi- 
tamd^ kfitdehchhddand dhanadattamd vd ''covering or most 
wealthy," or, according to Mahfdhara (Yajur Veda, XIX. 61) 
" of the race of FasMfha.'* 
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10. Come, Agni, with thousands oiPitrU^ of both 
past and future (time), frequenters of sacrifices, 
eulogists of the gods; those who are true, who 
feed on oblations, and drink oblations, possessing 
equality with Indra and the gods. 
VargaXix. 11. Agnishwdtta PitriSj come to this solemnity; 
sit down, directors in the right way, in your appro- 
priate places : eat the oblations spread on the sacred 
grass, and grant us riches and male posterity.^ 

12. Agni Jatavedas,* who art glorified (by us), 
having made our oblations fragrant, thou hast borne 
them off, and hast presented them to the Pitris: 
may they partake of them with the swadkd ; * and 
do thou also, divine Agni, feed upon the offered 
oblations. 

13. Thou knowest, Jatavedas, those Pitris, how 
many they may be, who are not in this world, 
those who are not in this world, those whom we 
know, and those whom we do not fully know : enjoy 
this pious sacrifice offered together with Swadh&s} 

14. May those who are Agnidagdhm^ and those 
who are not, be satisfied with Swadhd in the midst 



' Tajur Veda, XIX. 59 

' Yajur Veda, XIX. 66 : the text reads kavyavdhana in place 
of Jdtavedas, 

^ [^iydoiABwadhdkdrena^ i.e. with the exclamation *' swadhd/ " 
Or it may mean, along with the swadhd or j9«i^f ^ohlation itself.] 

* Yajur Veda, XIX. 67. 

' Those whose hodies have heen hurnt hy the obsequial fire. 
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of heaven ; and do thou, supreme Lord,^ associated 
with them, construct at thy pleasure that body that 
iq endowed with breath. 



StkTA XVI. (XVI.) 
The deity is Agni ; the ftishi Dav ana, the son of Yama ; the 
metre of the first ten verses is IV%8h(ubh, of the last four 
Anushfuhh ; the first six stanzas are to be recited whilst the 
body of one who has gone through the essential purificatory 
ceremonies {Dikahd) is being consumed.' 

1. Agni, consume him not entirely; afiiict himvargaxx. 
not ; scatter not (here and there) his skin nor his 
body;^ when, Jatavedas, thou hast rendered him 
mature, then send him to the Pitris. 

2. When thou hast rendered him mature, then 
give him up, Jatavedas, to the Pitris; when he 
proceeds to that world of spirits/ then he becomes 
subject to the will of the gods. 



^ Sdyai^a interprets swardf as referring to A^ni; Mahidhara 
(Yajur Veda, XIX. 60) refers it to Yama. Say ana explains 
asunitini tanvam as the body that leads to life — a divine body. 
Ifahfdhara interprets it *' long-lived." 

' [Saya^a simply says they are to be recited at (or upon) the 
death of an initiated person {dikshitamarans).'] 

^ There may be here an allusion to the spiritual, or (in the 
language of the later psychology) subtile body, aiikshma Sarira ; 
the Scholiast only says ''do not reduce him to ashes," hhaami- 
hhiitam md kuru. 

* [Sdyana, " when he obtains the quickening of life {prdna* 
preranam) wrought by -4^n»."] 
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3. Let the eye repair to the sun ; the breath to 
the wind; go thou to the heaven or to the earth, 
according to thy merit ; or go to the waters if it 
suits thee (to be) there, or abide with thy members 
in the plants.^ 

4. The unborn portion ; * bum that, Agni, with 
thy heat ; let thy flame, thy splendour, consume it ; ' 
with those glorious members which thou hast given 
him, Jatavedas, bear him to the world (of the 
virtuous). 

5. Dismiss again to the Pitrisj Agni, him who 
offered on thee comes with the swadhds : putting on 
(celestial) life, let the remains (of bodily life) depart: 
let him, Jatavedas, be associated with a body. 

Vargaxxi. 6. Should the black crow, the ant, the snake, the 
wild beast,* harm (a limb) of thee, may Agni the 
all-devourer, and the Soma that has pervaded 
the Brahmans, make it whole. 



' The Scholiast do doubt understands here the doctrine of 
transmigration. M. Langlois translates-— '' Eemets au oiel et 
d la terre ce que tu leur dois — ^ra donner aux eaux et aux 
plantesy les parties de ton corps qui leur appartiennent ; " but 
this IB European, not Indian. 

• [The obvious translation of ajo hhdgalf, is, " The goat is thy 
portion." But SdjaQa explains it as the mitaropurwha, which 
has no body, no organs of sense, etc.] 

' TapoB saehiB and arehi», the terms in the text, are, according 
to the comment, the positiTCi comparatiye, aud superlatiye 
radiance of Apnt. 

* [Sdyana, "jackal, etc." Ludwig "hy»na."] 
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7. Enclose the mail of Agni with the (hide of 
the) cow ; cover it with the fat and marrow : then 
will not (Agni), bold, exulting in his fierce heat, 
proud, embrace thee roundabout to consume thee 
(to ashes). 

8. AoNi, shake not this ladle, for it is dear to the 
gods, and to the (Pitris) who are worthy of the 
S&ma : this which is the drinking ladle of the gods, 
in this the immortal gods delight. 

9. I send the flesh-devouring Agni to a distance: 
let him bearing away sin repair to (the realm of) 
king Yama;^ but let this other Jdtavedas who is 
known (by all) convey the oblation to the gods. 

10. The flesh-devouring deity Agni, who has 
entered your dwelling, I turn him out, for the 
worship of the Pitris^ upon beholding this other 
(Agni) Jdtavedas; let him celebrate the sacrifice 
(to the Pitris) in the most excellent assembly. 

11. Let Agni the bearer of the Kavya^ worship Vaiga xxii. 
the Pitris^ who are magnified by truth, let him 
declare which are the offerings to the gods, which 

to the Pitm.^ 

12. Longing we set thee down; longing we 
kindle thee: do thou longing bring the longing 
Pitris to eat of the {sacrificial) viands.* 



* The Yajuah (XXXV. 19) reads yatnardjyam. According to 
Mahfdhara, this verse closes the Fitfim^dha, or sacrifice to the 
Pitru. ^ The kavya is an offering to sages, i.e. pitfii, 

' Yajur Veda, XIX. 65. * Ibid. XIX. 70. 
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13. Cool again, Agni, the spot which thou hast 
burned, there let the water-lily grow, and the ripe 
Durvd with its many stalks. 

14. (Oh earth), cool and filled with cool (herbs), 
gladsome and filled with gladsome (trees), be 
thronged with female frogs and give joy to this 
Agni.^ 



ANUVAKA II. 



ADHYAYA VI. Continubd. 

StJKTA I. (XVII.) 
The deity of yerses 1 and 2 is Saeantv, of verses 8 to 6 FdsHAir, 
of verses 7 to 9 SABASwAif, of verses 10 to 14 the Waters, 
of verses 15 to 17 the Waters, or Soka; the Ruhi is 
Deva^ravas, son of Yama; the metre of verses 1 to 12 
is Triahfuhhf of verse 14 Anrnhfuhh or Furustdd-hrihati, and 
of verse 14 Anushfuhh^ 

Varga XXIII. 1. TwASHTKi Celebrates the marriage of his 



^ That is, '' let the Earth be visited by the rainy season, wh^i 
fuel becomes plentiful." 

' SaranyUy the daughter of Ttoashtfi, was given in marriage 
to VivoBwat, and had by him Tama and Tami, Intimidated by 
his ardour, she substituted another female, her shadow, Chhdyd^ 
for herself, and going to Uttarakuru, changed herself to a mare. 
Vivaswat begot Manu by Chhdyd, when, finding his error, he 
set off to look for his wife. Discovering her disguise, he trans- 
formed himself to a horse, and had by his wife the two Aftoins, 
This is the legend alluded to, according to Sayana, and is so 
narrated in the JPurdnaSf which have probably derived it from 
the Vedas and amplified the details. 



Digitized by VjOOQ IC 



SEVENTH ASHTAKA— SIXTH ADHYITA. 43 

daughter : therefore the whole world is assembled ; 
but the mother of Tama, the newly-married wife 
of the mighty Vivaswat, disappeared. 

2. The Gods concealing the immortal (Sarantu) 
for the sake of mortals/ and having formed a woman 
resembling her, gave her to Vivaswat. She bore 
the two Aswins when this had happened, and then 
Saranyu gave birth to two twins.* 

3. May the discriminating Fi6^shak, whose cattle 
are never lost, the protector of all beings, transfer 
thee hence (to a better world) : may he give thee 
to these Fitbis: may Agni (give) thee to the 
beneficent gods.* 

4. May the all-pervading Vatu* protect thee, 
may PtJsHAN (preserve) thee, (going) first on the 
excellent path (to heaven) : may the divine Savitri 
place thee, where the virtuous abide, whither they 
have gone. 

^ [Sdya^a explains martyebhah as mantuibyehhM tadutpatt" 
yartham '* for men, i,e, that men might be born." Manu was 
the ofBspring of Vivaswat and the "woman resembling Saranyu,^' 
and all men are descended from 3fanu.'] 

' Yama and Yami, but dwd miihund^ may mean two pairs of 
twins, Yama and Yami in the first instance, and the Asmns 
in the second. 

' This and the following three stanzas are to be recited at the 
foneral rites of a man of the first three classes, who has been 
duly initiated {dikshita), 

*' The text has dyuh, but Sdyana says this means vdyuh, the 
letter " v " being elided in Vaidik Sanskrit. 
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5. PiJsHAN knows all these regions severally; 
let him conduct us by (the path) that is most free 
from peril: let him precede us, who is the giver 
of prosperity, endowed with radiance, accompanied 
by all pious men, ever vigilant, and knowing (our 
(deserts). 
Vargaxxiv. 6. PtJsHAN has bceu bom^ on the best path of 
paths, on the best path of heaven, on the best path 
of earth, he goes forward * and backward over both 
(worlds), the assemblies longed for by all, discrimi- 
nating* (the merits of the dead). 

7. The devout invoke SAKASWAxf ; they worship 
SAEASWAxf at the strewn sacrifice ; the virtuous 
call upon SABASWATf: may SARASWAxf bestow 
blessings upon the donor (of the oblation). 

8. Divine Saraswat/, who ridest in the same 
chariot with the Pitris^ and art delighted (along 
with them) by the (sacrificial) viands, seated on the 
sacred grass be gratified (by our ofltering), and 
grant us wholesome food. 

9. SAEASWATf, whom the Pitris invoke when 
circumambulating the sacrifice on the right, bestow 



^ That is, was manifested in order to condnct men after death 
to their destination according to their merits. 

* ['* Forward," i.e, favourably to the virtuous to show the 
fruit of good works; ** backward," %,e, he walks adversely 
to the wicked ] 

' That is, knowing that this man has acted thus, this is the 
reward of that act. 
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upon the worshippers at this sacrifice a portion of 
food fit for thousands, and increase of riches. 

10. May the maternal waters purify us; may 
the shedders of water purify us with the eflPiision ; ^ 
for the divine (waters) bear away all sin : I come 
away from them purified (to heaven).^ 

11. The juice of the Soma has risen to thevargaxxv. 
earthly and heavenly (worlds), both this visible 
world, and that which (existed) before (it) : I oflter 

that juice flowing through the common region (of 
heaven and earth) after the sacrifices (offered by 
the) seven (officiating priests).* 

12. *Thy juice, (Soma), which escapes (from the 
hide), thy filaments which let fall from the hands 
(of the priest escape) from the vicinity of the 

^ Ghjritena no ghfitapwah purantu. The ComineDtators seem 
to be rather perplexed by this phrase. Sdjana sajs, *' waters 
which purify others by water." Mahfdhara (Yajur Veda, IV. 2) 
explains ghrita as ''effused water/' ghfitapwa^ as ''divinities 
presiding over effused water." But ghfita may have its usual 
meaning of " oiled butter," according to the Brdhmana, which 
is quoted by Saya^a. 

* Udemi, according to Sdyana, means " I go to heaven." 

' The purport of this stanza is not very intelligible, another 
interpretation given by Sdya^a renders drapsam as a name of the 
Sun. In support of this interpretation Sdya^a cites the Satapatha 
Brdhmana (VII. 4. 1. 20). Another interpretation of hotrdh 
is Ditdhy of which, according to 8'rtUi, there are seven, zenith, 
nadir, and centre, with the four cardinal points. Kahfdhara 
gives this version only (Yajur Veda, XIII. 5). 

* Yajur Veda, VII. 26, reading grdva for hdhu. 
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planks (of the press), or (from the hand) of the 
Adhwaryu^ or from the filter ; I offer it all with my 
mind (to Agni) with the word vashat 

13. Thy juice and thy filaments, (Soma), which 
escape, and which fall from the ladle on this side 
or on that; may this divine Brihaspati sprinkle 
it for our enrichment. 

14. (Waters) ! the plants flourish by means of 
water, ^ my prayer is effectual through water ; 
the essence of water is vigorous through water; 
purify me with it. 

StJKTA 11. (XVIII.) 

M|UTTU (death) is the deity of the first four stanzas, DhItbi of 
the fifth, TwASHTBi of the sixth, the Pitrimedha (offering to 
the PitfU) of the next seven, and the Fitfimedhay or PKAJiPAXiy 
of the last ; the Bish* is Sanxusuka, the son of Yaka ; the 
metre yaries, it is Joi^ali in the first two verses, Odyatrk in 
the two next ; that of the eleventh is Proitdrapariktif of the 
thirteenth Jayati, and of the fourteenth Anushtubh ; the rest 
are TWjA/hJA.' 

Vargaxxvi. 1. Depart, Mrttyu, by a different path: by that 
which is thine own, and distinct from the path of 
the gods : I speak to thee who hast eyes, who hast 



^ One epithet papaswai is applied to all the nouns (literally, 
''having water"), hut the Scholiast understands it to mean 
sdravat, having pith or vigour ; in the ease of the plants '' being 
vigorous by means of water in the shape of rain." 

' [The metre is differently given in the Sarvdnukrama, For 
the name of the fishi see Max Miiller, Rig Veda, vol. v. p. 50.] 
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ears: do no harm to our offspring/ nor to our male 
progeny. 

2. If, avoiding the path of death, you go (on the 
path of the gods), assuming a longer and better 
life, (my friends), then may you, (0 sacrificers), 
diligent in sacrifice, enriched with progeny and 
affluence, be cleansed and pure.^ 

3. May those who are living remain separate 
from the dead: may our invocation of the gods 
to-day be successful : let us go forward ' to dancing 
and laughter, assuming a longer and better life. 

4. I erect this circle (of stones)* for (the pro- 
tection of) the living, that none other of them may 
approach this limit ; may they live a hundred years, 
occupied by many holy works, and keep death 
hidden by this mound. 

5. As days pass along in succession ; as seasons 
are duly followed by seasons ; as the successor does 

^ S^jana explains prajdm as female offspring. Mahldhara 
renders it by santaii/ny descendantsi family successors (Yajor 
Veda, XXXV. 7). 

' S'uddhdh, according to the commenti means pure from the 
decay caused by the sins accumulated in a former life ; pittdh, 
pure from that caused by the sins of the present life. 

* Or, with our faces to the east. 

* Mah{dhara (Yajur Veda, XXXY. 15) states that after the 
burning of the body, the Adhwaryu is to raise a bank or lump 
of earth between the village where the deceased dwelt and the 
cemetery, as a rampart against death ; Sdyana makes the paridki 
a stone rampart {pdshdndm). 
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not abandon his predecessor,^ so, Dhatei, support 
the lives of these (my kinsmen), 
Varga XXVII. 6. (Ye kinsmen of the dead man), choosing old 
age, attain length of life, striving one after the 
other,^ how many soever you may be : may Twashtri, 
the creator of good races of men, being at one 
(with you), grant you, (busy) at this (sacrifice), a 
long life. 

7. Let these women who are not widows, who 
have good husbands, enter (anointed) with un- 
guent and butter. Let women without tears, 
without sorrow, and decorated with jewels, first 
proceed to the house. 

8. Eise, woman, (and go) to the world of living 
beings:' come, this man near whom thou sleepest 
is lifeless: thou hast enjoyed this state of being 
the wife of thy husband, the suitor who took thee 
by the hand.* 

9. Taking his bow from the hand of the dead 



' That is, according to the comment^ as a son does not leave 
his father by dying first. 

' [Sdyapa explains ** the eldest first." There seems to be 
implied in yatamdndh the notion of men toiling up the hill of 
old age.] 

' [Sdyana, '' go to the home of the living, t.^. thy sons, grand- 
sons, etc." This verse is interesting as showing that in the 
latest part of the Yaidik age there was no trace of Suttee.] 

^ [This verse is to be spoken by the husband's brother, etc., 
to the wife of the dead man, and he is to make her leave her 
husband's body. See the A^waldyana Gfihya Siitras^ IV. 2.] 
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man/ for the sake of our vigour, energy and 
strength, (I say) thou art there ; ^ may we (who 
are) here, blessed with male offspring, overcome 
all the enemies who assail us. 

10. 'Go to this thy mother-earth, the wide- 
spread, delightful earth; this virgin (earth is) 
as soft as wool, to the liberal (worshipper) may she 
protect thee from the proximity of Nirriti. 

11. Earth, rise up above him ; * oppress him not; Yxvfii 
be attentive to him (and) comfortable ; ^ cover him 

up, earth, as a mother covers her child with the 
skirt of her garment 

12. May the earth heaped over him lie light: 
may thousands of particles (of dust) envelope him ; 
may these mansions distil ghee (for him) ; may they 
every day be an asylum to him in this world. 



^ This applies to a Kshatriya, 

» [Sdyana, *' art thou there ? '•'] 

' [Sdyana says the four yerses 10 to 13 are to be repeated at 
the death of a dikshita (initiated person), and cites Ahoaldyana- 
S. VI. 10. On the repetition of verse 10, the bones which have 
been collected are to be placed in the grave ; see Aitoaldyana" 
giihya-S. IV. 5.] 

^ [i,e, so as to give him breathing room. Whilst this verse is 
being recited, dust is to be scattered over the grave. A§w»' 
grihya-s.f IV. 5.] 

^ [iS^artf»^^n(i=r deceiving well. Sdyana says, "Treat him 
kindly for the sake of the sacrifice : " fondle him, lull him to 
rest. The alternative explanation supratiahtd hhava seems to 
mean be a good resting-place.] 

VOL. VI. E 
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13. I heap up the earth around thee/ placing 
(upon thee) this clod of earth ;^ may I not be 
injured: may the Pitris sustain this thy monu- 
ment : may Yama make thee a dwelling here. 

14. At the decline of the day they have placed 
me (in the grave) like the feathers of an arrow ; 
I have restrained my declining voice as (they check) 
a horse with a bridle.* 



ADHTATA VII. 

ANUVAKA II. Continued. 
SthLTi. III. (XIX.) 
The deities are the Cow8 or the WaUrs, of the second half of 
the first staDia Aein and Sova. ; the ftuhi is either Mathita. 
the son of Yajca, Bbighu the son of Vabttka, or Ckylxasl 
of the family of Bhi^oxx ; the metre is Anmhfubh, except in 
the sixth Terse, in which it is Odyatri, 

Varga I. 1. Como back : go not elsewhere : abounding in 
wealth, sprinkle us ; Agni and Soma, you who 
clothe (your worshippers) again, bestow upon us 
riches. 

* [Sdyana, " urn, I keep off the earth ahove thee with thy 
lid, he *sthikumbha tavopari twadiyena hapdUna prtthivim praii- 
hadhnami.'] This is addressed to the urn, containing the hones 
and ashes, which is boned after the corpse has been burnt. 
"In quo reliquias divinique ossa parentis condidimus terr&," 
iEneid, Y. 68. [The verse is to be recited when the bones are 
covered with the lid ; see A^al.yr^^ya-S., IV. 5.] 

' [i.0. the lid of the urn. J ' No comment on this. 
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2. Bring them back again, render them obedient: 
may Indra restore them;* may Agni bring them 
nigh. 

3. May they come back to me and be fostered 
under this (their) protector: do thou, Agni, keep 
them here ; may whatever wealth (there is) remain 
here. 

4. I invoke the knowledge ^ of the place, of their 
going, of their coming, of their departure, of 
their wandering, of their returning: (I invoke) 
him who is their keeper. 

5. May the keeper return (with them) ; he who 
reaches them when ^ lost ; who reaches them when 
straying; who reaches them when wandering, and 
returning. 

6. Indra, come back and bring back (the cattle) ; 
give us our cows again, may we rejoice in our 
cows being alive.* 

7. I nourish you gods, who are everywhere 
present, with curds, with butter, with milk ; may 
all those deities who are entitled to worship reward 
us with riches. 



* [Sdyana, *' make them obedient to thee."] 

' [Sajana omits the word samj'ndnam, and takes mydnam, 
etc., as being all the object of huve."} 

' [Sdyana, ''who attempts {anubhavati) going in different 
directions for the sake of following the lost cows."] 

* Bhunajdmdhai may also be the cansal, ''that we may feed 
the gods and Pitru " (by the offerings of milk, etc.). 
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8. Come back (ye cows), bring them back; 
return (ye cows), bring them back ; and (you, cows) 
coming back, return; there are four quarters of 
the earth, bring them back from them. 

StkTA lY. (XX.) 

The deity is Agni ; ^ the Rishi is Yucada, son of Ikdba., or of 
PeajXpati, or Vasukbit, the son of VAsuiDftA ; the metres are 
of verse 1 Ehapada (decasyllahic Virdj), of verse 2 Anushfuhh^ 
of verse 9 Fir of, of verse 10 JVuhfubh, of the six middle 
verses Gdyatri. 

Vargaii. 1. (Agni), manifest towards us a favourable 

mind. 

2. I glorify Agni, the youngest of the feeders 
(on oblations), friendly in counsel,* difficult to resist, 
at whose rite the oblations seek heaven, as (calves) 
the udder of the mother cow. 

3. He whom (the worshippers) magnify with 
their mouth,^ the sustainer of pious works ; whose 
banner is the light, he shines, bestowing upon them 
all their desires.* 

4. The refuge of the people,* the mover, who, 



^ [The anukrama adds as to verse 1, "Or the first line is 

meant as a propitiation."] 
' [t.e, the friend of all hecanse he instructs every man what to 

do and what not to do.] 
' [Sdya^a, *' with worship, viz. praise and ohlations."] 
^ [Or, sending a row of flames against the enemy.] 
' Afyo viSdm, who is to be gone to or had recourse to by 

worshipping men. 
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when he moves, penetrates to the ends of the sky ; 
the sage illumining the firmament.^ 

6. Accepting the oblations (offered) at the sacrifice 
of the worshipper, he blazes up, with a mighty 
flame ; fixing his abode, he advances.^ 

6. Agni is capable (of protecting all men), he 
is himself the oblation, and the sacrifice; rapidly 
indeed does his spirit^ move. The gods come to 
Agni, who bears the praises. 

7. Agni, who goes to (summon the gods), thevargaiii. 
bearer of the oblation, whom men call the sow 

of the stone ; * him I desire to worship (for the sake) 
of supreme felicity. 

8. May all the men who belong to us* be 
(gratified) in all that is desirable, augmenting Agni 
with oblations. 

9. His chariot is black, white, red, tawny, dark 



^ [Sajana takes didt/dnah out of its place '' when A^ni moves 
radiant, then he, the sage, reaches the ends of heaven and the 
firmament." He exglainB abhram as 'Hhat which is characterized 
by clouds."] 

* This alludes to a part of the oeremonial of fire worship — 
when the fire is taken from one altar, or firepit, to another, 
from the Saumiki vedt, or altar of libation, to the Uitard vedi, 
the north or principal altar. 

' [Sdyana explains (fdtu^ as the superintendiog soul of Agni, 
which hastens to call the gods.] 

* [Sdyana refers to Eig Veda, II. 1. 1. (v. suprd, Vol. II. 
p. 208).] 

' [t.«. the sons and grandsons of the worshippers.] 
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red, crimson, and glorious ; ^ the progenitor of all 
has given him a chariot of gold. 

10. Grandson of strength, Agni, who art gratified 
by the ambrosial (viands), Vimada, (desirous of) 
wisdom, has recited thy praises ; do thou, approach- 
ing with a kind intention, bestow upon us food, 
strength, and a prosperous abode.* 

SliKTA V. (XXI.) 

The deity and JRtshi as before ; the metre is Astardpanhti, 

Vargaiv. 1. Wo iuvoko thoo uow, Agni, iuvokcr (of the 

gods), with our voluntary (praises) for the sacrifice, 
at which the sacred grass is spread; thee, who 
underliest (all things), who (diffusest) purifying 
radiance, (we invoke) for thine exhilaration; thou 
art mighty. 

2. Self-radiant, opulent in horses, they glorify 
thee ; the oblation poured out over (thee)' proceeds 



* [Or, ** white, brilliant, vast, Btraightgoing,red and glorious."] 
The Scholiast naturally asks how the chariot should be of 
different colours, and has no better reply than that it happens 
through the exceeding power of Agni. [His further explanation, 
" Or else the words hrishnah, etc., are to be joined as accusatiyes 
to the word hiranya-rkpam, which is descriptiye of the chariot 
as they relate to the same substantive," merely serves to confuse 
the grammatic€d construction.] ^ 

' [Or, progeny.] 

* \_UpaBeehani is properly "ladle" or *' spoon," but Sdyai^a 
explains it as tavopariksharanasild,^ 
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in a straight course, Agni, to thee for thine ex- 
hilaration ; thou art mighty. 

3. The establishers (of the rite) worship thee 
with their ladles (filled with the oblation), like 
(earth-)sprinkling (showers) ; ^ thou sustainest ex- 
ceedingly black forms and white and all beauties 
for thine exhilaration ; ^ thou art mighty. 

4. Powerful and immortal Agni, bring to us, for 
our sustenance, the precious wealth which thou 
thinkest best ; (bring it) for thine exhilaration at 
the sacrifices ; thou art mighty. 

5. Agni, generated by Athaevan,' is cognizant 
of all praises; he is the messenger of Vivaswat, 
the beloved friend of Tama, for your exhilaration ; 
thou art mighty. 

6. The (worshipper) glorifies thee, Agni, atvargav. 
sacrifices, when the solemnity is being celebrated ; 

thou grantest in thine exhilaration all desirable 
treasures to the donor (of the oblation) ; thou art 
mighty. 

7. The men establish thee, Agni, at sacrifices, the 
ministrant priest, graceful, whose face shines with 
butter, radiant, most intelligent with thine eyes, for 
thine exhilaration ; (hence) thou art mighty. 



^ [t.0. as showers worship Agni as their pitri, Sajapa suggests 
another explanation, '' Thy rays dwell with thee like oblations 
sprinkled with the ladles."] 

' [In this Terse and in Terse 4, Sdyapa explains vah as referring 
to vi^we devdh,"] ' [See Vol. III. p. 409] 
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8. Agni, thou, the mighty one, art known far 
and wide by thy radiant lustre ; bellowing, thou 
rushest like a bull, thou impregnatest the sister 
(plants) in thine exhilaration ; thou art mighty,^ 

SlJlCTA VI. (XXII.) 
The deity is Indba; the JRtshi Vimada; the metre of the fifth, 
seventh, and ninth verses is Anushfubh, of the fifteenth 
Trhhtubh, and of the rest Purastddbrihati, 

Vargavi. 1. In what place to-day is Indra renowned? 

In what nation is he famed like Mitra ? * (Indra), 
who is worshipped with sacred praise at the dwell- 
ing of the rishisj or in secret.' 

^ Vi vo made and Vtvakshase form the hurthen of each verse ; 
vivahhase is explained tnahdn hhavasi; vi vo made is explained 
with some variation, "in your," or "for your exhilaration," 
t,e, for the sake of the various kinds of exhilaration produced 
hy drinking the Soma : vah is sometimes explained as referring 
to Agni; sometimes as referring to the viiwe devdh, and the 
commentator occasionally connects them with vivakehase as 
cause and effect, as made sanjdte sati yaamdd evam kritavdn an 
tasmdt twam mahdn hhavasi, the inehriation heing produced, t.^. 
since thou hast thus acted, thou art great. The words **vt vo 
made " seem like a quotation or Soma-drinking refrain ; perhaps 
also a play upon the name Vimada is intended. See Sdma Yeda, 
I. 5. 1. 4. 2 to 4. [Benfey objects to the taking vi and made 
together as vimade, because tmesis is unusual, and the accent 
would have to be altered ; he suggests that vi is a repetition of 
the vi in vivakshase, which, though treated as one word in the 
Pada, is really *'r» vakshase."'] 

' [Or, " as a friend." Sayana explains y«fw as " worshipper," 
Jana being sometimes used of an individual.] 

' [Or, "in the forest."] 
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2. Here is Indra renowned ; to-day he is praised 
by us, the wielder of the thunderbolt, the deserving 
of praise ; he who, like Mitea, bestows upon men 
unequalled abundance. 

3. (May Indra protect us) who is the lord of 
great strength, of unequalled (power), the dis- 
tributor of great wealth, the cherisher of the 
dreadful thunderbolt, as a father (cherishes) a dear 
son. 

4. Thunderer, thou who art divine, yoking thy 
horses which are swifter than the divine wind, and 
gliding along the resplendent road, thou, opening 
out the way (to battle), art glorified. 

5. Thou hast come to these two horses (which 
have the speed) of the wind, straight-going, for 
them to draw thee of themselves, whom no deity, 
no mortal is able to restrain ; whose fleetness no one 
comprehends. 

6. TJSanas inquires of you two^ as you pass, Varga vii. 
" (Why) have you come to (oiur dwelling) from a 
distance ; from heaven and earth to a mortal?" 

7. Accept, Indba, the oblation upraised by us; 
we' solicit of thee that protection by which thou 
didst slay the non-human Sushna. 

8. The Dasyu practising no religious rites, not 

1 This "you two" might he thought intended for Indra^9 
horses, hut the Scholiast supplies indrdgni — ^^ Indra and AgnV^\ 
or (suhstituting the accusative for the nominative), "every 
worshipper inquires of you two Uianas (and Ikdba)." 
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knowing us thoroughly/ following other observanoes,^ 
obeying no human laws, baffle, destroyer of enemies, 
the weapon of that slaye. 

9. Hero, Indea, with the hero (Maruts defend) 
us; that protected by thee (we may be able) to 
overcome (our enemies) : thy blessings are diffused 
among many (praisers), as men (repair to their lord). 

10, Hero, IndrAl, wielder of the thunderbolt, 
thou hast animated those chiefs (the Maruts) to the 
slaughter of Vritra in battle, when (thou hearest) 
the mystical (praises) of the sages, the worshippers 
praising the might of the constellations.' 

VargaViii. 11, Hcro, Inbra, (thy worshippers glorify) those 
prompt exploits performed by thee in battle, (by 
thee who art) ever bountiful, when with thy 
associate (Maruts) thou destroyedst the whole race 

of SUSHNA. 

12. Hero, Indra, let not our manifold sacrifices 
be unavailing, but may we all, thunderer, (through) 



* [Sayana explains ahhi as "face to face, i,e, personally." He 
giyes an alternatire explanation of amantuh, -viz, avamatUuh 
"despising."] 

' Anyavratah, others than those of the Iffndi and Smfiti^ 
-which looks like an admission that they had some vratoB, The 
term amdnushahy " not human/' is the same as in Terse 7. The 
Scholiast here explains it manmhyasamvyavahdrdd hdhyah, out of 
the laws or customs of men, a$uraprakritit^pah, being of the 
nature of evil spirits. 

^ [Sdyana explains nakshatra§avaidm as " armies of praisers 
approaching the gods."] 



Digitized by VjOOQ IC 



SEVENTH ASHTAKA— SEVENTH ADHYiCYA. 59 

thy (favour) continue in the fruition of these (our 
desires). 

13. May these our (praises) reaching thee, Indra, 
be successful, doing no detriment (to thee), so that, 
thunderer, we may obtain the benefits derivable 
from them, as (a cowherd enjoys those) from the 
milch kine. 

14. When the earth which has neither hands nor 
feet flourished through the acts of (devotion paid 
to) the adorable (deities), then thou didst smite 
down SusHNA, circumambulating it on the right, 
for the sake of Viswayu.^ 

15. Drink, hero Indra, drink the Soma; being 
excellent, harm (us) not,^ possessor of opulence; 
preserve those who praise thee, and are affluent (in 
offerings), and render us rich with great riches. 

&tsTL VII. (XXIII.) 

The deity and Eishi as before ; the metre of the first and seventh 
Terses is Trishfubh^ of the fifth Ahhisdrini, of the rest Jagati. 

1. 'We worship Indra, bearing in his right hand varga ix. 
the thunderbolt, the driver of the bay horses which 
have many functions: shaking his beard, he mounts 



^ [Sdyana takes viswayave as a proper name, meaning " going 
everywhere unimpeded/' a name of king Aurvaseya^ a descendant 
of L^fTflfi.] 

' [i,e, it is not just that we should be punished for any defect 
in our worship of thee who art excellent.] 
Veda, I. 4. 1.5. 3. 
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on high, destroying (his enemies) by his armies 
he gives wealth (to his worshippers). 

2. With his two bay horses which bestow riches 
at the sacrifice, Inbra, wealthy with wealth, is the 
slayer of Vritra ; the brilliant, powerful, mighty * 
Indra, is the lord of strength ;^ (through him) I cut 
off the head * of the Ddsa. 

3. When he grasps his golden thunderbolt, then 
the opulent Indra ascends with his praisers, the 
chariot which his two bay horses draw, (Indra) 
the lord of long celebrated and widely renowned 
food. 

4. As the rain (bedews all), so, Indra, accom- 
panied by his troops (of the Maruts), sprinkles 
their beards, with the green [Soma-yiioB) : he 
repairs to the pleasant chamber (of sacrifice) ; (the 
Soma) being effused, the sweet beverage agitates 
(his frame), as the breeze (shakes) the forest. 

5. We praise his manhood, who, having by his 
voice alone made the many-tongued speechless, has 
slain many thousand enemies, who supports the 



' The text has Rihhu^ F4;a, Jtibhukshan, the names of the 
three Eibhtu, but the Scholiast here chooses to consider them 
as epithets equiyalent to dipta, halavat^ mahat. 

' Or, ^* attacks the forces of the enemy." 

' Ndma chit. The commentator seems to have no good reason 
for explaining ndtna by ^iran^ the etymology being namyate 
^nena (that with which one bows). He admits, however, an 
alternative, " I destroy his very name." 
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strength (of the world) as a father the strength 
(of his son). 

6. We, ViMADAS, have generated this thy un- 
precedented, and most varied praise, Indba, to 
obtain thy bounty ; as we know what the opulence 
of that lord is, (therefore) we call it (before us), 
as a cowherd (calls) his cattle. 

7. Never may these friendships of thee, Indba, 
and of the rUhi Vimada be disunited : for we know 
thy attachment, divine (Indra), to be like that of a 
sister (to a brother); so may the friendship between 
us and thee prosper. 

SiJkta VIII. (XXIY.) 
The deity of the first three stanzas is Ikdba; the A^wins are 
the deities of the last three. The RUhi is Ydcada; the 
metre of the first three stanzas is Asidrapankti, of the last 
three Anushfubk. 

1. Drink, Indea, this most sweet Soma^ ex-VargaX. 
pressed by the planks (of the Soma-press), then 
bestow upon us riches in thine exhilaration; 
thousandfold (riches), lord of infinite wealth; thou 

art mighty.^ 

2. We solicit thee with sacrifices, with prayers, 
with oblations; lord of all pious acts, grant us 
in thine exhilaration, excellent and desirable 
(affluence); thou art mighty. 



* We hare here again the same form of words, vi vo made, 
and the same burthen as in Sukta Y. 
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3. Indra, who art the lord of desirable (riches), 
the encourager of the worshipper, the protector 
of the eulogists, defend us, in thine exhilaration, 
from adversaries; (guard us) from sin, thou art 
mighty. 

4. Powerful and sagacious (AiwiNs) mutually 
associated, you have churned forth (the fire):* 
when you, Nasattas, glorified by Vimada, have 
churned it forth. 

5. All the gods praised you as you were mutually 
associated, and caused (the sparks) to fly up ; the 
gods have said to the two NaiSatyas, " let the fire 
again bear (us oblations)." 

6. May my going forth be pleasant, may my 
coming back be pleasant, you two divine A^wins, 
render us, through your divine power, possessed of 
pleasure. 

StiKTA IX. (XXY.) 

The deity is Soma; the Biihi may he Yimaba, the son of 
PbajXpati, or the son of Ikdba, or Yasukbit, the son of 
Yasxtxba ; the metre is Astdrapanktt, 

Vai^xi. 1. Sanctify {Soma) our mind, our heart, our 
intellect ; and may (thiy worshippers) delight in thy 
friendship, like cattle in fresh pasture, in thine 



* That is, you hare produced fire for sacrifice hy attrition. 
[Sdyana cites a JBrdhmana which says the Ahptns are the 
AdhwaryuSf and adds the business of producing fire is also 
performed by the A^wins.] 
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exhilaration (produced) by the (sacrificial) food; 
for thou art mighty.* 

2. They who seek to touch thy heart, Soma, 
worship thee in all places; and these desires for 
wealth rise from my heart at thine exhilaration; for 
thou art mighty. 

3. Verily, Soma, I practise all thy observances 
with fullness ; and as a father to his son, so do thou 
in thy exhilaration make us happy; protect us 
from being killed (by our enemies); for thou art 
mighty, 

4. Our praises converge (Soma) towards thee, as 
herds towards a well; establish our pious acts, 
Soma, for us to live (long), as (the priest sets up) 
the cups for thine exhilaration; for thou art 
mighty. 

5. The intelligent (priests), whose desires are 
fixed (on the fruit of good works), with sacred 
rites show forth (the praises) of thee. Soma, who art 
wise and powerful; do thou, in thy exhilaration, 
(grant us) pastures, abounding with cattle, and with 
horses ; for thou art mighty. 

6. Thou protectest our cattle. Soma, and thevargtxii. 
variously occupied world, contemplating all exist- 
ing beings; thou preparest (the world) for them 

' Dahham is here explained Aniardtmd, the soul or heart 
The same phrase and burden, rt vo made and vtvahhase, as in 
the last hymn, are repeated. This Terse recurs S&ma Veda, I. 
6. 1. 4. 4. 
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to live in for thy exhilaration;^ for thou art 
mighty. 

7. Be on all sides our preserver, Soma, thou, who 
art unassailable; drive away, monarch, our adversaries 
in thine exhilaration, and let no calumniator rule 
over us ; for thou art mighty. 

8. Soma, author of good works, liberal grantor of 
fields, be vigilant in supplying us with food; and 
in thy exhilaration preserve us from oppressive men, 
(and) from sin; for thou art mighty. 

9. TJtter destroyer of enemies. Soma, who art 
the auspicious friend of Indra, (protect us), when 
hostile warriors everywhere call us to the combat 
that bestows oflfepring; by thine exhilaration (pre- 
serve us) ; for thou art mighty. 

10. Such is the Soma which, swiftly moving, 
exhilarating, acceptable to Indra, has given increase 
(to our understanding) ; it has increased the in- 
telligence of the great and pious EAXSHfvAX in thine 
exhilaration ; for thou art mighty. 

11. This Soma bestows, upon the pious donor of 
the libation, food with cattle ; it gives wealth to the 
seven (priests) in the manifold exhilaration ; it has 
restored (their faculties) to the blind, and the lame.* 



^ [Sdyaijia here explains vah as referring to all the gods, and 
cites the Taittiriya Sa^hitd, III. 2. 9. 7, to the effect that 
hoth gods and men are dependent on his gifts.] 

* The fishis Dirghatatruu and Pardvfij or Parivfij, See 
Vol. I. p. 290, and Vol. IT. p. 242. In the latter place the 
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StJKTA X. (XXYI.) 

The deity is P^shan; the Rinhi as before; the metre of the 

first aod fourth stanzas is Uihnik, of the rest Anushfubh. 

1- Since our appointed and acceptable prayers Varga xiii. 
proceed to him, may the mighty PiJshan, of pleasing 
aspect,* whose car is ever harnessed, protect us. 

2. (May he) whose greatness (manifested as) the 
matured rain, this pious man celebrates with pious 
rites — may he be cognisant of such excellent 
praises. 

3. He, PlJsHAN, is cognisant of such excellent 
praises: like Soma he is the showerer (of benefits): 
the graceful deity rains down upon us, he rains 
upon our cow-pastures. 

4. We glorify thee, divine PtJsHAN, the ac- 
complisher of our desires, who makest the pious 
to quake.^ 

5. The sharer in sacrifices, who is drawn by 
chariot-horses, the rishi^ the benefactor of men ; the 
friend of the devout, scattering (his foes). 



cure of the lameness of the ftisht is attributed to Indra ; in the 
former to the Aswim; the restoration of sight to Dirghatama* 
has not occurred in the text; it is narrated of Kanwa. See 
Vol. L p. 315. 

^ BiMrd is rendered by darianiya^ but it may also, according 
to the Scholiast, be the two accomplishers of the rite — the 
Tajamdna and his wife : '' may Piuhan protect them." 

' {^Aidhavam making them shake with reyerence and respect, 
Sdyana.] 

VOL. VI. F 
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VargaXiv. 6. Lord both of the pure desirable (she-goat), 
and of the pure (he-goat) : weaver of the cloth 
(of the wool) of the sheep ; he has oleansed the 
yestments.^ 

7. The ruler, the lord of viands, the sovereign, 
the friend of the contentment (of all) ; he who is 
unassailable, gently shakes his beard (when drinking 
the Soma of the sacrifiQer), desiring (his favour).* 

8. The goats, Pushan, bear the burthen of thy 
car, who art the friend of every suppliant, bom 
long ago, never-failing (in thy duty). 

9. May the mighty PtIjshan protect our chariot 
by his might : may he be to us the augmenter of 
food : may he hear this our invocation. 

StfKTA XI. (XXVII.) 

The deity is Ikoea ; the Ruhi is Yasukea his son ; the metre 

is TrUhtuhh. 

Vargaxv. !• (Indra spoaks :) Such is my pleasant dis- 
position, worshipper, that I help the institutor of 
the rite," who offers libations ; but I am the punisher 
of him who offers not libations, who disregards 
truth, the perpetrator of sin, the malignant.* 

^ Vasdvdyo ^vMm, making woollen cloths such as the woollen 

filter, etc. The words ''he has cleansed the vestments" are said 

to express that Pdthan is purifying all around hy light and heat. 

' [Haryatah is properly an epithet of P(t$han, « the desirable."] 

' [Sdya^a, " I bestow upon him whatever he desires."] 

* As to dbhum, see again verse 4 : here Sdyana's explanation 

is only vydpnuvantam — there it is rendered iatrum mahdntam. 
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2. If I encounter in combat the undevout, 
resplendent in their bodies, then will I cook a 
vigorous bull for them, and will sprinkle (upon 
the fire) the exhilarating effused juice, the fifteen- 
fold {Soma)} 

3. I know not that man who says that he is the 
slayer in battle of those who do not reverence the 
gods: but when (I behold) the fierce war com- 
menced, then (my enemies) proclaim my prowess. 

4. When I enter upon unprecedented combats, 
then all those who are affluent in oblations approach 
me so engaged : ^ I destroy the mighty and over- 
powering foe for the protection of the world, and, 
seizing him by the feet, throw him down from the 
mountain. 

5. None resist me (engaged) in combat, not even 
the mountains when I am resolved: at my shout 
the dullest of hearing ^ is alarmed, and so too even 
the bright-rayed (sun) trembles day by day. 

6. Beholding here the drinkers of the libations Varg* xvi. 

' [^Soma is called '' fifteenfold," because its leaves grow during 
the light half of the month one by one on the fifteen days, 
beginning with pratipat (the 1st day), and similarly die off 
during the dark half of the month, or else because the Soma 
offered at noonday is accompanied by the Trivrit and Faneha- 
dasa Stomas.'] 

^ [i.e. stand round praising me in order to incite me to 
prowess, Sdyana.] 

' Kfidhukarna may be the name of an Asura, or it may denote 
one hard of hearing, deaf. 
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who serve not Indba, who cut (the worshippers) 
to pieces with their hands, assailing them to do them 
harm; my shafts quickly fall upon them, as well as 
on those who revile (your) powerful friend. 

7. (The Bishi speaks:) Thou, Indra, art manifest ; 
(from time to time) thou waterest (the earth): 
Indra pervades all existence: the ancient Indra 
verily destroys (his foe), the other does not destroy 
(Indra). The united^ two (heaven and earth) 
surpass not him who extends beyond the confines of 
the universe. 

8. The assembled cattle feed upon the barley; 
I their master have beheld them grazing, tended by 
the herdsman: when called, they collect around 
their lord; when they approach, how much milk 
does he desire (to take) ? 

9. When we, the grass-eaters of men, (are) 
together, I (am) amongst the barley-eaters in the 
wide field ; ^ here he who is yoked would like one 
to unloose him, and the assailant would yoke him 
who is unyoked. 



* {_Fava8te, according to Sdyana, means " going," i.e. " going 
in order to surpaBs every one in greatness."] 

* [There is no comment on this ohecure Terse, and Wilson 
leaves a hlank in his MS. Lud wig's translation, ** Zasammenweb 
ioh die grassfressenden unter den wesen und die getreidesser auf 
weiter flur," misses the antithesis of vayam and aham, and leaves 
yai and antar untranslated (unless antar is transposed and taken 
with, jandndm, which does violence to the rhythm). Grassmann 
makes yavddah genitire dependent on urvajre.'] 
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10. (Indra speaks:) Thou knowest that what 
is said by me at this time is the truth, that I may 
create both bipeds and quadrupeds. I distribute 
without conflict (among my worshippers) the wealth 
(that I have taken from him), who (neglecting me), 
the showerer (of desires), wishes to contend with 
women. 

11. What (other god but me)^ whose eyeless Vargt xvii. 
daughter is ever present knows her and honours 

(her) the blind one : ^ which of the two (deities) 
lets loose that bolt against (a foe) — he who assails, 
(or) he who protects him ? 

12. How many a woman has been gratified by 
the flattering praise of man's desire, when the bride 
is fortunate and beautiful, she of herself chooses 
her husband amongst men.' 

13. He seizes (it)* with his feet; he swallows 



^ Sayana refers this to Ii!n>BA, whose eyeless daughter is 
Pbasriti, crude matter or nature, bom of Indba as the Creator, 
and at the mahdpralaya (final dissolution of the world) merging 
into him only. 

' [More probably, '' He whose daughter was once eyeless, who, 
knowing this, will despise her for being blind ? "] 

* This refers, as Sdyaijia rightly remarks, to the Swaycmhara. 
The chosen husband is Indra in his identity with the lovers 
Ndhy Arfuna, etc., who were chosen by Damayantiy J)raupadi, 
etc. 

^ i,0. the rain. Indra is here identified with Aditya^ the Son* 
whose functions of eyaporating moisture and restoring it as 
rain are very obscurely intimated. 
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it when it approaches him, he places the head (of 
heaven) as a guard around his head : seated (above) 
he sends (his rays) upwards to the proximate 
heaven; he sends them downwards, on the out- 
spread earth. 

14. The great (sun), shadeless, undeoaying,* ever- 
moving, abides ; the builder (of the world), who is 
liberated, the germ (of the three worlds), eats 
(the oblations), fondling the offspring of another 
(mother),^ he constructs (the quarters of the world): 
with what design has the milch cow offered her 
udder ?« 

15. Seven sages sprang from the lower portion 
(of Indra as Prajapati) : eight were bom from the 
upper portion; nine occupants of stations^ came 
from behind, and ten, generated in the front, 
partaking of food, traversed the summit (of heaven).^ 

^ ApaldsdA ''without a leaf," explained as vindSarahitah, 
without decay. 

' [The "other mother" is, according to Sdjana, Adiii, the 
mother of the gods ; Aditya^ the sun, is her offispring.] 

* The milch cow, the commentator says, is the Sky, who 
offers the Sun as her udder, whence the rain may he milked. 

^ [^Sthwimantah is explained in the Fetershnrg Dictionary as 
'' mit Scheffeln versehen." See helow hymn 68, verse 3.] 

* These different numhers, it is said, designate the seven 
JftishtBf VHtodmitra^ etc., the Bon% oi Prqjdp<U%\ the eight Vdla- 
hhUyoB^ the nine Bhfigtu^ and the ten Anyirasas: another 
explanation makes it, seven Maruti on Indra^s right, eight on 
his left, nine behind him, and ten in front. 
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16. (The other Angieasas) despatched one of the Varga xviii. 
ten, Kapila, as equal (to the task) for the com- 
pletion of the sacrifice; the gratified mother 
cherishes the embryo well deposited in the waters/ 

and not desirous of an abiding place. 

17. The sages cooked a fat ram : ^ they followed 
(Pbajapati) in succession like dice thrown in 
gambling:' two (of them), having the means of 
purification and becoming purified, proceed in the 
midst of the waters to (Peakriti) the augmenter, 
to (Kapila) the implement of destruction.^ 

18. They (the Angieasas) go in all directions 
calling (upon PrajdpaH\ half of them cook (their 
oblations), the other half cook not: this divine 
Savitbi* has told me this — (Agni), whose food is 



' Prahriti cherishes the germ of creation deposited by 
Frqfdpati in the subtile elements ; if this mystical interpretation 
is correct, this passage indicates the priority of Sdnkhya philo- 
sophy, a priority confirmed by the mention of Kapila. 

^ i,e, the Angira9a9 sacrificed an animal to Indra as Prajdpati, 

' [pivBf lit. ** for gambling/' but Sdyana takes it as locative, 
devane ramanaBthdne,'] 

^ This is very dark, and the Scholiast is not much more 
luminous; d/i>au means '*two of the Angirasas^^\ dhanum is 
explained as ''the means of killing ignorance and the like, or 
the doer of kindness, i.e, Kapila;^* hrihatim, ''the increaser 
by command of Frajdpati, i.e. PrakritV^x of pavitravanid it 
is said — the substantiye means the syllable Om, by meditating 
on which they are pure. 

* Sdyana, " the stimulator of all, i.e, Aditya or Prajdpati'^ 
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wood and ghee, serves (Prajapati by means of 
oblations). 

19. I beheld the crowd coming from afar, moving 
of themselves without wheels: the lord of all, 
(Indra), regulates the seasons (for the worship of 
men), younger in vigour, destroying at once the 
herds of evil beings.* 

20. Turn not back, but repeatedly praise these 
two yoked (steeds) of me the destroyer, which 
advance (to the foe and to the sacrifice);^ the 
waters fulfil Indba's purpose, and (so does) the all- 
cleansing sun, being (swift as) a cloud.' 

VargaXix. 21. This is the thunderbolt which repeatedly 
falls (on those who are) below the orb of the vast 
sun ; the worshippers easily cause this water (in 
the sun's orb) above which is different from that 
(in the clouds) to peiss through (the firmament).* 



' [Sdyana, explains sisnd as 'Uhe destnictiye herds of 
Rdkshasas," etc. Ludwig translates ''indem er die phallosidole 
vemichtet."] 

^ [Such is Sdyaijia's fanciful explanation of gdvau. He also 
explains yuktau as " well worshipped."] 

' [Sdyana, '<! hare beheld Indra as Prafdpati, driving the 
crowd from afjBir and approaching with his army, self-moving, 
without chariots."] 

^ This is obscure, and the explanation of Sdyana doubtful, 
but it is no doubt intended to express the usual theory of rain ; 
the moisture of the earth being drawn up into the solar region 
as vapour, and thence descending as rain by the action of the 
thunderbolt and the wind. 
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22. The bowstring fixed to each bow clangs 
loudly; then the man-destroying (shafts like) 
birds fall upon (the foes) : ^ and the whole of this 
world is alarmed, presenting libations to Indba, 
and donations to the Rtshis. 

23. At the creation of the gods, the (clouds) 
stood first ; from their division, the waters (of the 
rain) came forth : the three divinities (Parjanta, 
Vaytj and Aditta), sowing in succession, warm the 
earth: two of them (Vatu and Aditta) convey 
all-delighting water (to the sun's sphere). 

24. That thy (divine) nature identified with the 
sun) is the cause of life: and know such (solar 
form) of his (to be worthy of adoration) at the 
sacrifice ; conceal nothing : that motion of him the 
all-cleansing (sun) makes manifest the universe; 
it absorbs the moisture ; it is never discontinued. 



^ This, if correctly interpreted, is a good specimen of the 
abuse of metaphor and ellipse so common in the style of the 
Yeda: the literal translation is ''the cow lows attached tree 
by tree (to different trees), the man-eating birds fly out from 
it (? from the tree)." 
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StkTA XII. (XXYIII.) 

This is a dialogue between Indba and his son Yasuxea; Yasuxba's 
wife is the Bishi of verse 1 and Ikdba is the deity ; of some 
of the other verses IiirBBA is the Itishi and Yasukba the deity, 
of the rest Yasukba is the Biski and Ln>&A the deity; the 
metre is Trxshfubh, 

Varga XX. 1. (The wife of Vasukra speaks :) Every other 
(divine) lord has come, but my father-in-law has 
not come : ^ may he eat the parched grain : End 
drink the Soma ; when he is well satisfied, may he 
return home. 

2. (Indra speaks:) (Indra) the showerer (of 
blessings), having hot rays, abides roaring in the 
resounding expanse of the firmament: in all 
conflicts I defend him, (Vasukra), who, having 
effused the libation, fills my flanks. 

3. (Vasukra speaks:) Thy worshippers express 
with the stone fast flowing exhilarating /SWa-juices 
for thee, thou drinkest them: they roast bulls for 
thee, thou eatest them, when thou art invoked, 
Maghavan, to the sacrificial food.^ 



^ The legend relates that Iudba came in disguise to a sacrifice 
celebrated by Vamhra^ whose wife, not recognizing him, prayed 
for his presence ; to satisfy her that he had actually come, the 
dialogue that follows took place. 

' This is interpreted by Sayana, ''thou eatest the cattle 
offered as oblations belonging to the worshippers who cook them 
for thee." 
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4. Overcomer of foes, (Indra) * be cognisant of 
this my (power, whereby) rivers bear their water 
backwards, and the eater of cut (grass) ^ confronts 
the lion, the jackal drives the wild boar from 
his lair.* 

5. How, Indea, should I, yet immature (in 
understanding), be capable of comprehending this 
(thy power, so as to render fitting) praise to thee 
who art wise and powerful? Therefore do thou who 
art all-knowing instruct us in fit season; the 
portion of thy (praise), Maghavan, which (we 
offer) is a burthen easy to be borne.* 

6. (Indea speaks:) Since (thy laudations) thus 
increase my strength,* (let) the praise of me who 
am mighty, (rise) even higher than the heavens. 



* More probably, " worshipper, Vasukra,^* Indra being the 
speaker; but the Scholiast says it is Vasukra who says this, 
claiming superhuman power as the son of Indba. 

* i.e, "the deer." [Ludwig, "the fox*'; Grassmanu, "the 
jackal," deriving it from y/lup-=.y/rup^ "to carry off (rob)." 

' [Ludwig seems to be right in translating, " Errate, o Sanger, 
disz mein (ratsel)." He adds, " was soil disz bedeuten ? " But 
there is no great mystery or secret. Indra simply says, "I have 
the power to alter the ordinary course of nature." See verse 9.] 

^ [This is expanded by Sdyana, "Since we cannot perform 
even a portion of thy praise without an effort on account of our 
slowness of mind, do thou again tell ns thy power and the way 
to praise thee."] 

^ \TwsMam here seems to be used proleptically, "augment mo 
BO as to make me strong."] 
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I destroy at once many thousand (of foes), for the 
generator (of all) has engendered me without an 
enemy.^ 
Varga XXI. 7. Siuce, Indra, the gods * have known me to be 
powerful, fierce in every act, the showerer (of 
oblations) : exulting I have slain Vritra with thy 
thunderbolt, and by my might have opened the 
clouds for the donor (of oblations). 

8. The gods came, they bare their axes ; clearing 
the woods, they came with men in front of the 
waters : depositing (the tree) of good wood in the 
belly (of the river), where the underwood (is), 
they bum it up.* 

9. ( Vasukra speaks :) The hare grasps the 
assailing beast of prey: with a clod of clay I 
cleave the distant (mountain) : I can compel the 
great to submit to the small : swelling (with 
courage) the calf attacks the bull. 

10. The hawk has fastened her claw ^ in heaven: 



^ Asatrumy etc., must mean 'Hhe generator has engendered 
me, without any enemies whom I could not overcome." 

' Or the priests and Tajamdnas, 

• [Sdyana, " The gods proceed and carry the thunderbolts (to 
cleave the clouds; then accompanied by the Maruts, etc., 
cleaving the clouds, they advance towards the (rain) waters; 
then placing the well-flowing (rain water) in the rivers, they 
bum the clouds where the water is concealed (to make the 
water flow)."] 

^ Sdyapa explains kshuram as a long hard sharp daw, like 
a razor, belouging to a lion, tiger, etc., i.e. a strong fierce wild 
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as a lion confined (in a cage) places one foot over 
the other. As a captive buffalo (is) thirsty, (so 
Indra thirsted for the Somaj GAYATRf brought it to 
him easily (from heaven).^ 

11. GlYATRf drew it away without difficulty, for 
the good of those (gods) who, (satisfied) with the 
viands of Indra, retaliate the injuries (of the 
enemies of the gods) : they devour all the 
sprinkling [Soma libations) left (by Indra), spon- 
taneously destroying the armies and bodies (of 
the enemy). 

12. They have been sanctified by holy rites, who 
have fostered their bodies with prayers, at the Soma 
(sacrifice) : speaking like a man, grant us food, thou 
possessest in heaven name and fame as a hero. 

StJjtTA XIII. (XXIX.) 
The deity is Indra ; the RUhi is Yasuk&a ; metre as before. 
1. As (the bird) who deposits its young (in its Varga xxii. 
nest) in the tree (is) eagerly looking around, so 
ye bearers (Aswins), your pure praise (ever) keeps 
you awake : (that praise) of which Indra has for 
many days been the invoker, (Indra) the friend of 



beast. If kshuram imply, as it does in common Sanskrit, a 
razor, it is of no small historical ralue, intimating ciyilization 
and art. [See YIII. 4. 16, where k$hura means razor. YoL 
IV. p. 238.] 

' AUnding to the bringing of the Soma from heaven. See 
Vol. III. p. 71, note. 
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man, the manliest of men, (to whom the Soma is 
oflfered) at night.^ 

2. May we be prosperous at the coming of the 
present or of any future dawn, (through the adora- 
tion) of thee, the chief leader of men ; through thy 
favour TriSoka obtained a hundred followers; the 
chariot which was common to him and thee was 
acquired by Kutsa.* 

3. What sort of exhilaration, Indra, is agreeable 
to thee? Thou who art powerful hasten to the 
doors (of the sacrificial chamber) to our praises : 
when will the Soma be present? (when will) 
intelligence (come) to me? when, having pro- 
pitiated thee, may I acquire wealth and food ? * 

4. When, Indra, (having partaken of) our obla- 
tion, and by what sacred rite, wilt thou render men 
resembling thee? when wilt thou bring them to 
us? thou, who art widely renowned, art to us like 
a true friend, (attentive) for our support, when the 
minds of all were (anxious) for food. 



* [S4yana, after giving the interpretations followed above, 
adds: ''Thus he (?8ome older commentator) explains, treating 
this verse as one composed in praise of the Aswins; this is 
wrong, for the hymn being in praise of Indra, this first verse 
too is in praise of Indra,^* and proceeds to give a slightly altered 
interpretation.] 

» [Sdya^a cites IV. 16. 11. See Vol. III. p. 148 suprd,'] 

* [Sdya^a (literally), " when may I cause wealth with food 
to come near to me ? "] 
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5. As the sun (brings) the ascetic, do thou bring 
to the end (of existence) (thy worshippers), who 
satisfy thy desire (for the Soma)^ as husbands (the 
desire of their wives) ; and who (being) leaders of 
rites, multiform Indra, oflfer to thee ancient praises 
with (sacrificial) viands. 

6. By thy overwhelming energy, Indra, the vast varga xxiii, 
heaven and earth, the measurers (of all), have been 
quickly constructed : may the ^OTT^a-libations mixed 

with ghee be acceptable to (thee) who art most 
excellent; (may the oblations be) sweet for thy 
drinking. 

7. (The worshippers) have poured out the vessel 
full of the sweet (Soma) (into the fire) for that 
Indra, for he is true (to his promises) of wealth : 
Indra, the Mend of man, (distinguished) by his 
actions, and his prowess, is magnified throughout 
the expanse of the firmament. 

8. The powerful Indra reaches the hosts (of the 
enemy), the mightiest (hosts) exert themselves to 
obtain his friendship: ascend, Indra, that chariot 
which thou directest with favourable intent (to our 
sacrifice), as a chariot (which thou mountest) against 
the armies (of the foe). 
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ANTJV^KA III. 
ADHYAYA VII. Continued. 

StiKTA I. (XXX.) 

The deities are the Waters, or the grandson of the Waters ; the 

Bishi is Eayasha, the son of Il^sha ; the metre is Trishtubh. 

Vargaxxnr. 1. (Honoured) by adoration, let the advancing 
Soma approach the celestial waters like the celerity 
of the mind : offer abundant (sacrificial) food, and 
perfect praise for the sake of Mitra and Yaruna, 
and for (Indra) the rapid mover. 

2. Priests, since you are charged with the liba- 
tion, desiring (to present it), proceed to the waters 
desiring (to receive it) ; to those (waters) which the 
red hawk ^ beholds descending (from the clouds) : 
do you, dextrous-handed (priests), cast to-day that 
flood (of Soma) into (the consecrated water). 

3. Go, priests, to the water, to the reservoir; 
worship the grandson of the waters* with oblations: 
may he to-day give you the consecrated water, and 
do you pour forth to him the sweet-flavoured Soma. 

4. (He) who shines, without fuel, in the midst 
of the waters, he whom the pious worship at 

^ Saya^a explains suparna as iupatana^ somaJ^, the Soma 
descending gracefully {ava) from the firmament, and suhasid as 
ornamented with golden filter, etc., because they are engaged 
in the graceful work of expressing the Soma, etc. 

' Apdm napdtam is here said to be the deity appointed to 
produce the rain. 
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sacrifices ; grandson of the waters, give us those 
sweet waters by which (mixed with the yS'oma-juice), 
Indba is elevated to heroism.^ 

5. Those waters with which Soma sports and de- 
lights as a man (sports) with elegant young damsels: 
do thou, priest, approach to obtain them : when 
thou sprinklest them (in libation), purify (them 
with the filter) along with the plants (the Soma). 

6. Yerily as young damsels welcome a youth, Varga xxv. 
when desiring (them), he comes to them desiring 

(him), so the priests and their praise and the divine 
waters agree in mind and contemplate (their mutual 



7. Present, waters, the sweet-flavoured god- 
exhilarating mixture to that Inbra who has made 
an issue for you when enveloped (by the clouds) ; 
who has liberated you from a great calamity. 

8. Send forth, rivers, the sweet-flavoured beverage 
to him who is your germ, a well of the sweet (Soma^ 
juice), that beverage which is mixed with butter 
adorable at sacrifices: hear, opulent waters, my 
invocation. 



' Here is evident confusion between the Soma personified, 
as the grandson of the waters, and the actual Soma which is 
to be mixed with the water of the Vardvati. 

^ The comparison seems to have been lost sight of as indicated 
in the first half of the verse, where, according to Sdyana's 
explanation, the youth and nymphs are the Soma and the 
Vasathari waters; nothing more is meant than their mixture. 

VOL. VI. G 
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9. Send, rivers, (to our sacrifice), that exhila- 
rating wave, the beverage of Indra, which sends 
us both (kinds of fruit),* exciting exhilaration, 
desirous (of mixing with the 8oma\ generated 
in the firmament ; spreading through the three 
(worlds), flowing (amidst the vessels of sacrifice), 
a well (of satisfaction to the gods). 

10. Praise, Bishij the waters like (those) of the 
cloud-warring Indra, falling in many showers, 
returning, flowing to mix (with the 8oma\ the 
mothers of the world and its protectresses, 
augmenting and combining (with the Soma). 

Vargaxxvi. H. Direct our sacrifice to the worship of the 
gods; direct our adoration to the acquirement of 
wealth ; open the udder ' oil the occasion of (this) 
rite ; be to us, waters, the givers of felicity. 

12. Opulent waters, you rule over riches; you 
support good fortune, pious rites, and immortality ; 
you are the protectresses of wealth and of offspring : 
may Saraswatl bestow all this opulence on him who 
praises you. 

13. I behold you, waters, coming to (the 
sacrifice), conveying the butter, the water, the 



* [The fruit, whether reward or panishment, of the present 
life {dfishfa), and of a former life {adft8h(a).'] 

' Udhas, according to the comment, is the skin in which the 
Soma is contained {adhishavana-eharman) [and yo^a may mean 
the cart on which the Soma is placed, <<Open the skin which 
is on (or helow) the sacrificial cart]. 
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sweet (/S(wia-juioes) : conversing mentally with the 
priests, and bringing the well-eflfused Soma for 
Inbra. 

1 4. These opulent and life-sustaining (waters) have 
come (to my sacrifice) : friendly priests, make them 
sit down; place them on the sacred grass, ye offerers 
of the Somaj conversing with the grandson of the 
waters. 

15. The waters desiring (it) have come to this 
sacred grass, and wishing to satisfy the gods, have 
sat down at our sacrifice : express, priests, the Soma 
for Indra ; to you the worship of the gods is easy. 

StiKTA II. (XXXI.) 
The deities are Yi^we DeyIh ; the RisM and metre as before. 

1. May he, who is to be praised by us, his 35\?i 
worshippers, and to be adored, (Indra), come with 

all his swift (Maeuts), for our protection, may we 
be excellent friends with them : may we be freed 
from all sins. 

2. Let a mortal be ever desirous of affluence, 
(having acquired it), let him worship with oblations 
on the path of the sacrifice : and let him with his 
own intellect meditate upon (the gods): let him 
grasp with his mind the best and most mighty 
(of the universal deities). 

3. The sacrifice has been prepared: the in- 
vigorating portions (of the oblation) approach 
the beautiful (god) of excellent birth, as (the 
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waters) at a holy spot* (approach the gods): may 
we obtain the happiness of heaven : may we have a 
real knowledge of the immortals.^ 

4. May the eternal (Prajapati), the lord of 
wealth, of generous mind, be willing to bestow 
(benefits on him) to whom the divine Savitri has 
given birth: may Bhaga (induced) by (our) praises, 
and the divine Aryaman unfold (future rewards) ; 
or may some (other) gracious (divinity) be inclined 
to favour this (institutor of the rite). 

5, May this (our praise) be accessible like the 
earth at dawn, when the glorious (gods) assemble 
in their might : may the VXjas,* the dispensers 
of happiness, come to us, soliciting the laudation of 
this (their) adorer. 

xxvfii. ^* ^*y *^^^ glorification, of this (assembly of 
the gods), ancient and frequent, approaching (the 
deities), be widely diffused, (may the universal 
gods), collected together, bearing (future rewards, 



^ Sdyana, as at a tirtha (sacred ford) the portions of water 
sprinkled in the act of tarpana (libation) go to the assembly of 
the gods. The use of the term is worthy of notice, as in- 
dicating a considerable advance in legendary mythology. 

* [S&yana explains navedasak aana na vettdro vettdra eva, i.e. 
iwarUpato jndtara eva, ** knowing personally; '' but it is difficult 
to see how ** not-knowers," which is Sdyai^a's derivation, and 
also that of Fd^ini, YI. 3, 75, to whom he refers, can come to 
mean ** knowers." In his comment on I. 34. 1. Sdyapa explains 
it as naparHam vettt, ** he does not know falsely.''] 

' [See Vol. I. p. 286, note <?.] 
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come) to the common place (of sacrifice) of this 
one who is mighty/ which nourishes (them). 

7. What is the forest, which is the tree, out of 
which (the gods) have fabricated heaven and earth, 
ever stationary, and undecaying, giving protection 
to the deities ; through numerous days and dawns 
(men) praise (the gods for this). 

8. Not such (is their power) : ^ there is another 
greater than they : the creator,^ he sustains heaven 
and earth : possessed of might, he makes a pure 
skin, before his horses bear it to the sun.^ 

9. The sun does not pass beyond the broad earth, 
the wind does not drive the rain from oflp the earth : 
(I glorify Prajapati) in whom Mitra and Varuna 
being manifested, disperse their radiance, as Agni 
(spreads his flames) in a forest 

* i.e, of me who have strength in the nature of progeny. 

' Naitdvat, "not so much," is the whole text; the Scholiast 
explains it, the race of gods is not possessed of so much power, 
namely, that of creating heaven and earth. 

' The text has uhhdy literally "the hull," explained as 
"the sprinkler of seed," %,e, "the creator of people," Mtran- 
yagarhha. [The Scholiast adds "extremely subtle, in the 
form of wind, consisting of the linga {i,e, the subtle body that 
accompanies the soul in its migrations, not being destroyed at 
death, when the outer gross body is destroyed) entering the 
waters supports heaven and earth."] 

^ i.e. according to the comment, before creation; apparently 
it is intended to say that the creator took upon himself a 
bodily form, before creating other forms, but the expression is 
obscure. 



Digitized by VjOOQ IC 



86 RIG- VEDA SANHItX. 

10. ^When a barren cow being suddenly impreg- 
nated bears (a calf), she the repeller of evils, free 
from fain, self-protected, produces (oflEspring); 
when (Agni), the ancient son,^ is generated by his 
two parents, earth ejects the Sami which the priests 
are seeking, 

11. (The expounders of the Vedas) spoke to 
Kanwa, the son of Nrishad, and he the dark- 
tinted, having food, acquired wealth; (Agni) 
sprinkled (the milk of) the brilliant udder for the 
dark(-complexioned sage); no other divinity so 
favours the sacrifice for him.' 

StJlLTA III. (XXXII.) 

The RtBhi as before; the deity is Iitdba; the metre of verses 

1 to 5 is Jagatkf of the rest DrUhtvhh. 

Vaigaxxix. 1. Indea scuds his quick-going horses to the 
service of the (worshipper) expectant (of his 
arrival) : may he oome to the excellent (adorations) 
of the (worshipper), propitiating him by suitable 

' The mystioism of this verse is obscurely expressed, but the 
comment furnishes a key to it, although it does not explain all 
the allusions. The cow which was barren is the Sami tree, 
which brings forth the ASwattha^ and from the wood of these 
two trees are made the aranz^ the two pieces of wood which 
are rubbed together to produce the sacred fire — the upper and 
harder piece is the Sami (the Acacia Suma), and the lower and 
soft is the Aiwattha (the Fictia nUgioMa). 

* Or, " saviour from hell " from put and tra. 

' Sayana cites I. 117, 8, Vol. I. p. 315, supr^. 
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means; Indka is gratified by both our (oblations 
and praises), when he recognizes (the taste) of the 
food presented by the oflferer of the Soma. 

2. Indra, who art praised by many, thou per- 
vadest the luminaries of heaven and earth with 
thy lustre ; may the horses that repeatedly bring 
thee to our sacrifices, pleased by our praise, bring 
affluence to us who are poor. 

3. May (Indra) desire for me this (act of 
sacrifice), the most beautiful of beautiful things, 
(as) when a son proclaims his birth from his 
parents.* The wife brings her husband (to her 
side) with gentle words: the good fortune of the 
husband is perfected only as marriage.^ 

4. Shine, Indra, upon this elegant chamber of 
sacrifice when our praises desire (thy approach) 
as milch kine (desire) their stalls ; since the praise 
of (me) the worshipper precedes (the adoration) 
of the company, and this person accompanied by 
the seven officiating priests is (the offerer) of praise. 

5. The devout (priest) excels (going) towards 
your place of worship : the quick-moving (Indra), 



^ Sdyana says at the time of the Suhrahmanya recitation 
the Baorificer proclaims his birth, saying '' the son of so and so 
worships.*' 

' Sdyana's explanation is defective; he gives an alternative 
explanation — ^the Soma to be divided for the sake of the heroic 
Indra bearing (? what) to the gods is sanctified — may Indra 
desire it. 
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the chief (of the priests), proceeds with the Rudras, 
(the Maruts) ; sprinkle the exhilarating (Soma with 
water) for the protecting (deities), the immortals 
amongst whom praise is (able) to procure wealth. 
Vargaxxx. 6. The guardian of the sacred rites of the gods, 
Inbra, said to me, (Agni), who had been deposited 
in the waters;^ the sagacious Indra, following 
thee, Agni, has discovered thee, therefore ad- 
monished by him may I, Agni, proceed to heaven. 

7. One who knows not the road inquires it of 
one who knows it ; and directed by him who knows 
the way proceeds (to his destination): such verily 
is the good of instruction, and (thereby) one finds 
the path of the things that are to be reached by a 
straight path.* 

8. To-day (Agni) breathed: he purposed (to con- 
duct) these days surrounded (by lustre), and drank 
the sap of his mother (earth) : the praise of his 
worshippers) reaches the ever-youthful (Agni), 
and he has become gentle, generous, and well- 
disposed. 

9. (Indra), the possessor of the pitchers, the 



^ There is a play upon the word nidhiyamdnam, ''being 
deposited," which is also a title of the fire placed on the altar, 
at the Kurusravana ceremony. 

' i.e. ''the thirsty man finds the right road to the waters 
which have to be reached by a straight path, or takiDg 
anfasindm as an adjective agreeing with stutim, "not crooked, 
a path which may be easily travelled over." 
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hearer of the praises of the Kurxis,^ let us celebrate 
these auspicious adorations of thee, the giver of 
riches : may he, (Indra), be the donor (of affluence) 
to you who are opulent, (in pious offering), and (so 
may) this Sama which I cherish in my heart. 



ADHTATA Vlir. 



MANPALA X. CoNTiNUBD. 

ANTTVAKA III. Continued. 

SiJkta IY. (XXXIII.) 
The deities are various ; those of the first verse are the Viswa- 
devat, that of the second and third verses is Ikdba, of the 
two next the Prince Kurusravana, son of the JRdj'a Tbasa- 
DASYU, of the remaining four Upama^rayas, son of the Bdja 
MiTRiTiTHi deceased ; the ftishi is Xavasha, son of Iit^SHA ; 
the metre of the first verse is Tr%$htubhy of the second Bf^hatk, 
of the third Satohjrihati, and of the rest GdyaM, 

1. The (divinities, the) appointors of men, have vargai. 
appointed me to Kxirusravana : I have borne 
P^SHAN on the way : ' the universal gods are my 
protectors: the cry is ^^Dxihsasana comes." 

2. My ribs pain me on both sides, like rival 

^ Kahfa is also explained, ''complete in all the arts" {kald 
? lunar digits). Sdya^a explains Kurusravanat hearer of the 
praise of priests; this word occurs in the next Sukta as the 
name of a prince. 

* [84yana cites the Taittirtya'Safhhitd, II. 2. 1. 4.] 
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wives: disease, nakedness, hunger, afflict me: my 
mind flutters like a bird. 

3. Afflictions consume me, thy worshipper Sata- 
ERATU, as mice (eat) threads,^ for once, Ikdra, 
possessor of opulence, grant us felicity ; be to us as 
a father. 

4. I, the Rishi^ solicit (wealth) of the munificent 
prince Kurusravana, the son of Trasadastu for the 
priests. 

5. Whose three horses bear me pleasantly in the 
chariot ; I praise him at the ceremony in which he 
presents thousands. 

Varga u. 6. ^XJPAMASRAVAS, the words of whoso father were 
sweet, like a pleasant field given to a beggar. 

7. Come to me, my son, grandson of Mitratithi ; 
I am the eulogist of thy father. 

8. If I were lord over immortals and mortab, 
then should my munificent (benefactor) live. 

9. No one lives a hundred years' passing the 
limit fixed by the gods ; so he is separated from his 
friends. 



^ [Sayana, '' threads that have been washed."] 

' This and the following yerses are supposed to be consolatory 

verses addressed by Eavasha to Upamafravas on the death of his 

father king Mitrdtithi, 

• [So Sdyana, but it is probably, ** No one, even if he have a 

hundred lives, can live beyond the limit fixed/' etc.] 
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StJoA V. (XXXIY.) 
The deities of the first, seventh, ninth, and twelfth verses are 
the dice {ahhdh), of the thirteenth agriculture {krisht),^ and 
of the rest the gamester and dice; the ^ishi is Katajbhjl or 
Aksha, son of Mt^JAVAT; the metre of the seventh verse is 
Ja^atiy of the rest IHshfuhh. 

1. The large rattling dice exhilarate me asVi^iii. 
torrents borne on a precipice flowing in a desert:' 

the exciting dice* animate me as the taste of the 
Soma of Maitjavat * (delights the gods). 

2. This (my wife) has not been angry (with me), 
nor was she overcome with shame ; kind was she 
to me and to my friends ; yet for the sake of one 
or other die, I have deserted this affectionate spouse. 

3. My mother-in-law reviles me, my wife opposes 
me; the beggar meets no compassionate (bene- 
factor): I do not realise the enjoyment of the 
gamester any more than that of a valuable horse 
grown old. 

4. Others touch * the wife of him whose wealth 
the potent dice covet : his mother, father, brothers 

* [On the text of Sayaija, see Max Miiller, vol. v. p. Iv.] 

^ [Rather (as Sdya^a also takes it) irin$ vavritdnd^ refers to 
the dice ** rolling on the dice board." This must be the meaning 
of irine in verse 9, where I have accordingly altered the trans- 
lation.] 

' Vibhktaha^ the seed of the Ifyrohalan, used as a die. 

* A mountain, where it is said the best Soma shrub is found. 

* Parmififanti, they drag her by her clothes or her hair. 
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Bay, "We know him not, take him away bound 
(wherever you will)." 

6. When I reflect, (then I say), " I will play no 
more with them." I pay attention to my friends 
who desert (me) ; and the tawny dice rattle as they 
are thrown ; I hasten to their accustomed place as 
a harlot (to an assignation). 

Vtrga IV. 6. The gamester goes to the gaming table, 
radiant in person, and asking himself, " Shall I 
win?"^ The dice increase his passion for play as 
he practises the arts of (gambling) with his 
adversary. 

7. Dice verily are armed with hooks, with goads, 
pricking, paining and torturing (the gamester): 
to the winning (player) they are the givers of sons,* 
they are tipped with honey ; slaying him in return 
by taking away the gambler's (all).' 

8. The aggregate fifty-three of them are played 
as the divine truth, observant Savitri, (travels) : * 



^ Say ana, ** asking what rich man is there here ; I shall beat 
him." 

' By acquiring wealth through their means a family may be 
reared. 

' [Sdyana's explanation takes the words somewhat out of their 
order : he interprets harhand as parivriddhena sarvaawaharanena,^ 

* This is rather unintelligible, the comment says, as the Sun 
roams {viharati) in the world, so the heap of dice moves or 
plays on the dice table {daphdre). It seems from the comment 
as if fifty-three dice were used, ahhikdh prdy$na tdxadbhir 
akshair devyati^ *' gamblers usually play with so many dice." 
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the dice bow not before the wrath of any, however 
violent ; a king himself pays them homage. 

9. Now they abide below ; now they palpitate on 
high; handless, they overpower him who has hands: 
cast upon the dice-board like coals from the sky, 
even though cold they burn the heart. 

10. The deserted wife of the gamester is afflicted: 
the mother (grieves) for the son wandering wherever 
he likes; involved in debt, ever in fear, anxious 
for wealth, (the gambler) goes forth by night to 
the dwellings of others (to plunder). 

11. The gamester, having observed the happy VwgaV. 
wife and well-ordered home of others, suflfers 
regret : yet in the forenoon he puts to the tawny 
steeds, and at night the sinner lies down by the 

fire. 

12. Dice, I offer salutation to him who has been 
the general of your great army, the chief lord of 
your host : I do not provide him with wealth : ^ 
I raise my ten (fingers) to the east ; that (which) 
I speak (is) the truth. 

13. Giving serious attention (to my advice), play 
not with dice: pursue agriculture: delight in 



Perhaps also it may have been usual to throw them from east 
to west, which would render the comparison with the 8uq 
comprehensible. 

* Na dhand runadhmi should be, '* I do not withhold my 
wealth," but the comment renders it na samprddaydmi. 
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wealth (so acquired): there/ gambler, are cows; 
there ^ is a wife; so has this (visible) sovereign 
Savitri declared to me. 

14. Be friends with us (Dice) ; bestow upon ns 
happiness; approach us not in terrible wrath; let 
your anger light upon our enemies ; * let our enemy 
fall under the bondage of the tawny (dice). 

StSxTA VI. (XXXV.) 

The deities are the Viswasetab ; the R%9h% is Lusa, son of 
DhanXka.; the metre of the last two verses is Truhtvbh, of 
the rest Jagati, 

1. The fires that are connected with Indra are 
awake, bringing light at the opening of the dawn: ' 
let the great heaven and earth be cognisant of 
that office : to-day we solicit the protection of the 



2. We solicit the protection of heaven and earth : 
(we solicit) the maternal rivers, the mountains with 
their lakes,* the sun and the dawn, for freedom from 
sin : may the Soma that is now effused secure to us 
to-day good fortune. 

3. May the v£ist maternal heaven and earth this 
day preserve us for our happiness, free from sin: 

* [There, %.$. in agriculture.] 

* [Properly, " let your hostile wrath against us settle down, 
%,e, grow calm, cease."] 

' [Sayai^a, "when the dawn repels the darkness."] 
« Lit. "the mountains of (the lake) Saryandvat" 
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may the opening* dawn drive away our sin, we 
solicit the kindled fire for our welfare. 

4. May this first Dawn, the possessor of wealth, 
open ; ^ bringing to us who are liberal (a season) 
fit for the gods, abounding with riches : we con- 
sider the anger of the malevolent (to be) remote : ' 
we solicit the kindled fire for our welfare, 

5. Dawns, who are associated with the rays 
of the sun, bringing light at the opening (of the 
day), shine upon us to-day, propitious, for our 
subsistence ; we solicit the kindled fire for our 
welfare. 

6. May the salutary dawns hasten to us: may vargaVii. 
the fires blaze up with great lustre, and may the 
Aswms harness their quick-going chariot : we 

solicit the kindled fire for our welfare. 

7. Savitbi, this day bestow upon us an excellent 
and eligible portion, for thou verily art the dis- 
penser of wealth: I recite the praise (of the gods) 
which is the progenitress of riches : we solicit the 
kindled fire for our welfare. 

8. May that glorification of the gods which men 
repeat in connexion with the rite preserve me: 
the sun rises visiting all the lustre of the dawn : 
we solicit the kindled fire for our welfare. 

9. On strewing the sacred grass, and bringing 

' [Sdyana explains uehehhanti as ''driving away the darkness."] 
' [See note to preceding Terse.] 
' [Sayana, " we put it far off."] 
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the stones into contact (with the Soma\ whereby 
our wishes are accomplished,^ we solicit to-day the 
benevolent (Adityas) : abiding in the happiness 
of those Adityas, thou dischargest, worshipper, thy 
duties ; * we solicit the kindled fire for our welfare. 
10. On this our sacred grass, spacious and 
bright, where the gods delight together, do thou 
(Agni) seat the seven ministrant priests, Indra, 
MiTRA, Varuna, Bhaga, I praise the gods for their 
bounty ;' we solicit the kindled fire for our welfare. 
VargaViii. 11. Adittas, como to our ceremony, being 
well-pleased protect the sacrifice for our growth: 
we solicit for our welfare Brihaspati, PtJshan, the 
AswiNS, Bhaga, and the kindled fire. 

12. Divine Aswins, bestow upon us an excellent, 
spacious, man-protecting dwelling, for our cattle, 
our sons and our grandsons to exist; we solicit 
the kindled fire for our welfare. 

13. *This day, may all the Maruts, all the 

^ Sdya^a takes manmanas sddhe (lit. '' on the accomplishment 
of our wishes ") as in apposition with or an epithet of yog$^ 
** the bringing into contact, which is the accomplisher {addhake) 
of our wishes." 

' Bhwranyaai is explained kartavydni karmdni hihharahi, "thou 
practisest the acts that are to be performed." 

' S&yana arrives at this exposition by collecting the words 
devdn ile and Sdtaye from different parts of the Terse. 

* Yajur Yeda, XYIII. 31. Mahfdhara explains the words iiti 
and wasdy which Sdyana always renders protection {rah»hanam\ 
by tarpanam and itishfif satisfaction and pleasure. 
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(deities), be for our protection; and may all the 
fires be kindled. May all the gods come for our 
preservation, and may all wealth and food be ours. 

14. Gods, who are prompt (to grant our desires), 
may he, whom you guard in battle, whom you 
defend (from his enemies), whom having extricated 
from sin, you gratify (in all his wishes), who 
(secure) in your protection, knows not of fear, may 
we (who are all this) be assiduous in offering sacri- 
fice to the gods. 

StJKTA VII. (XXXVI.) 

Deities, Rishi, and metre as before. 

1. I invoke the vast and beautiful day andVarga ix. 
night, heaven and earth, Mitra and Varuna with 
Aryaman, Indra, the Maruts, the mountains, the 
waters, the Adityas, heaven and earth, the waters 

(of the firmament), the whole (host of the gods). 

2. May the intelligent and truthful heaven and 
earth defend us from sin, and from the malignant : 
let not the malevolent Nirriti * have power over 
us : we solicit to-day this protection of the gods. 

3. May Anin, the mother of the opulent Mitra 
and Varuna, preserve us from all sin, may we 
hasten to celestial light, which is free from 
oppressors : we solicit to-day this protection of the 
gods. 

* Mrityudevatd (the divinity of death), according to the 
comment. 

VOL. VI. H 
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4. May the sounding stone drive away Bakshasas^ 
evil dreams, Nirmti, and every spirit of ill: may 
we obtain the happiness of the Adityas and the 
Maruts: we solicit to-day this protection of the 
gods. 

5. May Indra sit down upon the sacred grass: 
may IlJL^ be propitious: may Brihaspati the 
singer hymned with Sdmans honour us: we offer 
an intelligent prayer for life : we solicit to-day 
this protection of the gods. 

Varga X. 6. AswiNS, make our sacrifice ascend to heaven 
free from injury, happy for the attainment of our 
desires ; make the fire to which she is offered blaze 
up towards (the gods) : we solicit to-day this pro- 
tection of our gods. 

7. I invoke for their friendship, the deservedly 
invoked, purifying, beautiful troops of the Maruts, 
the givers of felicity, the dispensers of riches : we 
meditate upon them for the attainment of abundant 
food : we solicit to-day this protection of the gods. 

8. We offer the Sama^ the protector of the 
waters, affluent in life, the delighter of the gods, 
who is well praised, the glory of sacrifice, the 
brilliant-rayed, the vigour which we desire : we 
solicit to*day this protection of the gods. 

9. Living with living offspring, and free from 
fault, let us make offerings (to the gods), sharing 



* [According to Sdyana, "the firmamental voice," i.^. thunder.] 
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with those who share with us : may those who hate 
the Brahmans carry off our iniquity in different 
directions : we solicit to- day this protection of the 
gods. 

10. Gods, who are entitled to the worship of 
men, hear (our prayers), and grant us that which 
we request: (bestow upon us) the intelligence 
requisite for victory, and fame with wealth, and 
male progeny : we solicit to-day this protection of 
the gods. 

11. We implore to-day the especial protection of VwgaXi. 
the mighty, the great, the irresistible, gods, that 

we may obtain riches, and male progeny : we solicit 
to-day this protection of the gods. 

12. May we free from sin be in the (enjoyment 
of the) happiness of the mighty kindled Agni ; and 
in (the keeping of) Mitra and Varuna for our 
welfare : may we be among the excellent progeny 
of Savitri : we solicit to-day this protection of the 
gods. 

13. Universal gods, who (take part) in the 
functions of Savitri, the parent of truth, of Mitra 
and Yartjna, confer upon us auspicious and 
honourable wealth, comprising male progeny, and 
cattle, and (pious) acts. 

14. May Savitri on the west, Savitri on the 
east, Savitri on the north, Savitri on the south, 
may Savitri send us all desired wealth, may 
Savitri bestow upon us long life. 
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StiKTA Till. (XXXYII.) 

The deity is Si^bta ; the ^ishi his son Abhitapas ; the metre is 

Jagatiy except in the tenth yerse, in which it is IHshfuhh, 

VargaXii. 1. (Having oflfered) adoration to StJRTA, the 
beholder of Mitra and Varuna, the mighty, the 
divine, the far-seer, the god-bom, the manifester 
(of all things), the son of heaven ; celebrate the 
rite enjoined by him, and sing his praise.^ 

2. May that word of truth everywhere protect 
me, through which it is that the heaven and earth, 
and days and nights, extend ; all the rest of creation 
which trembles has rest (there); the waters daily 
(flow), the sun rises every day. 

3. No ancient Hdkshasa abides, StiRTA, near thee, 
when thou desirest to yoke to thy chariot thy rapid 
steeds; one ancient radiance ' follows (thee) whilst 
thou risest with another. 

4. With that light, StJRYA, with which thou 
dispersest the darkness, and with that radiance with 
which thou quickenest every moving thing, remove 
from us all famine, neglect of oblations, sickness, 
and evil dreams. 

* Mahfdhara (Yajur Veda, IV. 35) proposes other explana- 
tions, as taking the genitive for the dative it might he salutation 
to the Sun, as Mitra and Varuna, in which case ehakshau stands 
alone "the Seer*^; or Mitra and Faruna may typify the world. 
There are other variations, but they are of no importance. 

' i,e, the light of the moon [_prdehinam may mean ** turned 
towards the east." Sdyana does not explain it]. 
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5. When invoked, thou who art gentle protectest 
the rite of every (worshipper) : thou risest after the 
9wadhd offerings; when to-day we call upon thee^ 
may the gods be propitious to our sacred acts. 

6. May heaven and earth, may the waters, may 
Indra, and the Maruts, hear this our invocation 
and this our praise: may we not be in sorrow at 
the sight of the Sun : living long, may we attain 
a prosperous old age. 

7. May we, constantly happy in mind, sound of Varga xiii. 
sight, blessed with posterity, exempt from sickness, 

devoid of sin, daily (worship thee) : may we, enjoy- 
ing long life, behold thee, SthiTA, who art the 
cherisher of thy friends rising day by day. 

8. May we, enjoying (long) life,^ day by day 
behold thee, Surya, who glancest over all things, 
invested with great lustre, radiant, giving joy to 
every eye, and rising above the vast and mighty 
(ocean). 

9. Golden-haired StiRYA, by whose guidance all 
beings move (by day), and repose by night,* do 
thou come to us with freedom from sin, and more 
felicitous (life) ' every day. 



^ [So Sdjana; properly, ''Hying prosperously may we attain 
old age."] 

' [Properly ** by whose banner all things go forth (to work), 
and by whose rays {oktuhhiK) they go to rest.'*] 

' [Sdyana takes vasi/aad with ahnd, '' with an extremely 
felicitous day."] 
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10. Be propitious to us with light ; be propitious 
to us with sunshine; be propitious to us with 
warmth ; be propitious to us with frost ; and grant 
us, StjRTA, various wealth, whereby we may prosper 
on the road and in the house. 

11. Bestow, gods, felicity upon both (classes) of 
our living beings, bipeds and quadrupeds, so that, 
whether they be eating or drinking, they may be 
strong and healthy ; so grant to us happiness, 
pleasure and freedom from sin. 

12. Whatever sin, great and exciting the wrath 
of the gods, we have committed against you, O 
gods, by the tongue, or the working of the mind, 
do you, Vasus, transfer that sin to him, who 
assailing terrifies us. 

StJet^ IX. (XXXVIII.) 
The deity is Indba ; the ]^ishi is Ikdba, *' muthkavtsishta " ; the 
metre is Ja^ati, or (according to others of the school of 
Tdn^ava and ^tydyana) Indea. Mushkayit. 

VargaXiv. 1. Thou shoutcst, Indra, in this glorious and 
arduous conflict, and assistest us to the acquire- 
ment (of spoil), in this battle where cows are won 
and men overpowered, wherein the weapons descend 
on every side upon the fierce and courageous com- 
batants. 

2. Do thou, Indra, heap up in our dwelling 
famous riches, comprising food and herds of cattle : ^ 

^ [Sayana, ** where cattle are abundant like water."] 
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may we, Sakra, be vigorous (through the favour) 
of thee, the victorious : grant us, Vasu, that which 
we desire. 

3. Indra, the praised of many, may he who 
proposes to assail us, whether he be a Dasa,* an 
Arya, or an enemy of the gods ; through thy aid 
may all (such) foes be easily overcome by us: 
through thee may we destroy them in battle. 

4. Let us bring before us to-day for our pro- 
tection that Ikdra, the pure, the renowned, the 
leader of rites, who in the man-destroying, all- 
devouring conflict, is the winner of wealth ; who is 
to be invoked by few and by many. 

5. Indra, showerer of benefits, I have heard of 
thee, the self-mutilator, the giver of unexpected 
strength, encouraging the prosperous: set thyself 
free from Kutsa,* and come hither: how should 
such a one as thou remain so bound ? 



* Adeva, as above. 

' A legend is here somewhat obscurely narrated, that ITutsa 
and Zu§a having summoned Inbba at the same time to their 
respective sacrifices, he went first to ITutsa, who then detained 
him, having fastened him by the scrotum with a hundred leather 
thongs. This verse is addressed to Indra by Luaa, exhorting 
him to free himself. Sayana refers to the Sdtydyana Brdhma^a 
and the Ghhdndoga Brdhmana. 
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StJKTi. X. (XXXIX.) 
The deities are the Aswins; the Rishi is GhoshI, daughter of 
XAssHfYAT, a BRAHHAYlDiNf ; the metre of the last Terse is 
lyishfuhh, of the rest Jagati, 

Vargaxv. 1. ^e from Very ancient times invoke, Aswins, 

by a name as venerable as that of a father, this 
your glorious chariot, which travels all around, 
which turns well, and which is to be invoked 
morning and evening by the worshipper. 

2. Stimulate, Aswins, our words of truth, perfect 
(our) sacred rites, and inspire (our) numerous 
faculties; this (is what) we wish; grant us a 
glorious portion (of wealth); put us like pros- 
perous Soma amongst the affluent. 

3. You, Nasatyas, are the good fortune of a 
damsel ^ growing old in (her father's) mansion ; the 
preservers of the famishing, (the protectors) of the 
abject, of the blind, of the feeble,^ they call you the 
physicians of the sacrifice. 

4. You made the aged Chtavana,* when like a 
worn-out chariot, again young and able to go : you 
bore the son of Tugra * above the waters ; all these 
your (exploits) are to be celebrated at our sacrifices. 

5. I proclaim, Aswins, your ancient exploits 
among the people, for you were the physicians, the 



' Ghoshd, see Vol. I. p. 315. 

« Compare I. 112. 8, Vol. I. p. 290. 

' See Vol. I. p. 308. * U. Bhujyu. See Vol. I. p. 307. 
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bestowers of felicity: we count you two worthy 
to be praised for (our) preservation: so that this 
worshipper/ Nasattas, may believe (in you). 

6. I here, (Ghosha), invoke you. Hear myvargaxvi. 
(invocation), Aswins, give me (wealth) as parents 

give to a son ; before (it come) beyond the reach of 
(a curse) that has no relatives, ungrateful, without 
kinsfolk, without belief, (pursues me): save me 
from that curse before (it reach me).^ 

7. Tou brought, Sundhyu,' the daughter of 
PuEUMiTRA to (her husband) Vimaba: you came 
at VADHRiMATf's iuvocation, and gave excellent 
offspring to her who was full of wisdom.* 

8. You made young again the life of the sage 
Kali,* when approaching old age, you rescued 
Vandana* from the well; you quickly enabled 
VisPALA ^ to walk. 



* [-4riA, probably *' enemy," but explained by Sdyana as 
" goer, lord, worshipper."] 

' [The epithets andpih, etc., properly apply to Ghoshd, who, 
being a leper, could not marry.] 

' Vol. I. p. 294, verse 19 ; p. 306, verse 1. 

* Vol. I. p. 310, verse 13. [Sdyana here says the As wins 
heard her invocation in battle when her hand was cut off and 
gave her a golden hand. This seems to be a later legend arising 
from the name (Hiranyahasta) of the son given to her.] 

* Vol. I. p. 292, verse 15. 

* Vandana*8 extrication from a well is repeatedly mentioned, 
e.g. Vol. I. p. 289, verse 5 ; but here the Scholiast says he had 
thrown himself into it through grief for the death of his wife. 

' Vol. I. p. 291, verse 10, and p. 311, verse 15. 
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9. AswiNS, shedders of rain, you extricated 
Bebha^ when he was placed in a cave and was 
dying: ^ you made the heated fire-pit cool for Atri:' 
you gave (liberty) to Saptavadhri.* 

10. Tou gave, Aswins, to Pbdtj* a strong white 
horse with nine-and-ninety (other) steeds,® (a horse) 
active (in combat), putting to flight the friends (of 
the foe), worthy to be invoked, a source of delight, 
like wealth to men. 

Varga XVII. 11. Lofty Sovereigns, worthy of invocation, 
going on roads which are praised in hymns, 
Aswins, the man whom with his wife you place in 
front of (your) car, encounters not from any quarter 
wickedness, difficulty, or danger. 

12. Come, Aswins, with the chariot that is 
swifter than thought, which the Ribhus made for 
you; in connection with which the daughter of 
heaven, (the dawn), is born, and both the auspicious 
day and night from Vivaswat. 

13. Do you two, Aswins, climb the path to the 
montitain with your triumphant chariot; ' you have 




f!if.* 5, but there it is saU he wai saved 
m piiM here used means anj cwvitj or 

i • Vol, I, p* 290, verse 7, 

i>^j^ venoi ^ nud 6. 

I! f»iiiP-^(i4-fiiiiot7 streDgths."] 
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renovated for Sayu * the (barren) miloh cow : you 
liberated by your aots the quail that had been 
seized from the jaws of the wolf.^ 

14. For you, Aswins, we have made, we have 
built this praise, as the Bhrigus (built) your car: 
cherishing (this praise) like a sod, the eternal 
performer of rites, we have decked (with ornaments 
your laudation) amongst men, as if it had been 
a wife. 

StkTA XI. (XL.) 
Deities and JRtsht as before ; metre, Jagati. 

1. What (worshipper), O leaders of rites, and Varg* xviii. 
where (abiding) glorifies for his good, by his praise 

at the rite, your radiant moving chariot, going (to 
the sacrifice) at dawn, all-pervading, and bearing 
(wealth) day after day to one man after another ? 

2. Where are you, Aswins, by night ? where are 
you by day ? where do you sojourn ? where do you 
dwell? who brings you into his presence in the 
same place (of sacrifice) as on her couch a widow 
(brings) her husband's brother, as a woman (brings) 
her husband (to her). 

3. Leaders (of rites), you are glorified at dawn 
like two ancient (monarchs) by the voice (of the 
caller) : ' entitled to worship, you go day by day 



» Yol. I. p. 318, verse 20. » Vol. I. p. 310, Terse 14. 

' Sdjana explains jVir0itri as ^Hwo kings, old or great by 
soTereignty," and hdpayd as '' the song of the bard or herald, 
who awakens (a great man) at dawn." . 
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to the dwelling (of the worshipper) : of whose 
(faults) are you the destroyer ? to whose oblations 
do you repair like princes ? 

4. Like persons hunting two wild elephants/ 
we praise you, AswiNS, with oblations night and 
day: at all due seasons, leaders (of rites), (the 
worshipper) oflters you the oblation ; do you, who 
are rulers of the shining (rain), bring food to 
mankind. 

5. Attending upon you, Aswins, leaders (of 
rites), I, Ghosha, the daughter of king (KAKSHf- 
vat), speak to you and request you ; be (present at) 
my (sacrifice) by day, and be (present) by night, 
be able (to grant favour) to the son of my brother, 
who has horses and a chariot. 

Varga XIX. 6. Sage AswiNS, stand by your chariot ; make it 
approach (the sacrifice) of the worshipper, as Kutsa 
(made his chariot approach) men,^ the fly carries 
your honey, Aswins, in its mouth as a woman 
carries purified (honey).' 

7. Ton came, Aswins, to the rescue of Bhujtu, 
you came to the rescue of Vasa, you came to 
Sinjaba* to (hear) his desirable (praise): the oflferer 



' Saya^a's explanation is stxange, "hunting two elephants like 
tigers." 

' Sdja^a takes no notice of visah, hut has merely " as £utsa 
and Indra ride in the same chariot." 

' [Sdyana cites I. 119. 2 (Vol. I. p. 323).] 

* [Sdyai^a cites VIII. 5. 25 (Vol. IV. p. 238). He says here 
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of oblations besieges your friendship ; and I desire 
happiness through your protection. 

8. Verily, Aswms, you protect the feeble man: ^ 
you protected Sayu : you protect him who worships 
according to rule, and the widow, ( Vadheimat/) ; 
you set open, Aswms, for the donors of oblations 
the seven-mouthed* thundering cloud. 

9. The bride, Aswins, has been born, let the 
husband approach: may the plants spring up (for 
him) after the rain : for him may the streams flow 
as if from a declivity: may he invulnerable have 
the power of a husband over her. 

10. The husbands who weep for the life (of their 
wives),' make them sit down at the sacrifice, hold 
in a long embrace, (and) send the Fitris this 
desirable o&pring, upon these husbands the wives 
(bestow) happiness in order to be embraced. 

11. We do not know this (happiness) of his;VaigaXX. 
do you, (AswiNs), clearly explain how it is that the 



the ^injdra was an Atri, and that the Asmru came to rescue 
him from a fire-pit.] 

' [Or £Yi§a (a proper name).] 

' Saptdsyam is literally seven-mouthed, hut the Scholiast 
seems to understand hj it, *' having shifting doors or openings/' 
iarpanMtiadwdram ; according to the Scholiast, Ohoshd, having 
become eligible as a wife, here expresses her desire for a husband. 

* Jkam rudanti is literally "they weep for the living." 
Sayana explains it as "weep for the life (of their wives)/' 
**by their very weeping they desire to (pray for) their wives' 
lives." 
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young (husband) dwells in the bride's house; let 
us, AswiNS, repair to the dwelling of (my) dear 
youthful, vigorous, and manly husband : this is our 
desire. 

12. AswiNS, rich in food, lords of water, twin 
(associates), may your good will devolve (upon us), 
may the desires (of our hearts) be attained: you 
have been my protectors : may we, (being) beloved, 
attain the habitation of a husband. 

13. Exulting, do you bestow riches, comprehend- 
ing male progeny, in the house of my husband, on 
me, who desire to praise you; lords of waters, 
make the sacred ford good to drink: remove the 
tree that stands in the road and the malevolent 
(enemy). 

14. AswiNS of goodly aspect, lords of water, 
in what place, among what people, do you to-day 
delight? who now detains you? to the house of 
what sage, or of what sacrificer, have you repaired ? 

StJzTA XII. (XLI.) 

The deities and metre as before ; the J^ishi is Suhastta, the son 

of GhoshI. 

Vargaxxi. 1. At break of dawn, (Aswins), we invoke with 
pious prayers your common chariot, praised of many, 
adorable, three-wheeled, frequenting religious rites, 
traversing all space, suitable at sacrifices. 

2. Ascend, Nasattas, your nectar-bearing chariot, 
which is harnessed at dawn, and set in motion at 
dawn, with which, leaders (of rites), you go to the 
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people who are engaged in worship, to the priest- 
administered sacrifice, AswiNS, of (your) adorer. 

3. Come, Aswins, to Suhastta, whether as the 
ministrant priest bearing the Soma in his hand, 
or as the competent lowly-minded^ feeder of the 
sacred fire; although you go to the sacrifices of 
(some other) sage, (yet) come, Aswins, from them 
to the beverage of the Soma (which I oflfer), 

StJKTA XIII. (XLII.) 

The deity is Ikdba ; the Risht^ Krishna, of the race of Akoibas; 

the metre is TrUhtvhh. 

1. Direct your laudation to him, (Indra), like an Vaigaxxii. 
archer aiming a larger arrow ^ (to its mark), like a 
decorator (applying his ornaments): surpass by 

your praises, sages, the praises of your adversaries ; 
delight Indra, worshipper, by the (offering of the) 
Soma. 

2. Control, worshipper, your friend (Indra), like 
a cow for your milking : awake, Indba, the author 
of decay ; bring down for the distribution of wealth 
the hero who is pressed down with wealth like a 
vessel full (of water). 

3. Why, Maghavat, do (the wise) call thee the 
nourisber (of worshippers) ? Quicken me, (Indra), 

^ [This is Sdyana's usual explanation of damiinasa, hut here 
he explains it as ^' intending to giTe " {ddna manasa).'] 

' [^Ldffam is explained hy S&yana as "adhering" (from li), 
i.e. " heart-piercing arrow."] 
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with wealth, (for) I hear that thou art the quickener 
(of the worshippers); may my understanding, 
Sazra, be productive of works; grant us, Indra, 
a destiny that brings wealth. 

4. The people earnestly call upon thee in battles, 
Indra, (they call upon thee) when standing together 
in the conflict : at this (call) Indra makes him his 
friend who offers oblations; the hero desires not 
friendship with him who presents no libation. 

5. The bearer of the oblation who offers to Indra 
the sharp ^oma-juices, like much moveable wealth 
(given to the poor) — for him in the fore part of the 
day Indra scatters his eager ^ and well-armed 
(enemies), and defeats his foe. 

Varga XXIII. 6. May the enemy of that Indra on whom we 
have laid our praise, the lord of affluence, who has 
granted us our desires, be in fear of him even when 
far off: may the food belonging to the country of 
the foe bow down before him (to enjoy). 

7. Invoked of many, (Indra), drive far away the 
enemy with that fierce thunderbolt of thine : grant to 
us, Indra, wealth of barley and cattle : render to the 
worshipper his sacrifice productive of pleasant food. 

8. The Indra into whom the sharp abundant 
Soma-]moQs effused by (the priests), the showerers 
(of the Soma\ have entered : he, Maghavat, deserts 
not the donor of the sacrifice, but bestows ample 
wealth upon him who presents libations. 

* [Or, "having beautiful sons."] 
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9. Having driven away the assailant, he triumphs: 
at the time (of battle) he selects his antagonist as 
does a gambler. The man who, desirous of grati- 
fying the gods, withholds not his riches, him the 
powerful Indra associates with wealth. 

10. Indra, invoked of many, may we escape all 
ignorance caused by poverty by means of our 
cattle : (may we escape) all hunger by means of our 
barley : (may we acquire) the chiefs riches through 
the princes (of wealth) ; may we conquer by our 
valour. 

11. May Brihaspati defend us from a malignant 
(foe) coming from behind, from above, or from 
below; may Indra defend us from foes in front 
and in the middle; may he, our friend, bestow 
wealth upon (us) his friends. 

* [Or, "may we, the chief, acquire riches."] 
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ANUVAKA IV. 

ASHTAKA VII. Continued. 

ADHYAYA VIII. Continued. 

StjKTA I. (XLIII.) 
The deity is Indba. ; the J^ishi is Ebishna ; the metre of the 
twentieth and eleventh verses is IVishfubh, of the rest Jagatk, 

Vargaxxiv. 1. My praises, all-acquiring, concentrated and 
eager, glorify Ikdba: they embrace Maghavat as 
wives (embrace) a husband; as (women embrace) 
a man free from defect for the sake of protection. 

2. Indea, of godly aspect, the invoked of many, 
my mind intent on thee wanders not from thy 
presence ; I fix my desire on thee : take thy seat 
like a prince upon this sacred grass, and may thy 
drinking be of this. Soma. 

3. May Indra be the remover of thirst^ and 
hunger, for he, Mahgavat, is lord over precious^ 
riches : these seven rivers of the powerful showerer, 
(Indra), flowing down a declivity, augment food. 

4. As birds perch upon the leafy tree, so the 
exhilarating ^o/?ea-juices filling the ladles (repair) 
to (Indra), the summit of them shines through 



^ After explaining amati as *' ignorance/' the Scholiast 
gives as an alternative explanation ''thirst taking away the 
understanding." 

' [Sdjana explains vaswah as ''the riches which cover or 
clothe US."] 
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their speed, may Indra spontaneously bestow 
excellent light upon man. 

5. As a gambler at play selects his adversary/ 
so does Maghavat when he overcomes the rain- 
bestowing sun : ^ no one, Maghavat, ancient or 
modem, is able to imitate this thy vigour. 

6. Maghavat, the showerer (of benefits), encom- Varga xxv. 
passes all people : he contemplates the praises of 
mankind : the man in whose sacrifice Saxra delights, 
overcomes (foes) wishing to fight by means of his 
pungent ^oma-libations. 

7. When the Soma-jmoes flow towards Indra, as 
waters to the sea, as rivers to a lake, then the pious 
worshippers augment his greatness in the (sacrificial) 
abode, as the rain ' by its heavenly gift, (augments) 
the barley. 

8. As in the world an angry bull rushes (upon 
another), so does Indra, who directs (towards us) 
the waters, the brides of the lord (of earth) : when 
(the Soma) is effused, Maghavat bestows light 
upon the man, who gives promptly, who offers 
oblations. 

9. Let the axe (of Indra) be put forth together 
with light : may the easily milked cow of truth be 



> See Sdkta 42, y. 9. 

' Iin)Bi.'s victory over the sun is said to be his taking away 
the moistore or rain from the latter. 

• [Sdyana, ** the sender of rain," vrishtih^varshitdf the kartari 
ktah construction.] 
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(manifested) as of old ; ^ may the pure and radiant 
Indra shine with splendour; may the lord of the 
virtuous shine brightly like the sun. 

10. Indka, invoked of many, may we escape all 
ignorance caused by poverty, by means of our 
cattle; (may we escape) all hunger by means of 
our barley ; (may we acquire) the chief riches 
through the princes (of wealth) ; may we conquer 
by our valour. 

11. May Brihaspati defend us, from a malignant 
(foe) coming from behind, or from above, or from 
below : may Indra defend us from foes in front and 
in the middle ; may he, our friend, bestow wealth 
upon (us) his friends. 



St5KTA II. (XLIV.) 
The deitj and ftishi as before; the metre of the first three 
verses is lyishtubh, of the next six Ja^ati, of the last two 
THshtuhh. 

Vargaxxvi. 1. May Indra, the lord of wealth, come hither 
with his chariot for his exhilaration; he who is 
rapid, strong, who, overcoming all the forces (of the 
enemy) by his great insuperable might, (passes) 
through them. 

2. King of men, thy chariot is well stationed; 
thy horses are well trained; the thunderbolt is 
grasped in thy hands: come quickly towards us, 

* The axe is the thunderholt, and the cow the thunder. 
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lord of all, by a good path, we will augment thine 
energies when thou drinkest the Soma. 

3. May the fierce, vigorous, exulting horses of 
Indra, bring him hither to us, the king of men, 
armed with the thunderbolt, fierce, the reducer of 
foes, the showerer (of benefits), whose strength is 
real. 

4. Verily, Indra, thou pourest into thy capacious 
(stomach) the protecting (Soma), serving the wooden 
trough, intelligent, holding strength: bestow (upon 
us) vigour: take us into thyself, for thou art the 
lord for the exaltation of the wise. 

5. Let the wealth (to be given by thee) come 
quickly to me, for verily I have glorified thee : come 
to the blessed sacrifice of the offerer of the Soma ; 
for thou art the lord: sit down upon this sacred 
grass: these thy cups (of Soma) are not to be 
insulted by the act (of evil spirits). 

6. They go separately (to the worlds of the Vargaxxvii. 
gods); first those who offer oblations to the gods 

have attained reputation difficult to surpass : those 
who have not been able to ascend the ship of 
sacrifice, have gone down (in the world), wretches 
(plunged) in debt.^ 

7. Thus may those others the ignorant ^ go down- 
wards, whose restive horses are yoked; otherwise 

^ So Y^ka interprets the passage, 5. 25. 
' [t,0, neglecting to sacrifice, the rest of the line means that 
though they have the power, they do not sacrifice.] 
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(is it with those) who before (death) are near unto 
liberality,^ amongst whom precious gifts (to the 
gods) are numerous.^ 

8. (Indba) has arrested the wandering tremulous 
clouds : the heaven cries out (in alarm): he agitates 
the firmament; he fixes the combined heaven and 
earth : having drunk of the effused Soma^ he repeats 
praises in his exhilaration. 

9. I bear this thy well-made goad/ (excited) by 
which, Maghavat^ thou urgest on the slayers of 
powerful foes.* Let thy abode be at this my 
sacrifice. Accept, Maghavat^ who art to be adored, 
(my praise) at the sacrifice at which (the Soma) is 
effused. 

10. Indba, invoked of many, may we escape all 
ignorance caused by poverty, by means of our 
cattle : (may we escape) all hunger by means of our 
barley : (may we acquire) the chief riches through 
the princes (of wealth): may we conquer by our 
valour. 

11. May Bbihaspati defend us from a malignant 

' [Saya^a explains vpare by ffofvdnah, ''the saorificers," 
perhaps reading aparsy "the others/' or confosing upare with 
qpare,'] 

* It is difficult to imagine a more elliptical, and without very 
free additions unintelligible stanza. 

' Ankuaa, metaphorically for praise, which urges or goads 
one to exertion. 

^ [i,e, the elephants, Airdvata^ etc. I^aphdru^'ah really means, 
" striking with the hoof."] 
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(foe) coming from behind or from above or from 
below : may Indra defend us from foes in front and 
in the middle : may he, our friend, bestow wealth 
npon (us), his friends. 

StJKTA ni. (XLV.) 

The derty is Aoni ; the JRMi is Yatsapbi, son of Bhalindai^a ; 

the metre is TrUhfuhh, 

1. Agni^ was first born above the sky; as Jdta- ^xy^u 
vedas he was bom the second time amongst us; 

the friend of man, he was bom the third time in the 
waters; the sage kindling him etemally praises him. 

2. We recognize thy threefold station, Agni, and 
thy three (forms) : we recognize the many stations 
occupied by thee; we know what thy supreme 
secret appellation (is) : we know the source, whence 
thou hast proceeded.^ 

3. He who is well disposed towards men illumes 

" That is, AoNi represents successively the sun, fire, lightning. 
The whole of this Sukta occurs in the Yajush XII. 18-29. 
The explanations of Mahfdhara agree in the main with those 
of Sdjana, with a few variations of no great importance, except 
in the first stanza, in which it is said that Agni was first 
generated as prdna, or vital air, from the hreath of heaven, 
and that man generated him ; secondly, that Prajdpati (Mahi- 
dhara's explanation of nj-imandhi) created him eternal in all the 
waters, and that the yqfamdna lighting him also gives hirth 
to him. 

' Mahfdhara gives also the interpretation here followed, " In 
heaven, earth, and mid-air — and as Agni, Vdyu, and Stirya — 
as the household and other fires." Guhd, etc., refers to the 
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the Agni in the ocean (as submarine fire), in the 
midst of the waters : the beholder of men (illumes) 
thee in the centre of the sky : the mighty (Maruts) 
magnify thee abiding in the third region (the fir- 
mament), on the lap of the waters.^ 

4. Agni cries aloud like the thundering heaven: 
he licks the earth burning the plants : as soon as 
generated, he contemplates this (conflagration): 
when kindled, he blazes with his (own) radiance 
between heaven and earth. 

5. Liberal, exciter of splendours, depositary of 
riches, grantor of desires, preserver of the Soma^ 
the inhabiter (of the world), the son of strength, 
(placed) in the waters, the king (Agni) blazes, 
kindled at the commencement of dawn. 

6. The manifester of all, the germ of the world, 
Agni, as soon as bom fills heaven and earth (with 
light) : he fractures as he advances the solid cloud, 
for which the five classes of men ^ praise him. 

Vaigaxxix. 7. Desiring (oblations), purifying, moving 



names given in the Vedas, which are a mystery to those to 
whom the Vedas are unknown. 

* Nrimandh is Prqfdpatiy according to Mahfdhara; Varuna, 
according to Sdyana. Diva iidhan refers to the Siirychmaniah, 
according to Sdyana. Nrichahshdh is the sun according to 
him; Pr<^'dpati, according to Mahfdhara. Mahfdhara explains 
mahishdh as vital airs. 

* The text has panehajandh " five men/' rendered by Sdya^a 
as usual. Mahfdhara snys, ''the four chief priests and the 
yajamdnay 
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quickly/ sagacious, immortal, Agni has been 
stationed among mortals: he sends forth the 
smoke,* and goes wearing a radiant (form), and 
pervading the heaven with brilliant lustre. 

8. Conspicuous, glorious,* Agni shines with great 
splendour, moving everywhere,* and blazing un- 
surpassingly with glory: Agni became immortal 
through the food (of sacrifice) when the prolific 
heaven engendered him. 

9. Auspiciously radiant and divine Agni, youngest 
(of the gods), grant ample wealth to the eminent 
(worshipper), who presents to you to-day cakes 
dressed with butter, and confer happiness upon one 
devoted to the gods.* 



^ Jrati is explained by Sayapa as '^ going " or the destroyer 
of beings. Mahfdbara explains it as parydptamati, " of sufficient 
understanding," or duehfeshu pritirahita '' devoid of affection for 
the wicked." 

' Mahfdhara attaches arusham to dhdmam, ^^ smoke not hurt- 
ing the eyes, or not shining," and connects hhartbhrat, 
"supporting," withyo^a^, *'the world" understood. 

' Dnsdno rukmah. According to Sdyapa, the latter is 
equivalent to roehamdnahy epithet of Agni understood. Mahf- 
dhara makes it the devatd (the subject of the verse), meaning 
a gold ornament of the neck, which at a particular time the 
yajamdna is to take off with this mantra. 

^ Sdyana renders Ayuh as going everywhere. Mahfdhara 
gives it the ordinary meaning "life," and explains, "desiring 
an irreproachable life to give perpetually to people." What 
this means is not very obvious. 

^ Mahfdhara explains gomantam as " radiant," from go^ a ray 
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10. Prosper the worshipper, Agni, when beautiful 
sacrificial viands (are being offered), when sacred 
praises are being recited (by him). May he be dear 
to SiJrya, dear to Agni ; may he by a son bom, 
or sons to be bom, overcome (his foes). 

11. To thee, Agni, the worshippers offer daily 
all desirable treasures; (abiding) with thee, desirous 
of wealth, the sages have set open the pasturage 
frequented by cattle. 

12. Agni, who art very dear to men, VaiswInaea, 
the guardian of the Soma^ has been glorified by the 
RiSHis: we invoke the friendly heaven and earth: 
grant us, gods, riches and male offspring. 



of light, and vrajamdrga (a road) ** the way to the solar orb, 
the path of the gods." 
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ASHTAKA VIII. 



ADHTATA I. 
MANPALA X. Continued. 

ANUVAKA IV. Continued. 

StkTA IV. (XLVI.) 

The deity is Aein; the EMi Vatsapbi, son of Bhaxandajta; 

the metre is Drishfubh. 

1 ^ A mighty ministrant priest, one cognizant of Vaiga i. 
heaven, though abiding with men, haying been 
born, is seated on the lap of the waters : may he, 
the upholder (of sacrifice), who has been stationed 
(on the altar), be to thee when oflfering worship, 
the giver ^ of food and riches, the protector of thy 
person. 

2. The Btshis worshipping him, (when hiding) 
in the midst of the waters, followed him by his 
footprints (as men follow) an animal that is lost: 
the wise Bhrigus^ desiring his presence, and 
anxious (to find him), discovered him by their 
prayers lurking in the cave. 



^ Sdma Veda, 1. 1. 2. 3. 5, reading nrtshadmd and sute for 8a te. 

' [Sdyana " the regulator " {myamttd),'] 

' [See Vol. I. p. 220, verse 2. The discovery of -4^», which 
is here likened to the discovery of lost cattle, prohably refers 
to the real difficulty which tbe ancient Hindus felt in generating 
fire by means of two pieces of wood, a difficulty which perhaps 
was one cause of their worship of fire.] 
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3. Trita, the son of ViBirfvAS, searching (for 
him), found mighty Agni on the head of the cow : 
he the augmenter of happiness manifested in the 
dwellings (of the pious), the youthful (connecting) 
bond of the resplendent (Sun). 

4. (The priests) desirous (to propitiate him), 
detaining him amongst men have by their adoration 
made him lord oyer all people,^ him the exhilarator, 
the presenter of burnt offerings, the migrator,* 
the object of sacrifice, the leader of rites, the 
purifier, the bearer of oblations. 

5. * Be competent, (priest, to glorify) the victori- 
ous mighty Agni, the sustainer of the wise, (even) 
fools (adore) him, the exempt from folly, the de- 
molisher of cities ; conducting the embryo of touch- 
wood, (Agni), like a golden-haired, swift-moving 
(horse), loving praise and wealth, they bring him 
to the sacrifice. 

Vtrga II. 6. Occupying three (stations), consolidating (the 
dwelling of the worshipper), surrounded (by flames), 
he sits down upon the altar in the chambers (of 
sacrifice); from thence, having accepted (the obla- 

^ [Or, separatiDg visdm and araiitnf the latter means, accord- 
ing to Sdyapa, " the goer, i,e. being always in the house of the 
worshipper," and the former " for the sake of the worshippers."] 

' [Lit. "in front" prdneham, but, according to Sdyana, 
"going towards," i.e, towards the Ahavanfya from the Gdrha- 
patya.] 

' Sdma Veda, 1.1.2. 3. 2, reading, MUrair am^ram for murd 
amiiram, and gMhir vand for garhham vandm. 
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tions) of the people, with intent to give (them to 
the gods), in various ways, he (Agni) goes to the 
gods holding (his foes) in check.^ 

7. The undecaying fires of the worshipper, the 
rescuers from the humiliated (spirits of ill),^ having 
adorable smoke, purifying, becoming white, swift, 
bearing (the oblation), sitting in the wood, (are) 
like the fast-flowing juices of the Soma. 

8. Agni, who bears off (the oblation) with his 
tongue (of flames), who bears off the hymns of 
praise with (favourable) mind (for the preservation) 
of the earth; him men have appointed as the 
shining, purifying, exulting hotri^ the most entitled 
to worship. 

9. Agni, whom heaven and earth engendered, 
(whom) the waters and Twashtri, and the Brigbtts 
by their powers (begot) ; the adorable one, whom 
MlTARiswAN first, and the gods fabricated as the 
object of worship for Mantj. 

10. Thee, whom the gods appointed as the 
bearer of oblations, whom men, desiring manifold 
blessings, regard as the object of worship ; do thou, 



* Ayantrair iyate nrin is literally '*by noD-restraints lie goes 
to men/' the Scholiast amplifies the first word into satfundm 
niyamanaih saha, ''with restraints on his foes/' and renders 
the last two devdn gachehhati, 

' Yajnr Veda, XXXIII. L Mahfdhara proposes as one mean- 
ing of damdm aritrdh^ **the protector of the houses;" he also 
gives that of Sdyana. 
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AoKiy bestow food upon him who praises thee at 
the sacrifice; for the devout worshipper verily 
obtains great renown. 

StJzTA V. (XLVII.) 

The deity is Ikdra. Vaucuntha (or son of ViKurrrfll) *; the ^uh% 

is Saptagxt,' of the race of Asqirab ; the metre is Trtshtuhh. 

Vargt iiL 1. Indra, lord of abundant wealth,* we, desiring 

wealth, seize hold of thy right hand; we know 

thee, hero, lord of abundant cattle,' give us various 

fertilizing riches.* 

2. (We know thee to be)* well armed, a sure 



^ According to the legend quoted hy the Scholiast, Vikunthd 
was a female Antra, who, desiring to have a son like Indra, 
performed penance (the kriehohhra and ehdndrdyana, etc.) 
for the purpose. Indra, wishing that there should not be 
another like himself, took upon him the state of the embryo 
of Vikunthdf and was bom as her son. A later mythology 
would have probably connected the name with the heaven of 
Fishnu. 

» SdmaVeda, I. 4. 1. 3. 5. 

' [Such expressions as vasupate vasdndm and gopatim gondm 
are probably only tautologicaL Sdya^a, however, explains 
them as if they were cumulative or intensive.] 

^ [This refrain occurring at the end of each verse is yarioualy 
interpreted; e.g. ehitram is explained as '< desirable" or 
"honourable/* vrUhanam as "fertilizing," or "a son."] 

* The commentator suggests an alternative explanation which 
would obviate the ellipse implied in this interpretation, viz. 
ukta-gui^avifUtham rayim dehi; "give us wealth, having these 
qualities " {i.e. well-armed, etc.). 
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protector, a safe guide, (renowned throughout) the 
four oceans, the depositary of riches, deserving of 
repeated worship, adorable, the prerenter of many 
(ills) : grant us various fertilizing riches. 

3. Grant us, Indra, various fertilizing riches, the 
fit object of prayer, honoured by the gods, large, 
vast, profound, wide-rooted, by means of which the 
Bishis are heard, fierce, the subduer of thy foes. 

4. Grant us, Indra, various fertilizing riches, 
dispensing food, comprising intelligent male off- 
spring,^ the protector, filling men with wealth, the 
grantor of increase, the very powerful, the slayer 
of the Dasyus^ the destroyer of cities, the observer 
of truth. 

5. Grant us, Inbra, various fertilizing wealth, 
consisting of horses, of chariots, of valiant fol- 
lowers, of thousands, of hundreds (of cattle), 
surrounded by beautiful attendants, endowed with 
sages and heroes, the enjoyer of all (benefits). 

6. The praise (addressed to the gods) comes to Vaiga iv. 
the presence of Saptagu, the observer of the truth, 

the intelligent, the lord of much (praise), who, 
being of the family of Angieas, has approached 
(the gods) with oblations : do thou, (Indra), grant 
me various fertilizing riches. 



^ [Or, as an epithet of Indra^ *' the hero of the sages." These 
epithets may of coarse be applied to Indra as in verse 2, the 
eUipse being filled up, '* We know thee to be," etc. Sdyana 
merely explains it as " an intelligent son."] 
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7. My praises, (my) messengers soliciting (audi- 
ence), come to Indra, praying (his) favourable 
(thoughts), heart-touching, spoken from the soul; 
(therefore, Indra), grant me various fertilizing 
riches. 

8, Bestow, Indra, that which I solicit of thee: 
a large mansion, not held in common with other 
men; and may heaven and earth approve of it: 
grant us, (Indra), various fertilizing riches. 

StkTA VI. (XLVIII.) 
Ikdra. Vaikuktha is both the deity and the Buhif eulogizing 
himself in reply to Saptagu ; the metre of the seventh, tenth, 
and eleventh verses is TVuhfubh, of the rest Jagatk. 

VargaV. 1. I am the principal lord of wealth: I conquer 

the treasure of many (adversaries): living beings 
call upon me as (sons call upon) a father ; I bestow 
food on the donor of oblations. 

2. I, Indra, am the striker off of the head of 
the son of Atharvan.^ I generated the waters 
from above the cloud for the sake of Trita.* I 
carried off their wealth from the Dasyus) taming 
the clouds for Dadhyanch,* the son of Matariswan. 



* [Named Badhyanch, Sdyaija cites §atap. Br. XIV. 4. 5. 16, 
and Rig-Veda, I. 116. 12. See above, Vol. I. p. 310, note.] 

' [i,e, Trita Aptya, who had fallen into a well. See Vol. I. 
p. 142 note.] 

' This is of course a different RUhi from Badhyanch^ the son 
of Atharvan ; the Scholiast calls him Mdtariswanah putrah. 
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3. For me Twashtri fabricated the iron thunder- 
bolt : in me the gods have concentered pious acts : 
my lustre is insupportable, like that of the Sun:^ 
men acknowledge me as lord in consequence of 
what I haye done, and of what I shall do. 

4. (I conquered) by my shaft this (wealth) com- 
prehending kine, horses, herds, water, and gold; 
I give many thousands to the donor (of the obla- 
tion) when libations and praises have afforded me 
delight. 

5. I, Inbra, am not surpassed in affluence; I 
never yield to death : pouring forth the Soma liba- 
tion, ask of me wealth; men, forfeit not my 
friendship. 

6. I destroy those powerful (enemies) two by Varga vi. 
two who defy the (wielder of the) thunderbolt, 

Indra, to battle.^ I slew them challenging (me to 
fight) with (great) slaughter, the unbending (slay- 
ing) the bending, uttering stern (menaces). 

7. Single, I overcome my single (adversary): 
(overpowering them) I overcome two foes; what 
can three effect (against me)? I smite numerous 
(adversaries) like sheaves (of grain) on the thresh- 
ing-floor; can my enemies who know not Indra 
revile me ? 



* [Sdjana, "my army is hard to overcome, like the sun's 
lustre" {an\ka, lit. "face").] 

* [Sdyana explains indram as "the destroyer of foes."] 

VOL. VI. K 
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8. I prepared^ Attthigta^ for (the protection 
of) the GuNGUS,* I upheld him, the destroyer of 
enemies, as sustenance amongst the people; when 
I gained renown in the great Fri>a-battle, in 
which Parnata and Karanja * were slain. 

9. My praiser, the refuge (of all), was food to 
enjoy; (him, men) use in two ways, to search for 
their cattle, and to be their friend, when I bestow * 
upon him a weapon in his battles, and make him 
worthy of celebrity and praise, 

10. The Soma is seen in one of the two (com- 
batants); the cowherd (Indra) manifests the other 
with his thunderbolt: the latter warring against 
the sharp-homed bull, remains in great (darkness) 
bound by the victor.^ 

11. The divine (Indra) abandons not the abode 
of the deities, the Adityas, the Vasus, and the 



* [Sdyana takes tshharam as a noun, " the preparer."] 

' [%,e, the fishi Divoddsa, the son of Atithigu, according to 
S£yana, who, however, in I. 51. 6 (see Vol. I. p. 137) explains 
aiithigva as *' hospitable." See also Vol. I. p. 292.] 

' The name of a people. 

* Names of A suras. See Vol. I. p. 147. 

* [Sayana, " when I appropriate."] 

* The verse is very obscurely expressed; but, according to 
the Scholiast, nema^ properly "part" or "half," implies here 
"one of two (combatants)." The combatants are the yashtfi, 
who offers libations, and the ayashtriy one who does not; the 
latter assails the bull (Indba). 
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Etjdbiyas; may they fashion me for auspicious 
vigour, undefeated, unharmed, unconquered. 



St^KTA VII. (XUX.) 

IxDRA Yaiku^ha is as before deity and ^ishi ; the metre of the 

second and eleventh stanzas is Trisltfuhh, of the rest Jagati, 

1. I give excellent treasure to him who praises Vaiga vii. 
me, I render sacred prayer (a source) of greatness 

to myself, I am the instigator of the worshipper : 
I am the discomfiter in every battle of him who 
does not worship. 

2. Those born in heaven, in earth, and in the 
firmament, support me, whose name is Indra 
amongst the deities (by their offerings). I (harness 
to my car) two bay steeds vigorous, many- 
functioned, rapid: I wield for my strength the 
fearful thunderbolt. 

3. I smote Atka with many weapons for the 
defence of the sage : with those protections I pre- 
served Kutsa; I am the slayer of Sushna: I 
grasped the thunderbolt, I who have not given 
the water ^ of the Aryas to the Dasyu, 

4. Like a father (for a son), I brought under 
subjection to Kutsa, at his desire, the Vbtasus 
and Tttgba and Smadibha : I have been in place 
of a sovereign to the worshipper when I bring 

^ The Scholiast interprets ndma as udaham^ or it may have 
its ordinary sense. 
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(to him) as to a son acceptable (gifts) for assailing 
(his enemies), 

6. I have brought Mrigaya ^ under subjection to 
Srutarvan; when he came to me, (he was) earnestly 
engaged in supplication. I humiliated Vesa for 
Ayu ; I subjugated Padgribhi * for Savta.' 

VargtViii. 6. I, the slayer of Vritra, am he who crushed 
Navavastwa and Brihadratha, (who crushed) 
BA&A like a Vritray^ when I drove to the distant 
shore of the shining world, (both) my augmenting 
and outstretched (foes) one after the other. 

7. CJonveyed by the swift white horses of StJRTA, 
I hasten forth by my power; when the effused 
libation of a man invokes me to the brilliant form 
of the sacrifice, I drive off with my weapons the 
destroyer who is to be slain. 

8. I am the slayer of seven (Asuras):^ I am the 
especial bond of bonds : I have made Turvasa and 
Yadu famous through prowess: I have strength- 



' [An Asura. See Vol. III. p. 148.] 

^ This name is varioosly read in different MSS. Padgahhi and 
Pannihhi, 

» [A yishi. See Vol. I. p. 135.] 

* [Sdyapa explains vritreva ddsam as ''like the destroyer, the 
Vfitra." The pada reads vritrd 'iva, "like two Vritras." 
Probahly vfitreva is for vfitra iVa, the crude put for the ac- 
cusative.] 

' Aham saptahd, I am the slayer of seven Asuras, as Mamuehi 
and others, or the destroyer of seven cities. [See Vol. II. 
p. 166, verse 2]. 
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ened another (worshipper) with strength : I have 
demolished ninety-and-nine powerful (foes). 

9. The showerer (of rain), I supported the seven 
rivers flowing and meandering over the earth ; doer 
of good deeds, I spread out the waters: I found by 
war a path for man to go in. 

10. I have kept up in them that^ which no 
deity, not even Twashtri, has maintained, bright, 
desirable, (contained) in the udders of the cows: 
in the rivers (I uphold) the water up to the 
(source of the) water,^ the delightful Soma and 
the milk and curds. 

11. (Indra speaks as JRishi:) In this manner 
doth IxJDRA, the possessor of opulence, the affluent 
in truth, by his energy stimulate both gods and 
men : lord of horses, doer of great deeds, renowned 
(Indra), the eager (priests) glorify all these (thy 
actions). 

StJxTA VIII. (L.) 
The deity and J^isht as before; the metre varies, that of the 
first two verses is JagaVt^ of the next two Ahhisdrini, of the 
next Trtshfubh, of the last two Ja^ati again. 

1. 'Worship him who is exhilarated by the Vaiga ix. 
sacrificial food, the mighty Indra, the leader of all 



* ["Them" means "the cows," and "that" means "the 
mUk."] ' A madhoh. 

» Yajar Veda, XXXIII. 23. Mahfdhara has a few im- 
material variations of meaning. 
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men, the creator of all, whose venerable strength 
and abundant food and wealth, heaven and earth 
adore. 

2. That Indra, kind to man, the lord of all, 
who is praised by his friend,^ is to be repeatedly 
honoured by men like me; thou, hero, protector 
of the good, art glorified in the all-sustaining food- 
producing cloud-imprisoned waters. 

3. What men, Indra, are they who (are eminent) 
in offering food to thee, who are desirous of obtain- 
ing from thee happiness and opulence, who send 
thee (oblations) for the sake of strength (to fight) 
the Aauray who (send oblations) for the sake of 
obtaining spontaneously-flowing waters and cxdti- 
vable lands, and manly vigour ? 

4. Indra, thou hast become mighty through our 
praise : thou hast become adorable at all sacrifices, 
in every combat thou art the caster down of the 
leaders (of hosts) : beholder of all, thou art the 
best and most excellent. 

6. Indra, who art the best of all, quickly protect 
those who are diligent in worship : men know that 
thy protection is great: be undecaying, rapidly 
increase : thou makest all these sacrifices swift. 

6. Thou makest swift all those sacrifices which, 
son of strength, thou thyself supportest ; may thy 



^ [Or, taking sakhyd with naryah, ** kind to man as a friend, 
praised by all."] 
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proteotion be granted for the repulse (of enemies, 
may) wealth (be granted) for our support : the 
sacrifioe, the hymn, the sacred text, the voice (is) 
raised (to thee).^ 

7. Sage Indra, the reciters of pious hymns to 
thee who assembled together when (the Soma) is 
effused, (worship thee) for the donation of riches 
and treasures :^ may they be competent (to acquire) 
thy felicity by the pathway of the mind; when 
thou art exhilarated with the effused Soma food. 

StkTA IX. (LI.)' 
The deities are Aoni, and the Yiswabxtas, alternately in the 
even and odd verses of which they are respectiyely the 
deities and the ^Uhis ; the metre is TrUhtubh, 

1. (The gods speak:) Qreat and very dense isTtrgiX. 
the covering enveloped by which, Agni, thou hast 



' The commentator considers that two things are comprised 
in the udyatam vacJuu — ^the fnantra, which is the means of 
enunciating the sacrifice, and the hrahmaw^parivriiham §a»tram, 
the prayer that is not recited alond. 

' According to the comment voiiindm implies ''abundant 
wealth," and vatunaa ''wealth for one house/' or as he further 
explains, the plural implies earthly wealth, the singular wealth 
suited for an abode, that is, the wealth called Swarga (heaven). 

' A curious legend, to which in a previous portion of this 
work brief allusions have been made, possibly of a more 
primitive character (see Vol. I. pp. 3. 10), is narrated here by 
the Scholiast (partly from the Taittirkya Samhitd, II. 6. 6), to 
explain this, and the two following Suktas. Agni had three 
elder brothers, who were killed by Faahafkara in the form of a 
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entered into the waters. Agni Jatavedas, one 
deity has beheld all thy manifold forms. 

2. (Agni speaks:) Who has beheld me? Which 
is it of the deities who has fully seen my manifold 
forms? Where, Mitra and Varuna, do Agni's 
luminous vehicles of the gods abide ? 

3. (The gods:) We sought for thee, Agni Jata- 
vedas, who hadst entered in many ways into the 
waters, into the plants: Tama recognized thee, 
who hast adorable rays, blazing from thy ten hiding- 
places.^ 

4. (Agni:) Divine Varuna, I have come hither, 
being afraid of Hotra.,* lest the gods should again 

thuoderbolty and b j Sdvirvakana, the oblation-bearer of the gods. 
A^ni Sauehikaf afraid of sharing the fate of bis elder brothers, 
fled and bid himself in the deep water. The fishes betrayed 
his retreat to the gods who were searchiqg for him, and upon 
this discovery the dialogue recorded in these three Suktas is 
supposed to have occurred. [The words Fashafkdra and 
Havirvahana seem used here by Sdyaija to express proper 
names: it is however obvious that originally at least they 
denoted certain acts — ^the utterance "vashat!" and the con- 
veyance of oblations to the gods; the original form of the 
legend would then be that Agni^i elder brothers were incom- 
petent to perform these arduous duties.] 

* These are the three worlds — heaven, mid-air, earth; three 
divinities, Agni, VIyu, Aditta; the waters, the shrubs, the 
trees, and the bodies of living beings. 

' \i,e, Havirvahana^ who seems here to be a person, see note 
above. There is some confusion in Sdyana's use of this word ; 
below, in explaining artham etam he uses ha^nrvahana in the 
sense of the act of conveying the oblation.] 
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associate me with him; my forms have therefore 
entered (into the waters) in various places. I, Agni, 
do not consent (to undertake) that office. 

5. (The gods:) Come, Agni, the devout Manu 
(is) desirous of offering sacrifice ; adorning thyself, 
thou abidest in darkness : make straight the paths 
traversed by the gods, and with a benevolent mind 
convey our oblations. 

6. (Agni:) The elder brothers of Agni* per- VargaXi. 
formed that duty, as the driver of a chariot covers 

the road. (They were slain), and therefore, Varuna, 
I fled afar through fear. I trembled as a wild ox 
(trembles) at the bowstring of the archer. 

7. (The gods:) We grant thee life, Agni, which 
(is) exempt from decay, so that thus endowed, 
Jatavedas, thou wilt not die; so, becoming con- 
ciliated, well-bom Agni, bear their portion of the 
oblation to the gods. 

8. (Agni:) Only grant to me, deities, the con- 
centrated portion of the oblation, the Praydjas and 
the Anuydjas exclusively: (give me) the butter 
(the essence) of the waters, and man (the essence) ^ 
of the plants ; and let the life of Agni be long. 



' According to the oommenty they were named Bhiipati and 
Bhwanapati and Bhiitdndmpati, 

* The Praydjas are the portions of the ohlation which are 
to be offered before the pradhdna (? principal ceremony), the 
Anuydjas after it. See Vol. I. p. 122. l/rfastcanta^ havisho 
hhdffam, *'the strong portion of the havish,** is that called 
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9. (The gods:) Thine, Agni, be the PraydJM 
and Anuydjas exclusively; thine be the concen- 
trated portions of the oblations : let this sacrifice, 
Agni, be all thine, and let the four quarters of 
space bow down before thee.* 

StJKTA X. (LII.) 

The deities are the Viswabeyas; the ^Uhi is Aem; the metre, 

Trishtubh. 

Vargaxii. 1. Instruct me, Viswadevas, since I am ap- 
pointed Hotri^ how sitting here I ought to praise 
you : declare to me your portion, how you have 
acquired it, and by what path I may convey the 
oblation to you. 

2. Best entitled to the sacrifice, I have sat down 
as the Hotri: all the divine Mabuts urge me (to 
bear the oblation): the office of the Adhtvaryu is 
to be discharged daily, Aswins, by you: let the 
moon' be the Brahman, and let it be also your 
oblation. 



Smshfakfit, the concentrated portion of all the ingredients, 
the charu puroddfa, etc., after the sprinkling afresh {pratyahhi- 
ghdrana). 

^ Or, " produced by the plants." Perhaps the burning of 
the dead body as a privilege of Aoia is referred to here. 

* [The legend contained in this hymn was probably invented 
to account for the triumph of Agni, "the youngest of the 
gods," over the older deities, Mitra and Varum,'] 

' Samidh should rather be the fuel, but the Scholiast renders 
it the moon, and this again being identical with SomOj becomes 
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3. Who is this, who is the Hotri? (Afraid) of 
Yama,^ what offering does he 'bear that the gods 
accept ? Agni is born day by day, and month by 
month,^ and so the gods have made for themseWes 
a bearer of oblations. 

4. The gods have made me the bearer of obla- 
tions returning after departure, and passing many 
difficult places: (saying) this Agni is wise; be 
will accomplish the sacrifice for us, whether it be 
that of the five ways, the three kinds, or the seven 
threads.' 

5. Gods, I solicit of you immortality and ex- 
cellent male offspring, that I may offer you adora- 



the oblation. Here is a strange confusion of notions and 
genders. The meaning, howeyer, is the presence of the three 
chief priests, Aoni being the Hotbi, the Aswnrs the Adhtporyu, 
and Soma the Brahmd. 

^ [Sdya^a explains yamoiya as either depending on Ihital^ son 
understood, "afraid of Yama, i.e. of death," or as meaning 
yq/amdnasya and dependent on kam^kam M^om,*'' what offering 
of the worshipper." Wilson gave " (the seryant) of Tama," 
referring to Agni as the burner of the dead.] 

' That is, according to the Scholiast, the agnihoira is made daily 
to the gods, the pitfiyajna monthly to the Fitris; and all other 
periodical rites are comprehended under these two, as fortnightly, 
four-monthly, six-monthly, annual. [Others make the daily 
birth refer to the sun, and the monthly to the moon.] 

' ** Of fiye ways " refers to the Pdnhta yqfna ; " of the three 
kinds," the three daily Soma libations ; and " of the seyen 
threads " the seyen metres of the Mantras (elsewhere explained 
as *' haying seven performers "). 
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tion. I cause Indea to take the thunderbolt in 
his hands, wherewith he may overcome all these 
hostile hosts. 

6. Three thousand three hundred and thirty-and- 
nine deities worshipped Agni, they sprinkled (me) 
with butter, they strewed the sacred grass, and 
then made the invoker of the gods sit down. 



StjKTA XT. (LIII.) 
In verses 1 to 3 and 6 to 11 the Ftsvadevas and Aoirr are the 
deities, and Eishi respectiyelj, in verses 4 and 5 vice versd; 
the metre of verses 6, 7, 9-11 is Jagati^ of the rest Triahtvhh. 

VargaXiii. 1. (The gods :) He whom we sought with 
(anxious) minds has arrived;^ he who understands 
the sacrifice and is acquainted with its different 
parts; may he who is most skilled in worship, 
sacrifice for us at the worship of the gods, being 
seated (at the altar), taking place among (the 
priests), and preceding us. 

2. The hotri^ most skilled in worship, has been 
sanctified by his seat (at the altar); he con- 
templated the sacred offerings reverently placed 
(before him): let us speedily worship with ghl 
the gods to whom worship is due; let us praise 
those who are entitled to praise* 

3. He has to-day made our banquet to the gods 



^ That isy the fire is kindled, and then the gods are wor- 
shipped. 
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efficacious : we have obtained the mysterious tongue ^ 
of sacrifices: he has come, fragrant, clothed with 
life: he makes our oblation to the gods to-day 
auspicious. 

4. (Agni speaks:) I communicate to-day the 
best advice by which we gods may overcome the 
Asuras: do you who are the eaters of sacrificial 
food, who are entitled to worship, and you five 
orders of men, be pleased by my (discharge of) 
the office of hotri. 

5. May the five orders of men, may those who 
were born for the sake of ffkiy may those who are 
entitled to worship be pleased by my (discharge 
of) the office of hotri: may earth preserve us from 
all earthly sin: may the firmament preserve us 
from heavenly. 

6. (The gods:) Spreading out the sacrifice, follow Varga xiv. 
the illuminator of the world (the sun) ; protect the 
luminous paths (of the gods) constructed by sacred 

acts : may Agni render the pious works of the wor- 
shipper free from defect: become Manu,^ generate 
the people of heaven. 

7. (The gods to one another:) Drinkers of the 
Somaj bind (the horses) that are to be fastened to 
the pole; prepare the reins; caparison (the steeds); 
accompany everywhere (in your cars) the chariot 

* [Aifni is the tongue of the gods, by means of him they drink 
the libations.] 

* Sajana, *'be deserving of praise" {manu^mantavya^ stutya). 
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which has eight seats with which the gods bring 
us acceptable (wealth). 

8. The AsMANVATf flows along: be alert; rise 
up, cross over, my friends ; ^ here let us leave those 
who are unhappy, so that we may cross over to 
auspicious sacrificial viands. 

9, TwASHTBi knows the arts of fabricating (drink- 
ing vessels), the most skilfcd of artificers bearing the 
sacred drinking cups out of which the gods drink 
— verily he sharpens his axe of good iron, wherewith 
the white-complexioned Brahmanaspati cuts them. 

10, Verily being sages, (Ribhus) sharpen the 
instruments with which you fabricate the cups for 
the nectar. Do you, who are wise, prepare the 
mysterious paths whereby the gods have attained 
to immortality, 

11. (The Maruts) placed a female in the en- 
veloping hide (of a dead cow), and a calf in the 
mouth (of ^ dead cow), with mind and tongue, aim- 
ing (at deification) : daily the generous (fraternity 
of the Ribhus) offers suitable praises (to the gods), 
granting victory over our foes. 

' It is said (Asw. grihya-sutra, I. 8) that if a marriage 
procession come to an unfordable river, the first half of this 
stanza is to be repeated, when the bride is put into the boat ; 
the second half when she has crossed. Mahidhara (Yajur-Veda, 
XXXV. 10) has a very different application, making it part of 
the ceremony of digging the ground for the situation of the 
funeral pile. Afevd^ (Sdyana "the unhappy") he renders 
** evil beings, Bdkshasas." 
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StiKTA XII. (LIV.) 

The deity is Ikdra; the jfishi BKiH^DincTHAy of the family of 

VlMADEVA ; the metre is IHshfubh, 

1. (I celebrate), Maghavat, the great glory (thou Varga xv. 
hast acquired) by thy might ; when heaven and 

earth alarmed called upon thee, thou didst defend 
the gods, and destroy (their) adversary; (I cele- 
brate thy glory), Indea, in that thou gavest 
strengtli to one person (the worshipper). 

2. When thou proceedest, Indba, increasing in 
form, and proclaiming thy prowess among mankind, 
false is that thy (wandering), false the combats 
which they have narrated; thou (findest) now no 
enemy (to attack), didst thou formerly find one ? 

3. Who among the Mishis before us have ob- 
tained the limit of thy entire greatness, since from 
thine own person thou hast generated at once both 
mother and father (or earth and heaven) ? 

4. Four are the ^l^ra-slaying uninjurable forms ^ 
of thee the mighty one: thou knowest them all 
wherewith, Maghavat, thou hast achieved thy ex- 
ploits. 

5. Thou hast in thy keeping all treasures, which 
are thine exclusively, whether they be manifest or 
hidden : thwart not, therefore, Maghavat, my 



' Sdyana refers to the next Sukta, verse 1 ; the term in the 
text and in the following Sukta is ndma, interpreted sarira, 
** body, form." 
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desire (for wealth) ; for thou art cognizant (of my 
desire), thou art the donor. 

6. To that Indra, who has deposited the light 
in luminous bodies, who has flavoured sweet things 
with sweetness, this acceptable invigorating praise 
has been recited by Brihaduktha, the author of the 
prayer. 

StkTA XIII. (LV.) 
Deity, Rishi, and metre as before. 

Vargaxvi. 1. Thy form held secret by (men) with averted 
faces, is far from hence ; when (heaven and earth) 
alarmed, called upon thee for the sustenance (of the 
world), then thou didst fix in their proximity the 
heaven and earth, illuming, Maghavat, the sons of 
(thy) brother.^ 

2. That mighty mysterious form,^ desired of 
many, wherewith thou hast engendered the past, 
and (engenderest) the future, the ancient manifested 
light, the beloved of Indra, into which the five 
(orders of beings) delighted enter, 

3. He has filled heaven and earth (with his 
ethereal form) as well as the mid-heaven ; he 



^ The brother of Indra is said to be Parjanya (the rain) ; his 
sons are aggregations of water {udakasamstydya). 

' This the first of the four Ndmdni, alluded to in verse 4 of 
the last Sukta, is said by the Scholiast to be Akdsa (ether), the 
first and most universal of the created elements, and identical 
with Parameswara (the creator). 
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contemplates in various aspects the five orders of 
beings,^ the classes of seven in their seasons, with 
the thirty-four (deities,) (endowed) with light of 
like nature, and with various functions.^ 

4. Since thou, Ushas,' didst shine forth the 
first of luminaries, whereby thou didst beget the 
nourishment of nourishment (the Sun); unequalled 
is the mighty greatness of thee who art mighty, 
since thy relationship is downwards (towards us), 
though thou art stationed on high. 

5. The grey-haired has swallowed the warlike 
(man), the scatterer of many foes, in battle being 
young; behold the power of the deity (endowed) 
with might ; he dies to-day ; he is alive to-morrow.^ 

' Lit. "the five gods," but according to Say ana, the five 
orderB, viz. gods, men, PitjrtBy Afwins, and Hdkshasas, The 
" classes of seven " are the seven troops of the MaruiSf the seven 
rays of the sun, the seven senses, the seven worlds, and other 
things that are classed by sevens. The thirty-four deities are 
the eight Fdsus, eleven Itudras, twelve AdityoMf Prajdpati, 
Viuhafkdra and Virdj. 

' This last line might be construed, ^^ {Tndra) contemplates 
with his four-and-thirty-fold light of one colour, but curious 
functions." 

' According to the comment, In^a is here intended in the 
form of the dawn, and then of the sun as typified by the dawn ; 
but the phraseology is obscure. 

^ Indra is here identified with Time, his fourth form according 
to the Scholiast ; the verse occurs S^ma Yeda, I. 4. 1 . 4. 3, and 
II. 9. I. 7. 1. [Benfey compares Eig-veda I. 144. 4. See 
Vol. II. p. 77 of this translation.] 

VOL. VI. L 
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Vargaxvii. 6. VigoTous with (innate) vigour, (comes a) 
purple-coloured bird,^ mighty, heroic, ancient, 
having no nest:* that which he knows is trufli, 
and is not vain: (he is) the conqueror and dis- 
tributor of desirable wealth. 

7. Ikdra bestows fertilizing energies (accom- 
panied) by these Maruis in whose company the 
thunderer sends down showere in order to destroy 
sin : the deities who were born for giving rain (to 
assist) in the act performed by great Indea.' 

8. Accomplishing his duty with their assistance, 
the all-powerful Indra, the destroyer of the wicked, 
the all-wise, the quick subduer of foes, descending 
from heaven, and quaffing the Soma^ invigorated 
and a hero, he demolishes the Da^yus with his 
thunderbolt. 

StfKTA XIV. (LVI,) 
The deities are the Viswadeyab; the Rishi is BBiHADincTHA, 
the son of YXmadeya ; the metre of the first three and the 
seventh verses is Triahtuhhy of the rest Jagati. 

Varga XVIII. 1. This (light) is one (portion) of thee, and this 
other is one (portion) ; * with thy third light enter 

* Indra in the form of Suparna, although S&jana identifies it 
with Oaruda. This verse oocurs Sama Veda, II. 9. 1. 7. 2. 

* [Properly, " nestless from eternity."] 
» SdmaVeda, II. 9. 1. 7. 3. 

* Literally, ^'This (is) one of thee, the other (is) one; with 
the third light enter : " as jyoti$h occurs in the third place, the 
Scholiast concludes it is required iu the two preceding, under- 
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into (outer radiance) ; on the entrance of the body 
into (the sun), the supreme birthplace of the gods, 
become lovely and beloved, 

2. May this body (the earth) conveying thy body, 
Vajin, give precious wealth to us and happiness to 
thee ; and do thou, without stumbling, enter among 
the great gods for their support ; and the light that 
is in heaven (the sun) and thy own (light). 

3. Thou art, VArm, (strong) through food ; thou 
art) well-beloved : urged thereto follow (the object 
of thy) praise : urged thereto proceed to heaven : 
urged thereto pursue the duties that are the 
most important and sure of reward : urged thereto 
follow the gods : urged thereto follow (the light), 
descending (from heaven). 

4. Our progenitors (the Angirasas) were lords 
over the might of those (divinities), (they having 



Btandiog however by jyotish first agnif fire or vital warmth, 
second vdyu air or vital breath, and third ehaitanya, intelli- 
gence or soul. The verse is addressed by the Eiski to his de- 
ceased son V(ym, and the purport is to enjoin the reunion of the 
vital with the external elements, vital warmth with fire, vital 
breath with air, the soul animating the body with that animating 
the sun. Sdja^a cites a passage of SruU declaring the sun to 
be the soul of the animate and inanimate world ; and another 
declaring the sun to be the supreme l»rthplace of the gods. 
His explanation '^ on the entrance of the body," i.e, into that 
sun, may imply the Veddnta notion of bodily existence after 
death by means of the iukshmasarira (the subtile body). The 
verse occurs S^ma Veda, I. 1.2. 2. 3. 
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become) gods imposed their will upon the gods ; 
they attained also (the radiances) which shone 
forth, and they again entered the bodies of those 
(gods).^ 

5. By their powers they traversed the whole 
world, measuring the ancient divisions^ (till then) 
unmeasured: they restricted all existent beings 
to their proper forms; they distributed in many 
directions (light) ' among the people* 

6. The sons (of Aj)Itya, the Angirasas), estab- 
lished by the third act of duty,* the mighty, all- 
wise (sun) in his twofold (condition of rising and 
setting): our progenitors (having begotten) their 
own progeny, deposited in the best (of them) the 
paternal strength, (making) an extended line (of 
progeny). 

7. As men pass over the water to the several 
quarters of the earth in a ship ; (as they pass 
over) all difficulties by the blessings (of fortune), 



* The object of this and the following verses, according to the 
Scholiast, is to enjoin Vdjin to follow the example of the 

* Or, as the comment explains it, " having subdivided the 
planets, Innar asterisms," etc. 

' Prd%drayanta has in the text no object : the comment says, 
'' dispersing light or water." 

^ There are three obligations to be fulfilled by man; the 
study of the Yedas, which is his duty to the JS^iahu ; sacrifice, 
which is his duty to the gods ; and the propagation of children, 
which is his duty to the Pitris, 
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Brihadustha by his might has committed his own 
offspring to those on this side, and to those on the 
other side. 



SikTA XV. (LVII.) 

The deities are the Yiswadeyas, or, according to one statement, 
the deity is Mdna»y the mind or soul ; the RiahU are the three 
priests of King AikshwIka AsamIti, viz. Baitdhu, Srxtta- 
BANDHUy and ViPBABAKDHu (called GaupItanas);* the metre 
is Qdyatrt, 

1. Let ns not depart, Indra, from the path ; Targa xix. 
let ns not (depart) from the sacrifice of the offerer 
of the libation : ^ let not our adversaries remain 
(in our place). 

2* May we obtain (the favour of) him to whom 
bnmt offerings are presented, (Agni), who is the 
thread, the perfecter of sacrifice, drawn out (by the 
priests) to the gods. 

3, We call upon the spirit (of Subandhu) with 



* According to the legend explaining the origin of the Sukta, 
there were four brothers, Purohitas of the Edj4 Aaamdti^ Bandhu^ 
SuhandhUf SrutahandhUf and Viprdbandhu : the king having 
dismissed them, appointed two others, Mdgdvins (either so named 
or magicians), at which the brothers being offended, instituted 
magic ceremonies for the Rdjd's destruction: hearing of this, the 
Mdgdvins put Subandhu to death; on which the other three 
composed this Sukta for their own safety. 

' [i,e. King Asarndtif or, taking $ominah as nom. pi. ** may 
we the offerers of the Soma not depart from the sacriffce."] 
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the Soma appropriated to the progenitors, with the 
praises of the Pitria} 

4. May (thy) spirit (Subandhxj) come back again 
to perform pious acts ; to exercise strength ; to 
live ; and long to see the sun.^ 

5. May our progenitors, may the host of the 
gods, restore (thy) spirit : may we obtain (for 
thee) the aggregate of the functions of life.' 

6. Soma,* fixing our minds on thy worship and 
its details, may we, blessed with progeny, obtain 
(the aggregate of the functions of life). 



> According to Sdya^a, nardsamah means Pit f is, and the 
derivative, ndrdsamsah, that which is offered to them in ladles, 
an epithet of the 8oma. The Tajur Yeda, III. 53 reads stomena 
for sometMf and Mahfdhara says, praise is of two kinds, that of 
gods and men, the latter is nardfdmsalif whence the epithet 
ndrdsama, suited to man; that is, to deified men or Pitris, 
The specification of the mamu of Suhandhu is the act of the 
Scholiast, growing out of the legend ; it is not necessary, and is 
certainly an interpolation. Mahfdhara has no such specification. 

» [Yajur Veda, III. 64.] 

* Tajur Yeda, III. 55. Mahfdhara renders this. Progenitors, 
by our command let the divine people restore our spirit, so that 
we may ei^'oy living descendants. 

* Yajur Veda, III. 56. Soma is especially the deity at sacri- 
fices to the Fitris. 
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StJKTA XVI. (LVIII.) 

The deity is Maitas, mind or soul ; the Bishis are the same as 
before ; the metre is Anushfuhh. 

1. Although thy spirit have gone far away toVargaXX. 
Tama, son of Vivaswat, we bring back that (spirit) 

of thine to dwell here, to live (long). 

2. Although thy spirit have gone far away to 
heaven, or to earth, we bring back that (spirit) of 
thine to dwell here, to live (long). 

3. Although thy spirit have gone far away to 
the four-quartered earth, we bring back that (spirit) 
of thine to dwell here, to live (long). 

4. Although thy spirit have gone far away to the 
four regions (of space), we bring back that (spirit) 
of thine to dwell here, to live (long). 

5. Although thy spirit have gone far away to the 
watery ocean, we bring back that (spirit) of thine 
to dwell here, to live (long). 

6. Although thy spirit have gone far away to the 
advancing rays of light, we bring back that (spirit) 
of thine to dwell here, to live (long). 

7. Although thy spirit have gone far away to the Varga xxi. 
waters, to the plants, we bring back that (spirit) of 

• thine to dwell here, to live (long). 

8. Although thy spirit have gone far away to the 
sun, to the dawn, we bring back that (spirit) of 
thine to dwell here, to live (long). 

9. Although thy spirit have gone far away to the 
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great mountains, we bring back that (spirit) of 
thine to dwell here, to live (long). 

11. Although thy spirit have gone far away to 
the remotest regions, we bring back that (spirit) 
of thine to dwell here, to live (long). 

12. Although thy spirit have gone far away to 
what has been, or to what is to be, we bring back 
that (spirit) of thine to dwell here, to live (long). 

StJKTA XVII. (LIX.) 
The deity of the first four verses is Nibriti, associated in the 
fourth with Soma ; the goddess AsimfTi is the diyinity of the 
next two verses ; Earth, etc. (the Un^okiadevaids), of the next, 
and of the last three Heaven and Earth, associated in the first 
half of verse 10 with Indra ; the Btshts are the same as 
before ; the metre of the first 7 stanzas is IHshfttbh^ of verse 
8 Pankti, verse 9 Ifahdpankti, and verse 10 Panktyultard, 

Vaigaxxii. 1. May the life of Subandhu be augmented so 
as to be more lasting and newer, as men conveyed 
in a car (are carried on) by a skilful (driver): he 
who falls ^ (from life), increases (his) desire to live : 
may Nieriti depart far oflF. 

2. (When) the hymn (is being sung) let us oflFer 
(sacrificial) food, like a treasure (to NiRRin) for 
the sake of riches, and many kinds of sacrificial 
viands; may she, being praised, partake of all 
these our (offerings) ; may Nirriti depart far off. 

3. May we, by our manly exertions, overcome 

' [Continuing the metaphor of the car.] 
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onr enemies, as the Sun the earth, as thunderbolts 
the clouds: she, being praised, knows all these our 
(exploits) : may Nirriti depart far off. 

4. Give us not up. Soma, to death: may we 
(long) behold the rising sun: may our old age 
brought on by (passing) days be happy : may 
Nirbiti depart far ofL 

5. AsuNfTi,^ give us back the (departed) spirit: 
extend our life that we may live (long): establish us 
that we may (long) behold the sun : do thou cherish 
the body with the ffhi (that we have offered). 

6. Eestore to us, AsuNfri, sight and breath, and vargt xxiii. 
enjoyment in this world : long may we behold the 

rising sun ; make us happy, gracious (goddess), 
with prosperity. 

7. May earth restore the (departed) soul to us: 
may the divine heaven, may the firmament^ (restore 
it) : may Soma restore the body to us : may PiJshan 
restore to us speech,^ which is prosperity. 

8. May the great heaven and earth, the parents 
of sacrifice, (grant) happiness to Subandhu : heaven 
and earth, remove all iniquity; let heaven (take 
away) iniquity : may no ill ever approach thee. 



' A goddess : literally, ** conductress of breath or souls, i.e, 
who prolongs life. 

' SwobH may be a synonym of vdchy ** speech : ^' << May she 
give us articulation " {pathydm vdeham^ ' good speech '). 

' [Sdyana takes pathydm as that which is in the firmament, 
i.e, speech, which is derived from ether {dhd^a)*'] 



Digitized by VjOOQ IC 



164 BIG-VEDA SANHITi. 

9. Bemedies come down from heaven by twos 
and by threes:^ one wanders singly in heaven; 
heaven and earth remove all iniquity: let heaven 
(take away) iniquity : may no ill ever approach thee. 

10. Send, Indba, the active ox, who may bring 
the cart (laden with) the uHnardni grass: heaven 
and earth, remove all iniquity; let heaven (take 
away) iniquity : may no ill ever approach thee. 

StkTA XVin. (LX.) 
The deity of the first fonr yerses is the Mjd AsamIti ; of tiie 
fifth Iin)BA ; of the sixth the Bdfd again ; of the next five 
the invocation of Sdbaitdhtt to life; of the last his resusci- 
tation. The OaupItakas are the fishts of all except the 
sixth Terse, which is ascrihed to their mother, the sister of 
AoASTTA ; the metre of the first five stanzas is Odyatri^ of the 
eighth and ninth Pankti, of the rest Anushtuhh. 

Vtrgaxxiv. 1. We havc come to the person* of splendid 
appearance, the honoured of the mighty, bringing 
him reverential homage. 

2. To Asa Mm, the destroyer (of foes), radiant, a 
quick-moving chariot (for the bringing of benefits), 
(the descendant) of BniiJERATHA,^ the protector of 
the good. 

^ By twos=the two A^winSf or hj threes=the three goddesses 
lid, Saraswati and Bhdratk. 

* Janam may mean either the Bdj4 Atamdti or his coantrj, 
being used for Janapadam. 

' The text has only j9%'(0ra^^«)ri». The Scholiast supplies vailpiM 
jdiam, *' bom in the race/' or it may be the name of a hostile 
prince, when it may be connected with niyaytnam, conqueror of. 
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3. Who, whether armed or unarmed with a 
sword, overcomes adversaries in fight, as (a lion 
destroys) buffaloes. 

4. In the good government of whose (realm) the 
opulent and victorious Ikshwaku prospers (so that) 
the five orders of men (are as happy) as if they 
were in heaven. 

5. Maintain, Indba, vigour in the Rathaproshtha 
AsAMATis, as (thou maintainest) the sun in heaven 
for the sight (of all). 

6. Yoke the two red horses to your chariot, for Varga xxv. 
the nephews of Agastya, and overcome, E4ja, all 

the niggard withholders of oblations. 

7. This (Agni) thy mother, this thy father, this 
the giver of life to thee,^ has arrived: come back, 
Subanbhu, to this thy (body) that is capable of 
motion. Come forth. 

8. As men bind the yoke with cords for its 
support, so has (Agni) placed thy spirit (in the 
body) for life, not for death, but for security. 

9. As this spacious earth supports these trees, 
so has (Agni) placed thy spirit (in the body) for 
life, not for death, but for security. 



' It is supposed that the brothers of Sttbafdhv have ad- 
dressed their supplications to Aoni, to restore him to life, and 
that he has come accordingly, being, as it were, his parent and 
begetter. Another interpretation explains the terms literally, 
as SuBAKDHU your father, mother and son, haye come to mourn 
your decease. 
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10. (Agni speaks :) I bring the spirit of 
SuBANDHU from Tama, the son of Vivaswat, for 
life, not for death, but for security. 

11. The wind blows downwards, the sun bums 
downwards, the cow yields her milk downwards, 
so be thy sin cast down. 

12. (The Riahis speak : ^) This my hand is 
fortunate; this my (other hand) is (still) more 
fortunate: this my (hand) has all medicaments: 
this has a blessed touch. 



ANUVilCKA V. 

ASHTAKA VIII. 

ADHYAYA I. Continued. 

StJKTA I. (LXI.)* 

The deities are the Vi^wadevas ; the Rishi is NIbhInedish^ha, 
of the race of Maiht ; the metre is IHshfuhh. 

Vargaxxvi. 1. The fierce- voiocd (Nabhanedishtha repeated) 
through his intelligence this praise of Exjbra, in 

' [Touching the restored Subaudhu with their hands.] 
' According to the legend narrated by the Scholiast, and to be 
found in the Aitareya Brdhmana, Y. 14 with his comment 
also, the brothers of Ndhhdneduhtha partitioned amongst them- 
selyes to his exclusion the whole of the paternal wealth, whilst 
he was engaged in his religious studies. Upon their completion 
Ndhhdnedishtha applied to his father for his portion, but there 
was nothing left, and his brothers refused to give up any of 
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the midst of the ceremony at the assembly (of the 
Anffirasas)^ which (praise) his parents, making (the 
partition) and his brothers engaged in giving (the 
shares accomplished) ; he perfected the seven priests 
(therewith) on the day on which the rite was to 
be matured. 

2. He (Eudra) bestowing on his worshippers 
the gift (of wealth) and the defeat (of their foes), 
casting down (the Bakshasas) with his weapons, 
has constructed the altar ; rapid in movement, 
most fierce in speech, and shedding the procreative 
fluid like water around.^ 

3. (I call you to these) oblations, to which has- 



theirs. As a compensation Ifanu reoommended him to apply to 
the Angirasas, who were engaged in a sacrifice for ohtaining 
Swarffa, but having come to the sixth day, were so perplexed 
by the number of the Mantras, that they could go no further 
without assistance. Ndhhdnedishtha went to them, and repeated 
for them this and the following Sukta, and through the efficacy 
of these two Suktas, they went to heaven, leaving to him the 
remainder of the sacrifice, a thousand head of cattle. As 
Ndhhdneduhtha was walking off with them, he was stopped 
by Eudra, seated on a black corpse, who claimed whatever was 
left at a sacrifice as his right : referring to Manu, the patriarch 
admitted the law, and NdhMnediihtha relinquished the cattle 
to Budra, who, in reward of his ready acknowledgment of the 
truth, presented the cows to him. 

' The word itaiiti seems to haye perplexed the Scholiast ; he 
first explains it itogamanavatj '' going from hence," and subse- 
quently explains it as a name of the Aswins, ^'he begat the 
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tening, (AswiNs), swift as thought at the invitation^ 
of the worshipper, you rejoice my (worshipper), 
who, affluent in the wealth of sacri&ce, mixes (the 
oblation) with his fingers in your presence, (hold- 
ing) in his hand the sacrifice intended (for you). 

4. When the dark night retires before the purple 
oxen (of the chariot of the dawn), I invoke you, 
AswiNS, children of heaven : ^ be desirous of my 
sacrifice: come to my food and to my viands like 
(two horses) eating together, oblivious of offence. 

5. (Eudra), the benefactor of man, whose eager 
virile energy was developed, drew it back when 
disseminated (for the generation of offspring); 
again the irresistible (Eudra) concentrates (the 
energy) which was communicated to his maiden 
daughter.* 

^^ 6. When the deed was done in mid-heaven in 

the proximity of the father working his will, and 
the daughter coming together, they let the seed 



' The Yajush, YII. 170 considers this to be addressed to the 
two priests, the Aihwarpt and Pratiprasthdifi, engaged in 
mixing curds with ground barley in the Manthi^rdha, 
' Dko napdtd is explained as ^' not making heayen to fiedl." 
* This is Tery obscure, but this and the two following stansaa 
refer, it is said, to the begetting of Itudra by Prqfdpaii ; and 
there is an evident blending and confounding of the two, 
e^ecially in the legend of Brahmd*t incestuous passion for his 
daught^. She, according to the Aitareya Brdhmana, in. 83, 
being, according to some, the Heayen, according to others the 
dawn. 
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&I1 slightly; it was poured upon the high place 
of sacrifice. 

7. When the father united with the daughter, 
then associating with the earth, be sprinkled it 
with the effusion: then the thoughtful gods begot 
Brahma: they fabricated the lord of the hearth 
(of sacrifice);^ the defender of sacred rites, 

8. He, like the showerer (Indra), cast foam 
around in the combat,^ and came away from us with 
a niggard mind ; he advances not a step, relinquish- 
ing the donations;^ though skilled in rapine, he 
seizes not these my (cows).^ 

9. The fire,* harming the people, does not ap- 
proach quickly (by day): the naked {Rdkshmas 



' Or " VdatoshpaUy He is always considered to be Rudra^ 
as in the Aitareya BrdhmaQay III. 33. There the gods, incensed 
by Brahm&'s wickedness, seek for some one to put him to death ; 
but, each feeling his own inability, they create Rudra for the 
purpose. Here the myth becomes astronomical. Rudra wounds 
JPtajdfoUf who bad asiumed the form of a deer, and flying to 
heaven becomes the asterism mfiga^krBha) the doe into which 
the daughter had been changed becomes the asterism RohinL 
Rudra following becomes Mfiga/oyddha. 

* Alluding, it is said, to the destruction of Namueki by Indra 
in the shape of the foam of the sea. 

' [i,e, the cows given to Rudra by the Angirasas as daUhina 
or honorarium.] 

* This Terse is said to be repeated by Kdhhdnedishtha when he 
^ees VdftoBhpati (or Rudra) coming to stop him. 

' That is, acoording to the comment, the fire-resembling 
Rdhhasas and the like. 
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approach) not Agni by night; the giver of fuel, 
and the giver of food, he, the upholder (of the 
rite), is born, overcoming enemies by his might. 

10. The AnffirasaSj who were engaged in the 
nine months' ceremonial, reciting the praise suited 
to the rite, quickly attained the friendship of the 
maiden : ^ those who seated in the two seats 
(heaven and earth) came to their protector, as 
they had no donation,^ milked forth the inex- 
haustible (waters), 
^^fii. 11. Quickly (obtaining) the friendship of the 
maiden, they poured forth water like new wealth, 
when they offered to thee (Indra) the pure riches,' 
the milk of the cow, that yields ambrosia. 

12. "When (the worshippers) find (the stalls 
deserted) by the cattle," (then the performer of the 
rite) exclaims,* " (Indra), pleasing to his adorer, 
the affluent lord of affluence, the compassionate. 



' [Sajana thinks the maiden referred to is Pfisni, He giires 
kamaniydydh stuteh as an altematiye explanation of the word 
kanydh^ " the Angirasas attained the completion of their 
ceremony (hy means) of the desirahle praise (tanght them by 
Ndhhdneduhtha):'!^ 

' Dahshindsah ; the Anyirasaa being both yajamdnas and 
priests, there could be no dakshina. 

' [MeknaSj properly " wealth left by a dead person." Sfyana, 
" wealth consisting of water." Ludwig, " iiberflusz."] 

* [The words tti hraviti seem to apply to the whole yerae. 
8dyana takes Jcdravah as the subject of braviti, but more pro- 
bably it is an epithet applying to Indra (understood).] 
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the sinless, quickly recovers all the wealth (that 
has been carried off )." 

13. Then the attendant (rays of light) quickly 
gathered round him, and (the Amras) dwelling 
in many regions ^ sought to destroy the son of 
Nrishad, but the irresistible (Indra) found the 
well-knit mail of Sushna, whose offspring was 
numerous, which was hidden in the cave. 

14. Whether Bharga is the name of that radiance, 
on the triple seat of which those who are gods are 
seated, as if in heaven, or whether it be Agni, or 
Jatavedas; invoker (of the gods), who art the 
ministrant priest of the sacrifice, hear our guileless 
invocation. 

15. And, Indra, let those two brilliant sons of 
EuDRA, the NXsATYAS, (be present) at my praise 
and sacrifice; being propitious to (me seated) on 
the strewn grass, as (at the sacrifice of) Maioj, 
cheerful, liberal of wealth to the people,^ deserving 
of adoration. 

16. This royal (Soma), this glorified creator, isVtrgtXXix. 
praised (by all), and, like a sage, constituting his 

own causeway, he traverses the firmament: he 
made KAXSHfvAT tremble, he (made) Agni (shake) 
as horses (agitate) the light-whirling, revolving- 
wheel (of a chariot). 

* [Sdyana explains puru by purUni kfitrimdni, "many arti- 
ficial things."] 

* [i.tf. to our priests.] 

VOL. VI. M 
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17. The kinsman of the two (worlds, Agni), the 
conveyer (of all), the sacrificer, (made) the ambrosia- 
yielding cow, which had not given birth, to yield 
milk (for Satu), when he praises MrrRA, Vaeuna, 
and Abyahan, with most excellent and choice 
hymns, 

18, The kinsman of the earth, the utterer of 
praise (belonging) to thee (who abidest) in heaven, 
NiBHlNEDiSHTHA, the supportcr of the rite, desiring 
(the recompense), repeats (this praise) : the (heaven) 
our most excellent bond (is the site) of the (san), 
and I was after many (degrees)^ descended from 
him.^ 

19, This (aerial voice) ^ is my bond of affinity: 
here, (in the solar orb) is my abiding-place : these 
are my resplendent (rays): I am this all: I am the 
twice-born : the first-born of truth ; the cow, as 
soon as bom, milked forth this (universe). 

20. He, who, exulting in these (regions), un- 



' [Sdyana explains hatitha^chid dM as <* I was the completion 
{purdna) of many."] 

' The construction of the stanaa is singularly ohscnre, and 
the Scholiast mystifies it so as to make it nnintelligihle : it 
merely means to establish the affinity of Ndhhdnediththa to the 
sun : his father Manu being the son of Vivaiwat or Aditya under 
that name. 

' This is said by the RUhi as one with Adityaj or the yoice 
of mid-heaven, which is here considered as identical with Aditya 
upon the authority of a Brdhmana ** sd yd vdy asau %a Adityah^ 
that which is vdk is that Aditya" 
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resting, bright-shining, traversing the (two worlds), 
consuming the forests, terminates (in the fire of 
sacrifice), who, upward rising, like a line,^ adorable, 
quickly subdues (his foes) : him, unchangeable, the 
augmenter of happiness, his mother has brought 
forth. 

21. The words of the desirable (praise), of a Vargaxxx. 
certain tranquil person (Nabhanedishtha), attain 

the prototype (Indra). Do thou, who art the giver 
of wealth (Agni), hear us : offer sacrifice, thou art 
magnified by the sincere eulogiums of Aswaghna.^ 

22. Do thou, Indra, king of men, who art the 
bearer of the thunderbolt, regard us now to (give 
us) great riches, and protect us who are affluent in 
(oblations), who utter (thy) praise; may we, lord 
of bay steeds, (be) free from blame on thy approach. 

23. Since, royal (Mitra and Varuna), the im- 
petuous (Tama) now approaches in expectation of 
(the gift of) cattle, and desiring praise for the 
sacrificing (band of the Angirasas); the sage 
(Nabhakedishtha) has been held most dear by 
them ; may he accomplish (what has to be 
effected),^ and make them successful. 



^ [Sdyana does not explain ^&nir na; he takes p?u^ as= 

^ Astoaghna the patronymic from A^waghna, the slayer or 
sacrificer of a horse ; a name of Ifanu, the father of Ndhhdne- 
dishtha, 

' [Lit " may he take away."] 
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24. And for the contentment of this victorious 
(Varuna), praising (him) without an eflEort, we 
solicit this (of him)/ (that) his progeny, a swift 
horse, (may be ours), and thou, (Varuna), art wise, 
and (art occupied) in procuring us food. 

25. If the priest offer homage to you two (Mitra 
and Varuna) for the sake of your friendship and 
our invigoration, on (the formation of) which (friend- 
ship) the praises (of the Angirasas go) everywhere 
in a common direction; may he give (pleasure) to 
the utterer of praise, like an ancient road.^ 

26. Being praised with reverence and hymns 
thus, "the god-accompanied (Varuna) of good 
lineage, together with the waters," may he be 
magnified ; (attracted) by hymns and prayers (may 
he) now (approach) ; the path of the milk of the 
cow is open (for his worship). 

27. Adorable divinities,'* be consentient for our 
great preservation, both you who, going in various 
directions, are the bringers of food, and you who, 
being no longer perplexed,* are the discoverers (of 
the cattle). 

" [Sdjana takes tat with rehhanta(i, ** praising that (his gift of 
cows, etc.)."] 

* [Or, " like the eastern qnarter of the world.''] 

' According to the comment the Angirasas are intended. 

* ue, by the sixth day's ceremonials which Ndhhdneduhtha had 
enabled them to complete. Much of this Sukta is very obscurely 
constructed. 
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ADHYAYA II. 
ANTJYXKA V. Continued. 

StJKTA II. (LXII.) 

The deities of the first six stanzas are either the Viswadevas or 
the Anoihasas ; of the seventh the former only ; the liberality 
of ^dja SivABNi is the dwatd (or subject) of the rest; the 
Rishi 18 NIbhInedishtha ; the metre of the first foar stanzas 
is Jagatkj of the fifth Anuthfuhh, of the sixth Bfihati, of the 
Beyentb Satohfikaii, of the eighth and ninth Anushfuhh, of 
the tenth Odyatriy and of the eleventh THshfubh. 

1. You, who, associated with sacrifice and pious Varga I. 
donations, have acquired the friendship of Ikdra 

and immortality ; upon you, Angirasas,^ may good 
fortune attend ; welcome, sages, the son of Manu. 

2. May length of life be yours, Angieasas, our 
progenitors, who drove forth the wealth of cattle, 
and by means of your sacrifice when the year was 
ended, demolished (the Asura) Bala: welcome, 
sages, the son of Manu. 

3. May the possession of posterity be yours, 
Akgirasas, who elevated by the (power) of sacrifice 
the Sun in heaven, and made the maternal earth 
renowned : welcome, sages, the son of Manu. 

4. RisAiSy sons of the gods,^ this (Nabhane- 
dishtha) addresses to you in the house of (sacrifice) 

^ The legend cited in the beginning of the preceding Sukta is 
referred to. NlBHiNEnisHTHA is represented as undertaking to 
complete their sacrifice. 

' That iS| oi Agni\ see the next stanza. 
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his benediction; hear it: may divine splendour, 
Angirasas, be yours : welcome, sages, the son of 
Mantj. 

5. These JRishis^ however different in form, are 
verily of profound piety : they are the Anghlasas 
who have been bom as the sons of Agni. 
Vargaii. 6. Among those who have sprung from Agni* 
in many forms, (and sprung) from heaven, the chief 
Angiras,^ the celebrator of the nine-month rite, the 
celebrator of the ten-month rite, accompanied by 
the gods bestows (upon me wealth). 

7. The accepters of oblations,* with Indra for 
their associate, have emptied pastures crowded 
with cows, and horses, giving me a thousand fall- 
grown* (cattle), they have gained renown amongst 
the gods. 

8. May this Manu (Savarni) quickly be bom, 
may he increase like (well- watered) seed, who sends 



* Referring to the well-known text ye ^ngdrd dsamste angiraso 
^bhavan. See Vol. I. p. 3, note {d). 

* Angirastamafk is anderstood by the Scholiast to mean Agni. 

' Vdghatah usaally denotes priests; it is here explained as 
bearers or offerers of sacrifices, which might, according to the 
comment, apply to the Angirasas or the Viswadwas, According 
to the introductory note of the Scholiast, the Viswadevas are 
intended here, but apparently the latter half of the verse applies 
only to the Angiraeas. 

* Ashfakarngah should be "eight-eared," or "broad-eared," 
(from ashfa, i.e. vtstirna), but part is put for the whole, and it 
means " cows having all their members ample." 
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me at once a thousand and a hundred horses for a 
present 

9. No one succeeds in reaching him ; ^ (elevated) 
Uke the summit of heayen, the liberality of Sayarni 
has broadened out like a riyer. 

10. Yado and Indra speaking auspiciously, and 
possessed of numerous cattle, gaye them like (ap- 
pointed) seryantSy for the enjoyment (of Manu 

SAyABNl). 

11. May the donor of a thousand (cows), the 
head of the district, the Manu, neyer suffer wrong, 
may his liberality go spreading (in glory) with the 
sun; may the gods prolong the life of Sayabni 
(from whom) unwearied (in his seryice) we enjoy 
abundant food. 

stfKTA III. (Lxni.) 

The deities are the Yi^adxtab, except in the fifteenth and 
sixteenth verses, in which the divinity is PathtI Swaoti ; the 
fishi is Gata, the son of Plati ; the metre of the sixteenth 
and seventeenth verses is Trishfuhh ; that of the rest is Ja^ati, 
except in the fifteenth verse, in which it is either form. 

1. May the gods who, (coming) from afar pro- yargaiii. 
claim their affinity (with men), and beloyed by 
men, (support) the generations of (Manu, the son 
of) ViyASWAT; may they who are seated on the 
sacred grass of Yatati, the son of Nahusha, speak 
favourably unto us. 

* [t,e. no one can equal Sdvarni in munificence."] 
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2. All your appellations^ gods, are to be revered 
and praised, and worshipped, and whether you are 
sprung from heaven, or from the firmament, or from 
earth, hear at this (solemnity) my invocation.^ 

3. To (these deities) to whom the maternal 
(earth) yields the sweet-flavoured milk, and the 
cloud-invested undepressed heaven (yields) am- 
brosia, to those Adittas whose strength is sacred 
praise,^ who are the bringers of rain, the doers of 
good actions, offer for your welfare laudation. 

4. The gods, the never-slumbering beholders of 
mankind, and entitled (to their adoration), have 
obtained great immortality: conveyed in chariots 
of light, possessed of unsurpassable wisdom, devoid 
of sin, they inhabit the exalted station of heaven 
for the well-being (of the world). 

5. The gods, who, kings over all, and most 
exalted, have come to the sacrifice, who, un- 
assailable, abide in heaven : them, the mighty 
Adittas, (the sage) worships with reverence, and 
with praises, and also Aditi, for his well-being? 

Varga IV. 6* Who offers you the praise which you like,* 
you wise, universal deities, however many you 
may be? Deities from whom many are bom. 



' S&yana, as usual, renders ndmdni as §arirdni, bodies or 
forms. 

' [SdyaQa explains ukthahaldn as simply 'Wery strong."] 
' [Sdya^a takes ifam as referring to stotdram, " What wor- 
shipper whom you accept," etc.] 
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who can prepare for you such worship as may 
bear us safe beyond iniquity for our well-being ? 

7. Amttas, to whom Manu, having kindled the 
fire, offered the first sacrifice with (reverent) mind, 
(aided) by the seven ministrant priests, do you 
bestow upon us prosperity, free from peril ; provide 
for us pleasant paths easy to travel for our well- 
being. 

8. May the wise and omniscient deities, who 
rule over the whole world both stationary and 
moveable, deliver us to-day from committed and 
uncommitted sin,^ for our well-being. 

9. We call in battles upon the well-invoked 
Indra, the liberator from sin, and upon the virtuous 
folk of heaven, Agni, Mitra, Vaeuna, Bhaga, 
Heaven and Earth, the Maeuts, for the acquisition 
(of food), for well-being. 

10. May we for our well-being ascend the well- 
oared, defectless, unyielding, divine vessel, the 
safe-sheltering expansive heaven, exempt from 
evil, replete with happiness, exalted and right- 
directing.^ 

* \t,e. according to Saya^a, ** from actual bodily no and from 
mental sin."] 

' Sdyana takes a]l the epithets, including prithivimy with 
dydm^ and explains ndvam as ndvam iva : he says the heaven is 
here praised under the form of a ship. Mahidhara (Yajur Yeda, 
XXI. 6) takes the whole of the epithets with ndvam^ and 
renders dydm as BwargariLpam or swargahetubhiitam in the 
form or being the cause of heaven ; the boat or ship, according 
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VargaV. 11. Adorable, universal gods, advocate our cause 
for our protection; preserve us from malignant 
adversity, may we with sincere invocation invoke 
you, gods, vrho listen (to our praise) for our pro- 
tection, for our well-being. 

12. (Bemove far) from us disease, remove all 
neglect of oblations, remove illiberality, the malevo- 
lence of those wish to do us harm; remove far 
from us, gods, those who hate us ; grant us ample 
happiness for our well-being. 

13. Unharmed prospers every mortal, after per- 
forming his duties, he flourishes with posterity, 
whom you Adityas guide with good counsels safe 
over all misfortunes to well-being. 

14. (The chariot) which, deities, you protect for 
the supply of food; that which, Maruts, (you 
protect) in battle for the sake of the deposited spoil; 
may we mount, Indea, the early-moving desirable 
irresistible chariot for our well-being. 

15. Maruts, secure to us well-being on roads,^ 
in deserts, well-being in waters, midst the might 
of assailing hosts: well-being in the son-bearing 
wombs (of our wives) ; well-being for (the acquire- 
ment of) riches. 



to him, is a metaphor for ffofna, '' sacrifice." Both interpreta- 
tions make sad hayoc of the genders of the different adjectives 
and strain pfithMm. 

' [Sdyana, ''in districts fit for travelling, i.e. well- watered," 
as opposed to dhanvaiu.'\ 
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16. May (Prithiyi), who secures well-being to 
the excellent path, who, abounding with wealth, 
goes to the desirable (place of sacrifice), preserve 
our home, may she protect us on the path we have 
to travel ; cherished by the gods, may she be to us 
a pleasant abode. ^ 

17, Universal deities and Aditi, thus has the 
prudent son of Plati magnified you ; the celestial 
people, the immortal (company of the gods) through 
whom (when praised) men become the lords (of 
wealth) have been glorified by Gaya. 

StkTA 17. (LXIV.) 
The deities are the Yiswabbyas ; the Risht as before ; the metre 
of verses 12, 16, and 17 is TVUhfuhh, of the rest Joffoti. 

1. In what manner, and of which of the gods, VargaVi. 
who hear (our praises) at the sacrifice, may we 
enunciate the venerable name? who will show us 
compassion? which of them will grant us happi- 
ness ? which of them comes for our protection ? 

2. The desires cherished in my heart strive to 
ofifer worship : (our) wishes long for (the gods) and 
expressed (by us) go forth to (the gods): no other 
bestower of happiness exists except them; upon 
the gods are my desires concentrated. 



^ This word iwdvefd has perhaps induced the Scholiast to 
make Pfiihivi (the earth) the subject of this stanza, [although 
in his introductory remarks he agrees with the Sarvdnukratna in 
making pathyd iwasii the deity.] 
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3. Adore with praises NarXsamsa and PiJshan, 
and the unapproachable Agni kindled by the devout 
{JRishis) ; and the sun and the moon, the two moons, 
Tama in heaven, Trita,* VIta, the dawn, the night, 
and the Aswins. 

4. How is the sage (Agni) adored by multitudes, 
and by what praises? Brihaspati is magnified 
with sacred hymns ; Aja, walking alone, is magni- 
fied with solemn invocations and prayers: may 
Ahirbudhnta ^ hear us at the season of invocation. 

5. At the birth of Daksha,* at his sacred rite, 
thou, Anin, worshippest the royal Mitra and 
Varuna at the sacred rite. Artaman, whose 
course is not hurried, the giver of delight to many, 
having seven ministering (rays),* (proceeds) in his 
multiform births.* 

VargaVii. 6. May those universal horses (of the deities), 
who listen to invocations, who are vigorous, swift 



' Tritam is explained by Silyaijia as stretched, %,e. difiused 
through his own might over the three worlds, i,e, Indba. VdU 
means Vdyu, 

' [Sayana apparently takes dhih . . . hudhnt/ah, "the deep 
dragon," as one word. This, if correct, is an instance of very 
bold tmesis.] 

' Daksha is said to mean here the sun ; so too does Aryanum 
in the next line. Aditi is the earth. See Nirukta, XI. 23. 

^ Saptahotd may mean hymned by the seven !l^ishis, Bha- 
radvdja, etc. [or it may refer to the seven seasons, t.*. the six 
seasons, and the intercalary month.] 

* [t.tf. his daily risings and settings.] 
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roadsters, hear our summons: they who spontane- 
ously are the givers of thousands, as if at a 
Bacrifice;* they who have won great wealth in 
battles. 

7. Importune, (worshippers), with praises, VIyit, 
harnessing his chariot, and Purandhi, and P^shan 
for their friendship, for these considerate and con- 
sentient deities, attend the sacrifice upon the birth 
of Savitri. 

8. We invoke for protection the thrice seven 
flowing rivers, (their) great waters, the trees, the 
mountains, Agni, KrisInu,^ the archers, and 
TiSHYA,* to the assembly : (we invoke) Eudra, 
worthy of the praise of the Rudras, for the good 
of the praisers/ 

9. May the very great rivers, Saraswati, Sarayu, 
SiNDHU, come with their waves for (our) protection : 
may the divine maternal animating waters grant 
us their water mixed with butter and honey. 



* For medkasdtdv iva tmand the Yajush IX. 17, reads medhdsdtd 
tanUhtfavahf according to Mahidhara, desiring to give in the 
ball of sacrifice. 

' The Gandharva so named : the archers are the Gandharvas 
accompanying him ; they are the guardians of the Soma, See 
Yol. III. p. 174, verse 3. 

' What TUhya the Nakshatra has to do is not explained, hut 
according to the Scholiast, some of the other expressions denote 
the articles of sacrifice: the water, the ladles, the grinding 
stones, the Soma, 

* [Properly, " amongst the i?t«/ra«."J 
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10. May the bright-shining mother (of the gods) 
hear us : may father Twashtri, with the gods, and 
their wives, (hear our) words: may Eibhukshan, 
YAjjlj Eathaspatj, Bhaga, may the joyous adorable 
(company of the Maruts) protect us their praisers. 
Varga VIII. 11. Flcasaut of aspect (is the troop of Maruts), 
like a house well stored with provisions : fortunate 
is the favour of the Maruts, the sons of Rudra: 
may we (thereby) be famed among men for cattle, 
and so, gods, ever approach (you) with sacrificial 
food. 

12. Maruts, Indra, gods, Varuna and Mitra, 
reward the worship, which you have given as (men 
fatten) the (newly-delivered) cow with milk, you 
have repeatedly put my praises on your car. 

13. Maruts, repeatedly acknowledge us, so that 
(you may make us the objects) of this relationship ; 
and may Aditi grant us affinity (with men) on the 
navel of the earth, where we first assemble (to 
offer oblations). 

14. They two, the maternal heaven and earth, 
mighty, divine, adorable, attain to the gods upon 
their birth ; they both cherish the two (races, 
human and divine) with various nutriments : (as- 
sociated) with the paternal (gods), they shed 
abundant moisture. 

15. That voice of invocation, the protectress of 
the mighty, never ceasing, the panegyrist (of the 
gods), obtains all desirable wealth: on uttering 
which, the great grinding-stone expressing the 
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sweet Somu is eulogized; the pious, by their 
praises, make the god desirous (of the sacrifice). 

16. The pious sage, Gaya, eloquent in laudation, 
conversant with sacred rites, wishing for wealth, 
eager for wealth, propitiates the celestial people 
with prayers and praises. 

17. Universal deities and Aditi, thus has the 
prudent son of Plati magnified you; the celestial 
people, the immortal (company of the gods) through 
whom (when praised) men become the bonds (of 
wealth), have been glorified by Gaya. 

StJiTA V. (LXV.) 
The deities are the Yiswadeyas ; the ^ishi is Yasueabna, son of 
Yasuksa ; the metre is Jagati, except in the last stanza, in 
which it is Trishfubh. 

1. AgNI, InDRA, VaRUNA, MiTRA, ArYAMAX, VargalX. 

Vayu, PtJshan, SARASWATf, the Adityas, Vishnu, 
the Maruts, the mighty heaven, Soma, Eudra, 
Aditi, Brahmanaspati, with one consent, 

2. Indra and Agni, the lords of the virtuous, 
standing in the same place, mutually invigorating 
each other with might in the FnVra-slaying battles, 
and the ^Af-glorified ^ Soma putting forth his great- 
ness have filled the vast firmament with their 
strength, 

3. Skilled in pious rites, I recite the praises 

^ Ghfitasri is explained by Sayana as '* having recourse to the 
Vasativari water." 
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of these (deities), mighty through (their own) 
might, unassailable, exalted by sacrifice ; may those 
(gods) who, possessed of various wealth, (rain down) 
the beautiful water-cloud, acting in friendly wise, 
grant us (wealth) for our honour (among men). 

4. They have sustained by their strength the 
leader of all (the sun), the luminaries of the firma- 
ment, heaven and earth, the outstretched firma- 
ment); honouring (their worshippers) like those 
who give food (to the poor),^ the generous gods 
bestowing wealth on man are glorified (at this 
sacrifice). 

5. Worship the liberal Mitra and Varuna, the 
two royal deities who are never negligent in their 
thoughts, whose vast body is resplendent through 
their functions,^ upon whom the two solicitous 
worlds (heaven and earth) remain (dependent).' 

Varga X. 6. May that cow, the leader of the rite, which 
yielding her milk proceeds uncalled to the conse- 
crated place (of sacrifice), may she, propitiated by 
me, yield her milk* to (me), the offerer of oblations* 
to liberal Varuna and the (other) gods. 



' Sdyana " bringing riobeB into contact with the poor," as if 
from root pfieh, to touch. • [Of illuminating the world, etc.] 

' Two explanations of nddhasi are given : one is ** solicitous ; " 
the other is ** abounding in gods and men." 

*' [Or "strength," taking gauh as meaning the thunder, 
mddhyamikd vdk. Cf. VIII. 100, v. 11, Vol. V. p. 205.] 

' Vivaswate would seem to be a proper name, but Sdyana 
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7. Pervading heaven (with their radiance), having 
Agni as their tongue, the augmenteis of sacrifice, 
(these deities) sit contemplating the place of sacri- 
fice; sustaining heaven they have produced the 
waters by their power ; having generated sacrifice, 
they have decorated their persons (with it).^ 

8. The encompassing parents (heaven and earth), 
bom of old, having a common dwelling, sit down 
upon the place of sacrifice ; engaged in a common 
observance they sprinkle upon the adorable Varuna 
water mixed with butter. 

9. The two showerers (of desires), Paejanya 
and VIta, the two senders of water, Indra and 
VlYU, Varuna, Mitra, Aryaman ; we invoke the 
divine Adityas, Aditi, and the gods, who dwell on 
the earth, or in heaven, or in the waters. 

10. Desirous of wealth, we solicit that Soma^ the 
friend of Indra, who for your welfare, Ribhus, 
brings (hither) Twashtri, Vayu, the two divine 
sacrificers (the Aswins), Dawn, Brihaspati, and 
the wise slayer of the Vritra. 

11. Generating food,^ cows, horses, plants, trees, VargaXi. 
the earth, mountains and waters, elevating the gun 

in heaven, munificent, promoting sacred observances 
upon the earth, (they abide everywhere). 

explains it as mahyam devdn paricharate. It may be doabted 
whether ddaushe should be taken as an epithet of Vdrundya. 

* i.e. they partake of the oblation. 

* [Deriving hrahma from Vfidh^ to sustain, foster.] 

VOL. VI. N 
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12. You, AswiNS, extricated' Bhujyu from 
calamity,^ you gave to VADHRiMATf^ her son 
SyIva; you gave Kamadyu* (as a wife) to 
Vimapa; you restored (the lost) Vishnapu* to 

ViSWAKA, 

13. May the armed and thundering (yoice of 
mid-heayen), the upholder of heaven, Aja Ekapad, 
the ocean, the waters of the firmament, the universal 
gods and Sarasvat^, accompanied by sacred rites 
and abundant wisdom, hear my words. 

14. May the universal gods, accompanied by 
sacred rites and abundant wisdom, adorable (at the 
sacrifice) of men, immortal, the knowers of truth, 
waiting on the oblation to be given, arriving 
together (at the sacrifice), omniscient, graciously 
accept all our praises and abundant food with well* 
sung hymns. 

15. (Descendant of) Vasishtha, I have glorified 
the immortal gods who preside over all worlds: 
may they this day bestow upon us widely-famed 
food ; do you always cherish us with blessings. 

* [i.e. from the eea. See Vol. I. p. 306, verse 3,] 

* [See Vol. I. p. 310, verse 13. The son is there called 
Hirai^yahasta (see Vol. I. p. 319).] 

' The circumstance has been repeatedly noticed : see Vol. I. 
pp. 294, 306, etc. The name is now first mentioned, and it 
may be an attributive " the light of love " Mmoiya d^ti. 

*' See Vol. I. p. 313, verse 23. Qaery if the name should not 
be VUhnwdpi/a, i.e. Vishnu+dpi/a, 
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StJKTA YI. (LXVI.) 
The deities, ^ishij and metre as before. 

1. I inyoke for the success of the sacrifice the Varga xii. 
gods who bestow abundant food^ the diffusers of 

light^ the extremely wise who flourish mightily, 
abounding in all riches, having Indba as their 
chief, immortal, augmented by sacrifice. 

2. We offer praise to the company of the Maruts, 
the attendants upon Maghavan, who, encouraged 
by Inbra, and instructed by Varuna, have acquired 
a portion of the light of the sun ; the wise worship- 
pers beget the sacrifice. 

3. May Ikbra with the Vasus guard our dwell- 
ing ; may Aditi with the Adityas grant us felicity; 
may the divine Budra with the Budras make us 
happy : may Twashtri with the wives of the gods 
be favourable to us for our prosperity. 

4. Aditi, heaven and earth, the mighty Truth 
(Agm), Indra, Vishnu, the Maruts, the great 
sun — (these) we invoke for our protection, as well 
as the divine Adityas, the Vasus, the Budras, and 
Savitri, the accomplisher of good works. 

5. May Saraswat, (endowed) with intelligences, 
Varuna the observer of oblations, P^shan, Vishnu, 
the mighty VlTU, the Aswins, (may these) the 
bestowers of food upon worshippers, immortal, the 
possessors of all wealth, grant us a habitation triply 
guarded from evil.^ 

* S&yana would separate amhasas, and regard it as an epithet 
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Varga XIII. 6. May (our) sacrifice be the showerer (of bene- 
fits), may the gods who are worthy of sacrifice be 
the showerers (of benefits) ; may the priests, may 
the presenters of the oblation, be the showerers 
(of benefits), may heaven and earth receiving 
adoration be the showerers (of benefits) ; may 
Parjanta be the showerer (of rain), may those 
who praise (the gods) with showers be showerers. 

7. I glorify for the obtaining of food the two 
showerers (of benefits), Agni and Soma, the many- 
lauded showerers (of benefits), may these two whom 
the priests have worshipped with divine worship 
bestow upon us a triply-guarded dwelling. 

8. The (gods) observing obligations endowed 
with vigour,^ developers of sacrifice, possessed of 
abundant brightness, the defenders of sacrifices, 
having Agni for their priest, enjoying truth, un- 
assailable, set free the waters at the combat with 
the Vbitra. 



of the deities, ''the destroyers of enemies in the fonn of sin;'* 
§arma trivaHitham he takes as " a house with three courts/' or 
the haU of sacrifice, containing the three Soma yessels, droM^ 
ddhavaniya, and piitahhptt, 

^ Kshatriydh, according to the comment, may mean '<of the 
Kshatriya caste " ; in which case prohahly devdh should not be 
implied, though it is a curious fact that the gods were never 
claimed as belonging to the Brahman caste. [The proper 
Yaidik term for the kingly or military caste is Rdjanya : see 
X. 90. 12 ; the word Kshatriya meaning simply "strong": see 
Vol. V. p. 20, verse 8.] 
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9. The gods engendered the heaven and earth 
with their respective functions, the waters, the 
plants, the sacred trees ; they filled the whole 
firmament (with lustre) for its protection; they 
graced the desirable (sacrifice) in their own persons. 

10. May the upholders of the sky, the radiant 
with truth,^ the well-armed deities, Vata and 
Parjanya, (the utterers) of the mighty thunder, 
the waters, the plants, amplify our praises; may 
the liberal Bhaga and the V^jins come to my 
invocation. 

11. May the flowing Sinbhu, the atmosphere, the VargaXiv. 
firmament, Aja Ekap^, the rain-bearing thunder- 
cloud, and Ahirbudhnya hear my words ; may the 

wise universal gods (listen to) my (praises). 

12. May we men be (diligent in providing) for 
your food, (0 gods) ; conduct our ancient sacrifice 
to a successful end, Adityas, Eudras, and generous 
Vasus, graciously accept these hymns which are 
being recited. 

13. I follow the two chief priests,^ the divine 
offerers of burnt sacrifices, (I follow) successfully 



* Properly "thei?*Ww«"; suhastdh, "dexterous," is explained 
as " having their hands furnished with good weapons, thunder- 
bolts and the like." The Fdjim are explained in a passage 
cited by Sayai^a from the Taittirfya Brahmana as Agni, Ydyu, 
and the son. 

' ue, Agni and Aditya ; Sayana takes sddhui/d as epithet of 
panthdm. 
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the path of sacrifice; we solicit (wealth of) the 
contiguous lord of the field, and the immortal and 
not unheeding universal deities. 

14. The Vasishthas like their progenitor have 
uttered praise glorifying the gods like (former) 
JRishis for their well-being; having come to us, 
gods, at our desire, bestow wealth upon us like 
affectionate relations. 

15. (Descendant of) Vasishtha, I have glorified 
the immortal gods who preside over all the worlds ; 
may they this day bestow upon us widely-famed 
food ; do you always cherish us with blessings. 

StJxTA VII. (LXVn.)' 

The deity is Brihaspati, the Rishi is AtjLsta of the race of 

Ai^eiBASy the metre is THshfuih* 

Vargaxv. 1. This great seven-headed^ ceremony, bom of 

truth, our father (Angiras) discovered; Atasta, 



^ It is said that once upon a time the f^shi Angiras had a 
son named Biihaspati^ who hecame the Purohita of Indra, for 
the instruction of the gods. His cows were stolen hy the 
PaniBf and taken to ValaU city, and put into three hiding-places. 
Being urged hy Indra to go and look for them, Brihaspati went 
after them, accompanied hy the MaruU-, and having hegotten the 
sun for the purpose of lighting up the cave where the cows were 
hidden (events referred to in this Sukta), took away the cows 
after killing the demon Vala and the Pants who followed him. 

' %,e, accompanied hy seven hands of the Maruts, or having 
seven metres. S4yana explains dhiyam as reflecting on good 
works, %,$, Bfihaspati, and refers to Aitareya Br. III. 34. 
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the friend of all races, engendered the fourth^ 
(generation), reciting a hymn to Indra. 

2. Beciting sincere praise, reflecting correctly, 
the Angirasas, the pious sons of the brilliant and 
powerful (Agni), upholding the intelligent base, the 
supporter of the sacrifice,^ praise from the beginning. 

3. With his friends (the Martjts) clamouring 
like geese, throwing open the (Asuras') cattle-folds 
made of stone, Brihaspati calling aloud (desires 
to carry off) the cows; knowing all things he 
praises (the gods), and chants (their laudation).' 

4. Brihaspati purposing to bring light into the 
darkness drove out the cows standing in the cave 
in the place of darkness below by two (ways),* and 
those above by one (way); he opened the three 
(doors of the Asuras). 

5. Resting near it, demolishing the western city, 
Brihaspati wrested at once from Vala * the three, 
the dawn, the sun, the cow;^ thundering like the 
heaven, he proclaimed the adorable (sun). 



^ %.e, his grandson. Indra farther on may mean either the 
god or Bfihaspati, 

' According to the comment padam refers to Brihaspati as 
supporting {dhdma)j the sacrifice ; but this is very fanciful. 

» Udagdyat "acts the part of the Udgdtri:' [Ludwig's 
translation gives better force to vidwdn **eT pries und sang, 
nachdem er sie gefanden."] 

* [Saya^a understands sihdndhhydm, " resting-places."] 
' Lit. the ocean, i.e. Yala in the form of a cloud. 

* [This means that Bfihaspati begetting the sun, which comes 
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6, Inbra with his voice as with an (armed) hand 
clove Vala the defender of the milch kine ; desirous 
of the mixture (of milk and Soma) he with (the 
Maruts), who were shining with perspiration/ 
destroyed Pani and liberated the cows. 
Vargaxvi. 7, Together with his true brilliant wealth- 
winning friendly (Maruts) he destroyed the 
detainer of the cows; Brahmanaspati,^ with the 
showerers (of benefits), the conveyers of desirable 
(water), the frequenters of sacrifice,^ acquired 
wealth. 

8. They with truthful mind searching for the 
cows resolved by their exploits to make him the 
lord of cattle; Brihaspati with his self-yoked 
(allies) mutually defending each other from 
reproach,* set free the kine. 

9. Magnifying the victorious Brihaspati, the 
showerer (of benefits), roaring in mid-heaven like 
a lion, let us praise him in the conflicts where 
heroes win, with auspicious praises. 



into being after the time of dawn, brought the cattle out from 
the folds enveloped in darkness.] 

' [Sdyana, "dripping ornaments, or having streaming orna- 
ments," ksharaddhharanaihJ] 

^ This is said to mean the lord of praise, %,e, of the three 
Vedas, the Rich, Yajush, and Sdman. 

' Or " those who go in lustre/' or " dripping water." 

^ [Sdyai^a explains mithoavadyapebhifi as " those to whom the 
kine, to be protected from the Asura in the guise of sin, mutually 
resort."] 
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10. When he acquires food of various kinds, 
when he ascends the sky or the northern stations, 
(the gods are) extolling Brihaspati, the showerer 
(of benefits), with their mouth, being in various 
(quarters), bearing light 

11. Make good our prayer for the bestowal of 
food; you protect through your movements even 
(me) your worshipper; may all our enemies be 
driven back again ; heaven and earth, the delighters 
of all, hear this (our prayer). 

12. Indra^ by his might has cleft the brow of the 
vast watery cloud, he has slain Ahi ; he has made 
the seven rivers flow; do you, heaven and earth, 
along with the gods, protect us. 

StJKTA Ylir. (LXVIII.) 
Deity, Bishi, and metre as before. 

1. Like birds swimming in water when keeping Vai^ xvii. 
watch,^ like the sound of the roaring thunder-cloud, 

like sounding torrents falling from the clouds, the 
worshippers glorify Brihaspati. 

2. The son of Angiras pervading him with his 
brightness has, like Bhaga, brought Aryaman to 
the cows ; as Mitra (unites his radiance) with the 

* i.e. Brihoipati. Indra and Bfihoipati are confounded or 
identified throughout the S6kta. 

* Sdya^a expands this into the following : "As the emitters 
of water, the husbandmen, call out when keeping the birds off 
the ripe grain.*' 
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people, so has he united husband and wife; Brihas- 
PATi, send (thy wide-spread rays to thy worshippers) 
as (a warrior sends his) horses to battle. 

3. Bbihaspati brings unto (the gods), after extri- 
cating them from the mountains, the cows ^ that are 
the yielders of pure (milk), ever in motion, the 
objects of search and of desire, well-coloured and 
of unexceptionable form, (as men bring) barley from 
the granaries.^ 

4. Saturating (the earth) with water, scattering 
the receptacle of rain, the adorable BRraASPAH, 
raising up the cattle from the rock as (he raises) a 
meteor from the sky, rent the skin of the earth 
(with the hoofs of the cattle) as (Parjanta rends 
it) with rain. 

5. Brihaspati drove away the darkness from the 
firmament with light as the wind (blows) the 
sipdla^ from the water : guessing (them to be there), 
he swept the Vala's cows together to himself as 
the wind (sweeps) the clouds, 

6. When Brihaspati demolished with rays burn- 
ing like fire the weapon of the malignant Yala, he 



^ Or ffdi^ may mean ** the rain water " and parvaUhhyah *' the 
clouds.*' 

' [Sdyana explains Bthmhhyah^ as kusidehhya^ " usurers," but 
the reading is defective. The Petersburg Diet, gives "Scheffel," 
Ludwig "Worfel." The translation in the text, following 
Sdyana, loses the metaphor of nir itpe ** sows " (as of seed}.] 

^ An aquatic plant ; Sayana, §aivdla, the Yallisneria. 
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devoured him (encompassed by his followers) as the 
tongue (consumes) that which is encompassed by 
the teeth; he made manifest the hiding-place of 
the kine. 

7. When Bkihaspati had discovered that name Vai^a xviii. 
of the lowing kine in their place in the cave ; by 

his own strength he extricated the cattle from the 
rock as (breaking) the eggs of a bird (one extricates) 
the embryo. 

8. Brihaspati looked round upon the cows ^ shut 
up in the cave like fish in a dried-up pool ; he 
seized Yala with a shout^ cutting him off like a 
bowl from a tree. 

9. Brihaspati found the dawn, the sun, Agni ; 
he dispersed the gloom with light; he seized 
(the cattle from the rock) of Vala surrounded 
by the kine as (one extracts) marrow from a 
bone. 

10. As the trees (bemoan) their leaves carried 
off by the winter, so Vala bemoaned his kine 
(carried off) by Brihaspati;^ he did that which 

^ Madhu, *' honey;" hence Soma, or milk; here put for the 
yielders of milk. 

' [Sdyana takes vandni as vananiydni, ''the desirable wealth 
of cows," and confuses the passage. His interpretation would 
read, ''As leaves are carried off by the winter, so the desirable 
cows were carried off by Vala; Vala had pity on Bfihaspati 
coming in search of the cows " (i.e. gave him the cows). His 
explanation of the next line is difficult, but the sense seems 
to be "He made this" {i.e. the mutual risiDg of the sun and 
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cannot be imitated, which cannot be repeated, 
whereby sun and moon mutually rise (day and 
night). 

11. The protecting^ (deities) have decorated the 
heaven with constellations as (men decorate) a 
brown horse with golden trappings: they estab- 
lished darkness in the night and light in the day ; 
Brihaspati fractured the rock and recovered the 
cows. 

12. We have offered this homage to Brihaspati, 
who lives in mid-heaven, who recites in order many 
(sacred stanzas) ; may he bestow upon us food, with 
cows, with horses, with sons, with dependents. 



moon) *' which cannot be made afterwards, which cannot be 
made again," taking ydt as =ya^.] 

* Properly ** the Pitris,^^ or progenitors, the Angirasas^ who, 
as we have before seen, appear to have been among the ancient 
astronomers, the inventors of the lunar asterisms {nahshatrai). 
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ANUVA'KA VI. 



ASHTAKA VIII. Continued. 

ADHYAYA II. Continued. 

StJKTA I. (LXIX.) 
The deity is Agni ; the Rishi is Suhitill, the son of Vadhrtaswa ; 
the metre of the first two verses is Jagaik, of the rest Triihtubh, 

1. May Agni's regards be benevolent to VA-VargaXix. 
DHRTASWA, may his guidance be auspicious, his 
approaches (to the sacrifice) favourable ; when the 
SuMiTRA people first kindle Agni, then fed with 
butter and brilliantly blazing, he is glorified. 

2. May ghl be the augmenter of the Agni of 
Vadheyaswa, may ghi be his food; may ghi be 
his nutriment; sacrificed to with ghi he expands 
exceedingly; he shines like the sun, when the 
clarified butter is poured out f<;>r him. 

3. May that thy army of flame, Agni, which 
Manu, which SuMiTRA has kindled, be the newest ; 
do thou shine wealthily ; do thou graciously accept 
our praises ; do thou destroy the might (of our 
foes) ; do thou grant ifs abundance. 

4. Do thou, Agni, whom Vadhrtaswa propiti- 
ating thee formerly kindled, accept this; be the 
protector of our sacrifices, be the protector of our 
bodies ; preserve this wealth which has been given 
to us by thee. 

5. Kinsman of Vadheyaswa, be the possessor of 
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food and our protector ; let no one assail thee, (for 
thou art) the overcomer of men; like a resolute 
warrior (thou art) the overthrower (of enemies); I, 
SuMiTEA, celebrate the names of the kinsman of 
Vadhrtaswa. 

6. Thou hast gained mountain-treasures beneficial 
to men, (thou hast defeated the hostilities) of strong 
men, Dasas and Vritras^ like a resolute warrior, 
do thou, Agni, the overthrower (of enemies), over- 
come those who are desirous of battle. 
Varga XX 7. This Agni to whom a long series (of sacrifices 
has been addressed), who is bright with many rays, 
covering thousands (in the form of ghl\ the leader 
of hundreds (of burnt offerings),^ the mighty one, 
brilliant among the brilliant, (is) being glorified by 
the priests; shine (Agni) upon the devout SuMiraAS. 

8. In thee, Jatavedas, is the milch cow easy to be 
milked, yielding ambrosia as it were inexhaustibly 
in battle,^ thou art kindled, Agni, by the devout 
SuMiTRAS who are entitled to the sacrificial donation. 

9. The immortal gods have proclaimed thy 
greatness, JItavedas, Vadhrtaswa (Agni); when 
human beings came to inquire (who would slay the 



^ These epithets are amplified by the Scholiast; they are 
literally long-threaded, large-oxed, thousand-heifered, hundred- 
guider. 

' [Sdyai^a explains asaschateva samand as ''united with the 
sun which has no association, %,e, is not joined to anything 
because it has no settled home."] 
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Asuras\ then thou with (the gods), the leaders of 
all, fostered by thee didst overcome (those who 
impeded the ceremony), 

10. Vadhrtaswa honouring thee, Agni, placed 
thee upon the altar as a father (places) his son 
(upon his lap); pleased with his fuel, youngest 
(of the gods), thou didst slay the ancient obstructers 
(of the rite). 

H. AoNi by means of the priests of Vadhrtaswa 
pouring out libations always conquers his foes; 
thou (Agni) shining with varied splendour, hast 
consumed the battle ; (thy praiser) self-fostered has 
destroyed his powerful (assailant). 

12. From a long period has this Agni the 
slayer of foes been kindled (by the oblation) of 
Vadhrtaswa ; (he is) to be addressed with rever- 
ence ; do thou, (Agni, kindled in the) family of 
Vadhrtaswa, overcome our enemies, both those who 
have no kinsmen and those who have many kinsmen. 

StkTA II. (LXX.) 
The deities are the Apbis,' with the exception of TANth^APlT ; 
the Rishi is Suhitka, the son of Vadfbtaswa ; the metre is 
TrtBhtubh. 

1. Graciously accept, Agni, this my fuel (placed) Varga xxi. 
on the place of libation (the altar) ; delight in the 
butter-laden (spoon); most wise, rise up upon the 



* [Cf. the previous Apri hymns; I. 13; L 142; I. 188; 
11. 3; ni. 4; V. 5; VII. 2; and IX. 5.] 
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lofty place of the earth for the propitiousness of 
the days through the worship of the gods. 

2. May Nakasamsa, the preceder of the gods, 
come here with his horses of various forms ; deserv- 
ing of adoration, chief of the gods, may he effuse 
(oblations) to the gods by the path of the sacrifice 
with praise. 

3. Men offering oblations adore the eternal Aoni 
to (induce hira to perform) the duty of messenger 
(to the gods); do thou with thy stalwart draught 
horses and thy well-turning chariots bear (our 
offering) to the gods, and sit down here as the 
ministrant priest. 

4. May our (sacred grass) acceptable to the gods 
twining crookedly be stretched out, may it be long, 
lengthy, and fragrant ; with mind free from wrath, 
divine Barkis^ offer worship to the gods desiring 
(the sacrifice), of whom Indra is the chief, 

5. Be in contact, doors, with the lofty height 
of heaven, or expand according to the measure of 
the earth; desiring the gods, desiring a chariot, 
sustain with your might the shining chariot (that 
is mounted) by the mighty gods.^ 

Vargaxxii. 6. Eadiaut daughters of heaven. Dawn and 



^ What this may mean is not yery obvious. M. Langlois has 
very ingeniously made sense of it, whether agreeably to Indian 
notions may perhaps be doubted: "recevez aveo un pieux 
empressement le char divin qui arrive sur votre grand seuil 
aveo les grand dieux." 



Digitized by VjOOQ IC 



EIGHTH ASHTAKA — SECOND ADHYIyA. 193 

Night, sit down on the place of sacrifice ; you, 
who are desirous and possessed of affluence, may 
the gods desirous (of oblations) sit down on y6ur 
spacious lap. 

7. (When) the grindiog-stone is uplifted, the 
mighty Agni kindled, the acceptable vessels (ready) 
on the lap of earth; (then), most learned priests, 
who take the foremost place, bestow wealth upon 
us at this sacrifice. 

8. Sit down, you three goddesses, upon this 
broad barhiSy we have spread it out for you ; Ila, 
radiant (SaraswatI) and bright-footed (BharatI) 
accept our sacrifice and well-presented oblations as 
if they were Mantt's. 

9. Divine Twashtri, since thou hast attained to 
beauty (through our oblations), and hast become the 
associate of the Angirasas, do thou, the bestower 
of wealth, possessed of precious treasure, and know- 
ing (to whom each portion belongs), offer the food 
of the gods (to them). 

10. Vanaspati,^ who art intelligent, having 
fastened it with a rope, convey the food of the 
gods; may the divine (Vanaspati) taste it, may 
he take the oblations (to the gods); may heaven 
and earth protect my invocation. 

11. Bring, Agni, to our sacrifice Varuna and 



^ [According to Sdyana the sacrificial post or stake {yupd). 
See Vol. III. p. 4, verse 1, and p. 243, verse 10.] 

VOL. VI. 
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Indra from heaven, and the Marttts from the 
firmament ; may the adorable universal gods sit 
down on the sacred grass, and may the immortal 
deities rejoice in (the oblation presented with) the 
Swdhd. 



SriKTA III. (LXXI.) 
The deity is jnana^ knowledge of the supreme Brahica ; * the 
RUhi is Bbihaspati of the family of Ajtoibas, the metre of the 
ninth verse is Jagati^ of the rest Trkhtubh. 

VargaXXiiL 1. That, Beihaspati, is the best (part) of speech 
which those * giving a name (to objects) first utter ; 
that which was the best of those (words) ' and free 
fi:om defect, (SaraswatJ) reveals it though secretly 
implanted, by means of affection. 

2. When the wise create Speech through wisdom 
winnowing (it) as (men winnow) barley with a 



^ The knowledge of Brahma is identical with the stndy of 
the Yeda, so that the suhject of this hymn is the eulogy of the 
understanding of the Yeda as essential to divine knowledge. 
This mystification and panegyric of the Veda hy the Yeda itself 
clearly helongs to a period more recent than that of the earlier 
Hap^cklas of the Eig-veda. 

' According to Sdyai^a this refers to children's first utterances : 
he says Brihaspafi says this to himself with a smile, having 
noticed that children know the meaning of the Yeda. The 
first words are " tata^ tdta,^^ etc. [He compares the Aitareya 
Br. I. 14.] 

' JSshdm is not explained, hut tat is interpreted as "that 
knowledge of the Yeda." 
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Sieve, then friends know friendship ; ^ good fortune 
is placed upon their word. 

3. (The wise) reached the path of Speech by 
sacrifice, they found it centred in the Siahis; having 
acquired it they dispersed it in many places; the 
seven noisy (birds) ^ meet together. 

4. One (man) indeed seeing Speech has not 
seen her; another (man) hearing her has not 
heard her ; but to another she delivers her person 
as a loving wife well-attired presents herself to 
her husband.' 

5. They call one man firmly established in the 
friendship (of Speech), they do not exclude him 
from (the society of) the powerful (in knowledge) ; 
another wanders with an illusion that is barren, 
bearing Speech that is without fruit, without 
fiowers. 

6. He who has abandoned the friend who knows V"8r* ^:xiY. 
the duty of a friend,* in his speech there is not a 



^ Sdyana derives adkhdyah from 8a and Jchyd samdnakhydndhy 
and explains this as ''those who possess knowledge of the 
gistras," etc. 

* The seven metres, Gdyatriy etc., are here referred to. The 
previous words refer to the diffusion of learning; those who have 
studied the Yeda have afterwards taught it to others. 

' [i,e. according to Sdyana, ** he understands thoroughly the 
meanmg of the Yeda."] 

^ Saehividam is explained hy Sdyana as " the teacher who 
is the friend of the Yeda hecause he shows his gratiti^de to the 
Yeda hy preventing the destruction of tradition." 
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particle (of sense) ; what he hears, he hears amiss ; ^ 
for he knows not the path of righteousness. 

7. Friends ^ possessing eyes, possessing ears, were 
(yet) unequal in mental apprehension ; some seemed 
like pools reaching to the mouth, others reaching to 
the loins, others like pools in which one can bathe. 

8. Although Brdhmans who are friends concur 
in the mental apprehensions which are conceiyed by 
the heart (of the wise), yet in this (assembly) they 
abandon one man (to ignorance of the sciences) 
that are to be known, others again who are reckoned 
as Brdhmans ' (wander at will in the meanings of 
the Veda). 

9. Those who do not walk (with the Brahmans) 
in this lower world nor (with the gods) in the upper 
world* — they are neither Brahmans nor oflferers of 
libations; they, devoid of wisdom, attaining Speech, 
having sin-producing (Speech), becoming plough- 
men pursue agriculture. 

10. All friends rejoice when the friendly (liba- 
tion), the support of the assembly (of the priests). 



* Sdya^a, " what he hears outside (contrary to) the Veda he 
hears false." This would imply the existence of schismatical 
doctrines. 

* [Sdyana, " persons having equal knowledge.'*] 

' [Sayapa, '' who possess the investigated Brahma, consisting 
of knowledge, divine lore {srutt)^ thought and wisdom," i,e. 
" the learned."] 

* The text has only arcdk and paras, " behind — in front." 
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has arrived (at the sacrifice) ; for (Soma), the re- 
mover of iniquity, the giver of sustenance, being 
placed (in the vessels), is suflBcient for their in- 
vigoration. 

!!• One (the Hotri) is diligent in the repetition 
of the verses (of the Rich) ; another (the Udffdtri) 
chants the Gayatra (the Sdman) in the SaJcvari 
metre ; another the Brahma declares the knowledge 
of what is to be done; another (the Adhwaryu) 
measures the materials of the sacrifice. 



ADHYAYA III. 



MANPALA X. 
ANTJVAKA VI. Continued. 

StJKTA IV. (LXXII.) 
The deities are the gods : the RUhi is Ebihaspaxi, the son of 
LoKA or Bbihaspati, of the family of Angibas, or Aditi the 
daughter of Daksha : the metre is Anushfubh, 

1. Let us proclaim with a clear voice the genera- Varga i. 
tions of the gods (the divine company), who, when 

their praises are recited, look (favourably on the 
worshipper) in this latter age. 

2. Bhahmanaspati ^ filled these (generations of 
the gods) with breath as a blacksmith (his bellows) ; 



^ The lord of food, according to the Scholiast ; the same as 
Aditi, 
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in the first age of the gods the existent was bom 
of the non-existent.^ 

3. In the first age of the gods the existent was 
bom of the non-existent; after that the quarters 
(of the horizon) were bom, and after them the 
upward-growing (trees). 

4. The earth was born from the upward-growing 
(tree), the quarters were bom from the earth; 
Daxsha was bom from Anixi, and afterwards Anixc 
from Daksha.^ 

5. Aditi, who was thy daughter, Daksha, was 
bom ; ' after her the gods were bom adorable, freed 
from the bonds of death. 

Vargaii. 6. When, gods, you abode in this pool* well- 



^ Asatal^ nieans that which at the primary creation of tke 
gods was without name or form : there is an allusion to the 
popular text, " asad vd tdam agra dsit tato mi sad qfagataJ^ 
[Sdya^a cites the Chhdn^ogya TTpanishad, YI. 2.] 

' [Sdya^a remarks, " It may be objected that there is a con- 
tradiction here, since a self-produced efifect cannot be the cause 
of itself. The venerable Ydska removing this objection has 
questioned and refuted the inconsistency. He says (Nirukta, 
XI. 23), * It may be objected, How can it be that J)ak$ha 
was born from Aditi and afterwards Aditi from Daksha? The 
answer is, Either they were bom together or by a divine law 
they reciprocally gave birth to each other and shared each 
other's nature.' "] 

' Say ana (apparently), "gave birth to (those AdUyas),^* 

* i.e. When the world was yet water, as it was before ci*eation, 
and the gods were properly speaking uncreated. 
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arranged, then a pnngent dust^ went forth from 
you as if you were dancing. 

7. When, gods, you filled the worlds (with your 
radiance) as clouds (fill the earth with rain), then 
you brought forth the sun hidden in the ocean. 

8. Eight* sons (there were) of Awn who were 
bom from her body ; she approached the gods with 
seven, she sent forth MIrtanda on high. 

9. With seven sons Aditi went to a former 
generation, but she bore MXrtanda for the birth 
and death (of human beings).^ 

StJKTA V. (LXXIII.) 

The deities are the ICabxtts ; the J^tishi is QAVBiviTiy the son of 

Saxii ; the metre is THshtubh. 

1. Thou hast been bom, (Ikdra), for strength, Vargaiii. 
for slaying (enemies), powerful, adorable, most 
mighty, extremely proud; the Maruts animated 



* Or "particle"; this refers to the sun mounting into the 
sky. 

* The comment gives the names; Mitra, Varuna, Dhdtfi, 
Aiyaman, Aijisa, Bhaga, Vivaswat, and Aditya (the sun). This 
is the myth of an earlier period ; the Pur&^as made the Adityas 
twelve in numher. S^ya^a cites the Taitt. Saiph. YI. 5. 6. 1. 

' Sayana explains this as meaning that the life, death, eto., 
of sentient heings is dependent on the rising and setting of the 
snn ; there is also a play of words in Mdrtdnda as derived from 
mrita "dead" and anda ^*egg,^^ i.e. birth. He cites the Taitt. 
Saiph. YI. 5. 3. 1. [This hymn is translated by Muir, Sanskrit 
Texts, part iv. p. 10.] 
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Indra in the ( FriVra-fight) when (his) sustaining 
mother ^ sustained the hero. 

2. The martial troop of (Indra) the injurer 
encamped around Indra, (accompanied) by the 
swift-moving (Maruts): they animated him with 
abundant praise ; like (cattle) penned up within a 
great stall, the embryonic (waters) issued from the 
( Vritra) who had arrived in the form of darkness. 

3. Vast, (Indra), are thy feet; when thou ad- 
vancest, the Vajas, and whatsoever (deities are) 
there animated thee; thou, Indra, boldest a thou- 
sand jackals in thy mouth, mayest thou bring back 
the AswiNS. 

4. Hastening in battle thou approachest the 
sacrifice ; thou bringest the two Nasattas to 
friendship (with ns) ; thou, Indra, possessest a 
heap of treasures, thousands (in number) ; the 
AswiNS, hero, gave us riches. 

5. Indra rejoicing at the sacrifice accompanied 
by his swift-moving friends (the Maruts, gave) 
wealth to the people ; he has come with them 
against the Dastu to destroy his illusions ; he has 
scattered the dark rain-clouds ^ and the gloom. 

Varga IV. 6. Thou hast expelled the two of the same name, 
thou hast destroyed the Vritra as (he destroyed) 



* Dhanishfhd may be another name of Aditi, Yajur Veda, 
XXXIII. 64. 

' [Sayana explains tamrdh as ** causing to languish/' i,e. by 
giving no rain] 
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the cart of the dawn; thou advancedst with the 
mighty friends (the Maruts), who were eager (to 
slay the Vrifra) ; thou demolishedst his precious 
limbs. 

7. Thou hast slain the slave Namuchi endeavour- 
ing (to disturb) the sacrifice,^ making his illusions 
powerless against the Sishi ; thou hast made easy 
for Manu the paths to the gods so as (to make) the 
ways straight. 

8. Thou hast filled these waters, thou, Indra, 
who art the lord (of all) bearest (the thunderbolt) 
in thy hands ; the gods glorify thee (who art en- 
dowed) with strength; thou hast made the clouds 
with their roots upwards.^ 

9. When his thunderbolt abode everywhere in 
the firmament, it also subjugated the water to him ; 
the water which is let loose upon the earth puts 
milk into cows and herbs.* 

10. Although (some) say he came from the horse 
(the sun), I know that he is the oflfepring of 
strength ; he came from wrath, he stands in the 



* [Or ** desiring thy wealth." The probable meaning of 
tnakhastfUf " desiring to fight," seems unknown to Sdyana.] 

^ i.e. thou hast turned them upside down {adhomukhdn, with 
their faces turned downwards). Sayana takes vaninah as clouds, 
or rays. 

' [The commentary is wanting. The translation in the text 
is based on the commentary on the same verse in the Sdma 
Veda, I. 4. 1. 4. 9.] 
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homes (of his enemies) ; Indra knows whenoe he 
was bom. 

!!• The swift-moving well-flying (rays of the 
sun), loving sacrifices, discerning (the future), de- 
serving knowledge, invested Indra; dissipate the 
darkness, fill out the light; release us like men 
bound with a net. 

StiKTA VI. (LXXIV.) 
Deities, JRishi^ and metre as before. 

VargaV. 1. Indra desiring to bestow (wealth) is attracted 
by the inhabitants of heaven and earth (for the 
acquisition) of riches, either by pious acts or by 
sacrifices ; (he is attracted) either by those swift- 
moving (persons) who acquire wealth in battle or 
by those who being successful (inflict) successful 
injury.^ 

2. The animating invocation of these (Angirasas) 
pervaded heaven; (the gods) with minds desirous 
of food kissed * the earth ; and there beholding (the 
lost cattle), the gods for their own benefit made 
illumination) like the sun by their own glorious 
radiance. 

3. This (is) the praise of these immortal (gods), 



^ S4 jama's explanation is not clear : he takes vanum as htmtd^, 
and susrunam as ittprasiddhdm (very famous, or very successful). 

' [Sdyapa, simply ** arrived." The subject of nimsata may 
be the Angirasas, who were sent by Indra to point oat where 
the cattle of the worshippers was.] 
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who bestow wealth at the sacrifice ; perfecting our 
praise and sacrifice, may they bestow upon us 
unequalled riches. 

4. Thy men praised (thee) then, Indra, (those) 
who wished to break into ^ the vast (stall) full of 
cattle; who milked the extensive once-generating 
earth,^ mother of many children, the showerer of 
thousands (of blessings). 

5. Celebrators of holy rites, select for your pro- 
tection Ikdra the unsubdued, the tamer of hostile 
hosts; mighty, opulent, much glorified, who, loud- 
shouting, is the bearer of the thunderbolt, which is 
friendly to man. 

6. When Indra, the destroyer of cities, had slain 
the most mighty (Vritra), then he the Vritra- 
slayer filled the waters ; he was manifest (to all), 
the subduer of enemies, the lord of all, the most 
opulent ; may he do that which we desire to have 
done. 



* Mahfdhara (on Yajush, XXXIII. 28) explains iirvam 
gtmantam tilritsdn as ''who desire to effuse the abundant 
(i5(wna) mixed with water." 

* Or ** heaven." Sayaijia gives this alternative explanation in 
consequence of VI. 48. 22, ^^ aakriddha dyaur qjdyata'^ Mahidhara 
says " giving gold, grain, etc., once." 
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S(5kta VII. (LXXV.) 

The deities are the Riyers ; the Rtshi is Sikdhukshit, the son of 

Fbiyakedha ; the metre is JagatL 

VargaVi. 1. Waters, the worshipper addresses to you 
excellent praise in the dwelling of the institutor 
of the rite ; they flowed by sevens through the 
three (worlds) ; but the Sindhu surpasses (all) the 
(other) streams in strength. 

2. For thy course, Sindhu, Vaeuna tore open 
a path, since thou hastenedst towards food; thou 
goest by a lofty road down upon the earth, by 
which (road) thou reignest in the sight of all 
worlds, 

3. The sound goeth forth in heaven above the 
earth; (Sindhu) with shining wave animates his 
endless speed ; as rains issue thundering from the 
cloud, so Sindhu (thunders) when he advances 
roaring like a bull. 

4. Like mothers crying for their sons, (the other 
rivers) hasten towards thee, Sindhu, like milch 
cows with their milk ; thou leadest thy two wings ^ 
like a king going to battle when thou marchest 
in the van of the streams that are descending 
(with thee). 

5. Accept this my praise, Ganga,^ Yamuna, 



* [Sdyana's explanation, "thy flowing combatants," is not 
inconsistent with the meaning, " wings of an army."] 

* [As to these rivers, see Roth*s Lit. and Hist, of the Veda, 
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SARASVATf, SUTUDRf, PARUSHNf, MaRUDVRIDHA with 

AsiKNf, and YitastI; listen, A:BjfKtYl with Su- 

SHOMl.^ 

6. Thou, Sindhu, in order to reach the swift- Vargavii. 
moving GoMATf, hast united thyself first with the 
TbishtXmX : (now be united) with the Susartu, the 

RasI, the SwETf, the KubhI, and the Mehatnu, in 
conjunction ^ with which streams thou dost advance. 

7. Straight-flowing, white-coloured, bright-shining 
(Sindhtj) bears along in its might the rapid waters ; 
the inviolable Sindhu, the most efficacious of the 
efficacious, is speckled like a mare, beautiful as a 
handsome woman. 

8. The Sindhtj is rich in horses, rich in chariots, 
rich in clothes, rich in gold ornaments, well-made, 
rich in food, rich in wool,^ ever fresh, abounding 



pp. 136-140. Parushni is another name for IrdvatL Marud- 
vridhd means increased by the Maruts or storm-gods. The 
ArflMyd is the same as the Vipdsaf and the Smhomd is the 
Sindhu. See Nirukta, III. 26; referred to above, Yol. I. 
p. 88, note. See also Hair's Sanskrit Texts, vol. ii. p. 355.] 

^ A Terse is inserted here in some MSS., but no notice is taken 
of it by Sayana. ** Those who are drowned at the confluence 
of the 8ild and Asitd go to heaven ; the resolute people who 
abandon their lives (thus) enjoy immortality." 

^ [Sdyana takes saratham literally, ''having mounted the same 
chariot with them." Cf. tnfrd v. 9.] 

' Of which, says Sayana, blankets are made. The wool of 
the sheep on the west of the Indus has become (1858) a valuable 
article of the trade of Bombay. 
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in Silamd plants,* and the auspicions river wears 
honey-growing (flowers). 

9. SiNDHiJ has harnessed his easy-going well- 
horsed chariot, with it may he bring (us) food ; the 
might of this inviolable, great, renowned (chariot) 
at this sacrifice is praised as mighty. 

stJiTA vin. (Lxxvi.) 

The deities are the stones with which the Soma plant is crushed ; 
the Rishi is Jabatsabna SabpajIti, son of IbXyat ; the metre 

is jAGATf . 

Targa VIII. 1. I propitiate you at the commencement of the 
food-possessing (dawns); you reveal Indra, the 
Maruts, heaven and earth ; both heaven and earth 
being united attend on us in all the chambers 
of sacrifice ; (may they fill us) with wealth.^ 

2. Pour forth this excellent libation ; the stone 
grasped by the hand is like a horse when the 
grinder (effuses the Soma); the animating (worship- 
per) acquires virile strength overpowering (his foes) 
when (the stone) bestows horses for the sake of 
great wealth. 

3. May this (sacrificial) work of this grinding- 
stone, the effusion of the Somaj spread as it went 
formerly along the path to Manu; when the son 



^ Silamd plants, according to the statements of hosbandmeo, 
famish cordage for fastening ploughs. 

• [Properly udhhidd=at their opening (or commencement) and 
ahani='ihe two halves of the day. Sdyapa also omits yoM."] 
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of TwASHTRT, hidden by the (stolen) cows, and 
assuming the form of a horse, (was to be slain), 
the worshippers had recourse at the sacrifices to the 
inviolable (upper grinding-stones). 

4. Drive away the disturbing Eakshasas; keep 
off NiRRin ; prohibit all malignity ; effuse for us 
riches with male progeny ; bear, stones, the praise 
that delights the gods. 

5. (The Adhwaryu) praises you who are stronger 
even than heaven, quicker in work than Vibhwan,^ 
more diffusive of the Soma than YIyu, more bounti- 
ful of food than Agni. 

6. May the renowned stones bring us the effused Varga ix. 
(juice) of the Soma^ (may they establish us) with 
brilliant praise in the brilliant (/SWa-sacrifioe), 
where the priests milk forth the desirable Soma- 
juice, crying out all around, and racing each 
other. 

7. The swiftly-moviug grinding-stones effuse the 
Soma ; desiring praise, they milk forth its juice ; 
they milk forth the juice for the sprinkling (of 
Agni); the leaders (of rites) purify the oblations 
with their mouths.^ 

8. Ye stones, leaders (of rites), you are the doers 
of good works; you who express the Soma for 

^ One of the JRibhtts, the sons of Stdhantoan, See Vol. III. 
p. 839 note. 

' By deyouring the refuse ; or (metaphorically) by the praise 
of their mouths. 
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Indra, (make) all desirable wealth for the glory 
of heaven; you (give) all treasures to the earthly 
effuser. 

SiJkta IX. (LXXYII.) 
The deities are the Mabuts ; the JRishi is SrtJMABASMi of the 
family of Bhbigu ; the metre of the fifth verse is Ja^ati, of 
the rest Trishtuhh. 

VargaX. 1. (The Maruts), pleased with our praise like 
water-drops sent down by clouds, shower wealth; 
they are the generators (of the world) like sacrifices 
abounding with oblations ; I have not praised the 
mighty band of Maruts (adequately) for their 
honour or for their glory. 

2. The destructive^ (Maruts) made ornaments 
for their decoration ; many hostile hosts cannot 
overcome the band of Maruts ; the moving sons of 
heaven do not issue forth, the swift-going sons 
of Aditi do not increase (in glory ).^ 

3. (The Maruts), who through the might of 
heaven and earth have emerged from their own 
persons as the sun emerges from the cloud, (are) 
desirous of praise like powerful heroes, and radiant 
like men who overpower their enemies. 

4. In your collision, as in the transit of waters, 
the earth is not shaken, is not shattered; this mani- 



* Or " human " ; because the Maruts were at first men, but 
through their good works obtained immortality. 
' Because, says the Scholiast, they are not praised by us. 
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fold sacrifice comes towards you ; approach united 
as if laden with food. 

5. You (move along) like horses harnessed to the 
chariot-poles with reins ; at break of day you (are 
CDdowed) with radiance like the luminaries (of 
heaven); you are like hawks, like the destroyers 
of foes, desirous of renown ; you cover the ground 
like travellers, you move everywhere. 

6. When, Maruts, you come from a distance, Vaiga xi. 
then, Yasus, distributors of abundant, desirable, 
coveted wealth, do you scatter afar our concealed 

foes. 

7. The worshipper who engaged in worship at 
the sacnfice, accompanied with praise,^ presents 
donations (to the priests) as if to the Maruts, ho 
enjoys food with riches, and male progeny; may 
he be present at the god's /Sbwa-drinking. 

8. May those protecting deities who are entitled 
to be worshipped at sacrifices, who under the name 
of Adityas ^ are the bestowers of felicity, may they 
(the Maruts) accelerating their chariots, and 
desirous of the ample (oblation), upon their arrival 
at the sacrifice protect our praise. 



* [Sdyaiaa explains udrtchi yajne as '' when the saorifice has 
the praise perfected, %,e, when the sacrifice is complete," or else 
''when the sacrifice is hegun." Grassmann separates udrtchi^ 
translating it " in der Folge, fortan."] 

* Or, by means of the water connected with Aditya (the 
sun). 

VOL. VI. P 
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S€kta X. (LXXVIII.) 

Deities and Rishi as before ; the metre of the second and last 

three verses is JagaVi^ of the rest Tbishtitbh. 

Vargaxii. 1. They (the Maruts) are like Brahmans sancti- 
fied by pious praises, they are institutors of holy 
rites like the propitiators of the gods by sacrifices; 
decked with various ornaments, and handsome like 
kings, devoid of sin like men (who are the lords) 
of habitations. 

2. (Tou) who like Agni (are endowed) with 
splendour, who have golden ornaments upon your 
breasts, who like the winds (are) self-yoked, swift- 
moving, who like the extremely wise (are) venerable 
and able guides, and like the )Si9;wa-juices the givers 
of delight, (do you come) to the (worshipper) going 
to the sacrifice. 

3. (The Maruts), who like the winds cause (the 
foes) to tremble and move swift; blazing like the 
flames of fires, (who are) the achievers of heroic 
deeds like warriors clad in mail ; munificent donors 
like the praises of ancestors. 

4. Who (are) united to a common centre like the 
spokes (of the wheels) of chariots, brilliant like 
victorious heroes, sprinkling water like benevolent 
men, sweet-voiced like men who recite praise. 

5. Who (are) most excellent and swift like 
horses, lords of cars and munificent like the 
possessors of wealth, swiftly moving like rivers 
with water flowing from a height, (accompanied) 
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everywhere with hymns like the multiform Angi- 

EASAS. 

6. Having streams for mothers like the grinding- Varga xiii. 
stones ^ which send forth moisture ; ever destroy- 
ing (enemies) like destructive thunderbolts ; having 

tender mothers like sportive infants ; (endowed) 
with splendour like a great crowd of men in a 
procession. 

7. Who, radiant in sacrifices like the rays of the 
Dawn, shine with their ornaments like those 
expectant of good fortune, (who) swift-moving like 
rivers, having bright weapons, have traversed 
leagues like mares who have journeyed from far, 
(may they come to our sacrifice). 

8. Divine Maruts, magnified (by our praise), 
render us, your praisers, prosperous and opulent ; 
come to this friendly laudation, for your precious 
bounties have been long (bestowed upon us). 

StJKTA XI. (LXXIX.) 

The deity is Agni ; the Rishi is either Agni SauchI ka or Aqni 
VaiswInaba, or Sapti son of VIjambhara ; the metre is 

T&ISHTUBH. 

1. I have beheld the might of the adorable Varga xiv. 
(Agni) immortal in (the hearts of) mortal beings ; 
his two jaws, divided asunder, shut together; 



' [Sdyana, "clouds," apparently taking sindhumdtarah as 
meaning ** mothers of rivers."] 



Digitized by VjOOQ IC 



212 RIG- VEDA SAXHITX. 

devouring* without masticating consume much 
(fuel), 

2. His head is deposited in a cavern ; ^ his eyes 
are wide apart; with his tongue he devours the 
wood without masticating ; (the priests) approaching 
on foot reverently offer him oblations amongst the 
people with uplifted hands. 

3. Longing for the abundant creepers of the 
maternal (earth, longing for) their more excellent 
concealed (root), he creeps like a child; he has found 
the tree shining like ripe grain, upon the lap of the 
earth, tasting (the ether). 

4. This (that) I declare unto you, heaven and 
earth, (is) the truth ; as soon as bom, the embryo 
devours the parents ; ' I who am a mortal know not 
(the condition) of the deity; Agni, (0 Vaiswanara), 
is discriminating, he is exceedingly wise. 

5. He who quickly offers him food, makes obla- 
tions to him with dripping /SWa-juices, and delights 
him (with food); (Agni) looks upon him with a 
thousand eyes ; thou, Agni, art everywhere present. 

6. What wrathful act, what sin hast thou com- 
mitted among the gods ? Ignorant I ask theci Agki, 



* [Sdyana *' feeding the worshipper." Asinvati, "insatiable," 
he explains by asankhddantyau, ** not chewing."] 

' i,e. in the stomachs of men, referring to the fire of digestion. 
The '' eyes " are the sun and moon. 

^ i.e. fire as soon as lighted bums the two pieces of touchwood 
by which it was generated. 
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Bporting (here) not sporting (there), golden-hued ; 
eating what is to be eaten, thou cuttest (thy food) 
into pieces as the knife (cuts up) the cow. 

7. Bom in the woods, he has harnessed his steeds 
which move everywhere held in by straight-guiding 
reins ; friendly and augmented by rays, he has dis- 
tributed (wealth) ; he grows in strength nourished 
with logs of wood. 

StiKTA XII. (LXXX.) 

Deity and metre as before ; the Risht is Agni SAucnf k^ or Agni 

VaiswXnaju. 

1. Agni gives (his worshipper) a food-acquiring Varga xv. 
steed, Agni gives (him) a valiant son, renowned, 
assiduous in pious works ; Agni travels beautifying 
heaven and earth; Agni (makes) a woman the 
bearer of male offspring (and) intelligent, 

2. May the fuel of the efficient Agni be aus- 
picious ; Agni has penetrated the vast heaven and 
earth; Agni animates (the worshipper) alone in 
battles ; Agni destroys numerous enemies. 

3. Agni verily has protected Jaratkarna; ho 
has consumed JariJtha* with his flames; Agni 
rescued Atbi ^ in the hot fissure ; Agni furnished 
Nrimedha with progeny. 

4. Agni sending forth flames bestows wealth; 
Agni (gives a son to) the JRishi who acquires a 
thousand cows ; Agni spreads the oblation through 

> [See Vol. IV. p. 29.] » [See Vol. I. p. 290.] 
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heaven, the forms of Agni are manifested in many 
places. 

5. The jRishis variously invoke Agni with 
hymns ; men when hard pressed in battle (invoke) 
Agni; the birds flying in mid-heaven (invoke) 
Agni ; Agni circumambulates thousands of cattle. 

6. The races who are of human birth praise 
Agni, so do the men descended from king Nahush ; 
Agni (hears) the voice which is fit for the path of 
sacrifice ; Agni's path lies everywhere in ffhL 

7. The RiBHUs have fabricated praise for Agni ; 
we have recited pious praise to the mighty Agni ; 
Agni, youngest (of the gods), protect thy worship- 
per ; Agni, bestow (on him) abundant wealth. 

StkTA XIII. (LXXXI.) 

The deity is Yiswasabman ; * the JRisht is Viswaxa&xak, sod of 

Bhtttaita ; the metre is Trishfttbh, 

Varga XVI. 1. The -Bi>Ai, the Hotri^ our father who offering^ 

^ Not the artificer of the gods, but, as appears from both text 
and commenty the maker of all, the creator, Farameswara. 
[The epithet is used of Indra, VIII. 9. 2. The whole of this 
Sukta occurs in Yajur Veda, XVII. 17-23. See Muir, vol. iv. 
p. 5, vol. V. p. 32.] 

* i.e. "destroying at the pralaya, or dissolution of the world;" 
see Mahfdhara on Yajur Veda, XVII. 17. Asidat means ''has 
stopped," or ''has sat down in Agni." The "wealth" desired 
by Vtswakarma is heaven, which is to be obtained by hymus and 
the like. Asishd may mean " by the wish to become many," 
or, "by the desire to create again and again." Prathamachehhad 
may mean "assuming the principal form," or "first investing 
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all these worlds^ has taken his seat; desiring wealth 
by pious benedictions, the first inventor has entered 
inferior (beings). 

2. What was the station? what was the material? 
how was (it done)? so that the beholder of all, 
ViswAKAEMAN (was) generating and disclosed 
heaven by his might.^ 

3. Having eyes everywhere, and having a face 
everywhere, having arms everywhere, and having 
feet everywhere, he traverses* (heaven) with his 



Agni with the wodds." In this somewhat enigmatical verse 
there is an awkward confounding of persons, the Rishi, and 
the deity ; hnt both commentators consider the latter as Farnh 
meswara to be especially intended, quoting the usual texts, 
'' dtmd vd idam eka evdgra dsit,^ etc. 

^ [Sdyana cites Ydska (Nirukta, X. 26) to the effect that 
Viswakarman at a Borvamedha, or universal sacrifice, offered up 
all the worlds, and last of all offered up himself in sacrifice. 
The first line of this verse refers to the destruction of all things, 
and the second to their re-creation. Verses 1 to 4 are translated 
and commented on by Dr. Scherman, Phil. Hymn. p. 33.] 

^ In the first verse it is said that after the pralaya, the creator 
made all things anew. It is now asked — where was the scene 
of action, what were the materials, and how was the work 
performed ? In this world, says the commentator, a potter must 
have his shop, his clay, his wheel: so what site, matter, and 
implements had Tswara ? Sdyai^a intimates that the questions 
imply a negative answer, and says they mean that nothing of 
the kind was necessary. 

* Sandhatnati properly means "he blows together," or "in- 
flates;" a curious metaphorical expression to denote the work 
of creation. 
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arms, (earth) with his swift-moving (feet), and 
exists a god without companion generating heaven 
and earth. 

4. Which was the forest, which the tree, fix)m 
which they ^ fabricated heaven and earth ? Inquire, 
sages, in your minds what (place) he was stationed 
in when holding the worlds. 

5. Grant to thy friends, Viswakarman, at the 
oblation, thy best, thy worst and thy intermediate 
forms,^ and to these do thou thyself, possessor of 
the oblation, becoming augmented in person (by 
oblations), oflfer worship. 

6. ViswAKARMAN, magnified by the oblation,* do 
thou of thyself worship earth and heaven ; let other 
men (who offer no oblations) be everywhere con- 
founded ; may he, rich in oblations, be the granter 
of heaven at this our (sacrifice).^ 

* i,e. the makers of the world, directed by Farameswara. 

^ The best forms are the bodies of the gods, etc. ; the inter- 
mediate forms are the bodies of men, etc. ; the inferior forms 
are the bodies of worms, etc. The application of the concluding 
clause is not very clearly explained, and there is apparently a 
confounding of the creator Vtswakarman, and Vifwakarman as 
Tkoashffi, or Agni. According to Mahfdhara it means that man 
is incompetent to worship the creator, that is, in his forms, and 
it must be done by himself. 

* [Or, '*by me, VistDakarman^ becoming an oblation." So, 
too, in the preceding verse, Sdyana explained havisht^ '' at the 
oblation," as "when I am made an oblation."] 

* This verse occurs in Sama Veda, II. 7. 3. 9. 1 ; Nirukta, 
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7. Let us this day invoke for our protection the 
lord of speech, the creator of all, who is swift as 
thought ; ^ may he, the bestower of all happiness, 
the doer of good works, be propitiated by all our 
oblations, (so as) to grant us his protection. 



StiKTA XIY. (LXXXII.) » 

Deity, Risht, and metre as before. 

1. The maker of the senses,' resolute in mind, Varga xvii. 
engendered the water, (and then) these two (heaven 

and earth) floating (on the waters); when those 
ancient boundaries were fixed, then the heaven and 
earth were expanded. 

2. ViswAKARMAN, of Comprehensive mind and 
manifold greatness, is all-pervading, the creator, the 
arranger and the supreme supervisor; him in whom 



X. 27 ; and Yajur Veda, XVII. 22. Taska explains sUri^ as 
prajndtd, " knowing." There is no comment on the word #AriA 
in the Saman. Mahfdhara takes maghavd in its usual sense of 
Indra, and suri as an epithet thereof, ''may Indra he our 
adviser." 

^ According to Mahidhara all these epithets apply to Indra, 
understood. See Yajur Veda, VIIL 45, and XVII. 23. 

* The whole of this Sukta occurs Yajur Veda, XVII. 25-31. 

' Lit. "the father of the eye" — part put for the whole. 
Manasd dhira^ means, according to the comment, "reflecting 
that there was no one equal to himself." The priority of water 
in the creation is af&rmed hy hoth Sruti and Smfiti: ^* dpo vd 
idam agre *pa eva sasaryddau" 
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the desires of their (senses) are satisfied with food, 
they call (him) supreme beyond the seven Rishis} 

3. He who is our preserver, our parent, the 
creator (of all), who knows our abodes (and knows) 
all beings, who is the name-giver of the gods — 
he is one ; other beings come to him to inquire.^ 

4. Those ancient Bishis who adorned (with light) 
these beings in the animate and inanimate world, 
oflfer to him wealth (of sacrifice) as praisers with 
abundant (laudation). 

5. What was that embryo which was beyond the 
heaven, beyond this earth, beyond the gods, beyond 
the AsuraSj which the waters first retained, in 
which all the gods contemplated each other ? 

6. The waters verily first retained the embryo 

' This verse is said by Sdyana to admit of two applications — 
one to Aditya (the sun), the other to Faramdtmd, which is that 
followed in the text. Yaska also explains it in this doable 
sense: see Nirukta, X. 26. Mahfdhara confines it to Para- 
tndttnd, but gives the whole a different turn. As applicable to 
Aditya^ Sayana renders the second line, "Him in whom they 
delight their forms (or places) with water, him, those who are 
skilled in Mantras call the Aditya single, superior to the seven 
Mishis.^' Mahidhara renders the last part ** the wise make the 
seven Jfishia one with Fistoakarman.^* Yaska's interpretation 
is to the same effect, but he adds the legend that at the universal 
sacrifice Viswakarman (with the epithet) Bhau/oana offered up all 
beings and then himself. 

* i.e. to ask "who is the supreme lord." Mahfdhara says 
they ask what their offices are, and he appoints them their 
several functions. 
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in which all the gods were aggregated, single, 
deposited on the navel of the unborn (creator), in 
which all beings abode. ^ 

7. You know not him who has generated these 
(beings); (his life) is another, different from 
yours ;^ wrapped in fog, and foolish speech* (do 
they) wander (who are) gluttonous and engaged 
in devotion. 



^ The "embryo" mentioned in this and the preceding verse 
is Vtstoaharman, With arpttam, Say ana says andam must be 
understood, %,e, the mundane e%g, Mahfdhara says v\jam^ seed. 
They both deriye their notions from Manu. 

' [Sayana somewhat amplifies this verse. He says, "The 
assertion that we know Viswakarman in the same way as men 
say 'I am D&vadatta, I am Yajnadatta,* is false, for the essence 
(taUwa) of Viswakarman Parameswara is not endowed with 
conscious individual existence, but he is a different entity from 
you who are sentient beings, who have individual conscious- 
ness, and so forth."] 

* Jalpyd, i.e. " saying I am god, I am man," etc. The com- 
mentator's explanation of asutfipa^ is incoherent^ hindpyu- 
pdyendsiin prdndns tfipyantal^ (taking asu twice over), but he 
adds udaramhhardh. He gives the general sense of this last 
clause as "You are merely anxious for enjoyment in this world 
and in the next, therefore you know nothing of Viswakarman,*^ 
taking ukthasavah as implying singing hymns with a view to 
gaining felicity in a future state. Mahfdhara has a similar 
explanation: "you who are engaged in the enjoyments of this 
world or the next, being subject to false knowledge or ignorance, 
have no knowledge of the Truth." This Sukta is remarkable 
for its anti-Yedanta and anti-Sdnkhya doctrines. 
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StJKTA XV. (LXXXIII.) 

The deity is llAirru ; * the ^ishi is Maittu, the son of Tapas ; 

the metre of verse 1 is Jagatk^ of the rest TrisAfuhh. 

Varga xviii. 1. He who worships thee, Mantu, the thunder- 
bolt, the destroyer (of enemies), enjoys all might 
and strength, combined; may we overcome the 
Dasa and the Ajrya with thee for our ally, in- 
vigorating, strong and vigorous.^ 
* 2. Mantu is Indra; Manyu verily was a god; 
Mantu is the sacrificing priest (Agni), the omni- 
scient Varuna; the people who are of human 
descent, praise Mantu; protect us, Mantu, well 
pleased along with Tapas. 

3. Come to us Mantu, who art the strongest of 
the strong; with Tapas as thine ally overthrow our 
enemies; do thou who art the slayer of enemies, 
the slayer of adversaries, the slayer of foes, bring 
to us all riches. 

4. Do thou, Mantu, who art possessed of over- 
powering strength, self-existent, irate, the over- 
comer of enemies, the beholder of all, enduring, 
vigorous, grant us strength in battles. 

5. Sage Mantu, taking no part* in the worship 

' Manyu is the personification of, or the deity presiding over, 
anger; and the Sukta is to be repeated at sacrifices for the 
destruction of enemies. 

' [So Sdyana, taking tahasd as an adjective. Properly, 
" throngh thy yigorous vigour."] 

' Lit. "being without a share in thy acts {krittcd),'^ i,e. 
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of thee, the powerful one, I have retreated (from 
before my foes) ; worshipping not, I was angry with 
thee ; (yet) being (incorporated with) my body, 
approach me to give me strength. 

6. I am thine, come to me, advancing to me, 
turned towards me, O resister (of foes), sustainer 
of all ; Mantu, bearer of the thunderbolt, come up 
to me, let us slay the DasyuSy think upon thy 
kinsman. 

7. Approach, be upon my right, let us slay a 
multitude of foes ; I oflfer to thee the best juice 
of the Soma^ the sustainer, let us both drink it first 
in privacy. 

StiKTA XVI. (LXXXIV.) 

The deitj and J^isM as before ; the metre of the first three 

stanzas is TYishfubh, of the rest Jia^ati, 

1. May the leaders (of rites) wearing the form Varga xix. 
of Agxi, (ascending) the same car with thee, 
Mantu, who art accompanied by the Maruts, 
proceed to combat, advancing, exulting, indignant, 
armed with sharp arrows, whetting their weapons. 

2. Mantu, blazing like Agni, overthrow (our 
foes), come as our general, enduring (Mantu) when 
invoked (by us) in battle ; having slain the enemies 
divide (amongst us) the treasure; granting (us) 
strength, scatter (our) foes. 

according to the commentator, ''not sacrificing to thee at the 
sacrifice, and therefore being deprived of thy favour." 
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3. Overthrow, Mantu, our assailant; advance 
against our foes, wounding, killing, annihilating 
them ; (who) can resist thy fierce might ? O thou 
who art without companion, subjecting them thou 
leadest them subject. 

4. Thou art praised, Mantu, as (the conqueror) 
alone of many ; animate us to contend with all men ; 
with thee, thou of unshorn radiance, for our 
ally, we raise a loud shout for victory. 

5. Mantu, the giver of victory like Inbra, 
irreproachable, be thou our protector at this 
(sacrifice); enduring one, we sing to thee 
acceptable praise; we know this to be the source 
whence thou hast become (mighty). 

6. (Mantu), thou destructive thunderbolt, the 
overpowerer (of foes), twin-bom with victory, thou 
possessest exceeding strength ; be fsivourable to us, 
Mantu, in deeds, thou who art invoked by many 
in the shock of battle. 

7. May Varuna and Mantu bestow upon us 
wealth of both kinds, undivided and completely 
our own, and may our enemies, bearing fear within 
their hearts, be overcome and utterly destroyed. 
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ANUV^KA VII. 



ASHTAKA VIII. Continued. 



ADHYAYA III. Continued. 

StJKTA I. (LXXXV.) 
Soma is the deity of the first five stanzas; the marriage of 
St^&Tl of the next 11 ; of the 17th the gods, of the 18th 
Soma and the sun, of the 19th the moon, of stanzas 20 to 
28 marriage, of stanzas 29 and 30 the tonch of a bride's 
clothes, of the 31st the destroyer of sickness, of stanzas 
32 to 47 StJRTl. The ftishi is StJRTl the daughter of 
Savitki. The metre of verses 14, 19 to 21, 23, 24, 26, 36, 37 
and 44 is TVtshfuhh, of verses 18, 27 and 43 Jagati, of verse 
34 Urohrihati, of the rest Anushfuhh. 

1. Earth is upheld by truth; ^ heaven is upheld Vtrga xx. 
by the sun ; the Adityas are supported by sacrifice, 

Soma is supreme in heaven. 

2. By Soma the Adittas are strong; by Soma 
the earth is great ; ^ Soma is stationed in the 
vicinity of these Nakshatras. 

3. He who has drunk thinks that the herb which 
men crush is the Soma; (but) that which the 

^ i,e. Brahman, the eternal soul. 

' f.e. hy the Soma libations offered at sacrifices, or by the 
portion of the moon of which the gods are said to partake. 
The earth is nourished by the libations as the cause of rain, 
or by the moon as the lord of plants. The Nakshatroi may 
mean the vessels that hold the libations, or may bear its usual 
sense of lunar asterisms. 
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Brdhmans know to be Soma^ of that no one 
partakes.* 

4. Concealed by means of coverings, protected 
by the BdrhaU^ Soma, thou abidest listening 
to the grinding-stones; no terrestrial being partakes 
of thee. 

5. When, god, they quaff thee, then dost thou 
renew thyself again ; VItu is the guardian of Soma, 
the maker of years and months. 

Vargtxxi. 6. EAiBHf* was her companion; NiRASAHsf her 
slave ; SiJeya^s lovely dress was adorned by GIthJL 

7. Chitti (Mind) was the pillow, the Eye was 
the collyrium; heaven and earth were the box 
when SiJrtI went to her husband. 

8. Hymns were the cross-bars (of the car) ; the 
Kurlra metre was the thong of the whip;* the 
AswiNS were Surya's groomsmen;* Agni was the 
leader of the procession. 

^ Sdyana understands this as ''no one partakes of it unless 
be has sacrificed." If Soma be taken as the moon, '' no one " 
here will mean " no one but the gods.*' 

* The B&rhaU are the guardians of the Soma, Swdna, Bhrdj\ 
Anghdrya, etc. 

' [The words Eatbhi Ndrdsami and Odthd are personifications 
of song and praise. Sdyana cites the Ait. Br. VI. 32 on the 
derivation of Raihhi from rehh "to sound."] 

* [Or "tuft of hair." Cf. go'opasd, VI. 63. 9.] 

* See Vol. I. p. 311, note *, and p. 322, verse 5. S^yana 
cites the Aitareya Brdhm. IV. 7, and says that Frajdpati Savitfi 
(who are apparently identified) had offered his daughter Sittyd 
to Soma, and that this appears from verse 9. 
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9. Soma was desirous of a bride ; the two 
AswiNS were the two groomsmen when Savitri 
gave StfBYl, who was ripe for a husband^ (to Soma 
endowed) with intelligence. 

10. Mind was her chariot, and heaven was the 
covering, the two shining (orbs) were the oxen 
when St^BYi. went to (her husband's) dwelling.^ 

11. Those two oxen yoked by the Eich and the Targa xxii. 
Saman march equally; the two wheels were thy 

ears ; the moving path (was) in heaven. 

12. The two swift-moving wheels were thy pure 
(cars), Vayu was the fastened axle, StiEYA mounted 
the chariot of the Mind, going to her lord. 

13. St^EYl's bridal procession which Savitei de- 
spatched has advanced ; the oxen are whipped 
along in the MaghI (constellations) ; she is 
borne (to her husband's house) in the Asjitn/ 
(constellations). 

14. When, Aswins, you came in your three- 
wheeled car soliciting the marriage of StfEvl, then 
all the gods assented, and PtfsHAX (your) son chose 
(you as) his parents. 

15. When, lords of water, you came to the 
giver-away (to get) SubyA, where was the one 
wheel of your car, where did you stand to make 
the gift? 

16. Si5bya, the Brdhmans know thy two-chariot Varga xxiii. 



' [Sdyana, *' when Sdryd went to 8omay'\ 
VOL. VI. Q 
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wheels in their season; the single wheel ^ that 
is concealed, the sages know it also. 

17. I oflfer this adoration to StJrta, to the godjB, 
to MiTRA and Varuna, (and to all those) who are 
considerate to created beings. 

18. These two (the sun and moon) wandering 
in thought one after the other, youthful, sportive, 
approach the sacrifice; one (of them) looks over 
all worlds, the other regulating the seasons is bom 
repeatedly. 

19. New every day (the moon) is bom; the 
manifester of days he goes in front of the Dawns;* 
he distributes their portion to the gods as he goes; 
the moon protracts a long existence. 

20. Ascend, St^Rxl, the chariot made of good 
Jcimuka wood and of mlmaliy multiform, decorated 
with gold, well- covered, well- wheeled ; prepare the 
happy world of the immortals, thy marriage pro- 
cession to thy husband,' 



^ The two wheels being explained as the sun and moon, the 
third wheel is explained as the year. The whole passage 
(especially verse 13) seems to refer to some astronomical &ct| 
theory or myth, which it is difficult to trace. 

' Some, the commentator obserres, apply the first half of the 
stanza to the sun ; with this the words ahndm ketuh and ushatdM 
agram better agree. But the moon is the manifester of days 
in the sense of regulating the time by tithu (lunar days). 

* Colebrooke's Essays, vol. i. p. 222 ; his version is a little 
different. The verse is to be repeated when the bride goes to 
the house of the husband. [It would be better to take amritoiya 
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21. Bise up from hence, for this (damsel) has a Targaxxrv. 
husband; I worship ViswlvAsu^ with reverence 

and with hymns; seek for another maiden still 
dwelling in her father^s house, decorated with 
ornaments; that is thy portion, know this (to be 
thy portion, take it) from thy birth. 

22. Rise up from hence, ViswIvasu ; we worship 
thee with reverence ; seek another maiden, one 
with large hips ; leave the bride with her husband. 

23. Smooth and straight be the paths by which 
our friends repair to the bride's father ; may Ab- 
TAMAN, may Bhaga conduct us, and may the union 
of the wife and husband be easily accomplished, 

gods. 

24. I set thee free from the noose of Vaeuna, 
wherewith the adorable Savitri had bound thee; 
in the place of sacrifice in the world of good deeds 

1 unite thee, unharmed, with thy husband.^ 

25. I set thee free from thence, not from hence ; * 
I place thee here firmly bound; grant, Indba, 



loiam, ** the world of immortality," or ** the ahode of the Soma- 
juice," as the object of d roha " ascend."] 
" [A Gandharva. See Vol. I. p. 180, note *.] 
' Savitfi, it is said, employs Varuna to make bonds. The 
Terse is to be repeated when the bridegroom undoes the bride's 
girdle; this ceremonial is not, however, observed in the rituals 
described by Golebrooke. [Nor is it mentioned in Aswald- 
yana^s Orihya-iiitrM ; see M. Miiller's Eig-veda, vol. vi. Introd. 
p. 14.] 

' t.0. from the father's family, not from the bridegroom's. 
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showerer, that this (damsel) may have excellent 
children, and be very fortunate. 
Varga XXV. 26. May PtJSHAN lead thee hence, taking thee by 
the hand ; may the Aswins convey thee away in 
their car, go to the dwelling (of thy husband) as 
thou art the mistress of the house ; thou, submissive 
(to thy husband), givest orders to his household. 

27. In this thy (husband's family) may affection 
increase with offspring, be watchful over the 
domestic fire in this house; unite thy person 
with this thy husband; and both growing old 
together govern your household. 

28. Blue and red is (her form); Kritya ^ devoted 
(to her) is left behind; her kinsmen prosper, the 
husband is bound in bonds. 

29. Put away the garment soiled by the body ; 
give wealth to the Brdhmans ; this Kritya having 
become endowed with feet, enters the husband's 
heart as his wife. 

80. The (bridegroom's) body is lacking in beauty; 
shining with this wicked (KrityI), when he wishes 
to clothe his own limbs with his wife's garments. 
Varga XXVI. 31. May the adorable gods drive back again to 
the place whence they came the diseases which 
follow from (other) people ^ the wife's golden bridal 
procession. 



' Krityd is the goddess practising magic, or Magic personified. 
* [Sdyana, "From the person who opposes us," or ''from the 
person called Yama."] 
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32. Let not the robbers who approach the 
husband and wife reach them; may they by easy 
roads pass the difficulty ; may enemies keep aloof. 

33. Fortunate is this bride, approach, behold 
her ; having given her your congratulations, depart 
to your several homes. 

34. This (garment) is inflaming, it is pungent ; 
it is like stale Soma ; it is like poison ; it is not fit 
to eat; the Brahman^ who knows SuryI, verily 
desires the bridal (garment). 

35. Behold the forms of Surya, the dsasana 
(border-cloth), the visasana (head-cloth), the adhi- 
vikartana (divided skirt) ; ^ of these the Brahman 
relieves her. 

36. I take thy hand for good fortune, that thou Vargaxxvii. 
mayest attain old age with me as thy husband ; the 

gods Bhaga, Aryaman, Savitri, Ptjrandhi have 
given thee to me, that I may be the master of a 
household. 

37. PtJsHAN, inspire her who is most auspicious, 
in whom men may sow seed, who most aflfectionate 



^ The explanation given of these terms is very unsatisfactory. 
AfMona is explained as titshddhdna, the receptacle of the fringe, 
and that, says Sdyaija, is of a different colour. Visasana is 
that which is to he placed on the head, that which is to he 
placed at the end of the fringe (or horder) ; Adhivikartanam, 
^e garment which they cut into three pieces. Grassmann 
treats these words as relating not to dress, hut the cutting up 
of an animal. Ludwig follows Sdyapa. 
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may be devoted to us, and in whom animated by 
desire we may beget progeny. 

38. (The Gandharvas) gave SthtVA to thee, 
Agni, with her bridal ornaments ; do thou, Agni, 
give (us) husbands our wife back again with male 
offspring. 

39. Agni gave the wife back again with life and 
splendour; may he who is her husband enjoying 
long life live a hundred years. 

40. Soma first obtained the bride ; the Gan- 
BHABVA ^ obtained her next ; Agni was thy third 
husband ; thy fourth (husband) is bom of man. 

xx^i. 41- Soma gave her to the Gandharva; the 
Gandharva gave her to Agni ; Agni has given her 
to me and wealth and sons. 

42. Abide here together; may you never be 
separated; live together all your lives, sporting 
with sons and grandsons, happy in your own home. 

43. May PrajXpati grant us progeny, may 
Aryaman unite us together until old age; free 
from all evil omens enter thy husband's abode, 
be the bringer of prosperity to our bipeds and 
quadrupeds.^ 



^ See (Tolebrooke's Essays, vol. i. p. 210 : he always renders 
Qdndharva in this Siikta as the Sun. 

' According to the Scholiast, the three following stanzas are 
to be repeated when the bridegroom, on returning home with 
his bride, offers sacrifice with fire; see also Colebrooke, vol. i. 
p. 220. 
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44. (Look upon thy husband) with no angry eye, 
be not hostile to thy lord, be tender to animals, 
be amiable, be very glorious;^ be the mother of 
males, be devoted to the gods, be the bestower 
of happiness, be the bringer of prosperity to our 
bipeds and quadrupeds. 

45. Indra, showerer, make her the mother of 
sons, pleasing (to her husband) ; give her ten sons ; 
make her husband the eleventh. 

46. Be a queen to thy father-in-law, be a queen 
to thy mother-in-law, be a queen to thy husband's 
sister, be a queen to thy husband's brothers. 

47. May the universal gods unite both our hearts; 
may the waters unite them ; may MItariswan, 
Dhatri and the bountiful (Saraswati) unite both 
our hearts.* 



^ Golebrooke, ''be beautiful in tby person." The literal 
meaning is ''yery glorious," but there is possibly an allusion 
to the more than human power exercised by a truly yirtnous 
wife ; see the story of Satyavati in the Mah4bharata. 

* Colebrooke translates the last half dozen words — " May the 
god of love, may the divine instructress, unite us ; " as if he 
read iomuddeahtri for sam u deshfrt. At the end of this hymn 
the following Ehila occurs : — 

** 1. Mayest thou not be a widow for a hundred years, but for 
more than that mayest thou be an obedient wife, faithful to thy 
TOWS, and radiant, and illustrious. 

2. May she bear many sons, and nowhere meet with mis- 
fortime: may thy husband, drinking Soma, ever be devoted 
to duty. 

3. Be the mother of eight sons, be beloved by and faithful to 
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ADHYi^YA IV. 

MANDALA X. Continubd. 

ANJJYKKA VII. Continubd. 

StiKTA II. (LXXXVI.) 
The deity is Iin)BA; the fiishi of verses 1, 8, 11, 12, 14, 19 to 
22 is Ikdba; of verses 2-6, 9, 10, 15-18 LfTDBlKi ; of verses 3, 
7 and 13 VbishIkapi, the son of Ikdba. ; the metre is Pankti 
of five padas. 

Vargai. 1. \Indra speaks:] They have neglected the 
pressing of the Soma^ they have not praised the 
divine Indra at the cherished (sacrifices), at which 
the noble VrishIkapi becoming my friend rejoiced: 
(still) I, Indra, am above all (the world).^ 



thy hoshand, ever delighting the hearts of thy hushand, father, 
and brother. 

4. As IkdbI^ is to Ikdba, as SbitI to Yishku, as Gai7r£ to 
Saiteaba, so be thou to thy husband. 

5. As Ajshj^yL is to Atbi, as Abani)hat{ to Vasishtha, as 
SatI to Kaijsixa, so be thou too to thy husband. 

6. Be confident, be cherished ; Bbihaspati has given thee to 
me; being made the mother of progeny by me thy husband, 
live with (me) a hundred years." 

This is manifestly not Vaidik; besides the style, which is 
sufficient in itself, the mention of Gauri and ^ankara is decisive. 

' SayaQa observes that the Mddhavahhaftas [see M. Miiller, 
vol. vi Introd. p. xxv] ascribe this verse to Indrdni^ the 
wife of Indra, deprecating the preference given to VfUhdkapi, 
Sdyaijia assigns it to Indra ; verses 2 to 7 are clearly attributable 
to IndrdnL [Ludwig attributes verse 3 to Indra.ll 
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2. [Indrdnl speaks :] Thou, Indra, much annoyed, 
hastenest towards VrishIkaw ; and yet thou findest 
no other place to drink the Soma ; Indra is above 
all (the world). 

3 What (favour) has this tawny deer Vrisha- 
KAPi done to thee that thou shouldest like a liberal 
(benefactor) bestow upon him wealth and nourish- 
ment ; Indra is above aU (the world). 

4. This VrishIkapi whom thou, Indra, cherishest 
as thy dear (son) — may the dog which chases the 
boar (seize) him by the ear (and) devour him; 
Indra is above all (the world). 

5. The ape ^ has spoiled the beloved ffhUadomed 
(oblations) made to me (by worshippers); let me 
quickly cut off his head, let me not be the giver of 
happiness to one who works evil ; Indra is above 
all (the world). 

6. There is no woman more amiable than I am, Vaiga ii. 
nor one who bears fairer sons than I ; nor one more 
tractable, nor one more ardent ; Indra is above all 

(the world). 

7. [Vrishakapi speaks:] mother, who art easy 
of access, it will quickly be as (thou hast said); 
may my (father) and thou, mother, be united ; may 
it delight my (father) and thy head like a bird : 
Indra is above all (the world). 



* There is a play here on the word " kapi,^* as *' ape," and as 
a shorter form of VrishdkapL 
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8. [Indra speaks:] Thou who hast beautiful 
arms, who hast beautiful fingers, long-haired, 
broad-hipped, why art thou angry with our 
VrishAkapi, thou wife of a hero; Indra is 
above all (the world). 

9. [Indrdni speaks :] This savage beast (Veisha- 
KAPi) despises me as one who has no male (pro- 
tector), and yet I am the mother of male oflGsprmg, 
the wife of Indra, the friend of the Marxjts; 
Indra is above all (the world). 

10. The mother who is the institutress of the 
ceremony, the mother of male oflEspring, the wife of 
Indra, goes first to the united sacrifice to battle, 
(and) is honoured (by the praisers) : Indra is above 
aU (the world). 

VargaiiL H. [/wrfm speaks :] I have heard that iNDRiNf 
is the most fortunate amongst these women, for her 
lord Indra, who is above all (the world), does not 
die of old age like other (men). 

12. I am not happy, IndrIn/, without my friend 
VrishIkapi ; whose acceptable oblation here, puri- 
fied with water, proceeds to the gods; Indra is 
above all (the world). 

13. [Vrishdkapi speaks:] mother of VrishI- 
KAPi,^ wealthy, possessing excellent sons, possessing 
excellent daughters-in-law, let Indra eat thy bulls. 



^ Vritihdkapdyin may also mean '' wife of Indra*' ; VfUMkapi 
being a name of Indra j as the showerer of benefits. 
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(give him) the beloved and most delightful ffhi; 
Indra is above all (the world). 

14. [Indra speaks :] The worshippers dress for 
me fifteen (and) twenty bulls : I eat them and 
(become) fat, they fill both sides of my belly; 
Indra is above all (the world). 

15. llndrdni speaks :] Like a sharp-homed bull 
roaring amongst the herds, so may thy libation 
please thy heart, Indra, (thy libation) which she 
who desires to please thee is expressing for thee ; 
Indra is above all (the world). 

16. The man who is impotent begets not pro- Varga iv. 
geny, but he who is endowed with vigour ; Indra 

is above all (the world).^ 

17. [Indra speaks :] He who is endowed with 
vigour begets not progeny, but he who is impotent ; 
Indra is above all (the world). 

18. llndrdni speaks :] Let this VRisHixAPi, 
Indra, take a dead wild ass,^ (let him take) a knife 
(to cut it up), a fire-place* (to cook it), a new 
saucepan, and a cart full of fuel; Indra is above 
all (the world). 



^ This is the purport of the stanza, which I have not trans- 
kted literally. 

* Sayana explains paraswantam as parasuram, t,e. **one who 
who is of his own nature " (query, in this case an ape " kapi," 
see note 1, p. 234). 

^ [On the different meanings of aund, see Munu III. 68, re- 
ferred to hy M. M. Rig- Veda, vol. vi. p. 16.] 
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19. \Indra speaks :] Here I come to the sacri- 
fice) looking upon (the worshippers), distinguishing 
the Ddsa and the Arya ; ^ I drink (the Soma) of 
the (worshipper), who effuses (the Soma) with 
mature (mind); I look upon the intelligent (sacri- 
fioer) ; Ikbba is above all (the world). 

20. Go home, YBiSHiXAPi, to the halls of sacri- 
fice (from the lurking-place of the enemy), which 
is desert and forest (how many leagues are there 
from there ?), and from the nearest (lurking-place) ; 
Indea is above all (the world). 

21. Come back, Ybishakapi, that we may do 
what is agreeable to thee; thou, who art the 
destroyer of sleep,^ comest home again by the road ; 
Indra is above all (the world). 

22. Bise up and come home, Ybishakapi and 
Indra; where is that destructive beast, to what 
(region) ' has (that beast), the exhilarator of men, 
gone? Indra is above all (the world). 

23. The daughter of Manxj, Parsu by name, 
bore twenty children at once; may good fortune, 
arrow of Indra, befaU her whose belly was so 
prolific ; Indra is above all (the world).* 



' [See, on the distinction between the Arya* and Dasyus in the 
Rig- Veda, Mnir's Sanskrit Texts, vol. ii. p. 374.] 

» [».<?. the sun. See Ninikta, XII. 28.] 

' Nirukta, XIII. 3. 

^ This is a somewhat unintelligible Siihta, The Indra of the 
burthen is accordiog to Yaska (Nirukta, XIII. 3) the Sun. 
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SdKTA III. (LXXXVII.) 

The deity is Aqni the slayer of RdhahMM ; the RUhi is Piru of 
the race of BharadvIja; the metre of the first twenty-one 
stanzas is Triihfuhhf of the remaining four Anushfubh. 

1. I offer clarified butter to the powerful Agni, VargaV. 
the slayer of Rdkshaaaa^ I approach the most 
spacious dwelling, the friend (of worshippers) ; 
AoNi sharpening (his flames) is kindled by pious 

men ; may he guard us from malignant spirits by 
day and by night. 

2. Jatayedas, who hast teeth of iron, consume 
the Ydtudhdnas^ ^ flame when kindled, destroy the 
destructive (spirits) with thy tongue, cut up the 
eaters of flesh, and put them in thy mouth. 

3. AoNi, the destroyer (of the Bdkshasas)^ who 
hast two (rows of teeth), sharpening them both, 
apply them to (the RdkshasaSy and preserve) both 
the upper and the lower (world) ; and march, 
radiant (Agni, against the Edkskasas) in the fir- 
mament, seize the Ydtudhdnas with thy jaws. 

4. Agni, do thou, bending thy arrows by means 
of our sacrifices and praise, and sharpening the 
javelins with thy splendours, pierce with them the 



Vrishdhapi also seems sometimes to hear the same meaning; 
io the vocahularies the name is applied to VMnu, t^iva, and 
Affni; perhaps here A^ni is intended as identified with Aditya. 
^ %,e, Edkshasas. 
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Ydtudhdnas to the heart, break their arms when 
raised against thee. 

5. Aqni JXtavedas, cut through the skin of the 
Ydtudhdnay let thy destructive thunderbolt destroy 
him with its fire; sever his joints, may the flesh- 
desiring flesh-eater devour his mutilated body. 
VargaVi. g. Wherever thou now beholdest him, Aonx 
Jatavedas, whether standing or moving, or passing 
along the paths in the Armament, do thou, O 
shooter, sharpening (thy arrows), transfix him with 
thy shaft. 

7. And defend me, Jatavedas, with thy darts 
when I am seized, (defend me) from the Ydtudhdna 
who has seized me ; anticipating him, do thou, 
Agni, blazing fiercely, slay him ; may the swift 
flying vultures,^ the flesh-eaters, devour him. 

8. Agni, youngest of the gods, announce (to 
me present) at this (thy sacrifice), which is thy 
Ydtudhdna who does this '^ destroy him with thy 
kindled flame ; beholder of men, consume him with 
thy brilliance. 

9. Protect this sacrifice, Agni, with thy sharp 
glance ; lead it sage (Agni) forward to (the acqui- 
sition of) riches ; let not the Ydiudhdnas harm thee, 
beholder of men, the destroyer of Rdkshasas blazing 
fiercely. 



} Kihvinkdh, Sayana, "noisy," or **a kind of bird," 
' i.e. impedes our sacrifice. 
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10. Eegard, beholder of men, the Edkshasa 
amongst the people ; cut off his three heads ; cut 
off his flanks with thy might ; cut off the triple 
foot of the Tdtudhdna. 

11. Agni Jatavedas, let the Tdtudhdna^ who VargaVii. 
defeats thy truth with falsehood, come thrice into 

the confinement of thy flames ; crushing him with 
thy might, drive him from the presence of (me) thy 
worshipper. 

12. Cast, Agni, upon the two roaring (Edkshasas) 
that eye wherewith thou beholdest the Tdtudhdna 
striking with his hoof; ^ like Atharvan with celes- 
tial radiance bum down the ignorant {Rdkshasa)^ 
who assails truth with falsehood. 

13. To-day, Agni, when the married pair curse 
each other, when the praisers produce bitter words 
(in anger against each other), do thou pierce the 
Ydtudhdnas through the heart with thy arrow, 
which is generated from thy wrathful mind. 

14. Destroy the Tdtudhdnas with thy scorching 
fire ; destroy the Rdkshasaa^ Agni, with thy heat ; 
destroy with thy radiance those who believe in vain 
gods, fiercely blazing, destroy the insatiable. 

15. Let all the gods to-day destroy the mur- 
derous (Ydtudhdna) ; let our sharp imprecations 
encounter him ; may the arrows hit the speaker of 
falsehood in a vital part ; may the Tdtudhdna go 
into the bondage of the all-pervading Agni. 

' SajaQa, '' with nails like hoofs." 

Digitized by VjOOQ IC 



240 RIG-VEDA SANHITi. 

VaigaViii. 16. The Ydtudhdna who fills himself^ with the 
flesh of many and he who fills himself with the 
flesh of horses or of other animals, and he who 
steals the milk of the cow — cut off their heads with 
thy flame. 

17. The milk of the cow is annually produced, 
let not the Ydtudhdna consume it, O beholder of 
men ; whichever of them would like to satiate 
himself with the ambrosia, do thou, Agni, pierce 
that contending (Edkshasa) with thy flame in a 
vital part. 

18. Let the Tdtudhdnas drink poison from the 
cattle; let the (Bdkshasas) hard to overcome be 
cut to pieces for the sake of Aditi ; may the divine 
Savitei give them over (to destruction), may they 
be deprived of ^ the food of herbs. 

19. Thou, Agni, hast from old time opposed the 
YdtudhdncLB ; the Bdkshasas have never overcome 
thee in battles; bum the murderous flesh-eating 
(Edkshasas) one by one ; let them not escape thy 
divine weapon.* 

20. Do thou, Agni, protect us on the south, on 
the north, on the west, and on the east, may these, 
thy undecaying, scorching, blazing (flames), consume 
the perpetrator of wickedness. 

Vaiga IX. 21. Boyal Agni, who art a sage, protect us by 

^ [So Sdya^a ; bnt it might mean ** who smears himself."] 
* [Sdyana, ** may they take the food of herbs."] 
' SdmaVeda, I. 1.2. 3.8. 
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thy wisdom on the west, on the east, on the south, 
on the north, do thou, O friend, who art unde- 
caying, (preserve me), thy friend, to old age; do 
thou, who art immortal, (protect) us who are mortal. 

22. We meditate, strength-born Agni, on thee, 
the accomplisher (of rites), the sage, of fearful form, 
the destroyer of the treacherous day by day.^ 

23. Consume, Agni, the treacherous Rdkshasas 
with thy all-pervading sharp flame, with thy flame- 
pointed darts. 

24. Consume, Agni, these pairs of Ydtudhdnas 
and Kimldins ; ^ I whet thee, sage, the invincible 
one, with my praises ; wake up. 

25. Destroy, Agni, with thy flame, the impetuous 
might of the Ydtudhdna ; break the strength of the 
Rdkshasa} 

StkTA IV. (LXXXVIII.) 
AoKi in the form of YaiswAnaba and St^RYA aro the deities 
conjointly ; the EUhi is M^DHAiiryAT of the race of Autgiras, 
or of the race of YImadsva ; the metre is Trishtubh, 

1. The Soma oblation, undecaying and agreeable Varga x. 
to the gods, which is offered to Agni, who is 
cognizant of heaven, who touches the sky — for its 



^ Yajur Veda, XI. 26. 

' [A kind of Bdkshaaas, The name is thus derived hy Ydska 
(Nirukta, YI. 11), "those who wander about saying kirn iddnim 
' what now ?' or kirn idam ' what's this ?' "] 

' SamaYeda, I. 1.2.6. 6. 

VOL. VI. B 
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nourishment^ existence and support the gods supply 
(Agni) the giver of happiness with food.^ 

2. The whole world swallowed up, hidden in 
darkness, was made manifest when Agni was bom ; 
the gods, heaven and earth, the waters and the 
plants rejoiced in his friendship. 

3. Sent by adorable gods I praise the undecaying 
and mighty Agni, who by his radiance has spread 
forth the earth and this heaven, the two worlds and 
the firmament. 

4. Who propitiated by the gods was the first 
offerer of oblations, whom his worshippers anoint 
with clarified butter — he, Agni JItavedas, quickly 
made that which can fly, that which can walk, that 
which is stationary, that which is movable.* 

5. Inasmuch as thou abidest, Agni Jatavedas, 
on the brow of the universe, together with the 
sun, we have come to thee with praises, with 
hymns, with prayers; thou art adorable, the 
satisfier of heaven and earth. 

Varga XI. 6. Agni is the head of all beings by night ; then 
the sun rising early is born ; (the wise know) this 
to be the wisdom of the adorable gods, that the 
swift-moving sun being intelligent moves through 
the firmament.^ 



» Nirukta, VII. 25. 
» Nirukta, V. 3. 

' Nirukta, VII. 27. [^Apaa may mean karma "fanction": 
mdj/d, qu. '* illusion" in the ordinary laukik sense.] 
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7. He who shines visible to all through his 
greatness radiant^ having his station in the sky, 
resplendent in him, Agni, the universal gods, the 
guardians of men's bodies, have presented an obla- 
tion with the voice of praise.^ 

8. The gods first generated the words of the 
h}rmn, then Agki, then the oblation; he is the 
(object of the) sacrifice of these deities, the pro- 
tector of the body ; him the heaven knows, him the 
earth and the waters know. 

9. Agki whom the gods generated, in whom all 
beings have offered oblations — ^he, the straight- 
going, has warmed by his radiance, by his might, 
the earth and this heaven. 

10. The gods have by praise engendered Agni 
in the sky, who fills heaven and earth by his 
functions, they appointed the joy-bestowing Agni 
to his threefold condition,^ he brings the manifold 
plants to maturity. 

11. When the adorable gods placed him and VargaXii. 
S^TA, the son of Aditi, in heaven; when the 
swift-moving pair (Agni and VaiswInara)* ap- 
peared, then all beings beheld them. 

^ [^Suktavdkena may mean ''with the words idam dydvd- 
priiMvi*^ (the words at the heginning of I. 185. 11).] 

^ That is, either to his place at the three daily sacrifices, or 
his position in heayen, the firmament, and earth, as the son, 
lightning, and fire. T^ska (Nirukta, VII. 28) cites a Brdhmana 
to the effect that Agki, in his third capacity in heaven, is the sun. 

^ Ydska says the dawn and the sun, Nirukta, YII. 29. 
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12. The gods made Agni Vaiswanara, the indi- 
cator of days, for the sake of the whole world, 
who stretched out the radiant dawns, and as he 
moves along scatters the darkness with his light. 

13. The wise and adorable gods engendered the 
imperishable Agni VaiswInara; he overcame (with 
his light) the ancient swift-moving Naeshatba, the 
overseer of the adorable (deity), ^ mighty and great. 

14. We glorify daily with praises the brilliant 
and sage Agni VaiswInara, the god who over- 
comes by his might both heaven and earth, (burn- 
ing) both below and above. 

15. I have heard that there are two paths for 
Pitris, gods and mortals ; all this universe which is 
between the paternal (heaven) and the maternal 
(earth) proceeds on its way by these two (paths).* 

Vargaxiii. iQ rjij^^ associated two (heaven and earth) 
support (Agni) moving, bom from the head,' 
sanctified by praise; diligent, rapid, radiant, he 
appears in the presence of all beings. 



* Tahhasyddhyahsham is of very uncertain purport. The 
Scholiast explains yakshasya as in the text, and adhyaksham as 
the perceptible, or the lord. Langlois renders it plaosibly 
enough <*the moon, the lord of the Takshat,'* but query his 
authority for such a rank being assigned to Chandra ; the lord 
of the Yakshaa is JTuvera, 

' Yajur Yeda, ZIX. 27 ; the two paths, the pitfiydna and 
the devaydna, are described, Bhagavadg(ta, YIII. 24 to 26, 
which Sdyana cites. 

3 Or bom from jfditya, the head, or chief, of all things. 
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17. When the lower and npper (flre)^ disputed 
" which of us twain leaders of sacrifice knows the 
work best?" then the friends (the priests) were 
competent (to oflfer) sacrifice, they came to the 
sacrifice ; who declares this ? 

18. How many ^ fires are there, how many suns, 
how many dawns, how many waters ? I address 
you, O PitriSj not in rivalry, I ask you, sages, in 
order to know (the truth). 

19. As long, MAtarisvan, as the swiftly-moving 
(nights) cover the face of the dawn, (so long) the 
Brdhmariy the inferior sitting down (to perform the 
work) of the Hotri^ approaching the sacrifice sup- 
ports (the ceremony). 

StJKTA Y. (LXXXIX.) 

The deity is Ltdba, the Rishi Eeku of the family of VistImitea, 

the metre is TrtBhtuhh, 

1. Praise Indba, the chief leader (of rites), whose Varga xiv. 
glory surpasses the lustre (of others), and the ends 

of the earth ; the sustainer of man, who exceeding 
the ocean in magnitude, fills (heaven and earth) 
with radiance- 

2. The heroic Indra causes numerous rays of 
light to revolve as a charioteer (effects the rotation 

^ The lower fire is Agni^ or the terrestrial fire ; the upper is 
VdyUf or the intermediate fire. 

» [Sdyana cites VIII. 58. 2. See Vol. V. of this translation, 
Hymn X. of the Appendix, p. 426.] 
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of) the wheels of the chariot; he destroys by his 
radiance the black darkness like a restless active 
horse. 

3. Sing along with me a new song, unceasing, 
surpassing heaven and earth, to him who like the 
priahtha (praises), bom at sacrifices, overcomes his 
enemies, Indra who desires no friend. 

4. I will utter praises to Indra in unceasing 
flow, (I will send) waters from the depth of the 
firmament (to him) who has fixed heaven and eartli 
on both sides by his acts as the wheels of a chariot 
(are fixed) by the axle. 

5. Appeasing wrath, striking quickly, intimi- 
dating foes, doer of great deeds, armed with 
weapons, possessing the stale residue, Soma^ 
nourishes all the Atasa woods, they oppose no 
impediments against Indra. 

Vargaxv. 6. Of whom neither heaven and earth, nor the 
water, nor the firmament, nor the mountains (are 
the obstructions) for him doth the Soma exude, 
when his wrath reaching his enemies destroys the 
strong and breaks the firm. 

7. (Indra) slew Vritra as an axe (cuts down) 
a tree; he demolished the cities (of the foes), he 
dug out the rivers; he shattered the cloud like a 



' Or '* Indra J* This verse is obscure, partly because the 
words are unusual, partly because there is a confusion between 
Indra and Soma. Y^ka (Nirukta, Y. 12) does not afford much 
aid. 



Digitized by VjOOQ IC 



EIGHTH ASHTAKA — FOURTH ADHYXyA. 247 

new pitcher; with his allies (the Maruts) he 
recovered the cattle. 

8. Thou, Indra, who art wise, punishest the gnilt 
(of worshippers); thou cuttest off their sins as a 
Bword (outs off) the limbs (of yictims) ; (thou 
cuttest off) the people who (ignorantly) injure 
the supporting (function) of Mttra and Varuna, 
(which is) as it were their close friend. 

9. Against those who sinfully offend against 
Mitra, Artaman, thy companions (the Marxtts) 
and Yaruka, against these thy enemies sharpen, 
Indra, showerer (of benefits), thy rapid showering 
radiant thunderbolt. 

10. Indra rules over heaven, Indra rules over 
earth, over the waters, and over the clouds ; Indra 
rules over the great and over the wise ; Indra is 
to be invoked for the acquirement and preservation 
(of wealth). 

11. Indra is vaster than the nights, vaster than Varga xvi. 
the days, vaster than the firmament or the recep- 
tacle of the ocean, vaster than the wind, or space 

or the ends of the earth ; Indra exceeds the rivers 
and mankind. 

12. May thy unbroken weapon, Indra, proceed 
(against thy foes), like the banner of the shining 
dawn, like a stone cast down from heaven, pierce 
those whose friendship is deceitful with thy con- 
suming loud-sounding (weapon). 

13. The months attend upon Indra as soon as 
bom, the forests attend upon him, the plants, the 
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mountains^ the affectionate heaven and earth, and 
the waters (attend upon) him. 

14. Where was thy (shaft), Indra, (which ought) 
to be hurled (against thy enemies) when thou didst 
cleave the Edkshasas hastening to war, and when 
the Mitrakrus ^ lay on the ground there in con- 
fusion like cattle at the place of immolation ? 

15. May those adversaries, Indra, who press 
upon us, fiercely opposing us, and assembled in 
numbers, be overwhelmed with thick darkness, and 
may the bright (days) and nights overpower them. 

16. Many oblations and praises of men exhil- 
arate thee ; do thou, praising this invocation of 
the Rishis^ who hymn thee, and disregarding all 
other worshippers, come to us with thy protection. 

17. May we, the descendants of Viswamitra, 
sincerely praising thee, Indra, by day for thy 
protection, obtain thy protecting (favours), may we 
obtain thy recent (favours). 

18. We invoke in this conflict for our protection 
the pure, the opulent Indra, the most heroic in 
the fight, hearing (our prayers), fierce, slaying the 
Vritras in battles, the despoiler of their wealth. 



' [Probably a kind of demon. Sdyana, " those who treat 
their friendfl with cruelty."] 
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StflTA VI. (XC.)* 

PcBUSHA or soul is the deity ; the ^Mi is NArJlyajxl ; the 
metre is Anushfuhhf except in the last verse, in which it is 

1. PufiUSHA, who has a thousand heads/ a thou- Vargaxvii. 
sand eyes, a thousand feet, investing the earth in 
all directions, exceeds (it by a space) measuring 
ten fingers.* 



' This Sitkta, commonly known as the Pumsha-sukta, has 
been translated by Colebrooke, MibC. Essays, vol. i. p. 167, and 
by Bumonf, Introd. to the Bhdgavata-Purdna, vol. i. p. cxxiii. 
It occurs eutire in the Tajur Veda, XXXI. 1 to 16, and the 
Atharva Veda, XIX. 6. See, further, Muir's Sanskrit Texts, 
vol. i. pp. 6-1 1 ; vol. V. p. 36. Colebrooke renders pwnuha 
<< embodied spirit." Sdyana and Mahfdhara concur in identify- 
ing it with Virdjf the aggregate of all living beings, spirit 
embodied in the egg of Brahmd, i.e, the universal spirit animat- 
ing all creation. 

' As one with all creatures, Purnsha or Virdj may be said to 
have a thousand, or thousands of heads, eyes, etc., a thousand 
being put for an infinite number. 

' Mahfdhara gives the same explanation as Sdyana, but adds 
that it may also mean that the human soul, extending from the 
navel, takes up its abode in the heart — a doctrine to be found 
in the TJpanishad. Hence Colebrooke renders it '' stands in the 
human breast"; compare Bumoufs version, ''il occupe dans 
le corps de I'homme une cavite haute de dix doigts qu'il d^passe 
encore." All, however, that seems intended is that the supreme 
soul, having animated the universe, is moreover present in man, 
either in a minute form or of definite dimensions, a doctrine 
taught in the UpaniBhads and by the Vedantists. 
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2. PuRUSHA is verily all this (visible world)^ all 
that is, and all that is to be ; he is also the lord 
of immortality ; for he mounts beyond (his own 
condition) for the food (of living beings).* 

3. Such is his greatness ; ^ and Furusha is 
greater even than this; all beings are one-fourth 
of him; his other three-fourths, (being) immortal, 
(abide) in heaven. 

4. Three-fourths of Purusha ascended ; the other 
fourth that remained in this world proceeds re- 



* Literally, " sinoe he risee beyond by food." This may well 
admit of different explanations. Colebrooke has ''he is that 
which grows by nourishment.'' Muir, ** that which expands by 
nourishment" Bumouf has, '' Car c'est lui qui par la 
nourriture (que prennent les cr6atures) sort (de r6tat de eaoae) 
pour se d^velopper (dans le monde);" which follows S&yana 
rather closely. S&yai^a explains annena as prdnindm hho^$» 
ndnnma nimittdbhkUna^ and lower down adds, ''Inasmuch as 
he assumes the condition of the world in order that sentient 
beings may enjoy the fruit of their acts {prdnindm Jutrmaphalo' 
hhogdyd)^ that is not his true nature." The notion is that the 
supreme spirit, which in its own state is inert and undisoemible, 
becomes the visible world, that living beings may reap the fruit 
of their acts ; and inasmuch as they may thereby acquire moh^hoj 
or final liberation, the supreme spirit is the lord or distributer 
of immortality. The word anna^ "food," which constitutes 
the chief difficulty here, is used in the Upanishads in a very 
vague and mystical sense ; see, for example, the Jfundaka, I. 8 
[where it is translated "matter" by Max Miiller, Sacred Books 
of the East, vol. xv. p. 28], 

' f .#. the greatness of Purusha is as vast as the world of past, 
present, and future beings. 
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peatedly,^ and, diversified in various forms, went to 
all animate and inanimate creation. 

5. From him ^ was bom Vieaj, and from Viraj 
Pxtrusha;' he, as soon as bom, became manifested, 
and afterwards (created) the earth (and) then cor- 
poreal forms. 

6. When the gods performed the sacrifice * with Varga xviii. 
Purusha as the offering, then Spring was its ghi^ 
Summer the fuel, and Autumn the oblation. 

7. They immolated as the victim upon the 
sacred grass Purusha, bom before (creation) ; with 



^ Either in individaals by death and birth, or in the world 
by its temporary dissolution and renovation. The word sdfa- 
ndfone means those who eat and those who do not ; that is, the 
two classes of created things, those capable of enjoyment, etc., 
as gods, men, animals, or incapable thereof, as mountains and 
riyers — conscious and unconscious creation. S4yana and Mahi- 
dhara concur in this explanation. 

* [^Tatmdt probably means "from that one-fourth." Sdyana 
explains it as " from the Ad^purusha,*^'] 

* Colebrooke has "the first man," reading probably ddi- 
pwushah, Sayana and Mahidhara explain jnirtM^^ as meaning 
the presiding male or spirit, " life," the supreme spirit who 
by his delusion (according to Yeddnta phraseology) created 
the body of Virdjy i.e. the egg of Brahma, and entered into it 
in the form of life. Bnmouf reads adh%puru»hah, and leaves 
the word untranslated. The Yeddntists identify Purusha and 
Paramdtmdj the VaisMhikoB oppose the two terms. 

^ According to Sdyana the sacrifice here was imaginary, or 
mental {mdnasam). This verse is verse 14 in the Yajush and 
in Colebrooke's translation. 
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him the deities who were Sddhyaa ^ and those who 
were JRishis sacrificed. 

8. From that victim, in whom the universal 
oblation^ was offered, the mixture of curds and 
butter was produced, (then) he made those animals 
over whom YAytj presides,* those that are wild, 
and those that are tame. 

9. From that victim,* in whom the universal 
oblation was offered, the Richas and Sdmans were 
produced; from him the metres were born; from 
him the Yajush was born. 

10. From him were born horses and whatsoever 
animals have two rows of teeth; yea, cows were 
born from him ; from him were bom goats and 
sheep. 

VargaXix. H. When they immolated Purusha, into how 



* Sddhya, meaning " competent to create," i.e, Frqjdpati and 
thereat. 

' Bumouf, ^' le sacrifice oi!^ celui qui est le monde devient." 
' Vdyavydn. Sdjana cites the Taitt Brahm. III. 2. 1. 3. 
Colebrooke translates it, '' who are governed by instinct." 
Bomouf, '^ aox animaux dont Vdyu est la divinity." 

* In this and the preceding verse the text has tasmdd yqfndd^ 
which Burnouf translates simply 'Me ce sacrifice." Colebrooke, 
in the first place, has '' from that simple portion sumamed the 
universal sacrifice " {8arvdhutah\ meaning Purusha as the world, 
which is no doubt more correct ; yofna^ as in verse 7, meaning 
yajnasddhana^ the material of sacrifice, ue. the victim. Purt^dia 
is the spiritual cause and effect of material creation ; it is from 
him, not from the ideal or real sacrifice, that all things originate. 
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many portions did they divide him? What was 
his mouth called, what his arms, what his thighs, 
what were his feet called ? 

12. His mouth became the Brdhmam^ his arms 
became the Rajanya^ his thighs became the Vaiaya ; 
the Sudra was born from his feet.^ 

13. The moon was born from his mind ; the sun 
was bom from his eye ; Indra and Agni were born 
from his mouth, VIyu from his breath.^ 

14. From his navel came the firmament, from 
his head the heaven was produced, the earth from 
his feet, the quarters of space from his ear, so they 
constituted the world, 

15. Seven were the enclosures ^ of the sacrifice, 

^ Moir translates as follows : '* The Brahman was his month ; 
the R^janya was made his arms; that which was the Yai^ya 
was his thighs; the Sudra sprang from his feet." See his 
remarks, Sanskrit Texts, vol. i. p. 9. [Prof. "Wilson had followed 
Moir, in the first half of the verse, hnt I have followed Sdya^a, 
seeing no difficnlty in kritah^ which hy attraction agrees with 
rdj'anyah instead of hdhii. — En.] 

' The reading of the Yajnsh differs here, and is followed hy 
Golebrooke, '^ air and breath proceeded from his ear and fire rose 
from his mouth." 

' Sapta paridhaya^ is explained by Sayai^a as the seven 
metres, Odyatri, etc., and also as meaning the shallow trenches, 
three of which were dug round the Akavaniya fireplace, three 
round the northern altar, and the seventh ideally dug round the 
sun to keep off evil spirits. Hence Golebrooke renders the 
word ''moats," and Burnouf ''fos868." Mahidhara gives also 
another explanation, ''the seven oceans," and this is the sense 
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thrice seven logs of fuel were prepared, when the 
gods, celebrating the rite, bound Pxtbusha as the 
victim, 

16. By sacrifice the gods worshipped (him who 
is also) the sacrifice ; those were the first duties. 
Those great ones became partakers of the heaven 
where the ancient deities the Sabhtas abide. 



AmJYXKA. VIII. 

ADHT^nrA IV. Continued. 

StkTA I. (XCI.) 

The deity is Agot ; the JRiski is Ajluka, the son of VfriHiiTTA ; 

the metre of the last Terse is jMshfuhhf of the rest Ja^atL 

Vargaxx. 1. Dak^nas,^ being glorified by his diligent 
(worshippers), desiring food upon the footmark of 
Ila, is kindled in the chamber (of sacrifice), the 
offerer of every oblation, the object of veneration, 
the lord, the resplendent, friendly to him who 
desires his friendship. 

2. Of manifest glory, he resorts as a guest to 
every house (of his worshippers) to every forest; 



adopted by the Persian as translated bj Du Perron. The thrioe 
seven pieces of fdel may typify the twelve months of the year, 
the five seasonsi the three worlds and the sun, or it may mean 
the three classes of seven metres each. 

^ [^Damiinai is an epithet of Agni, and is explained by S£yana 
as " generous/' or " submissive."] 
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friendly to man, like one repairing^ to all men, 
he disregards them not; kind to all, he dwells 
amongst all men, (he presides over) every one. 

3. Thou, Agni, art vigorous with vigour, thou 
art active with acts (of piety), thou art wise with 
wisdom, knowing all things. Thou art the dis- 
penser of wealth, thou abidest alone, thou art lord 
of the treasures of heaven and earth. 

4. Sagacious Agki, thou sittest at thy station 
suited to the sacrifice and anointed with butter at 
the foot-mark of Ila. Thy quick-moving rays are 
manifested like those of the dawns, beautiful as 
those of the sun. 

6. Thy glories, Agni, like the lightnings of 
the rain-cloud, are manifested many-tinted, like 
the manifestations of the dawn, when quitting the 
plants and the forests, thou gatherest on all sides 
food for thy mouth.^ 

6. The plants bear him as the embryo (con- vaigaxxi. 
ceived) in due season; the maternal waters bring 

forth Agki; yea, the trees and the pregnant 
creepers bring him forth daily like to themselves.' 

7. When, agitated by the wind and quickly 



^ Vane vane §%sr%ye takwavir iva might be, ** he lurks in every 
forest like a robber/' as Langlois renders it. 

» Sdma Veda, n. 3. 2. 7. 1. 

* Sdma Yeda, II. 9. 2. 3. 1. Sdyana explains samdnam as 
<' equal to (or like) themselTOS, since he enters them as an 
embryo.*' 
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moving through the beloved (trees), thou spreadest 
about devouring the food, the imperishable energies 
of thee, Agni, the devourer, rush forth like 
charioteers.* 

8. (The priest) selects thee, (Agni), the giver of 
intelligence, the accomplisher of the sacrifice, the 
invoker of the gods, the chief overcomer of foes, 
the councillor, alike verily at the lesser and at the 
greater oblation, and none other than thee.^ 

9. The performers of sacred rites, devoted, Agni, 
to thee, select thee as the ministrant priest at sacri- 
fices in this world, when the devout worshippers 
bearing oblations and strewing the clipt sacred grass 
offer thee food. 

10. Thine, Agni, is the function of the Sotri^ 
thine the duly-performed function of the Potri^ 
thine the function of the Neshtrij thou art the 
AgnP of the sacrificer, thine is the office of the 
Prasdstrij thou actest as Adhwaryu^ and thou art 
the Brahman and the lord of the mansion in our 
abode. 

Vai^xxii. 11. The mortal, Agni, who presents to thee, the 
immortal, fuel at the offering of the oblation — 
thou art his Eotri^ thou goest on his errand (to 



> Sdma Veda, II. 3. 2. 7. 2. 

• Sdma Veda, II. 3. 2. 7. 3. 

' [Properly "thou art the fire-kindler, or A^nidhra" See 
Vol. II. p. 209, where this yerse occurs, but the translation 
slightly differs.] 
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the gods), thou directest (the ceremonial), thou 
offerest the sacrifice, thou aotest as the officiating 
priest.^ 

12. May these laudatory words, these eulogistic 
verses, these voices (proceeding) from us, reach 
him the giver of wealth, Jatavbdas ; these wealth- 
desiring (words) in which when they are perfected, 
the perfeoter delights. 

13. I will address this new laudatory hymn to 
the ancient Agni, who is gratified (by praise). May 
he hear us. May I be in the centre of his heart, 
to touch it, like a loving well-attired wife (in the 
heart) of her husband. 

14. I offer ^ graceful praise with all my heart to 
Agni, the drinker of water, whose back is sprinkled 
with Soma^ the ordainer (of the rite), to whom 
vigorous horses and bulls and barren cows and 
sheep are consigned as burnt offerings. 

15. The oblation has been poured, Agni, into 
thy mouth, like butter into the ladle, like Soma- 
juice into the spoon. Bestow upon us riches con- 
ferring food, (comprehending) male progeny, ex- 
cellent, renowned and abundant. 



^ i.e. Agni is the Brahman, the Tqfamdna and the Adhwaryu. 
* The Yajush (XX. 78) reaAB j'anaya ** offer," being addressed, 
according to Mahidhara, to the Adhwaryu. 



VOL. VI. S 
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stfKTA n. (xcii.) 

The deities are the Viswadevas ; the J^ishi is SXrtIta, the son 
of Maku ; the metre is JagaVt. 

Varga XXIII. 1. Ye (gods, adore) the charioteer of the sacrifice, 
the lord of men, the invoker of the gods, the guest 
of night, the resplendent (Agni). Blazing amid 
the dry (bushes) preying upon the green, the 
showerer of desires, the banner (of light), the 
adorable, he reposes in heaven. 

2. Both (men and gods) have made Agki the 
speedy protector,^ the upholder of duty, the ac- 
complisher of the sacrifice; they have recourse to 
him (who is) vast as the sun, the precursor of the 
dawn, the son of the brilliant (VIyu). 

3. We desire that our notions of that adorable 
(Agni) may be true, and that our oblations may 
be to him for food. When his formidable (flames) 
attain immortality, then may our priests scatter 
(oblations for the benefit) of the divine being. 

4. The vast heaven, the spacious firmament, the 
glorious unbounded earth, (do) homage (to the 
Agni) of the sacrifice; and Indba, Mitra, Vaeuna, 
Bhaga, and Savitri, whose strength is purified, 
unite to recognize (his excellence). 

6. The rivers fiow along with the rushing (son 



^ [S&yana explains anjaspdm as anfasd ra^Aoibm « speedily 
protecting. It is more probably "the drinker of the juice (or 
butter)."] 
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of) BuDRAy they sweep over the boundless earth; 
and with them ^ the circumambient (iNDRi) sweep- 
ing over a wide space, roaring in the belly (of the 
firmament), sprinkles the whole world. 

6. The Mabuts, the sons of Eudra, mixing with Vai^ xxiv. 
men, the hawks of the sky, the inhabitants of the 

cloud, (are) performing (their functions); with those 
horse-owning* deities, Varuna, Mitra, Artaman, 
and Inbra, the lord of horses contemplates (the 
rite). 

7. Those who praise him find protection in Indra ; 
(those who praise him find) universal vision in the 
sun; (those who praise him find) manly vigour 
in the vigorous (Indra);* those worshippers who 
diligently oflter adoration to Indra (acquire) the 
thunderbolt as their ally in the dwellings of men. 

8. The sun urging his steeds (in obedience to) 
his (commands) delights (in his presence); every 
(god) is in fear of the powerful Indra;* from the 
belly of the formidable sighing showerer (of benefits) 
the all-enduring irresistible (deity) thunders day by 
day. 

9. Address praise to-day with reverence to Eudra, 
the powerful, the destroyer of heroes, (who is ac- 



' [S^yana takes yehhih as referring to the Ma^ruU, the sons of 
Rudra, alluded to in the first line of the verse.] 
' Or, possessing the Soma. 

^ This is Biyana's explanation, transposing the inflexions. 
* [Sdyana refers to the TaiUiriya Up. II. 8.] 
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companied) by the mounted (Maruts), the granters 
of wishes, together with whom he, propitious, pos- 
sessing kinsmen, besprinkles (the worshippers) from 
heaven. 

10. Inasmuch as Brihaspati, the showerer (of 
benefits), and the kindred of Soma (the Viswadbvas), 
bestow food (for the support) of people, Atharvan 
was the first to invigorate (the gods) with sacrifices; 
with strength^ the gods and Bhrigus discovered 
(the cattle). 
Varga XXV. 11. They, the heaven and earth, abounding with 
waters, the Nardsamsa rite with its four fires,* 
Tama, Aditi, the divine Twashtri, (Agni) the 
giver of wealth, the Ribhus, EoDAsf, the Maruts, 
and ViSHNTJ are worshipped (by us). 

12. And may the wise Aui of the firmament hear 
the copious (praise) of us eager (worshippers) at 
the oflfering of oblations ; may the revolving sun 



^ [%,$, with the strength acquired from the sacrifice which they 
had eaten. This seems to he the meaning of the words which 
Say ana adds, '' Having gone to the sacrifice made hy Atharvan, 
they discovered the cattle." He refers to I. 83. 5. See ahove, 
Vol. I. p. 212.] 

' [Sdyana carelessly takes this as locative, as M. Miiller says 
(p. 17), "excelling himself," (or out-Sdyanaing Sdyana), 
Kotice, however, the even greater recklessness of his ex- 
planation of verse 7 above, where I have let Prof. Wilson's 
translation, reflecting Sdyana^B blunders, remain unaltered, as 
it would have been impossible to translate that verse correctly 
without throwing Sdyana overboard altogether.] 
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and moon dwelling in heaven, the earth and sky, 
comprehend by their intelligence (the purport) of 
this (our praise). 

13. May PtJshan protect all our moveable (pro- 
perty), may Vayu, the friend of the Viswadevas, 
the grandson of the waters, preserve us for the 
celebration of the sacrifice. Worship the wind, 
the soul of all, (to obtain) excellent (food); Aswins, 
who are worthy to be invoked, hear us on your 
way. 

14. We glorify with praises Agni, the self- 
famous, who dwells amongst these fearless beings; 
we praise the irresistible Anin, together with all 
the wives (of the gods); we praise the young 
(lord) of night (the moon), we praise the friend 
of man (the sun), we praise (Indra) the lord (of 
all). 

15. Angiras, the prior in birth, praises (the gods) 
here; the uplifted stones behold (the Soma of) the 
sacrifice: through which (stones) the sage Indra 
has been exalted, (and his) thunderbolt brings forth 
excellent water, (producing) food on the watery 
way. 
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StkTA III. (XCIII.) 
Deities as before ; the RtBhi is TInya, the son of PRiTHir ; 
the metre of the second, third, and thirteenth yerses is 
Anushtubhy of the ninth AksharMankkyayd Paiikti, of the 
eleventh Nyonkwdrinkf of the fifteenth Furaitddbrihati, of 
the rest Frastdrapankti. 

Vargaxxvi. 1. Heaven and earth, be great and spacious; 
mighty BoDAsf, be ever with us like wives; with 
these (your protections), protect us from (the foe 
who is) stronger (than we), with these protect us 
in the might (of our enemies). 

2. That man pleases the gods at every sacrifice 
who, being most versed in protracted texts, wor- 
ships them with gratifying (oblations). 

3. Lords of all worlds, (give us) the abundant 
wealth of the gods ; for (you) all are endowed with 
great glory, (you) all are to be worshipped at the 
sacrifices. 

4. They are the lords of the ambrosia, adorable, 
— Aryaman, Mitra, the circumambient Varuna, 
BuDRA, who is hymned by the priests, the Ma ruts, 
P^SHAN, Bhaga. 

5. And (you two Aswins) showering wealth, 
(ye) sun and moon, (lords) of the waters, equally 
rich, (come) by night to our abode, when* Abib- 
BUDHNYA sits dowu iu their company in the firma- 
mental (clouds). 

Varga XXVII. 6. And may the divine Aswins, the lords of 

* [Sdyaijia takes yad as " who," referring to Ahirhudknya.'] 
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pure (water), and Mitra and Vabuna protect us 
•with their bodies ; he (whom they protect) acquires 
ample riches, (and passes) through misfortunes as 
(a trayeller through) a desert. 

7. And may the Bubras, the Aswiks, make us 
happy, (may) the universal gods, the lord of 
chariots, Bhaga, Ribhu, Yaja, Bibhukshana, the 
circumambient (Vayu), and the omniscient (deities 
make us happy). 

8. The mighty (Iitdra) is resplendent (through 
the sacrifice), the joy of the worshipper is resplen- 
dent ; vigorous are the two horses of thee rapidly 
approaching, whose hymn is unassailable (by the 
Rdkshasas) ; (this) sacrifice is apart, ^ not human. 

9. Make us, divine Savitri, free from shame ; 
thou art praised (by the priests) of the opulent ; 
may Indra, accompanied by the bearers (of water),^ 
unite the strength of us men here, like the chariot- 
wheel and reins. 

10. Heaven and earth, grant to these our sons 
great renown, extending over all mankind; grant 
sustenance for the acquisition of strength, sustenance 
together with wealth for the overthrow (of enemies). 

11. Mighty Indra, do thou, who art well aflfected xr^i 
towards us, ever protect this worshipper wherever 

he may be, so that he may attain his desire; 
instruct me, Vasu, by thy wisdom. 



' i,e, it is from heaven. ' Sdyana adds ** the Maruts.'' 
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12. May (the priests) strengthen this my hymn, 
the destroyer of the enemies (of the gods), of 
brilliant path like the rays in the sun, as the 
carpenter (sends forth) the upright car. 

13. Those whose (praise) arrives, accompanied 
by wealth, of them it is (as) a golden (ornament), 
like manly powers in battle reaching the conclu- 
sion, as it were, without an effort. 

14. This I proclaim in the presence of DuHsfiCA, 
PrtthavIna, Vena, the mighty BIma, and (other) 
opulent (princes) : those who (come), having yoked 
five hundred (chariots), their affection for ns is 
renowned on the road.* 

16. Amongst them TInwa promptly demanded 
seven-and-seventy (cows), P^thta ^ demanded 
promptly, MIyava demanded promptly. 

StJKTA IV. (XCIV.) 

The deities are the stones used for bruising the Soma plant, and 
so extracting the sap. The Btshi is Arhuda the serpent, the 
son of Kadrii. The metre of the fifth, seventh, and fourteenth 
verses is Trishtuhh, of the rest Jagati, 

Varga XXIX. 1. Let thcsc (stoncs) speak ; let us reply to the 



^ [Sdyana takes asmayu as nom. pi. and visrdvi either as a 
noun or as an adjective agreeing with stotram understood. 
Both Grassmann and Ludwig take asmayu as used in the 
sense of a substantive. Cf. honestum, hanunty etc., in Latin.] 

' The Scholiast here adds, of the family of Twandswa^ which 
makes the Rishi of the regal order. All three names probably 
refer to the same person, called in the anuhramani Tdnva Pdrthya. 
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speaking stones, and do you (priests) utter (praise) ; 
when, ye solid, quick-moving stones, you utter the 
noise of praise together to Indba, (then you become) 
full of the Soma juice. 

2. They roar like a hundred, like a thousand 
(men) ; they cry aloud with green-tioted faces ; 
obtaining the sacrifice, the pious stones through 
their piety partake of the sacrificial food, even 
before (Agni), the invoker (of the gods). 

3. They speak, they received into their mouth 
the sweet {Soma juice), they roar (like the eaters 
of flesh) over the roasted meat : chewing the 
branch of the purple tree, the voracious bulls have 
bellowed. 

4. They cry aloud calling upon Indra with the 
intoxicating effused (Soma), they took the sweet 
juice into their mouth, seized by the sister (fingers) 
the bold stones danced, filling the earth with 
shouts. 

5. The well-gliding stones made a noise in the 
firmament; they danced (like) the black deer in 
the stall ; they exude down from the upper stone 
the expressed (juice) ; white as the sun they yield 
abundant moisture. 

6. Bearing the burthen of the sacrifice, yoked Vargaxxx. 
with (the Soma)y they exerted themselves like 
spirited horses ; when panting and extracting (the 
Soma), they cried aloud, their snorting is heard like 

that of horses. 

7. Worship (priests), those imperishable (stones) 
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which have ten workers, ten girths, ten yokes, ten 
agents, ten encompassers, which are possessed of 
ten burdens, which bear (the sacrifice).^ 

8. These stones, having ten reins, swiftly moving, 
their delightful whirling goes round; they first 
tasted the ambrosia of the fragment of food of the 
expressed Soma. 

9. These devourers of Soma kiss Indba's horses, 
milking forth the juice they repose upon the cow, 
Indra having quaffed the sweet Soma juice milked 
forth by them increases, waxes broad, grows 
vigorous. 

10. The Soma is your showerer (at the sacri- 
fice); you are unharmed, (like those) abounding in 
food, you are constantly feeding ; like the wealthy 
(possessed) of splendour, you, stones, are beau- 
tiful (at the sacrifice of him) whose sacrifice you 
delighted in. 

Vtrgaxxxi. 11. Splitting, but unsplit, you, stones, are 
untiring, unrelaxing, immortal, free from disease, 
undecaying, rising and falling, powerful, unthirst- 
ing, not generating thirst. 

12. Your progenitors (the mountains), stable fix>m 
age to age, desirous of repose, seek not to mix with 
(religious) assemblies ; exempt from decay, enjopng 



^ Lasdvambhyah^ etc., are goyemed by arehata. QkyBM takes 
yuktdh also as goyerned by archata, and takes dhurak as instrn- 
mental dependent on yuktdh. The '' ten workers," etc., are the 
ten fingers. See Tdska, III. 9. 
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the Soma^ flowing green (with Soma)^ they made 
heayen and earth resound with their clamour, 

13. The stones proclaim it with their clamour at 
the issue of the Soma-juioey like the quick-protect- 
ing (chariots) on the road; like cultivators sowing 
the seed, they, devouring the Samay mix it, and 
do not hurt it. 

14. (The Soma) being eflfused at the sacrifice, 
they made a noise like (children) at play, striking 
their mother. Proclaim the praise of (the stone), 
which has effused (the Soma-jnioe) ; let the honoured 
stones revolve. 



ADHYAYA V. 

ANUVAKA VIII. Continued. 
StkTA v. (XCV.) 
The Bubject is a dialogue between PuBt^BAVAs and TJbta^i, who 
are therefore the JRishia seyerally of the yerses ascribed to 
them ; the devatd is the purport of the remarks of both f^ishis ; 
the metre is Trishfuhh^ 

1. (PuEl5rEAVAs speaks:) Ho indignant wife, Vargai. 

^ According to the legend narrated by Sdyai^a, Mitba and 
Vakuna, excited by the charms of TJKVAsf, gave birth to 
AeASTTAy pronouncing at the same time an imprecation upon 
the nymph and condemning her to descend to earth and cohabit 
with a mortal. Ila, a Bdja, having gone out hunting with the 
sons of Maiot, came to a place where UmI, the daughter of the 
mountain, with her attendant nymphs, was worshipping Siva. 
In punishment for his intrusion he was changed into a woman. 
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with mind (relenting), stay awhile, let us now 
interchange discourse. These, our secret thoughts, 

Having prayed to ^iya to be restored to manhood, he was 
referred to DeyI, who allowed him to be alternately male and 
female, six months at a time. In the latter condition Budha, 
the son of Soma, became enamoured of her, and had a son by 
her, who was called PuBt^EAYAS, and was Rdja of Pratishfhdna. 
PuBt^BAYAS became enamoured of TJBYAsf, who became his 
mistress on condition that if he should be ever naked in her 
sight except in bed she should return to heaYcn ; he was also 
to take charge of two pet rams belonging to her. They lived 
together four years, when one night, hearing the bleating of the 
rams as they were being carried off by the gods, PuRthtAYAS 
sprang from the bed in pursuit, when a flash of lightning 
exhibited him to TlBVAsf naked. She consequently left him. 
Pttbi^yas went in quest of her, and wandered about like one 
distracted, until he at length discovered her sporting with her 
fellow nymphs. He implored her to return, but she refused, 
calling him by various opprobrious names, as horse, brute, and 
the like [S^yai^a merely says vajraj^ This is the occasion of 
the dialogue of the Sitkta, in which, however, TlBVAsf does not 
express herself in such unlady-like language, nor are the 
other particulars of the legend adverted to, beyond an allusion 
to the past cohabitation of the Rdja and the nymph, and the 
unwillingness of the former to let his mistress depart. Sdya^a's 
story is that of the Purdnas, which is evidently different from 
that of the Yeda. The story also of the drama, the Vikra- 
morvafif differs from the Paurdnik [being itself derived from 
the Mahdbhdrata, Vol. I. p. 113 ; see Professor Cowell's 
Translation of the Vikramorvasiy Introd. p. iv. note.] Sayaijia- 
quotes the Vdjasaneyakay or White Tajush, for the story, which 
varies apparently in some particulars, though not essentially. 
No Sithta^ or portions of a S^kta, corresponding with the 
present, are found in the Vdjasaneyi Samhitd. 
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whilst unspoken, did not yield us happiness even 
at the last day. 

2. [URVAsf :] What can we accomplish through 
such discourse? I have passed away from thee 
like the first of the dawns. Beturn, Furi^ravas, to 
thy dwelling. I am as hard to catch as the wind. 

3. [PuRtjRAVAS :] The arrrow is not to be cast 
from the quiver for glory. I am no longer the 
impetuous despoiler of the cattle (of the enemy), 
nor of their hundredfold (riches). My prowess 
having lost its strength, (my might) no longer 
flashes forth; (my warriors) the terriflers (of the 
foe) hear not my shout in battle. 

4. [URVAsf :] If, TJsHAS, this TJRVAsf, offering 
food and wealth to her father-in-law, loves (her 
husband), she has repaired from the neighbouring 
house ^ to her husband^s home, where she loved 
(her lord), being delighted night and day by his 
embraces. 

5. Thrice a day, PurIJravas, hast thou embraced 
me,^ thou hast loved me without a rival; I have 

^ [The word antigriha is apparently a awaf Xe^o/ievov, The 
Petersburg Dictionary explains it as ** the space in front of the 
house." Sdyana says it is ** the house of dining (hhojflnagriham) 
of the father-in-law, who " (? " which," reading yach for yah) 
"is in the yicinity of the house of dining of her husband."] 

* An allusion is probably intended to the three diurnal phases 
of the sun, his rising, culminating and setting, in which case 
Fururavaa typifies the sun, and Urvufi either the sky or the 
day. 



Digitized by VjOOQ IC 



270 RIG-VEDA SAjrarr^. 

followed (thee) to thy dwelling, thou, hero, hast 
been the sovereign of my person. 
Vai^ii. 6. [Puri5ravas :] SujiJrni, Seeni, Sumna-api, 
Hbadechaeshus, GRANTHiNf, and the swift-moving 
(IjRVASf who arrived) they, decorated and purple- 
tinted, did not go first, they lowed like milch- 
kine for protection. 

7. [IJRVAsf :] As soon as he was bom the wives 
(of the gods) surrounded him, the spontaneously 
flowing rivers nourished him, for the gods reared 
thee, Puri5ravas, for a mighty conflict, for the 
slaughter of the Dasyus} 

8. [Puri5ravas :] When, becoming their com- 
panion, (FuRi&RAVAs) the mortal associated with 
these immortal (nymphs) who had abandoned their 
bodies, they fled from me like a timid doe, like 
horses harnessed to a chariot. 

9. When a mortal mixing with these immortal 
nymphs has converse with them with words and 
actions, they (becoming) ducks do not show their 
bodies,^ like playful horses champing (the bit). 

10. (URVAsf) who shone like flashing lightning, 
bringing me the desirable dews (of heaven, has 



' Nirukta, lU. 47. 

* [Properly "they clean their bodies like ducks." It is 
carious to observe that na occurs three times in this verse, and 
is differently explained by Sdyai^a on each occasion, the first 
as " and " {naJcdrah $amuehehhay6rthah\ second as '' not," and 
third as *4ike."] 
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appeared); a son able in aot and friendly to man 
has been bom; TJBVAsf has prolonged my length- 
ened existence.^ 

11. [IJRVASf:] Thou hast been bom thus to Vargaiii. 
protect the earth; thou hast deposited this vigour 

in me ; knowing (the future) I have instructed thee 
(what to do) every day; thou hast, not listened to 
me; why dost thou now address me^ neglectful 
(of my instruction) ? 

12. [PuBtJRAVAs:] When shall a son (bom of 
thee) claim me as a father, and, crying, shed a 
tear on recognizing (me)? What son shall sever 
husband and wife who are of one mind, now that 
the fire * shines upon your husband's parents ? 

13. [TJEVAsf:] Let me reply. (Thy son) will 
shed tears, crying out and calling aloud when the 
expected auspicious time arrives;^ I will send thee 



> Nirukta XI. 36. 

^ Sajana explains Agni as ** the fire in thy heart, the embryo 
in the form of light," meaning perhaps the fatore son of Urvafi 
by Furitra/oas. 

' [Sayana explains ddhye as ddhydte vasiunt, "the expected 
thing," ddhye swdyai is, of course, dative. Perhaps the tme 
translation is " Let me forbid him as he sheds tears {i.e, I will 
forbid him to shed tears) ; calling out he shall not weep for the 
fortunate solicitude (of his father)." It would seem that 
FmrUravM urges as an argument for UrvasVa return that the 
son expected to be bom (or ? already bom) will long for his 
father, and, if separated from him, will weep, to which Urvasi 
replies that the son will not weep because she will send him 
to Furkravas.'] 
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that (child) which is thine in me,^ depart to thy 
house, thou canst not, simpleton, detain me. 

14, [PuEl^AVAS :] (Thy husband) who sports 
with thee may now depart, never to return, (depart) 
to proceed to a distant region. Either let him 
sleep upon the lap of Nirriti,* or let the swift- 
moving wolves devour him. 

15. [IjRVAsf:] Die not, PuRt^AVAS, fall not, 
let not the hideous wolves devour thee. Female 
friendships do not exist, their hearts are the hearts 
of jackals. 

Vargaiv. 16. When changed in form I wandered amongst 
mortals, I dwelt (with them) four delightful* years. 
I ate once a day a small quantity of butter ; satisfied 
with that I now depart. 

17. [PuriJravas :] I, Vasishtha,* bring under 
subjection IJRVAsf who fills the firmament (with 
lustre) and measures out the rain. May (PuriJ- 
ravas), the bestower of the auspicious rite, abide 
near thee ; come back — my heart is burning. 

18. [IjRVAsf :] These gods said to thee, Aila. 



^ %,e. let him die ; Iftrfittheiag either the earth or the goddess 
of iU. 

* [i.e. which thou hast placed in my womb.] 

' [Reading praramayitril^ in Sdyai^a. Max Miiller has piira^ 
yitrihf i.e^ satisfying. The correct translation of rdtrkhy etc., 
is, ** I spent my nights there daring four years."] 

^ According to the scholiast, Vasiahfha here is an epithet, 
** preeminently the giver of dwellings." 
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since thou art indeed subject to death, let thy 
progeny propitiate thy gods with oblations, thou 
shalt rejoice (with me) in heaven. 

SiflCTA VI. (XCVI.) 
The deities are Iitpba's two bay horses. The ftishi is Babu of 
the race of Angibas, or Indba's son Sabyahabi ; the metre of 
the twelfth and thirteenth verses is Trishfubh^ of the rest 
Jagati, 

1. I glorified thy bay horses, Indra, at the great Varga v. 
sacrifice, I solicit the agreeable exhilaration of thee, 

the destroyer. May my praises attain to thee, 
whose form is yellow, who, with thy horses, 
showerest (water) like beautiful butter, 

2. Ye, who have praised the horse, the seat of 
Indra, urging the horses so that (Indra may reach) 
the divine assembly, do ye worship the horse- 
possessing might of Indra, whom men delight with 
the golden-tinted ^oma-juices as milch kine (with 
their milk). 

3. That is his thunderbolt, yellow, made of iron, 
the destroyer (of foes), desirable, the destroyer (of 
foes),^ it is in his hands ; (he is) possessed of riches, 

^ The main ohject of this Sukta is to ring the changes upon 
the words hariy harita, and the derivatiyes of Aft, to take, and 
harrya, to desire. They are not always explained; hut when 
they are, the explanations have no warrant hut the conjectures 
of the commentator. Thus the vajra is harita, or it is hartj 
both explained as haritavarna ^' green- tinted/' or it is hart in 
the sense of fatritndm hantd. 

VOL. VI. T 
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handsome-jawedy possessed of a shaft and anger 
which destroys (his foes) — many golden-tinted forms 
are mixed in Indra. 

4. He has been placed (by his worshippers) in 
the sky, b'ke the banner (of light^ the sun). His 
desirable bolt reaches (the foe) as the bay horses' 
(of the sun reach their aim) through speed. The 
iron (thunderbolt), with yellow jaws, which smote 
Ahi, (he, Indra), lord of horses, shone with a 
thousand lustres. 

5. Indra, with yellow locks,* when praised by 
ancient worshippers, thou didst desire the oblation; 
thou who art manifested of a golden hue desirest 
thy universal praise, thy peculiar and delightfiil 
(sacrificial) food. 

Vargavi. 6. Thcsc two delightful bay horses bring the 

thunderer, the rejoicing and laudable Indra, in 
his oar to the exhilaration (of the Soma); for him 
the beloved one many libations of the yellow- 
tinted Soma-juioeQ are stored up. 

7. Yellow-tinted (Soma-jmoes) are stored up 
sufficient for his desires, the yellow-tinted juices 
urge his two swift bay horses for the stalwart 



^ [Sdyana takes haritah twice over, first as 8ingulars=Aarsf0^A, 
and second as ploral^Aori^amdA, or adkvdhartdrah, ** deroar- 
ing the way."] 

' [Sdyana, "having horses whose hair is green." I have 
throughont substituted "bay," or "golden- tinted," or "yellow," 
for Sayana's harita.'] 
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(Indra). His (chariot) which rushes with spirited 
bay horses to the conflict, has reached his desire 
(the sacrifice) in which the Soma is presented. 

8. The yellow -bearded, yellow -haired, iron- 
hearted Indra, the drinker of the yellow {Soma" 
juice), who has been invigorated by the Soma 
which has to be quickly quaffed, who is rich in 
sacrificial food through his swift bay horses, may 
he drive his two bay horses safe through all 
difficulties.^ 

9. He whose bay horses alight (upon the Soma) 
like two ladles, whose yellow jaws tremble (with 
eagerness) for the sacrificial food, (is praised) 
when having drunk of the delicious exhilarating 
beverage in the prepared cup, he rubs down his 
bay horses, 

10. The dwelling of the gracious (Indra) is in 
heaven and earth ; exhilarated by the Soma he 
rushes impetuously as a charger to battle.^ The 
earnest prayer dpsires (Indra endowed) with might; 
thou bestowest ample food on the devout (wor- 
shipper). 

11. Thou (Indra) who art the object of desire TargaVi J. 
(fillest) heaven and earth with thy greatness, thou 
desirest grateful praise ever new and new; 



' [Sayana explains oimdkam duritdni, La. ''our sins.''] 
^ [More correctly, '' He neighed after the food like a horse." 
Sajana explains harivdn as ''possessing horses.''] 
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powerful one, make manifest the desirable dwelling 
of the water * to the water-seizing sun. 

12. Let thy horses yoked to the chariot bring 
thee, Indra, the yellow-jawed, desiring (the sacri- 
fice), to (the vicinity) of the worshippers; when 
thou, desiring the sacrifice, prepared by the ten 
fingers, drinkest of the collected sweet-flavoured 
Soma^ (let them bring thee) to the battle. 

13. Lord of horses, thou didst drink of previous 
libations, this sacrifice^ is for thee alone ; exhilarate 
thyself, Indra, with the sweet Soma) showerer of 
copious rain, shower it into thy belly. 

st5KTA VII. (xcvn.) 

Hedioinal plants or herbs are the deities ; the ^Uhi is Bhisha; 
(the physician), the son of Athabyan ; the metre \& Anuihtttbh. 

Vaiga VIII. 1. I think of the hundred and seven applications 
of the brown-tinted plants, which are ancient, being 
generated for the gods before the three ages.' 



» Or, "of the cattle." 

' i.e. the noon-day libation, which is for Indra only, the 
previons or morning offering he has shared with other divinities. 
Sdyana refers to IV. 35. 7 ; see above, Vol. III. p. 191. 

' The word dhdmdni, which Sdyapa explains as the places 
to which herbs may be applied by way of unction, friction, 
sprinkling, etc., is explained by Ydska (Nirukta, IX. 28) as 
meaning either places, names or births. Devebhyah may mean 
"the shining seasons.'' Triyugam may mean "the three seasons, 
spring, the rains, and autumn." This hymn occurs, with verses 
20 and 21 transposed, in the Yajush, XII. 75-96, 101. 
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2. Mothers (of mankind) a hundred are your 
applications, a thousandfold is your growth; do 
you who fulfil a hundred functions make this my 
(people) free from disease. 

3. Bejoice, plants, bearing abundant flowers and 
fruit, triumphing together (over disease) like 
(victorious) horses, sprouting forth, bearing (men 
safe) beyond (disease). 

4. "Plants !" thus I hail you, the divine mothers 
(of mankind). I will give ^ to thee, oh physician, 
a horse, a cow, a garment — ^yea, even myself. 

5. Your abode is in the Aswattha^ your dwelling 
is established in the Paldsa^^ you are assuredly 
the distributers of cattle,' inasmuch as you bestow 
them on the physician. 

6. Where, plants, you are congregated likevugaix. 



^ Sdyai^a explains ianeyam bj daddmi. Mahfdhara (XII. 78) 
explains it by sambhqjeyam ''may I possess," and explains 
purusha as yqfna pt^rusJia, ''thou who presidest oyer the 
sacrifice." 

' The Aswattha and Fald^a trees bear a chief part in 
sacrifices, and are therefore said to be the abode of plants. 
Mahfdhara (XII. 79) says the vessels in which the offerings 
are presented are made of the wood of these two. The Aswattha 
is the Fieus Religioaa and the Paldsa (in the text Parna) is the 
BuUa Frondoia. 

' Sdyana explains gohhdjah as gavdm hhdjayitrydl^, Mahf- 
dhara renders go by Aditya '' you are partakers of the sun, i.^. 
plants offered to fire (or the offering thrown into the fire) 
approaches the sun." 
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princes (assembled) in battle, there the sage is 
designated a physician, the destroyer of evil spirits, 
the extirpator of disease. 

7. The Aswavati^ the SomavaUy the UrjayanU^ 
the Udojasa * — ^all these plants I praise for the 
purpose of overcoming this disease.^ 

8. The virtues of the plants which are desirous 
of bestowing wealth issue from them, man, (towards) 
thy body like cattle from the pen. 

9. Verily IshkritP is your mother, therefore are 
you (also) Nishkritis; you are flying streams; if 
(a man) is ill you cure him. 

10. The universal all-pervading plants assail 
(diseases) as a thief (attacks) a cow-shed; they 
drive out whatever infirmity* of body there 
may be. 

VargaX. 11. As soou as I take these plants in my hand 



^ These, says Sayana, are the four principal plants. Mah(- 
dhara explains them as "the giver of horses (or of wealth), 
the yielder of Soma, the giver of strength (or life), the restorer 
of vigour." The last two might be termed "tonic" and 
"stimulant." 

* [Lit. "for this person for his preservation."] 

' hhkfiti is, according to Sdjana, the same as Nishkriti, the 
unmaker or remedier of disease. Mahfdhara (XII. 83) quotes 
the PrdtUdhhya for a rule for dropping the n of an upasarga, 
nUh becoming itk. 

^ Both commentators explain rapah as pdpah " sin " ; because 
disease is the consequence of sin either in this or in a previous 
existence. 
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making (the sick man) strong, the soul of the 
malady perishes before (their application) as (life 
is driven away from the presence) of the seizor of 
life,* 

12. From him, oh plants, in whom you creep 
from limb to limb, from joint to joint, you drive 
away disease like a mighty (prince) stationed in 
the midst of his host.^ 

13. Fly forth, sickness, with the jay, with the 
blue jay, with the velocity of the wind, perish 
along with the iguana.' 

14. Let each of you, plants, go to the other, 
approach the one (to the vicinity) of the other; 
thus being all mutually joined together, attend to 
this my speech. 

15. Whether bearing fruit or barren, whether 
flowering or flowerless, may they, the progeny of 
Brihaspati, liberate us from sin, 

16. May they liberate me from the sin produced Vmga xi. 
by curse, from the sin caused by Yabuna, from the 
fetters of Yama, from all guilt caused by the gods. 

^ Sdyai^a gives an alternatiye ezplanation ''as (lives are 
destroyed) from the seizing of lives, i.e, from the hunting of 
birds," etc. 

' Hahfdbara (XII. 86) gives an alternative explanation '' as 
Bndra pierces the world with the central point of his trident." 

> Mahfdhara (XII. 87) takes kikidhind as an epithet of 
ehdshena, ''making the cry kikf." He thinks there is an 
allasion to the several diseases arising from vitiated bile phlegm 
and wind« 
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17. The plants, falling from heaven, said, " The 
man, whom living we pervade, will not perish." 

18. The plants which have the Soma for their 
king, and are numerous and all-seeing, of them 
thou (0 ^(?ma-plant) art the best ; be very bountiful 
to the affectionate heart. 

19. Plants, which have the Soma for your king, 
who are scattered over the earth, the offspring of 
Bkihaspati, give vigour to this (infirm body).* 

20. Let not the digger hurt you, nor (the sick 
person) for whom I dig you up ; may all my bipeds 
and quadrupeds be free from disease. 

21. Both the plants that hear this (prayer), and 
those which are removed far off, all coming together, 
give vigour to this (infirm body). 

22. All the plants, together with Soma their 
king, declare, "We save him, king, to whom 
the Brahman administers (us)." 

23. Thou (Soma) art the best of the plants, to 
thee (all) trees are prostrate ; may he be prostrate 
to us, who attacks us.^ 



> Mahfdhara (XII. 93) '♦ to this drug that I hare taken." 
' Mahfdhara interprets this " May the trees shelter you, and 
may he who is onr foe hecome our own servant." The Yajush 
has four additional stanzas on the same subject (XII. 97-100). 
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St5KTA VIII. (XCVIII.)* 

Bbihaspati and the other gods are the deities; the Jtishi is 

DeyIfi, the son of Rishtishbna ; the metre is Trishtubh. 

1. Kepair, Brihaspati, on my behalf to the gods, Vaiga xii. 
whether thou art Mitra, or Varuna, or PiJshan, 
or art associated with the Adityas, the Vasus, or 
the Makuts — do thou cause Pakjanta^ to send 
down rain for Santanu. 

^ The origin of this Sukta is a legend quoted by Sdyana from 
the Nirakta (II. 10 et seq,). DeyXpi and §AirrAinx were sons 
of RisHTiSHENAy of the Kuru family : the younger ^aktanu 
became Eaja, DbyIpi haying made choice of a life of penance. 
In §ANTAKxr'8 kingdom there was no rain for twelve years — the 
consequence, according to the Brahmans who were consulted, of 
^AiTTAKu's having improperly assumed the government while 
his elder brother, the more legitimate Baja, was living. He 
was desirous of resigning his authority, but DevApi declined 
to accept the throne, saying, "Let me be your Pwohita^ and 
conduct your religious rites." The story is told in the Vishnu 
Purdna, IV. 20. 7 ; Wilson, pp. 457, 458 ; in the Mdhdbhdrata 
(AdiParva, 3750); in the Bhdgaoata Pwdna, IX. 22. 14-17; 
and other Puranas, sometimes with the addition that DbvIpi 
had disqualified himself from ascending the throne by the 
adoption of doctrines contrary to the Vedas, and consequently 
J^ANTAinj remained Edja. According to the Bhdgavata and 
Mataya Purdnaa, DevApi is still alive at a place called J^ald- 
pagrdma. This Sukta is remarkable as representing one of two 
brothers, both of the Kshatriya caste, becoming the Parohitay 
or family priest, and Hotri or sacrificing priest, of the other 
who is the Eaja. [See Muir's Sanskrit Texts, vol. ii. pp. 
143-150. Muir gives a translation of this hymn, verses 1-9.] 

' [Say ana, '* Rain down the pleasing cloud for 8antanuy\ 
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2. Let a divine messenger quick and intelligent 
sent, DevXpi, by thee come to me. Come, Beihas- 
PATT, to me, turning towards me; I have in my 
mouth a brilliant eulogium for thee. 

3. Put, Bbihaspati, in my mouth a brilliant 
eulogium, prompt and free from defect, by which 
we two may obtain rain from heaven for Santanu, 
the sweet drop (sent by thee) has entered (our 
voice). 

4. May the sweet drops of rain fall upon us; 
grant us, Inbba, a thousand chariot-loads. Sit 
down, DevXpi, to thy duties as Jffotri; in due 
season sacrifice to the gods, worship them with 
oblations. 

5. The jRishi Devapi, the son of Rishtishbna, 
knowing how to propitiate the gods, has sat down 
to his functions as Hbtri. He has brought down 
from the upper to the lower ocean the rain waters 
of heaven. 

6. In this upper ocean the waters stood dammed 
up by the gods ; set free by Devapi, the son of 
RiSHTiSHENA, they were sent forth over the plains. 

VargaXiii. 7. Whcu DevXpi, the Purohita for Santanu, 
engaged in his functions of Hotri^ compassionating 
(him), solicited Brihaspati, to whom the gods 
listen, who begs for rain, (Brihaspati) being 
pleased gave him a voice.^ 

^ According to Yaska (Nirukta, II. 12), this meana ^^Brthat' 
pati communicated to him the address to Affni which follows." 
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8. AgnI) whom the mortal DeyIpi, the son of 
BiSHTiSHENA, lighting thee, has kindled, do thou, 
heing propitiated with all the gods, send down the 
rain-laden oloud. 

9. Thee have ancient sages approached, with 
hymns; thee, O invoked of many, all worshippers 
(address) at sacrifices ; (give) ns thousands of 
chariot-loads, come to our sacrifice, lord of red 
horses. ^ 

10. These ninety-and-nine thousands of chariot- 
loads have been offered, Agni, to thee ; with them, 
hero, nourish thy many bodies ; and thus 
solicited send us rain from heaven. 

11. Give, Agni, these ninety thousands to the 
showerer, Indba, as his share; knowing the paths 
traversed by the gods in due season place the 
AudCna (Santaku) in heaven amongst the gods. 

12. Demolish, Agni, our enemies, demolish their 
strongholds, drive away disease, drive away the 
Sdkshasas : from this ocean, from vast heaven, 
send down upon us here abundance of rain. 

StkTA IX. (XCIX.) 

The deitj ia Ikdba ; the fitshi is Yamea, the son of YikhInasa ; 
the metre is jMshfubh. 

1. What marvellous (wealth), comprehensive and Vwga xiv. 
laudable, dost thou, Indra, knowing (what is 
needed), bestow upon us for our advantage ? What 
gift (has been made to us) upon the development 
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of his strength ? He fabricated the FriYro-skying 
thunderbolt) and let the waters flow. 

2. Armed with the bright lightning he repairs 
to the (scene of) adoration; endowed with might 
he has seated himself on the spacious place (of 
sacrifice). He (is) triumphant with his companions 
(the Mabuts); the wiles of his seventh brother^ 
do not (prevail) at the rite. 

3. Going tp the battle, marching with easy gait, 
desiring the spoil, he set himself to the acquisition 
of all (wealth). Invincible, destroying the Fhallua- 
worshippers,* he won by his prowess whatever 
wealth (was concealed in the city) with the hundred 
gates. 

4. The victorious Indra, coming amongst the 
clouds, quickly moving, offers the abundant waters 
on the rich (plains) where his associates (the rivers) 
footless, and without conveyances, having pitohers 
for horses, pour out water like ghl. 

5. May he, our unsolicited benefactor, the mighty 
one, from whom blame is far removed, come with 



^ [Sdyana does not take hhrdtuh as brother, but as one who 
has to share in distribution.] The seventh is the seventh of the 
Adityas, Dhdtfi, etc. Perhaps the Bakshasa Sett is meant. 

' The expression ghfMn si^nadevdn is very remarkable, both as 
denoting the contemporary worship of the Linga and its opposi- 
tion to Brahmanism. Saya^a explains the word §isnadevdn as 
meaning incontinent, licentious. [See Muir's Sanskrit Texts, 
vol. iv* p. 346.] 
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the RuDRAS, having quitted his dwelling. I think 
of the two (parents) of Vamra, who are free from 
fever. Having obtained (the enemy's) food, he 
oalled aloud whilst stealing it. 

6. The sovereign Indba attacking him overcame 
the loud-shouting, six-eyed, three-headed Ddsa^ 
and Trtta, invigorated by his strength, smote the 
water-laden (cloud) ^ with his iron-tipped finger. 

7. Baising himself on high, he launched hisVargaXV. 
arrow against the malignant aggressive foe. He, 

the chief leader of men, manifested favourably for 
our (aid), laudable, slew the bodies (of the enemies) 
in the slaughter of the Dctsffus. 

8. Like the aggregated cloud desiring to pour 
water on the pasturage, he found the way to our 
dwelling: when he approaches the Soma with his 
limbs, like a hawk with heel of iron he smites the 
Dasyus. 

9. Let him overthrow^ the mighty with powerfiil 
(weapons) ; he destroyed Sushna for the sake of the 
liberal Zutsa ; he humiliated Kavi,^ who praised 
him, who was the giver of form to Indba and his 
men. 



* Lit. '* the boar." 

* [Aiffa is properly "his," and goes with savasdnebhih. But 
Sdyaijia explains it as asyatu, ''let him throw."] 

' Sayana says, Kavi here means TJsanaSy the son of Kayi. 
In what sense he gave form to Indra is not explained. He is 
nowhere mentioned as one of the Prajdpatis, 
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10. Bountiful (to his worshippers) with his 
(Maeuts) friendly to men, wonderful with his 
hrilliancies, having magical power like Yaeuna, he 
was known as desirable, protecting the seasons, 
he destroyed Aeaeu,^ who was four-footed. 

11. RiJiswAN, the son of Usua with Indra's 
praises shattered the cow*pen of Fipru with the 
thunderbolt; when, having expressed (the Soma), 
the venerable sage recited his praises, (Indba) pro- 
ceeding against the cities (of the enemy) triumphed 
with his body. 

12. In this manner, mighty (Indea), Yambaka 
approached Indba on foot, to bring an ample 
oblation. May he, being approached, grant us 
prosperity, may he bring us food, drink, a secure 
dwelling and all (good things). 



ANUV^KA IX. 
ADHTATA V. Continued. 

StJKTA I. (C.) 

The deities are the Viswadevas ; the fiishi is Dvyjlstu, the son 
of Vandana ; the metre is Jagati, except in the last verae, in 
which it is Truhtubh. 

\Bxp^ XVI. 1. Consume, affluent Inbba, (the foe that is) like 
thee (in might); praised on this occasion, do thou 
who art the drinker of the libation be favourable 

' According to Sdyana, an Asura. 
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to our adyancement. May Sayitri, with the gods, 
defend our sacrifice; we long for the universaP 
Aditi. 

2. Oflfer to (Indra) the cherisher (of all) the 
share suited to the season; (offer it) to YIyu, the 
drinker of the pure (Sama)y who clamours as he 
travels, who obtains a draught of white milk; we 
long for the universal Anin. 

3. May the divine Savttri generate well-dressed 
food for our sincere yajamana as he offers the 
libation, so that we may be in good favour with 
the gods ; we long for the universal Anrn. 

4. May Indra be favourably disposed towards 
us every day, may the royal Soma accept our 
praise, so that they may bestow upon us friendly 
treasures ; we long for the universal Anin. 

5. By his laudable strength Indba supports my 
limb; thou, Brihaspati, art the prolonger of my 
life. May the sacrifice, the sage Manu, (being) 
our protector, (grant) us happiness. We long for 
the universal Aditi. 

6. The divine force of Indra is well constructed ; 
Agni (abides) in our dwelling, the praiser of the 
gods, the receiver of oblations, the sage, and is 
worthy of sacrifice at the altar, beautiful, and most 
nigh (to us). We long for the universal Aditi. 

^ Sarvatdti is explained by Sdja^a as meaning ''all/' tdti 
being a pleonastic affix, or as '' all-peryading," from tai, to 
extend. 



Digitized by VjOOQ IC 



288 BIG-VEDA SANHITl. 

VargaXTii. 7. We havG not done any great evil in secret 
from you, nor any open (action) causing the anger 
of the gods, ye givers of wealth; let not, O 
gods, (the possession) of an unreal form^ be our 
(lot). We long for the universal Anm. 

8. May Savitri drive away (our) disease, may 
the mountains keep off our most heinous (sin), 
where the stone (the effuser) of the sweet juice is 
abundantly praised. We long for the universal 
Aditi. 

9. May the stone be uplifted, gods, when I make 
the libation; disperse all my secret adversaries; 
the god Savitri is our adorable protector. We 
long for the universal Anrn. 

10. Eat abundant fodder in the pasture, cows, 
who are anointed in the hall of sacrifice in the 
cowstall ; may (your) body be the remedy for (our) 
body.* We long for the universal Anin. 

11. Indra is the fulfiller of pious acts, the 
glorifier of all, the guardian of the offerers of 



^ According to the Scholiast this means, ''Let us not haTe 
a human hody after this life." 

* i.e. may the body of the cow offered in sacrifice be the 
expiation for the body of the sacrificer, enabling him to attain 
iwarga. Or may the milk be the corrective of the Soma." 
[The simple translation ''may the body itself be the body's 
cure," seems more correct, as giving the force of wa; but the 
connexion of thought with the first line of the verse is not 
obvious.] 
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libations, the auspicious forethought, for his liba- 
tion the divine pitcher is filled (with Soma). We 
long for the universal Aditi. 

12. Thy splendour, Indra, is wonderful, fulfilling 
our pious acts, desirable; thy efforts replenishing 
the wealth of thy worshippers are irresistible; 
(therefore) Duvasttj hastens in front of the victim 
cow, (leading it) with a straight cord. 

SrfKTA II. (CI.) 

The deities are the Vi^wadevas, or the subject of the hymn is 
the praise of the Ritwijas] the Riihi is Budha, the son of 
Soka; the metre of verses 9 and 12 is Jagati, of 4 and 6 
Gdyatriy of 5 Brihatk, of the rest Trishtuhh, 

1. Awake, friends, being all agreed; many inVargaXViii. 
number, abiding in one dwelling,^ kindle Agni. I 

invoke you, DadhlkrI, Agni, and the divine TJshas, 
who are associated with Indra, for our protection. 

2. Construct exhilarating (hymns), spread forth 
praises, construct the ship which is propelled by 
oars, prepare your weapons, make ready, lead forth, 
O friends, the herald, the adorable (Agni). 

3. Harness the ploughs, fit on the yokes, now 
that the womb of earth is ready sow the seed 
therein, and through our praise* may there be 

^ Lit. '4n one nest"; Sdyana, '4a one hall." It might he 
thought that some convent-like institution is intended. 

' Mahidhara (Yajush, XII. 68) connects gird with the first 
line, "Sow the seed with praise, with a prayer of the Veda"; 
he explains srmhti as rice, and other different kinds of food. 

VOL. vr. U 
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abundant food; may (the grain) fall ripe towards 
the sickle. 

4. The wise (priests) harness the ploughs, they 
lay the yokes apart, firmly devoted through the 
desire of happiness.^ 

5. Set up the cattle-troughs, bind the straps to 
it ; let us pour out (the water of) the well, which 
is full of water, fit to be poured out, and not easily 
exhausted. 

6. I pour out (the water of) the well, whose 
cattle-troughs are prepared, well fitted with straps, 
fit to be poured out, full of water, inexhaustible. 

Varga XIX. 7. Satisfy the horses, accomplish the good work 
(of ploughing), equip a car laden with good fortune, 
pour out (the water of) the well, having wooden 
cattle-troughs, having a stone rim, having a recep- 
tacle like armour, fit for the drinking of men. 

8. Construct the cow-stall, for that is the drink- 
ing-place of your leaders (the gods), fabricate 
armour, manifold and ample ; make cities of iron 
and impregnable; let not the ladle leak, make it 
strong. 

9. I attract, gods, for my protection, your 
adorable, divine mind, which is deserving of sacri- 
fice and worship here ; may it milk forth for us, 
like a large cow with milk, giving a thousand 
streams, (having eaten) fodder and returned. 

' Mabidhara (Tajush, XII. 67) takes mmnayd in a less selfish 
sense, "to give pleasure to the gods." 



Digitized by VjOOQ IC 



EIGHTH ASHTAKA — FIFTH ADHYiYA. 291 

10. Pour out the golden-tinted Soma into the 
bowl of the wooden cup, fabricate it with the stone 
axes, gird it with ten bands, harness the beast of 
burden to the two poles (of the waggon). 

11. The beast of burden pressed within the two 
waggon-poles, moyes as if on the womb of sacrifice 
having two wives. Place the chariot in the wood, 
without digging store up the juice. 

12. Indea, ye leaders, is the giver of happiness, 
excite the giver of happiness, stimulate him, sport 
with him for the acquisition of food, bring down 
here, priests, Indra, the son of NiSHTiGRf,^ to 
drink the Soma juice. 

StJuTA III. (CII.) 
The deity is Dbugha^a or Indba ; the RUM is Mudgala, 
the son of Bhabmyaswa ; the metre of the first, third, and 
twelfth verses is Bfihaii, of the rest Tmshtubh. 

1. May (Indra) by his prowess protect thyvargaxx. 
waggon (Mxjdgala) that has no companion,^ defend 

us, O invoked of many^ in this memorable conflict 
in the recovery of our wealth. 

2. The wind raised her vesture when she won 
a thousand waggon-loads. MuDGALi^Nf was the 

* Niahtigri is said to be a name of Aditi. 

* According to the legend the oxen of Mudgala were carried 
off by thieves, except one old ox. This the Rishi harnessed 
to his waggon, and set out in pursuit, casting, as he went, his 
club in front of him. It conducted him to the robbers, and he 
got back his cattle. 
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charioteer in the quest of the cattle, the army of 
Indra recovered (the spoil) taken in battle. 

3. Eestrain, Indra, the thunderbolt of the 
malignant threatening (foe) ; ward oflf, Maghavan, 
the secret weapon (of our foe), be he Ddsa or 
Arya. 

4. Eejoicing, he drank up the pool of water, 
he cleft the mountain peak, he went against the 
enemy ; endowed with vigour, eager for fame, 
assailing the quick-moving (foe), he seized him 
with his two arms. 

5. Approaching the bull, they made him roar 
in the midst of the battle. I, Mudgala, have 
thereby gained in war hundreds and thousands of 
cattle well-pastured. 

6. The bull has been yoked for the destruction 
of the enemy; his long-haired yoke-fellow made 
him roar ; rushing on with the waggon of the 
irresistible yoked (bull), the warriors coming forth 

went to MUDGALiNf . 

Varga XXI. 7. The sage (Mudgala) has fitted up the frame 
of the waggon, he has harnessed the bull, training 
him to his work: Indra protected the lord of the 
inviolable (cows), the buffalo rushed along with 
speed. 

8. Wielding the goad (Indra) with the braided 
hair proceeded happily, fastening the strap to the 
wood (of the waggon) ; distributing riches to many 
people, caressing the oxen he acquired vigour. 

9. Behold this club, the ally of the bull, resting 
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in the midst of the conflict, with which I, Mudgala, 
have won hundreds and thousands of cattle in war. 

10. Who has thus beheld the evils nigh at hand ? 
The (bull) which they yoke, they stop ; to him 
they bring neither fodder nor water. Being above 
(the bull) he bears the chariot-pole announcing 
(victory to his lord). 

11. As a wife who has been abandoned rejoices 
to find her husband, as a cloud expanding when 
pouring forth rain with the aid of the earth's disc ; 
with her eager (to recover the cattle) for our 
charioteer, may we win (the prize), may good 
fortune, together with food, be given to us. 

12. Thou, Indra, art the eye of the eye of the 
whole world, when, showerer (of benefits), urging 
on thy two vigorous steeds, harnessed to the car, 
thou engagest in battle. 



SthTTA IV. (CIII.)' 
The deities are various, Bkihaspati is that of the fourth verse, 
ApvI, the goddess presiding over sin, of the twelfth, Indra. of 
the rest, or the Mabuts may be the deities of the thirteenth ; 
the Rishi is Apratiratha, the son of Indra ; the metre of the 
last verse is Anushfuhh, of the rest Trishtuhh. 

1. The fleet-going Indra, like a formidable bull Vargaxxii. 
sharpening (his horns), the slayer of foes, the 



» The whole of this Sdkta occurs in the Yajush, XVII. 33- 
44 and 46, and in the Sdman, II. 9. 3. 1. 1 and following verses. 
The last phrase is also given by Ydska, Nirukta, I. 15. 
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exciter of men, loud-shouting, eyer-yigilant| tho 
chief of heroes overthrew at once a hundred 
hosts. 

2. With Indra the loud-shouting, the vigilant, 
the victorious, the warlike, the unconquerable, the 
daring, the hurler of arrows, the showerer, (as 
your ally) conquer ye warriors, ye leaders, that 
(hostile host) and overcome it. 

3. Indra, with the arrow-bearing (Maeuts), 
armed with swords, the subduer, the warrior, who 
encounters a multitude (of foes), who conquers 
those who encounter him, the drinker of the Somay 
the strong-armed, having a powerful bow, who 
shoots with well-aimed arrows (conquer with his 
help),^ 

4. Come with thy chariot, Bbihaspati, who art 
the slayer of BdkshasaSj discomfiting thy enemies, 
crushing (hostile) hosts and demolishing (them), 
victorious in battle, be the defender of our chariots. 

6. Known by his strength, mighty, heroic, over- 
powering, vigorous, enduring, fierce, attended by 
heroes, attended by mighty men, the offspring of 
strength, the possessor of water,* do thou, Indha, 
ascend thy triumphant chariot. 

6. Imitate in heroism, ye kindred warriors, follow, 

^ So Sayana supplies the ellipsis; Mahfdhara supplies "may 
he protect us." 

' Mahfdhara explains jfovii as '' knowing or accepting the 
song of praise." 
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friends, in prowess this Indra, who is the breaker 
of mountains, the acquirer of water, armed with 
the thunderbolt, conquering the swift (foe), destroy- 
ing (the enemy) by his might. 

7. May Indra, bursting open the clouds with varga xxiii. 
force; pitiless, heroic, with hundredfold anger, 
invincible, the overthrower of armies, irresistible, 

protect our armies in battles. 

8. May Indra be the leader of these (hosts), 
may Brihaspati, Dakshina,^ Tajna, and Soma go 
before, let the Maruts march in the van of the 
destroying and victorious armies of the gods. 

9. (May) the mighty force of the showerer Indra, 
of the royal Varuna, of the Adityas and Maruts 
(be ours). The shout of the magnanimous and 
victorious deities, the subverters of worlds, has 
arisen. 

10. Excite, Maghavan, my weapons, (excite) the 
spirits of my heroes: slayer of Vritra, let the 
speed of the horses be accelerated, let the noises 
of the chariots be increased. 

11. When the banners are intermingled^ may 
Indra be our (defender), may those arrows which 



' Or of clouds ; or, according to Mabfdhara, of Gotras (a race 
of Asuras). Gotrdbhit properly means '' breaking into the cow-* 
BtaU." 

' According to Mahfdhara this is not a proper name; he 
interprets ''May the Yafna-purutha (i.e. Vishnu) go on the 
right and Soma go before." 
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are ours be victorious, may our warriors be trium- 
phant ; gods, protect us in battles. 

12. Bewildering the mind of our foes, Apiva,* 
seize their limbs and depart, proceed against them, 
bum in their hearts with sorrow, let our enemies 
be covered with thick darkness. 

13. Advance, warriors, and conquer; may Indra 
grant you happiness, may your arms be strong 
so that you may be invincible. 

StJKTA V. (CIV.) 

The deity is IirBUi ; the J^ishi Ashtaka, the son of YiswIiittra ; 
the metre TrUhtulh. 

Varga XXIV. 1- The Soma has been eflfused for thee, (Inira), 
the invoked of many, come quickly to the sacrifice 
with thy two bay horses; our praises recited by 
the wise, moving quickly, are addressed to thee; 
drink, Indra, of the libation. 

2. Lord of bay steeds, drink at this ceremony of 
the juice that has been shaken up with the water, 
fill thy belly with the libation oflfered by the priests, 
which the grinding-stones desired to express for 
thee, Indba; do thou who art carried by hymns 
enhance thy exhilaration with these (hymns). 

3. Lord of bay steeds, showerer (of benefits), 

^ According to Sajana Apivd is a goddess ; according to 
Mahidhara it means sickness or fear. Ydska derives it from 
apavi "who deprives of enjoyment." [See Weber's Indische 
Studien, IX. 482, referred to by M. Miiller.] 
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I send thee strong good drink that thou mayest 
proceed ; Indra, who art glorified for thy prowess, 
be exhilarated at this (ceremony) with praises, with 
all rites. 

4. Powerful Indra, they stood in the dwelling 
of the man (who instituted the rite), enjoying food 
together with offspring,* through thy protection 
and prowess, desiring thee, knowing the ceremonies, 
glorifying thee, and partaking of the exhilaration. 

5. Lord of bay horses, by the right guidance of 
thee who art deseryedly praised, the bestower of 
happiness, the illustrious, the men thy praisers, 
Indra, have acquired thy most gracious assistance 
for excelling (other suppliants) through thy favours. 

6. Lord of bay horses, come with thy two bays Varga xxv. 
to our adorations to drink of the effused Soma- 

juice; the sacrifice, Indra, reaches to thee who 
art enduring ; cognizant of the sacrifice, thou art 
the donor of the reward. 

7. Our praises celebrate the irresistible Indra, 
the dispenser of abundant food, the overcomer of 
enemies, the delighter in the libation, the possessor 
of opulence, the well-praised; the adorations of 
the worshipper glorify (him). 

8. The seven divine meandering rivers with 
which thou, Indra, the destroyer of cities, re- 



' [Sdyai^a takes prajdvat from the second line as an epithet 
of vayal^j " food having progeny."] 



Digitized by VjOOQ IC 



298 RIG-VEDA SANHITX. 

plenishedst the ocean, flow unimpeded; thoa didst 
discover the nine-and-ninety flowing rivers (and 
their) path for gods and men. 

9. Thou didst release the great waters from the 
malignant (obstructor), thou wert the only god who 
watched over them ; with those waters which thou 
hast employed for the destruction of Vritra, 
mayest thou, all-vivifying^ Indra, cherish thine own 
person. 

10. Indra is the chief of heroes, the doer of 
great deeds, to whom praise is well offered; yea, 
and the voice of praise lauds him the invoked of 
many. He slew Vritra, he created light ; Sakra, 
the conqueror, has overcome (hostile) hosts. 

11. We invoke for our protection the opulent 
Indra, distinguished in this combat; the leader 
in the food-bestowing strife, hearing (our praises), 
terrible in battles, the destroyer of foes, the con- 
queror of wealth.^ 



^ [Sajai^a apparently reads vi§wdhhih for vifwdyuh, and in- 
terprets *' with all those waters which," etc.] 

» See III. 30. 22, Vol. III. p. 42. It is the burthen of 
several Suktas, as noticed by Langlois— of those which are 
connected with Vhwdmitra. 
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SfeTA VI. (CV.) 

The deitj is Indba ; the Riahi Bubmitka. or SiofiTBAy the son of 
KxTTSA : the metre of the first verse is Odyatri or Ushnik, of 
the second and seventh Ftpilikamadhyd, of the last Drishfubh, 
and of the rest Ushnik, 

1. When, Vasu, (will our) praise (reach) thee Vaiga xxvi. 
desiring it ? (when) will he, (like) a dam, obstruct 

and let loose the long-protracted libation for the 
sake of wind-driven (rain) ? ^ 

2. (0 Indra), to whom belong the two bay 
horses, well-trained, active, swift, courageous, 
brilliant as the two worlds, do thou, who art lord 
(of bay horses), bestowing (wealth upon us), desire 
(our praises). 

3. Indra repelled (him), being like a mortal 
tired and affiighted in (the combat with) the oflF- 
spring of iniquity (Vritra), when being associated 
with the forces (of the Maruts), he has been pre- 
pared for splendour. 

4. Indra, the friend of man for his exhilaration, 
comes mounted in his chariot, granting him favour, 



^ This stanza occurs in the Sdman, I. 3. 1. 4. 6, and is well 
described by Benfey as ^'dunkel." The comment is not very 
satisfactory, but the notion apparently intended to be expressed 
is that although the worship of Indra may be impeded by delay, 
as water is checked by an embankment {8ma8d=kuh/d\ yet it 
will take effect at last, and the water or the rain will spread 
abroad. See also Nirukta, Y. 12. 
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the hero Indra, (the driver) of the two neighing 
and prancing (steeds). 

5. He who has mounted the two long-maned 
and all-pervading steeds for the nourishment (of 
the sacrificer) asks (for the Soma) with his two 
jaws, possessing mighty jaws. 
Vargaxxvii. 6. Of glorfous strength (associated) with the 
glorious (Maruts) he was renowned ; the hero 
abiding in the firmament wrought with his strength 
as the RiBHUS with their wonderful works — 

7. The golden-bearded (Indra), lord of bay 
horses, who made the thunderbolt for the easy 
destruction of the Dasyu^ who has irresistible jaws 
like the vast firmament 

8. Comminute, Indra, our iniquities, may we, by 
our hymns, exterminate those who offer no hymns. 
The sacrifice, unaccompanied by prayer, distinct 
(from that which is performed with prayer), is not 
grateful to thee. 

9. When the ceremony of the three fires is 
instituted for thee by those who support (the 
burthen of the rite) in the hall of sacrifice, accom- 
panied by the sacrifice, thou, the Mend of man, 
(ascendest) the vessel of thy glory. 

10. May the spotted cow yield milk for mixing 
with thy {Soma)y may the ladle for the mixture 
wherewith thou pourest it into thine own vessel 
be free from defect. 

11. When thou, mighty (Indra, gavest) hundred- 
fold (riches), Sumitra praised thee thus, Duemitra 
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praised thee thus, when at the slaughter of the 
Dasytta thou didst protect Eutsa's sod, when at 
the slaughter of the Dasyua thou protectedst 
Kutsa's darling. 



ADHYifS^A VI. 
ANUVAKA IX. Continued. 

StjKTA VII. (CVI.) 

The deities are the Aswins; the Rishii^ Bhi^tXicsa, the son of 
Kastapa ; the metre is TrUhtuhh, 

1. You both demand the oblation (As wins), you varga i. 
spread out the ceremonials as two weavers (stretch) 
cloths ; (the institutor of the rite) praised you 
associated together to attain (his desires) ; like two 
fortunate days you bestow food. 

2. Like two longing oxen (to the pastures), you 
have recourse to those who fill you (with oblations) ; 
you approach like two horses prepared for the fray, 
employed to bring treasure : you are like two 
(royal) messengers renowned among the people; 
turn not away (from our oblation) like two buflfaloes 
from the drinking-trough. 

3. Connected together like the two wings of a 
bird, you came to the sacrifice like two choice 
animals ; radiant as Agni (at the offering) of the 
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devout (worshipper), like two perambulating priests 
you celebrate worship * in many places. 

4. You are kinsmen to us, like parents (to) sons, 
like two fierce shining fires, like two princes 
hastening (to give protection), like two bestowers 
of food are you for the nourishment (of men), like 
two luminaries for the enjoyment (of your wor- 
shippers), like two quick (horses) you came to our 
invocation. 

5. You are like two pleasantly moving well-fed 
(hills) like Mitra and Varuna,* the two bestowers 
of felicity, veracious, possessors of infinite wealth, 
happy, like two horses plump with fodder, abiding 
in the firmament, like two rams (are you) to be 
nourished with sacrificial food, to be cherished 
(with oblations). 

Vargaii. 6. You are like two mad elephants bending 
their forequarters and smiting the foe, like the two 
sons of NiTOSA destroying (foes), and cherishing 
(friends) ; you are as bright as two water-bom 
(jewels), do you, who are victorious, (render) my 
decaying mortal body free from decay.' 



' This, according to the SoholiuBt, means that the Aswnrs are 
the Adhwaryu9 of the gods. 

• Lit "like two Miteas." 

' The epithets of which the verse consists, as well as the 
objects of comparison, are most unusual terms, and some of 
them have evidently perplexed the Scholiast. Sftnyd is 
derived from sr^h ^ goad, the animals requiring a goad, t,e. 
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7. Fierce (Aswins), like two powerful (heroes), 
you enable this moving, perishable mortal (frame) 
to cross over to the objects (of its destination) as 
over water ; extremely strong, like the Ribhtjs, 
your chariot attained its destination swift as the 
wind, it pervaded (everywhere), it dispensed 
riches. 

8. With your bellies full of the Soma^ like 
two saucepans,^ preservers of wealth, destroyers of 
enemies, (you are) armed with hatchets, moving 
like two flying (birds) with forms like the moon, 
attaining success through the mind, like two laud- 
able beings, (you are) approaching (the sacrifice). 

9. Like two big • (men) in deep waters you find 
a resting-place, like two feet crossing a ford you 
find (the fording-place), like two ears you recognize 
(the voice) of the reciter of your praises, like two 
shoulders (supporting the sacrifice), come to our 
desirable rite. 

10. Like two loud-sounding (clouds), you send 
forth the sweet (rain) ; like two bees (you deposit 
milk) in (the udder of) the cow which has its 
opening turned downwards ; like two labourers you 



elephants. Tdska (Xlll. 15) agrees with one of S£yana*8 
explanations of naito§d, viz. the sons of Nito^a. Sdyaigia gives 
two contradictorj interpretations of parpharikd^ ''cherishing 
(friends)" and "destroying (foes)." [Ludwig says verses 6 
to 8 of this Siikta are too obscure to be translated.] 
* [Say ana, "like two mighty heroes."] 
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are dripping with perspiration,^ like a tired cow 
eating sweet herbage, you attend (the sacrifice). 

11. May we increase our praise, (0 AswiNs), 
may we oflfer you food, come hither in the same 
chariot to our worship ; and accept the sweet food 
prepared from within the cows. Bnid^lMSA has 
fulfilled the desires of the learned.^ 



StkTA VIII. (CVII.) 
The Dahhindj or present to be made by the institutors of a 
religious ceremony (or yajamdnas) to the priests entertained 
by them, is the subject or deity ; as personified DakshikI is 
called the daughter of PkajXpati ; the yajamdnas (or givers of 
dakshinds) may also be regarded as the devatd ; the Ruhi is 
DiTYA of the race of Anoteas, or DakshinX the daughter 
of PjELAJiPATi; the metre of verse 4 is Jagati, of the reet 
TriBhtuhh. 

Vai^iii. 1. The great (splendour) of Maghavan' has 
become manifest (for the rites) of these (wor- 
shippers); all life has been extricated from dark- 



* i.e, with rain. 

' This Sukta is remarkable for unusual words, as admitted 
by Sdyana, who remarks at the close that all the words of 
this ABwin-^vkidLf though di£S[cult of derivation, have been 
explained by him within a short compass (dinmdiram pro- 
darsitdm), and that the learned must deduce the different 
meanings of the words by means of etymology, grammar, etc. 

' Maghavan is here identified with the sun, at whose rising 
and at midday the dahshind is to be given, not at sunset. 
Sdyana refers to Rig-veda, V. 77. 2 ; see above, VoL III. 
pp. 364, 365. 
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ness; the vast light bestowed by the progenitors 
has arrived, a spacious path for the dahshind has 
been displayed. 

2. The donors of the dakshind have mounted 
high in heaven; those who are givers of horses 
dwell with the sun; the givers of gold obtain 
immortality, the givers of raiment, Soma,^ pro- 
long their life. 

3. The divine nourishing dakshind^ which is part 
of the sacrifice to the gods, is not for those who 
go wrong, for they do not gratify (the gods with 
worship), but many men through fear of incurring 
sin liberally extending the dakshind gratify the 
gods. 

4. They see (to the oflfering of) the oblation to 
Vatu of the hundred streams, to the all-conscious 
sun, to the men-beholding (deities); they who 
please (the gods) and oflfer (oblations) at the festival, 
let flow the dakshind^ the mother of seven.^ 

5. Summoned (by the priests) first advances the 
dakshind'hewnxig (sacrificer) ; the head of the village 
bearing the dakshind goes in the front. I regard 
him as a king amongst men who first introduced 
the dakshind. 



* According to Sdya^a, ''the givers of clothing (abide with 
thee) Soma ; (they all) prolong their life." 

* i,e, which has the seven samthds as its children, the 
A(fnish(homa, etc. ; or that which has seven mothers or regu- 
lators (nirmdtarah), the ITotri and other priests. 

VOL. VI. X 
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Vorga IV. 6. They call him the Rishi^ the Brdhmanay the 
leader of the sacrifice^ the chanter of the hymn, 
the reciter of the prayer/ he knows the three 
forms of light ^ who first worshipped with the 
dakshind. 

7. Dakshina gives horses, Dakshina gives cows, 
Dakshina gives gold and also silver, Daxshina 
bestows food. Our spirit discriminating (all things) 
puts on DakshinX for armour. 

8. The givers of enjoyment do not die, they do 
not go to destruction, they suffer no injury, the 
givers of enjoyment suffer no pain. DakshinI 
gives them all this world and the entire heaven. 

9. The givers of enjoyment first won the cow the 
source (of food), the givers of enjoyment have won 
a bride who was beautifully attired, the givers of 
enjoyment have won deep potations of wine, the 
givers of enjoyment have conquered those who 
without being challenged advance to meet them. 

10. For the giver of enjoyment they deck out 
a fleet horse, to the giver of enjoyment is pre- 
sented a maiden beautifully adorned, to the giver 
of enjoyment belongs this dwelling, adorned like 
a lake full of lotus flowers, delightful as a dwelling 
of the gods. 

11. Horses capable of bearing heavy burdens 

^ The last three epithets denote the Adhwaryu^ the Udgdtji^ 
and the Sotfi respectively. 
* i.e. Agnif Vdyu, and Aditya, 
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bear the giver of enjoyment, a well-constructed 
chariot rolls along (for the giver) of the dakshind; 
O gods, protect the giver of enjoyment in combats ; 
may the giver of enjoyment be the victor over his 
foes in battles. 

SdKTA IX. (CVIII.) 
This hymn is a dialogue hetween SabamX and the Paitis/ who 
are therefore alternately Devatd and JRishi; the metre is 
TVMfuhh. 

1. [The Panis:] With what intention hasVargaV. 
SakamA come to this place? Verily the way is 
long and difficult to be traversed by the per- 
severing. What is the motive of thy coming to 

us? What sort of wandering was thine? How 
hast thou crossed the waters of the Rasa ? ^ 

2. [Sabama:] I come, the appointed messenger 
of Indea, desiring, Panis, your great hidden 
treasures ; through fear of being crossed the (water) 
helped us, thus I passed over the waters of the 
EasI. 

3. [The Panis :] What is Indea like, Saeama ? 

' According to the legend here narrated, the cows of 
Bbihaspati had heen stolen hy the Fanis, the followers of the 
ABura Yala. At BBiHASPATfs instance Iin>BA sent SabakX in 
search of them. She having crossed a large riyer arrived at 
Yala's stronghold and discovered the cattle. The Pani» trying 
to make Mends with her, the dialogue contained in this Sukta 
then ensued. See Yol. I. pp. 16, 167, 193, and Yol. II. p. 16. 

' The river of the firmament, according to the Scholiast. 
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What is the appearance of him as whose messenger 
you have come to this place from afar? [They 
then say to one another:] Let her approach: let 
us make friends with her, and let her be the lord 
of our cattle. 

4. [Sabama:] I do not believe that he can be 
subdued; he as whose messenger I have come to 
this place from afar subdues (his enemies). The 
deep rivers do not conceal him; you, Pakis, slain 
by Indra, will sleep (in death). 

5. [TEe Panis :] These are the cows which thou, 
auspicious Sarama, coming to the extremities of 
the sky, demandest. Who will give them up to 
thee without a combat ? and our weapons are sharp. 

Vargft VI. 6. [Sarama :] Tour words, Panis, are not in 
the place of armies ; your sinful bodies will not be 
equal to arrows.^ Let your path be difficult to 
follow, let Brihaspati show no favour to either 
(your words or your persons). 

7. [The Panis :] This treasure, Sarama, secured 
in the mountain is composed of cows, horses and 
riches : the Panis protect it who are good watchers ; 
thou hast come to this lonely ^ spot in vain. 



^ [Sayaigia explains aseni/d as sendrhdni na hhavanti, '* your 
words are not equal to armies, %,e. your words are not to be 
feared," anishavydh he explains ishvarhdni na saniu pardkrama- 
rdhityma^ 'Met them not be equal to arrows througH your 
absence of prowess."] 

* [Sdyana, "resounding with the lowing of the oxen."J 
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8. [Sarama :] Excited by the Soma, the Bishia, 
the Angirasas of the nine months* rite, headed by 
Ayasya,^ will come hither ; they will partition this 
herd of cattle, then the Panis will retract^ their 
words. 

9. [The Panis :] Thou hast indeed come hither, 
SaramI, constrained by divine power ; we will 
make thee our sister, do not return, we will share 
the cattle with thee, auspicious one. 

10. [Sarama :] I recognize not fraternity nor 
sisterhood ; Indra and the terrible Angirasas know 
(my kindred); my (masters) desiring the cattle 
overshadowed (your habitation) when I came ; de- 
part hence, Panis, to a distant (spot). 

11. Go hence, Panis, to a far-off distant (spot), 
let the cattle come forth in due order, bursting 
through (the door) the concealed cattle which 
Brihaspati, the Soma, the grinding stones and the 
wise Rishis have found. 



* [Or " unwearying." See Vol. I. p. 168, for another ex- 
planation of the term aydsya by Sayana.] 
■ Lit. "vomit/* %,e, reject. 
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StJKTA X. (CIX.) » 
The deities are the Viswadwaa ; the Ruhi is Junti, the wife of 
BbahhI, or UfiDHWAirXBHi, the son of BkahmX ; the metre 
of the sixth and seventh verses is AnMhfuhh, of the rest 
l^uh(uhh. 

VargaVii. 1. These spoke first about BrahmI's sin, the 
boundless (sun), the water-god (Vakuna), the 
wind-god (YAtu), the fierce, wide-consuming fire, 
the source of happiness, (Soma), the divine waters, 
the first-born sons of the truthful (BrahmI). 

2. First, the royal Soma, without being ashamed, 
restored Brahma's wife (to Brihaspati), Varuna 
was the inviter,^ and Mitra Agni as the ministrant 
priest taking her by the hand, led her (to her 
husband). 

3. And (the gods) said (to Brihaspati), "This 
pledge of hers is to be taken by the hand, this is 
the wife of BrahmI ; she has not made herself 



^ A curious and not very intelligible legend is said to form 
the subject of the Sukta. JuHt} is considered as the same with 
YXcH ' speech/ the wife of B&ahhX. Bat YXchaspati, the lord 
of speech, being the same with Bbihaspati, he also is said to 
be the husband of Juhi^ or YiCH ; in fact, Bbihaspati and 
BrahkI are identified. On some occasion his sin resulted in 
her losing her husband's affections, and he deserted her. After- 
wards the gods consulted together as to the means of expiation 
of Bbihaspati's sin, and restored her to her husband. 

' [According to Sdyana, ''he was the rejoicer of the Soma," 
sotnam anumodaptd, or ''he showed pity, saying, 'always take 
her to wife.' "] 
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known to the messenger sent (to seek her), so is 
the kingdom of a Kshatriya protected." 

4. The ancient deities spoke about her^ the 
seven Rishis who were engaged in penance. The 
terrible wife of Brahma has been brought back (to 
her husband) ; (penance) elevates sin to the highest 
heaven. 

5. He leads the life of a Brdhmacharin^ even 
adoring all the gods ; he becomes a portion of the 
gods ; therefore Brihaspati obtained his wife (for- 
merly) brought him by Soma, as the gods receive 
an offering. 

6. The gods gave her back again, men also gave 
her back, and kings confirming (the gift) gave 
BeahmI^s wife back again. 

7. The gods having given back Brahma's wife, 
and made her free from sin, having partaken of the 
food of the earth, sat down to (the sacrifice of) the 
widely -hymned Brihaspati. 

* i,e, being without a wife. 



Digitized by VjOOQ IC 



312 Ria-VEDA SANHITi. 

StJKTA XI. (CX.)' 

The deities are the Apbis ; the Rishi is Jakadagni, the son of 
Bhbigu, or his son EXiu, known as Pa&asttbIma ; the metre 
is Trishtubh, 

Varga VIII. 1. Kindled to-day, Jatavedas, in the dwelling of 
the worshipper, thou who art divine, sacrificest to 
the gods. Bear (the oblation), thou who respectest 
thy friends, who art intelligent ; thou art the wise, 
far-seeing messenger (of the gods). 

2. Pure-tongued Tant^apat,^ flavour the paths 
of the sacrifice which lead (to success), moistening 
them with the sweet (>Sbwa-juice) ; elevating our 
praises and our rite by understanding, convey our 
sacrifice to the gods. 

3. Agni, who art the invoker (of the gods), and 
art to be solicited and praised, come, being pro- 
pitiated, along with the Vasus ; thou, mighty 
(Agni), art the invoker of the gods, do thou, who 
art most entitled to worship, solicited by us, oflFer 
them adoration. 



* The whole of this Sukta is explained by Tdska {Nirukta^ 
VIII. 5-21). See also the Yajush, XXIX. verses 25, 26, and 
28 to 36. The former inserts some additional stanzas. 

* Sdyana gives a new etymology for this name of Agni; 
tanu may mean a cow that has calved and yields milk, whence 
comes butter, and from butter fire — Agni being thus the 
grandson of the cow. Mahfdhara gives the usual deriyation, 
** grandson of the waters" — for from rain come the trees, and 
trees supplying fuel propagate Agni. 
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4. In the beginning of the day the sacred grass, 
pointing eastwards, is strewn with the prescribed 
(text) as a covering for the earth (of the altar); 
they spread it out far and wide as a pleasant (seat) 
for the gods and Aditi. 

5. Expanding wide, let the Doors give access 
as gracefully decorated wives give adcess to their 
husbands, divine Doors, spacious and admitting all, 
be easy of entry for the gods. 

6. May the adorable Day and Night, the givers Varga ix. 
of sound repose, having approached, sit down in 

the place (of sacrifice), two divine females, majestic 
and richly ornamented, bearing beauty of a bright 
form. 

7. Divine ministers, prior (to those of earth), 
repeaters of pious praise, instituting the sacrifice 
at which men are to worship, (sit down) stimulating 
(the priests) at the sacrifices, makers (of praises), 
indicating the eastern fire ^ with the prescribed 
(text). 

8. May BnlRATf come quickly to our sacrifice, 
and IiA thinking (of what she has to do), like 
a human being; may SaraswatI also — the three 
gracious goddesses, sit down upon this pleasant 
sacred grass. 

9. To the divine Twashtri, who decked the 



* The Ahavankya, The two divine mmisters, or JTotfis, are 
Agni and Aditta. 
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parental heaven and earth and all the worlds with 
living forms, to him, priest, who art venerable 
and wise, being solicited by us, offer oblation here 
to-day. 

10. Offer ^ of thine own will in due season the 
food (and other) oblations of the gods besmearing 
it. Let Vanaspati, Samitri,^ the divine Agni, 
sweeten the oblation with honey and butter. 

11. As soon as he was bom, Agni constructed 
a sacrifice, he was the preceder of the gods ; may 
the gods partake of the oblation presented with 
the swdhd through the voice of him the hotri of 
the sacrifice at the eastern station. 

StJKTA xn. (CXI.) 

The deity is Indba ; the Rishi is AshtbIdaxshtra, the son of 
ViBtiPA ; the metre is Truhtubh. 

VargftX. 1. Offer, worshippers, to Indra praise agreeable 

to the thoughts of men ; let us incite Indra hither 

with sincere adoration, for he, the hero, capable 

(of granting our wishes, is) * desirous of laudation. 

2. Sustainer of the abode of the water, (the 



' Sdyapa says this is addressed to YANASPATiy the deified 
yiipa^ or sacrificial post. Mahfdhara says it is addressed to the 
priest. 

' Sahitbi is the immolator of the victim. The post, the 
immolatory and the fire are here deified as the chief instraments 
or agents of the sacrifice. 

^ Viddnah is simply explained hjjdndnah samarthah. 
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firmament), he shone brightly; the bull, the off- 
spring of a cow which has only borne once, met 
the cows, with a loud roar he sprung up, he per- 
yaded the vast worlds. 

3. On hearing our praise Indea knows our 
wishes ; yiotorious, he opens a path for the sun ; 
making himself MenI,^ he came (to the sacrifice), 
he was unassailable, the lord of cattle, (the lord) of 
heayen, eternal, unsurpassed. 

4. Praised by the Angirasas, Indea has by his 
might injured the functions of the mighty cloud ; 
he has sent down abundant rains, he who (at other 
times) has supported the supporting (cloud) in 
heayen.^ 

5. Indba, the counterpart of heayen and earth, 
is cognizant of all sacrifices, he is the slayer of 
Sushka; he spread out the spacious heayen with 
the sun (to light it up) ; best of proppers, he 
propped up (the heayen) with a prop. 

6. The slayer of Vritra, thou hast laid him low yarg* xi. 
with the thunderbolt; resolute Indba, thou hast 

now oyercome by thy powerful (bolt), the devices 
of the impious (Asura)^ confiding in his own 
strength ; thou, MAGHAyAN, wast strong-armed. 

7. When the dawns are associated with the sun, 

' See yol. I. p. 139. 

' [^Satyatdtd is explained by Sayana as <Hhat which is 
stretched out by the true ones, the gods/' or treating -tdti us 
a mere suffix, ** that which is true," i,e, heaven.] 
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his rays acquired wonderful beauty ; but when the 
constellation of heaven is not seen, no one really 
knows (his rays) as he moves. 

8. The first of those waters, which issued forth 
at Indra's sending, went very far. Where, waters, 
is jour beginning, where your root, where is your 
centre, where indeed is your termination ? 

9. Thou hast set at liberty the streams which 
had been swallowed by Ahi ; they rushed forth 
with rapidity ; the waters which longed to be 
liberated were set free, and now the pure (streams) 
never stop. 

10. They hasten associated together to the ocean, 
like loving wives (to a husband); (Indra), the 
witherer of foes, the demolisher of cities, is their 
impeller of old ; may our oblations, the treasures of 
earth, and our copious praises, proceed, Indra, to 
thy dwelling. 

StkTA XIII. (CXII.) 

The deity is Ikdba ; the J^ishi Nabhahprabhedana, the son of 

ViBiJpA ; the metre is Trishfuhh. 

VaigaXii. 1. Drink, Indra, at will of the eflpused libation, 
for it is poured out at the morning sacrifice, and 
is first drunk by thee ; exult, hero, in slaying thy 
foes, we will glorify thy heroic exploits with hymns. 
2. Come, Indra, to the ^oma-drinking with thy 
chariot, which is swifter than thought ; let thy 
bays, the vigorous steeds with which thou goest 
along rejoicing quickly, hasten hither. 
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3. Decorate thy person with most beautiful forms 
with the golden radiance of the sun; invoked by 
us thy friends, Indra, sit down and be exhilarated, 
accompanied by the Maruts. 

4. Thou whose greatness (manifested) in thy 
exhilarations the vast heaven and earth, do not 
separate ; come, Indra, with thy beloved bay horses 
harnessed to thy chariot, come to our dwelling to 
(partake of) the (sacrificial) food that is agreeable 
to thee. 

6. That Soma^ drinking constantly of which, 
Indra, thou hast destroyed the enemies (of the 
worshipper) with an inimitable weapon, — that Soma 
prompts thy powerful, abundant (laudation), it is 
effused, Indra, for thine exhilaration. 

6. This thy cup, Indra, has been long since pro- Varga xiii. 
vided by us, drink the Soma from it, Satakratu ; 

the goblet is full of the sweet ^o/wa-juice, which 
all the gods desire. 

7. Indra, showerer of benefits, men in several 
places offering acceptable sacrificial food, invoke 
thee; these our sacrifices to thee are most full of 
the sweet (Soma): take pleasure in them. 

8. I will proclaim now, Indra, thy ancient first- 
achieved exploits ; resolved to send rain, thou didst 
cleave the cloud, thou madest the cow easily dis- 
coverable for the Brahman.^ 



' Sayana "for Brihaspati,^^ See above, p. 310, note 1. 
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9. Lord of the oompanies (of the Maruts), sit 
down among the companies (of the worshippers), 
they call thee the most sage of sages ; without thee 
nothing is done in the distance ; haye in honour, 
Maghayan, our great and yarious adoration. 

10. Bender us, MAGHAyAN, who are thy suitors, 
illustrious ; comprehend, friendly (Indra), who art 
the lord of wealth, (the wishes of) thy friends; 
make war (for us), thou warrior endowed with real 
strength, giye us a share in the undivided riches. 



ANVYAKA X. 

ASHTAKA VIII. Continued. 

ADHY-4CYA VI. Continued. 

StjKTA I. (CXIII.) 

The deity is Indra ; the ftiihi ^atapbabhbdana, the son of 
yiRt}pA ; the metre of the last verse is IHihfubhp of the rest 

yargaxiy. 1. May the concurring heayen and earth, to- 
gether with all the gods, preserye that strength of 
Indra, whereby achieying (great deeds), he obtained 
the greatness that is appropriate to him, and haying 
drunk the Soma^ he, eminent for his prowess, in- 
creased (in strength). 

2. YiSHNU offering the portion of the Somay 
glorifies by his own yigour that greatness of his. 
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Indra, the lord of wealth, with the associated gods 
having slain Vritra, became deserving of honour. 

3. When thou didst encounter the indestructible ^ 
Vritra, wielding thy weapons for combat, thou 
acquiredst renown; all the associated Maruts of 
their own accord magnified thy great might appro- 
priate to Indra. 

4. As soon as bom he discomfited his assailants ; 
the hero contemplated his own manly prowess in 
war; he divided the cloud, sent forth the flowing 
waters, and with the determination to do a good 
deed, upheld the vast heaven. 

6. Indra advanced with vast (armies) ; he over- 
came with his might (his foes stationed between) 
heaven and earth ; confident, he wielded his iron 
thunderbolt (to do) good to Mitra, Varuna, and 
the donor (of the oblation). 

6. Then (the waters) rushed forth to proclaim Varga xv. 
the might of Indra, shouting loudly, and crushing 

(his foes), when fierce he cut Vritra to pieces by 
his strength — (Vritra who) obstructed the waters, 
and was encompassed by darkness. 

7. (In the midst of) the first exploits to be 
performed by them which (Indra and Vritra) 
achieved striving with their utmost might, Vritra 
being slain, the thick darkness was destroyed, and 
Indra in his might came at the first challenge. 

' Ahindf lit. ''the dragon/' or ''Ahi," bnt Sdya^a explains 
it (as once before) ahantavyena '' not to be slain." 
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8. Then all the gods magnified thy exploits with 
praise, accompanied with libations of Soma) (and 
people) quickly devoured Vritra, the obstructor of 
water, wounded by Indra's slaughtering (weapon), 
as Agki devours food with his teeth. 

9. Celebrate the numerous benevolent (acts of 
Indra) with clever affectionate praises, together 
with texts; Indra subduing (the Amras) Dhuni, 
and Chumuri for (the Rishi) DABHfri bears tiie 
praises made to him with a desire for adoration. 

10. Do thou, Indra, grant me ample riches and 
excellent horses with which I may honour (the 
gods) proffering praises ; with well-acquired (riches) 
let us cross over all iniquity, accept our praise 
to-day with the might. ^ 



StiKTA II. (CXIV.) 

The deities are the Yiswadeyas ; the Rishi is Sabhsi, the son of 
YiR^PA, or Ghaema, the son of Tapas ; the metre of the 
fourth verse is Jagatiy of the rest Trishtubh. 

Varga XVI. 1. The two sourccs of heat (Agni and Aditta) 
spreading to the limit (of the horizon), have per- 
vaded the three-fold (universe); MItariswan has 
come to give them pleasure; (when) the shining 
(rays) reached the adorable (sun), having the 



^ [More prohahly, continuing the notion of crossing over a 
river, *' find us to-day a ford far and near/' i,e, help us to cross 
over with ease.] 
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brilliancy of the Sdman^ sustaining (the universe), 
they attained the water of heaven. 

2. The three Nirritis ^ do obeisance for the gift 
(of oblations), for (the gods), the far-famed sus- 
tainers (of the universe), know (their obeisance) ; 
the wise have ascertained the primary cause of 
these (divinities) who (exist) in the conspicuous 
(or) in the hidden observances. 

3. The quadrangular (altar) youthful, handsomely 
decorated, bright with oblations, clothes herself in 
pious rites ; the two birds,^ the showerers of obla- 
tions, have sat down thereon where the gods receive 
their share. 

4. One of the birds has entered the firmament ; 
he contemplates this whole world : with mind 
mature I beheld him nigh at hand ; him the 
mother* licks, he licks the mother. 

6. The wise seers through their praise make into 
many forms the bird * which is (only) one ; and 



' According to the Scholiast nirfiti means the earth, and 
nirfitih the three regions, earth, mid-air, and heaven, or rather 
the three deities (Agki, etc.) presiding over those regions. 

' The hushand and his wife, or the yajamdna and the Brahmin. 

' i.e, the rnddhyamikd vdoh, the sound of mid-heaven, the 
thnnder, which is the mother or source of ruin. The deity 
referred to as the hird who has taken his station in the firmament 
is Agnt, or else YAtxj. 

* [This is the other of the two hirds mentioned in verse 3. 
Sajana forgets his explanation of that verse, and says the bird 
referred to is the supreme soul {paramdtmd).'] 

VOL. VI. T 
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holding the (seven) metres at the saorifices, they 
measure twelve bowls of 8&ma. 
Varga XVII. 6. Filling thirty-six and four vessels/ and hold- 
ing the metres as far as twelve^ measuring out the 
rite by their intelligence, the sages complete the 
sacrifice with the Bich and the S4man. 

7. There axe fourteen other great developments 
of him*; seven sages conduct him by prayer. 
Who may declare the expanded place of sanctity • 
at this (rite), the path by which they drink of the 
libation. 

8. The fifteen chief forms (are found) in a 



^ Orahoi, or small oupe of wood, or earthenware, for holding 
the Soma-juice or other fluids offered at sacriflces. Forty are 
specified as used at the AgnUhtoma sacrifice ; they are detailed 
in the fourth Prapdthaka of the Black Yajush : see also Y&). 
Bamhita, VII. and VIII. The thirty-six grahiu are enumerated 
hy Sdyana as follows : the TJpdn^u and Antarydma, the three 
grahas each devoted to the worship of two gods and called 
Aindravdyava (belonging to Indra and Vdyu), etc. ; the Sokra 
and Manthin ; the Agrayana, the XJkthya, and the Dhrava ; the 
twelve Eitugrahas; the Aindrdgna and the Vaiswadeva, the 
three Marutwatfyas ; the Mdhendra ; the Aditya and the Sdvitra ; 
the Vaiswadeva (again), the Pdtnfvata and the Hdriyojana. 
The fonr grahas are enumerated as the two An^waddbhyas, the 
Dadhigraha, and the Sho4asin. The names indicate either 
appropriation to particular deities or particular rites. 

' The 14 lokas; referring to Paramdtmd the supreme being, 
personified as Yajna, or sacrifice. 

^ According to Sdyana the place between the chdiivdia (or 
hole dug in the ground for sacrifice) and the heap of rubbish. 
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thousand places ; as heaven and earth are, so yerily 
is that; the thousand great (functions) are in a 
thousand places ; ^ as Brahma is variably developed, 
so is Speech.^ 

9. What grave person knows the application of 
the metres? Who utters the words appropriate 
to the functions (of the) different priests ? Whom 
do they call the eighth of the priests, the inde- 
pendent ? Who has done honour to the two bay 
horses ' of Indra ? 

10. Some (horses) proceed to the limit of the 
earth; they stand still harnessed to the yoke of 
the chariot ; (the gods) apportion among them the 
alleviation of fatigue, when the charioteer* is placed 
(ready to drive them) to their dwelling. 



^ [i,e. each action or function (as sight, hearing, etc.) has its 
own vishaya, or object.] 

' i.e. everything has a name. There is perhaps a reference 
to the notion of the identity of the First Cause and all created 
effects. 

' The Rich and the Sdman are intended, according to the 
Scholiast. 

* Sayana explains yama as niyantd restrainer, i,e, surya, the 
sun. 
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StiKTA III. (CXV.) 
The deity is Agni ; the J^ishi Upastuta, son of Vbishtihavta ; 
the metre of the eighth verse is IHshfuhh, of the ninth 
Sakvari, and of the rest Jagatl, 

Varga XVIII. 1. Wonderful is the conveyance of (the oblation 
by) the tender infant, who does not come to his 
parents^ to drink, although the udderless (world) 
gave him birth: he immediately bears (the oblation 
to the gods) fulfilling the important office of their 
messenger. 

2. The most active Agni, the giver of wealth, 
is nourished with ghi * (by the worshippers), 
he who with flaming tooth devours the forests; 
devoutly worshipped with the uplifted goblet (he 
is nourished) like a lordly well-fed bull amidst 
(fresh) pasture. 

3. (Glorify) him, (worshippers), the divine, like 
a bird seated upon a tree, demanding sacrificial 
food, clamorous, wood-consuming, water-shedding, 
like one bearing (the oblation) in his mouth, mighty 
with radiance, simultaneously illuminating the paths, 
like the great functionary (the sun). 

4. O imperishable Agni, the invincible winds 
spread around thee (who art) rapid in movement, 
and desirous of consuming (the forest); like com- 



' Heaven and earth, or the two sticks for kindling fire. 
' [So Sdyaijia takes ndma dhdyi^ which shonld be rather 
translated '< is applied to him as a name." Of. ndmadheyaJ] 
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batants (the priests) calling aloud, anxious to bestow 
(the oblation), glorify thee, the mighty, stationed in 
the three (altars). 

5. Agni, the most earnest of eulogists, the friend 
of those who praise him, the lord, the destroyer of 
enemies, whether far oflf or nigh, may Agni protect 
those who adore him, may Agni (protect) those who 
oflter oblations, may Agni give to us who are both 
these protection. 

6. Agni, who hast fair ancestors, (I have) Vaiga xix. 
arrived quickly to (praise) thee, the most bountiful 
bestower of food, the overcomer (of foes), the 
Jatavedas, (I who oflfer) the best to thee, the most 
mighty being, the protector in calamity, with thy 
capable (bow). 

7. In this manner, Agni, the son of strength, is 
glorified by (us his) worshippers, together with 
pious mortals, for the sake of wealth — (his wor- 
shippers) who, like delighted friends, desiring the 
sacrifice, like shining (ones), overcome (hostile) men 
through his might. 

8. "Offspring of food! vigorous (Agni)," thus 
the praise of Upastuta, showering forth oblations, 
glorifies thee. "Let us praise thee; through thee 
let us objtain excellent male progeny, enjoying long 
protracted life." 

9. Thus, Agni, the Bishia^ the XIpastutas, the 
sons of Vrishtihavya, celebrated thee, and do thou 
protect them and the pious worshippers. With 
uplifted faces, calling out vashat ! vashat ! they 
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reached thee ; with uplifted faces they reached 
thee, calling out namas ! namas ! 



StkTA IV. (CXVI.) 

The deity is Ihdka, the Rishi AoiriTxrrA (or AoNiRtiPA), the son 
of SrHt^EA ; the metre is DrUhtubh. 

Varga XX. J, Drink (Indra) the Soma for the invigoration 
of thine organs, drink, most mighty one, for the 
death of Vritra; drink when invoked for wealth, 
for strength; drink of the exhilarating beverage, 
and, being satisfied, Indra, shower down (bless- 
ings). 

2. Drink, Inbra, thy excellent portion of this 
renowned Soma effused and poured forth; the 
giver of prosperity, be delighted in thy mind, 
(be) turned towards us to bestow riches and 
happiness. 

3. May the celestial Soma exhilarate thee, Iio>ra; 
may that which is effused at terrestrial rites exhila- 
rate thee; may that exhilarate thee through the 
influence of which thou hast bestowed wealth ; 
may that exhilarate thee whereby thou scatterest 
foes. 

4. May Indra, who deserves the twofold adora- 
tion (of praise and prayer), who goes everywhere, 
the showerer of benefits, come to the offered sacri- 
ficial food with his two bay horses ; slayer of 
enemies, (exhilarated) at our sacrifice (by drinking) 
of the ^oma-juice effused upon the cow-hide and 
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poured (into the cups), rush like a bull upon the 
dispirited (foe).^ 

5. Brandishing thy sharp^ shining weapons, 
pierce the solid bodies of the evil spirits. I give 
to thee who art fierce, foe-subduing strength ; having 
assailed the enemies, cut them to pieces in the 
midst of their clamour. 

6. Stretch out for us, lord Indra, varied food, Vargaxxi. 
(stretch out) thy strength like strong bows against 

our enemies ; mighty in our presence by thy vigour 
and irresistible, still augment thy form.^ 

7. Imperial Maghavan, to thee this oblation is 
offered; accept it, not displeased: for thee, 
Maghavan, the libation is effused, for thee (the 
cake is) toasted; eat it, Indra, and drink the 
libation poured (upon the altar). 

8. Eat, Indra, these oblations placed (upon the 
altar); accept the food, the toasted (cakes), and 
the Soma. Provided with sacrificial viands we 
delight thee; let the desires of the institutor of 
the rite be fulfilled. 

9. I direct my eulogy to Indra and Agni ; with 
sacred prayers I directed (my praise) like a vessel 
(launched) upon the ocean; like holy priests, the 
gods themselves reverence us, being the donors 
(to us) of wealth and the extirpators (of our foes). 

' [So Sdyana ; properly " shower always upon thy mallet the 
Soma juice effiiBed," etc.] 
' Or, augment the sacrifice. 
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StJKTA Y. (CXVII.) 
Bounty, the gift of money, or of food, or the practice of hospi- 
tality, is the deity ; the Ittshi is Bhikshu, or the beggar, said 
to be the son of Angiras ; the metre of the first two Terses 
is Jagatlf of the rest Drishtuhh, 

Vargaxxii. 1. The gods have not assigned hunger as (the 
cause of) death, for deaths approach the man who 
has eaten; the riches of one who gives do not 
diminish, he who gives not finds no consoler. 

2. He who, possessed of food, hardens his heart 
against the feeble man craving nourishment, against 
the sufferer coming to him (for help), and pursues 
(his own enjoyment even) before him, that man 
finds no consoler. 

3. He is liberal who gives to the suppliant de* 
siring food, wandering about distressed; to him 
there is an ample (recompense), and he contracts 
friendship with his adversaries. 

4. He is not a friend who gives not food to a 
friend, to an associate, to a companion; let him 
turn away from him, that is not a (fitting) dwelling; 
let him seek another more liberal lord. 

5. Let the very rich man satisfy his suitor, let 
him look forward to a more protracted route, ^ for 



' According to the Scholiast the road of virtue. [Probably 
the meaning is 'Met him look further along the path of life, 
and he will see riches deserting the rich and going to others. 
Fortune is fickle."] 
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riches revolve from one man to another, as the 
wheels of a chariot turn round. 

6. The inhospitable man acquires food in vain. Vargtxxiii. 
I speak the truth — it verily is his death. He 
cherishes not Aryaman nor a friend; he who eats 

alone is nothing but a sinner. 

7. The ploughshare furrowing (the field) provides 
food (for the ploughman); a man travelling along 
a road acquires (wealth for his master) by his 
movements ; a Brahman expounding (the Veda) is 
better than one not expounding it; (so) let the 
man who gives become a kinsman to the man who 
gives not.^ 

8. He who has but one foot takes a longer time 
on a journey than he who has two; he who has 
two feet comes after him who has three ; he who 
has four feet comes up overtaking the two-footed 
(and three-footed), beholding their traces as he 
passes by.* 

9. The two hands are alike, but they do not 
perform the same work ; two cows calving at the 
same time do not yield the same milk ; two twins 
have not the same strength ; two persons of the 
same family do not display equal liberality. 



' [So Sdyana. But, literally, "the loving kinsman will 
prevail over him who loves not."] 

' The term "foot" here is explained hy the Scholiast as 
being metaphorical, for portion or wealth. The man who has 
four times the riches of another should be four times as liberal. 
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stJiTA VI. (cxvni.) 

The deity is Agni KakshohjC ; the JRishi Urukshata, the son of 
AHAHtiYA; the metre is GdyaM, 

Vargt XXIV. 1. Agni, observer of purity, thou destroyest the 
devouring (gloom), shining amongst men in thine 
own dwelling. 

2. Thou springest ^ up when piously invoked, 
thou delightest^ in the oblations when the ladles 
are brought near thee. 

3. Agni, who is to be glorified with the voice 
(of praise), blazes up when invoked, he is sprinkled 
with the ladle before (the other gods). 

4. Agni is anointed with butter, having a face 
of honey, invoked, radiant, irradiating all. 

5. Bearer of oblations, glorified by the wor- 
shippers, thou art kindled for the gods; as such 
do mortals invoke thee. 

Vargt XXV. 6. Mortals, worship with ffhi the immortal Agni, 
the indestructible, the master of the mansion. 

7. With thy indestructible flame, Agni, do thou 
consume the Bdkshasas ; shine, the defender of the 
sacrifice. 

8. Do thou, Agni, with thy brightness, consume 
the female friends, shining in thy outspread dwell- 
ings.* 



' [S&yana explains these verbs as imperatiyes.] 
* [i,e. ike Ahavaniya, etc. So S&ja^a; but probably ''shining 
amongst the UrnkshayM** (the family of the Biiht of this 
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9. The masters of many mansions have, by their 
praises, kindled thee, Agni, the bearer of oblations, 
who art most adorable among human beings. 

StfKTA VII. (CXIX.) 

Ikdra is the deity, and under the form of Lata he is also the 

jRuhi ; the metre is Odyatri. 

1. Thus, indeed, thus my mind (resolved): ^* I Varga xxvi. 
will give cows and horses (to my worshippers)," 

for I have often drunk of the Soma} 

2. Like the winds violently shaking (the trees), 
the draughts (of Soma) have lifted me up, for I 
have often drunk of the Sow4i. 

3. The draughts (of Soma) have lifted me up 
like swift horses (drawing) a chariot, for I have 
often drunk of the Soma. 

4. The praise (of the pious) has come to me 
like a lowing cow to her beloved calf, for I have 
often drunk of the Soma. 

5. I revolve the song of praise in my heart as 
a carpenter (making) a charioteer's seat, for I have 
often drunk of the Soma. 

6. The five castes have not eluded the glance of 
my eye, for I have often drunk of the Soma. 



hymn) is the correct rendering. In the next yerse Styana 
explains wrukshaydh as '* occupying many mansions, %,e, the 
yajamdna8.^^'\ 

^ Kuvit somasydpdm iti is the harden of each yerse. Sdyana 
explains iti as yanndt^ and kuvit as hahuvdram. 
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Varga XXVII. 7. Both heaven and earth (are) not equal to one 
half of me, for I have often drunk of the Soma. 

8. I excel the sky in greatness, (I excel) this 
great earth ; for I have often drunk of the Soma. 

9. Lo ! I will place this earth* (where I will), 
either here or there ; for I have often drunk of the 
Soma. 

10. I will drive the scorching (sun) either here 
or there ; for I have often drunk of the Soma. 

11. One of my wings is in the sky; the other 
I dragged below; for I have often drunk of the 
Sow^Ji. 

12. I am (the sun), the greatest of the great, 
raised to the firmament; for I have often drunk 
of the Soma. 

13. Eeceiving the offering I go, graced (by the 
worshippers), bearing the oblation to the gods ; for 
I have often drunk of the Soma. 



^ [Sdyana's explanation of prithivim is omitted as untrans- 
lateable, '^ concerning the earth" makes nonsense. Lad wig 
translates, "Quickly will I drive this earth here or there."] 
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ADHTA'TA VIL 

ANUVAKA X. Continued. 

StJKTA VIII. (CXX.) 

The deity is Indba ; the Ruhi Bi^hhaddiya, the son of Atbab- 

TANA ; the metre i§ Trishiuhh, 

1. That was the ohiefest in all worlds, from Varga i. 
whence the fierce one, the rich in radiance, was 

bom ; as soon as bom, he destroys the foes, he in 
whom all living beings delight.^ 

2. Waxing in strength, the very powerful, de- 
stractive (Indra), implants fear in the Ddsa ; both 
the inanimate and the animate (world) is purified by 
him. Nourished in thy exhilaration (all creatures) 
are assembled.* 

3. To thee all (worshippers) offer adoration, 
whether those propitiators be two or three. Com- 
bine that which is sweeter than the sweet with 
sweetness, unite that honey with honey.* 

» Sama Veda, 11. 6. 3. 17. 1. The "That" is Brahma, the 
first cause, according to Sdjana, and Mahfdhara, Taj. XXXIII. 
20. Taska XIV. 24 perhaps intends the same hy ddityam the 
sun (in the neuter) — ^the first light. Sayana explains {imdh hy 
prdninah. Mahidhara gives '^ all the protecting deities." 

» Sama Veda, II. 6. 3. 17. 2. 

3 Sdma Veda, II. 6. 3. 17. 3. The " two " or " three " refers 
to the yajamdna and his wife and child. There is, according 
to Sdyana, a reference in the second half of the verse to the 
procreation of children. 
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4. Verily the pious praise thee, (Indra), the 
obter of wealth in thy repeated exhilaration ; 
spread out for us, resolute Inbra, great and durable 
(affluence); may the malignant Tdtudhdnas never 
harm thee. 

5. Through thee we destroy (our foes) in battles, 
beholding the numerous (hosts) which we have to 
fight; I urge thy weapons with words (of praise), 
I prepare thy viands with a sacred verse. 

Vargaii. g. I praiso (Indra) who is worthy of praise, 

multiform, vast, supreme, most accessible of the 
accessible:^ he assails with might the seven 
DdnavaSy he overpowers many opposing hosts. 

7. Thou depositest the lesser and the greater 
wealth in the mansion in which thou art satisfied 
with food ; thou fixest the two wandering mothers,* 
thou accomplishest many works. 

8. Brihadmva, the chief (of JBwAw), the servant 
of the sun, repeats these prayers to gratify Indra. 
(Indra) rules over the great self-ruling herd of 
cattle, and he opened all his doors. 

9. Thus the great Brihadmva, son of Atharvan, 
repeated his diffused (praise) to Indra. The un- 
sullied sister (streams) abiding in the mother (earth )^ 
go to Ikdra., and augment him with strength. 



* Or " most worthy of the worthy." Sdyana merely gives 
dptavya as the explanation of dptya. 
' f.tf. heaven and earth. 
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StJiTA IX. (CXXI.) 
The deity is PbajIpati tinder his appellation Ka ; the jlti$hi 
is HnLLNTAGASBHi., the son of PbajIpati ; the metre is 
IHahfuhh. 

1. HiBANTAGARBHA^ was present at the beginning; Vargaiii. 
when bom, he was the sole lord of created beings ; 

he upheld this earth and heaven, — let ns oflfer 
worship with an oblation to the divine Ka.* 

2. (To him) who is the giver of soul,' the giver 
of strength, whose commands all (beings), even the 
gods obey, whose shadow is immortality, whose 
(shadow) is death, — let us offer worship with an 
oblation to the divine Ka. 



' The golden embryo, or he who had the golden germ, i.e. he 
who was in the golden mundane egg as an embryo, Brahmd the 
creator. See Nirukta, X. 23, and the Yajur Veda, XIII. 4. 

■ This is the harden of every verse except tiie last. Kasmai 
might be taken as the dative of the interrogative pronoun. **To 
what deity may we sacrifice?" But the commentators prefer 
considering it as a proper name, with which, in the succeeding 
verses (where positive properties are specified), the construction 
better agrees. According to Sdyana the name originated in a 
dialogue between Indra and Frafdpati, The latter asked the 
former, ** Having given thee my might, then who am I ? " to 
which Indra replied, " If thou askest * who {ka) am I ? ' that be 
thou" {i,e, be thou ka). The oblation to be offered is the 
marrow of a victim dedicated to Frq/dpati, or it may be the 
ordinary oblation of cake and ^Ai, the Puroddsa. 

' As all spirit proceeds from him. Mahfdhara explains dttnadd 
as "giver of himself," i.e. combining with his own spiritual 
being that of his worshippers. Yajur Veda, XXV. 13. 
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3. (To bim) who, by his greatness, has verily 
become the sole king of the breathing and seeing 
world, who rules over this aggregate of two-footed 
and four-footed beings, — ^let us offer worship with 
an oblation to the divine Ka. 

4. Through whose greatness these snow-clad 
(mountains exist), whose property men call the 
ocean with the rivers, whose are these quarters of 
space, whose are the two arms,^ — let us offer worship 
with an oblation to the divine Ka. 

5. By whom the sky was made profound and the 
earth solid, by whom heaven and the solar sphere 
were fixed, who was the measure of the water in 
the firmament, — let us offer worship with an obla- 
tion to the divine Ka. 

Vargaiv. 6. Whom heaven and earth established by his 
protection,^ and, shining brightly, regarded with 
their mind, in whom the risen sun shines forth, — 
let us offer worship with an oblation to the divine 
Ka. 

7. When the vast waters overspread the universe 
containing the germ* and giving birth to Agni, 



^ Mahfdhara (TajuBb, XXY. 12) supposes an ellipse, and 
supplies jagadrakshanau, ''whose two arms are the protectors 
of the world." 

* According to Mahfdhara ''maintaining living beings by 
sacrificial food," i.e. generating rain, Yajnr Veda, XXYI. 7. 

' i.e. the germ of the world, Brahmd. The birth of Htranya- 
fforhha, or Brahmd, in and from the mundane egg, as described 
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then was produced the one breath of the gods, — 
let us offer worship with an oblation to the divine 
Ka. 

8. He who by his might beheld the waters all 
around containing the creative power ^ and giving 
birth to sacrifice, he who among the gods was the 
one supreme god, — let us offer worship with an 
oblation to the divine Ka. 

9. May he do us no harm who is the parent of 
the earth, or who the unerring support (of the 
world) begat the heaven, and who generated the 
vast and delightful waters,^ — ^let us offer worship 
with an oblation to the divine Ka. 

10. No other than thou, Pkajapati, hast given 
existence to all these beings; may that object of 
our desires for which we sacrifice to thee be ours, 
may we be the possessors of riches.' 



in Manu, is here alluded to. Sdjana takes f/at and tafah as 
" from that (cause) from which." Yajur Veda, XXVII. 25. 

^ The commentators consider daksha here as synonymous with 
Ffu^'dpati. Yajur Veda, XXVII. 26. 

* The Tajush (XII. 102) has prathamah instead of hrihatih^ 
<< who first begat the delightful {dhlddikdh) waters." Mahfdhara 
says '' waters" here means ''men," and quotes from the $ruti 
** manuBhyd vd dpasehandrdV^ 

' This verse occurs Yajur Veda, X. 20, and Nirukta, X. 43. 
All the verses of this hymn are in the Yajush, but curiously 
scattered according to their repetition at different portions of 
the ceremonial. 



VOL. VI. 
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StJxTA X. (CXXII.) 
The deity is Aqni ; the Riihi Chitraicahas, the son of 
Vasishtha ; the metre of the first and fifth verses is TVmA- 
tubhy of the rest Jagatk. 

VaigiV. 1. I glorify him who is of wonderful radiance 

like the sun, the desirable, the giver of happiness, 
the guest (of man), the benevolent. He bestows 
vigour (upon the worshippers) ; Agni, the remover 
of sorrow, the sustainer of all, the invoker (of the 
gods), the lord of the mansion. 

2. Accept, Agni, being well pleased, my praise ; 
author of great deeds, (thou art) cognizant of all 
objects of knowledge ; anointed with butter, stimu- 
late the movements of the Brdhmana] the gods 
produce (rewards) after thy worship. 

3. Traversing the seven regions (of the universe), 
immortal Agni, bestow wealth, giving liberally* 
to the pious liberal giver. Gratify with easily 
obtainable riches, together with fair o&pring, him 
who feeds thee with fuel. 

4. The seven (priests) bearing oblations worship 
Agxi, the emblem of sacrifice, the first of the 
gods, the family priest, the possessor of food, the 
hearer (of our prayers), the anointed with butter, 
the shedder of moisture, propitiating the worshipper 



^ [Sdyana appears to take dd§ai as a finite yerb» uaderstanding 
yah " to the pious worshipper who gives/* etc.] 
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who propitiates him, divine, endowed with excellent 
might. 

5. Thou art the chief and most excellent mes- 
senger; do thou, invoked by us to partake of the 
ambrosia, become exhilarated; the Maruts decorated 
thee in the dwelling of the donor of the oblation : 
the Bhrigus have glorified thee with hymns. 

6. Milking the easily milked cow (of sacrifice) VurgaVi. 
of her all-sustaining food, for the benefit of the 

pious institutor of the rite, Agni, doer of good 
deeds, anointed with butter, illumining the three 
regions, presiding (over the hall of sacrifice), going 
round the sacrifice, thou accomplishest each holy 
rite. 

7. Men worshipped thee, Agni, at the opening 
of the present dawn, appointing thee their mes- 
senger to the gods; the gods have magnified thee 
for their adoration, sprinkling butter upon thee at 
the sacrifice. 

8. The pious Vasishthas invoked thee, Agni, at 
the sacrificial meetings, praising thee, the mighty 
one ; continue the sustenance of riches amongst 
the institutors of the rite, and do you (gods) ever 
cherish us with blessings. 
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stJiTA XI. (cxxni.) 

The deity is Vena ; ^ the ^ish* is also named Vena, the son of 
Bheiof ; the metre is TrUhfvhh, 

Varga viL 1. This Vbna, enfolded in the membrane of light, 
urges on (the waters) the germs of the Sun in the 
firmament of the water ;^ the sages cherish him 
at the confluence of the waters, and the Sun with 
endearments like a child. 

2. The cloud-bom Vena sends the water from 
the firmament; the back of the azure (sky) is 
beheld. He shone on the summit of the water* 
in heaven ; the troops praised their common abode. 

3. The many waters occupy a common station, 
clamouring around like the assembled mothers of 
the calf;* wandering above the summit of the 

^ Vena is explained as the Son in I. 83. 5. In the Dictionary 
it is rendered Brahma, The Scholiasts interpret it kdnta '' the 
heloved," and in one copy madhyasthdnadevatd, '' the divinity of 
the middle region, Indra or ParjanyaV Mahfdhara (Yajur Veda, 
VII. 16) renders it ehandra " the moon." The general purport 
of the Sitkta makes it equivalent to the thunder-cloud. 

* Muhfdhara, '^ at the coming of the rain, at the end of the 
hot weather." In the second line ** him " refers to Vena, but 
according to Mahfdhara's interpretation, it means the Soma. 

* The commentary is here deficient, but the interpretation in 
the text is based on the comment of the next verse. 

^ Dork allusions are here apparently intended to the agency 
of the thunder-clouds in sending rain, ''the calf" (vaisa) 
meaning, according to the Scholiast, vaidyutdgni, Agni as the 
lightning. 



Digitized by VjOOQ IC 



EIGHTH A8HTAKA — SEVENTH ADHYIyA. 341 

water they utter the praises of the sweet-flavoured 
ambrosia. 

4. The pious, knowing his form, praised him, for 
they followed the cry of the great deer ; * approach- 
ing him with sacrifice, they reached the flowing 
(water), for the sustainer of the waters ^ knows the 
ambrosial (fluids). 

5. The Apsaras^ smiling affectionately like a wife 
at her lover, cherishes him in the highest heaven : 
she wanders in the abodes of her beloved; he, 
Vena, being loved, sits down on his golden wing. 

6. Those desiring thee in their hearts contem- Varga viiL 
plated thee travelling as a strong-winged bird in 

the sky, the golden-winged messenger of Vaeuna, 
the bird which nourishes (the world) in Tama's 
dwelling. 

7. The Gandhaeva stood erect upon the firma- 
ment, brandishing towards us his wonderful weapons, 
investing (all) in his beautiful diffusive (form), to 
make them visible, like the sun he generated the 
precious (rains). 

8. When (Vena as) the drop of rain approaches 
the firmament, contemplating (all things) with the 
eye of the hawk* in the supporting (firmament), 



* i.e. Vena, whose cry is the thunder. 

* The text has Qandharva. 

' According to Sdyana gfidhrasya here means "the sun 
desiring the fluids." 
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then the sun, shining with brilliant radiance, makes 
the precious (showers) in the third sphere.^ 

StfKTA XII. (CXXIV.) 

Agni is Ihe deity and BtsM of verses 2 to 4, and is also the 
deity of verse 1 ; Indba is the deity of verse 9 ; the other 
verses are irregular as to deity ; Agni, Vaeuna, and Soma are 
the J^ishis of verse 1 and verses 5 to 9 ; the metre of the 7th 
verse is Jagati, of the rest Trishtubh. 

Vargaix. 1. Come, Agni, to this our sacrifice, which has 

five oblations,^ three-fold, spread out by seven 
(priests); be the bearer of our oblations, be our 
preceder, thou hast long been sleeping in profound 
darkness. 

2. (Agni speaks :) From being no divinity I 
issue a divinity from the cave at the solicitation (of 
the gods), and being manifest I attain immortality ; 
when being inauspicious ' I abandon the sacrifice as 
it becomes auspicious, through my (old) friendship 
I come to the binding* touch- wood. 



» Sdma Veda, 11. 9.2. 13. 3. 

' Or, " regulated by five," i.e, by the yajamdna and the fonr 
chief priests, the Motfi, the Udgdtri^ the Adhwaryu, and the 
Brahman. 

^ \%,e. according to Sdyana, '' not being beautiful, not being 
radiant."] 

^ [Say£ina derives ndbhim from naA, '' nahana-sMm handhana- 
§Wimy^ but does not explain further. Ludwig and Grassmann 
translate aranim ndbhim **fremde sippe " (a family of strangers).] 



Digitized by VjOOQ IC 



EIGHTH ASHTAKA — SEVENTH AJDHTIyA. 343 

3. Beholding the guest of another family/ I have 
created the manifold abodes of sacrifice ; I repeat 
praises^ (wishing) good luck to the paternal foe- 
destroying (race of deities), I pass from a place 
imfit for sacrifice to a place where sacrifice can be 
offered. 

4. I spent many years within this (altar) ; pre- 
ferring Indra, I abandon the progenitor ; * Aqni, 
Soma, Vaeuna, fall (from their power) ; returning, 
I protect that kingdom which awaits me. 

6. These Asuras were deprived of their magical 
power ; if thou, Varuna, desirest me, (then), 
king, separating truth from falsehood, come and 
enjoy sovereignty over my realm. 

6. [Agni or Varuna speaks:] This, Soma, vargax. 
is heaven ; this verily was beautiful, this (was) the 

light, the broad firmament ; let us two slay Vritra ; 
come forth ; we worship with an oblation thee who 
art thyself the oblation.^ 

7. The sage (Mitra) by his wisdom fixed his 



' Sdyana explains vaydydh as gantavydydhy and explains thus 
'' beholding, %,e. knowing, i,e, following the course of, the guest, 
f.#. the Sun, who is connected with a different region to be 
traversed (».«. the sky) than that which is my abode, riz. the 
earth " {tatah in the commentary seems to be used instead of 
the feminine ablative). 

* t.tf. the touchwood. 

' Soma means the moon, as well as the 8oma-}mQQ ; this is 
a play on the word Soma. 
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body in the sky ; Varuna with but a slight eflfort 
let loose the waters, conferring happiness, like 
wives, the pure rivers assume his (white) tint. 

8. They sustain his most excellent energy, he 
approaches them delighting him with (sacrificial) 
food ; like subjects choosing a king, they, smitten 
with fear, fled from Vbitra. 

9. The sages called the sun the ally of those 
who are affrighted, abiding in the friendship of the 
waters of heaven ; the wise have honoured with 
their praise Inbra, who ceaselessly moves after the 
Anvshtubh} 

StiKTA Xni. (CXXV.) 
The deity may be considered either as VIch, personified Speech, 
said to be the daughter of the Rishi Ambhbdta, or as 
PAJLiMlTMi;* VlcfH is the ^w/<t; the metre of the second 
verse is Jagatk^ of the rest IVishtuhh, 

VaigaXi. 1. I proceed with the Rudras, with the Vasus, 
with the Amttas, and with the Viswadevas; I 
support both Mitra and VARxnsrA, Agni and Indra, 
and the two Aswins. 

2. I support the foe-destroying Soma, Twashtri, 
PtJSHAN and Bhaga; I bestow wealth upon the 
institutor of the rite offering the oblation, deserving 
of careful protection, pouring forth the libation. 



^ Or the ceaselessly moving Indra, who is worthy to be praised 
with an Anu$h(ubh, Or anushfuhham may mean simply one who 
is deserving of praise (anushfohhaniyam), 

' The word, or first of creatores, is throughout identified. 
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3. I am the sovereign queen, the ooUeotress of 
treasures, cognizant (of the Supreme Being), the 
chief of objects of worship ; as such the gods have 
put me in many places, abiding in manifold condi- 
tions, entering into numerous (forms). 

4. He who eats food (eats) through me ; he who 
sees, who breathes, who hears what is spoken, does 
so through me; those who are ignorant of me 
perish ; hear thou who hast hearing, I tell thee 
that which is deserving of belief. 

5. I verily of myself declare this which is ap- 
proved of by both gods and men ; whomsoever I 
will, I render formidable, I make him a Brahman,* 
a Ri&hi^ or a sage. 

6. I bend the bow of Etjdra, to slay the de- Vai^xii. 
structive enemy of the Brahmana^ I wage war with 
(hostile) men, I pervade heaven and earth. 

7. I bring forth the paternal (heaven) upon the 
brow of this (Supreme Being), my birthplace is in 
the midst of the waters; from thence I spread 
through all beings, and touch this heaven with my 
body. 

8. I breathe forth like the wind, giving form to 
all created worlds ; beyond the heaven, beyond this 
earth (am I), so vast am I in greatness. 

' Sdya^a *'Brahmd, the creator." 
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StJKTA XIV. (CXXVI.) 
The deities are the Viswadetas ; the Bishi is Kulmalababhisha, 
the son of Sil^sha or Akhokuch, the son of VXmadbya; the 
metre of the eighth verse is lyishfuhh, of the rest Upartsh- 
tddbrihati, 

VargaXiii. 1, Neither sin nor sorrow, gods, affect the 
man whom Aryaman, Mitra, and Varuna, being 
alike pleased by him, conduct beyond (the reach of) 
his enemies. 

2. We implore that (protection) of yours, Varuna, 
Mitra, and Aryaman, whereby you preserve a man 
from sin, and lead him beyond (the reach of) his 
enemies. 

3. May this Varuna and Mitra and Aryaman 
be our protection, may they lead us to the spot to 
which we should be led, and make us cross over 
to the spot to which we should cross over beyond 
(the reach of) our enemies. 

4. You, Varuna, Mitra, Aryaman, protect the 
universe ; may we abide in your blessed felicity, 
excellent leaders, beyond (the reach of) our 
enemies. 

5. May the Adityas, Varuna, Mitra, Aryaman, 
(lead us) beyond (the reach of) the malignant ; let 
us invoke the fierce Eudra with the Maruts, and 
Indra and Agni for our welfare, (that they may 
place us) beyond (the reach of) our enemies. 

6. May the leaders Varuna, Mitra, Aryaman, 
(lead) us apart (from wickedness), may the kings 
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of men lead us beyond all calamities, beyond (the 
reach of) our enemies. 

7. May Varuna, Mitra, Artaman (bestow) upon 
us felicity for our protection ; may the Adittas 
grant us that abundant happiness which we solicit, 
(and lead us) beyond (the reach of) our enemies. 

8. As you, adorable Vasus, set free the oow 
fastened by her foot, eyen so remove sin away from 
us, and prolong, Agni, our protracted life. 

StJKTA XV. (CXXVII.)» 
The deity is tbe personified Night ; the ^isht is Xusika, the son 
of SoBHAHi or E^TRf (Night), the daughter of BhabadwIja ; 
the metre is Gdyatri. 

1. The divine Night approaching looked upon Varga xiv. 
many places with her eyes, she has assumed all 
beauties. 

2. The immortal goddess has filled the expanded 
(firmament), the low places and the high places,^ 
she fights the darkness with lustre. 

3. The advancing goddess prepared (the way for) 
her sister Dawn, and then the darkness departs. 

4. May she be favourable to us to-day upon 

' This sukta is to be recited at the sacrifice offered in tho 
early morning by one who has had unpleasant dreams during 
the night. 

* The Scholiast understands the words " low " and " high " 
as referring to plants; the Night first of all fills things with 
darkness and then lights up tho darkness with the stars, etc. 
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whose approach we re-enter (our dwellings), as 
birds (re-enter) their nest upon the tree. 

5. Men have re-entered (their dwellings), and 
beasts and birds and the swift hawks. 

6. Keep oflf, TJrmtI, the she-wolf, keep off the 
wolf and the robber, and be safely passed by us. 

7. The all-embracing black diffused darkness has 
approached me, discharge it, TJshas, as if it were 
a debt. 

8. I have brought (these verses) before thee like 
milch kine ; accept, ilTight, daughter of the sky, 
(my oblation) as the eulogy of one about to conquer. 

SiJkta XVI. (CXXVIII.) 
The deities are the Viswadbvas ; the ^isht is Vihavya, the son 
of Angibas ; the metre of the last Terse is Jagatk, of the rest 
TrUhtuhh. 

Vaigaxv. !• May glory, Agni, be mine in battle, may we, 
kindling thee, cherish thy person, may the (in- 
habitants of the) four quarters bow down before 
me, may we with thee for our leader overcome 
(hostile) armies. 

2. May all the gods be on my side in battle, the 
Martjts with Indra, Vishnu and Agni ; may the 
expanded firmament be mine, may the wind blow 
(propitiously) to this my desire. 

3. May the gods bestow wealth upon me,' may 
(their) blessing be upon me, may the sacrifice in 
which the gods are invoked be (beneficial) to me, 
may my invokers of the gods be the first t^ pro- 

Digitized by VjOOQ IC 



EIGHTH ASHTAKA — SEVENTH ADHYITA. 349 

pitiate them; may we be unharmed in body and 
blessed with male offspring. 

4. May (my priests) offer for me whatever obla- 
tions of mine (there may be) ; may the purpose of 
my mind be sincere ; may I not fall into any kind 
of sin ; universal gods, bless us. 

5. Te six^ mighty goddesses, bestow upon us 
ample (wealth); universal gods, display prowess 
here ; let us not be bereft of our offspring, or be 
harmed in our bodies, may we not become subject 
to our enemy, royal Soma. 

6. Agni, who art an invincible protector, do thou Varga xvi. 
defend us, baffling the wrath of our enemies ; let 

them return grumbling to their homes, may the 
intelligence of those watchful (foes) be at once 
destroyed. 

7. The creator of creators, he who is the protector 
of the universe, (him^ I praise), the divine defender, 
the destroyer of enemies; may the two Aswins, 
Brihaspati, and the gods, protect this sacrifice, and 
save the sacrificer from disappointment. 

8. May the omnipresent (Indra), the mighty 
one, who is invoked by many, and lauded by many, 
bestow a blessing on this our sacrifice ; be gracious 
to our offspring, Indra, lord of bay horses ; harm 
us not, desert us not. 

^ Heaven, earth, day, night, water and plants, according to 
the Scholiast. 

' i.e. Indra or Savitri. 
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9. May those who are our foes be driven off; 
may we through Indra and Agni destroy them ; 
may the Vasus, the Kudras, and the Adityas make 
me the high-reaching, fierce, intelligent, supreme 
ruler. ^ 



ANUV^KA XI. 

ADHTXTA VII. Continued. 

SiJkta I. (CXXIX.) 
The deity is ParamIthI, the author of the creation, preservation 
and dissolution of the various entities (hhdvas), these being 
the subjects treated of in the hymn ; the ftishi is PabamIticI, 
under his appellation Pabamkshthin. 

Vargaxvii. 1. The nou-existeut ^ was not, the existent was 
not; then the world was not, nor the firmament, 

' See Yajur Veda, XXXIV. 46. 

' To render this phraseology intelligible we must restrict the 
meanings of sat and asat (''ens" and ''non-ens") to visible 
and invisible existence, or in Hindu cosmology to matter and 
spirit {prakfiti and purusha), which in the Vaidik system would 
not, as in the Sdnkkya, have a distinct existence, but would be 
blended and lost in the one invisible, immaterial, incompre- 
hensible First Cause, or Brahma, in the intervals of creation. 
The language used in describing this is usually somewhat vague, 
but the notion is evidently that the First Cause was in the 
beginning undeveloped in its effects, and existed before either 
inactive matter or active spirit, considered as distinct; it is not 
intended to be said that no cause or origin, no Author of the 
universe, existed before creation, but that nothing else existed, 
neither matter nor spirit, and consequently that He created 
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nor that which is above (the firmament). How 
oould there be any investing envelope/ and where? 
Of what (could there be) felicity ? ^ How (could 
there be) the deep unfathomable water ? ' 

2. Death was not nor at that period immortality, 
there was no indication of day or night ; That One 
unbreathed upon breathed of his own strength/ 
other than That there was nothing else whatever. 

3. There was darkness covered by darkness in 
the beginning, all this (world) was undistinguish- 
able water ; that empty united (world) which was 
covered by a mere nothing, was produced through 
the power of austerity.* 



both: see the Vishnu Furdna, p. 12, where a similar passage 
is cited ^m the Veda, and this passage also is quoted by the 
commentator {Ibid, note 16): though it is not perhaps quite 
accurately explained. 

^ The Scholiast refers to the Purdtm for an explanation, and 
accordingly see Vishnu Purdna, p. 16, and note 25. Each 
element as created or developed is invested by its rudiment. 

' i,e. of whom or of what living being could enjoyment, or 
fruition, whether of pain or pleasure, be predicated, there being 
no life ? 

' Saya^a explains away another text, idam ogre salilam dsit 
" this in the beginning was water," by saying that that referred 
to another period. 

^ Sayapa takes twadhd as meaning Mdyd or Prahfiti (Illusion 
or Nature), the source of the world of phenomena. He under- 
stands saha '^ breathed along with Mdyd." 

^ Tapas is said to mean not penance, but the contemplation 
of the things which were to be created. 
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4. In the beginning there was desire/ which was 
the first seed of mind ; sages haying meditated in 
their hearts have discovered by their wisdom the 
connexion of the existent with the non-existent. 

5. Their ray ^ was stretched out, whether across, 
or below, or above ; ' (some) were shedders of seed, 
(others) wejre mighty ; food was inferior, the eater 
was superior. 

' i.e. in the mind of the Supreme Being. 

' [This, accordiog to Sayana, refers to the suddenness of 
creation ; which was developed in the twinkling of an eye, like 
the flash of the sun's ray. It was so quick, he continues, that 
it was douhtful whether the things in the central space (under- 
stood hy the word " across ") were created first, or those ahoTe 
or those helow ; in other words, creation took place simultane- 
ously in all three portions of the universe. S^yana tries to 
reconcile this with the received notion of creation in a series 
(viz. that from dtmd came the dhd^ay and from the dkdsa the 
wind, from the wind fire, etc.), hy saying that this was the 
order in which things were created, hut the development of 
the world was like a flash of lightning, so that the series could 
not he distinguished.] 

' The word t%ra§chinah, "across," perhaps refers to the 
tirakirotas, "that in which the stream of life is horizontal," 
ue. the animal world. The epithets in the second line of the 
verse are unusual and ohscure ; according to S^yana, the meaning 
is that among the created ohjects some were living creatures, 
others were great, as the sky, etc., the former heing the enjoyers 
(hhoktdrah), the latter the things to he enjoyed {hhqfi/dh), so the 
creation was distinguished as the food and the feeder. The 
verse occurs Yajush, XXXIII. 74, where Mahfdhara gives it 
several different interpretations, none more intelligihle than 
those of Sdyana. 
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6. Who really knows ? who in this world may 
declare it? whence was this creation, whence was 
it engendered?^ The gods (were) subsequent to 
the (world's) creation ; so who knows whence it 
arose? 

7. He from whom this creation arose, he may 
uphold it, or he may not (no one else can) ; he who 
is its superintendent in the highest heaven, he 
assuredly knows, or if he knows not (no one else 
does).* 

PliKTA II. (CXXX.) 
The sobject of the hymn is creation, therefore PbajIpati is the 
deity ; the RUhi is Tajna, the son of PrajXpati, the metre of 
the first Terse is JagaAy of the rest Trishtulh. 

1. The sacrifice which is extended on every side Vaigaxviii. 
by the threads (of created things) spread out by 
the worship of the gods for a hundred and one 
(years), these our progenitors, who have preceded 
us, weave it, weaving forwards, weaving backwards,* 
they worship (Prajapati) when (the world) is woven. 



' i.e. from what material cause, and from what creative cause, 
did it arise ? 

' Sdyapa's commentary on this sukta is very elaborate, but 
it is evidently influenced by the Yeddntism of a later period. 
Although, no doubt, of high antiquity, the hymn appears to 
be less of a primary than of secondary origin, being in fact 
a controversial composition levelled especially against the 
Sdnkhya theory. 

' By combining the superior and inferior weaving, that is, 

VOL. VI. 2 A 
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2. The first man spreads out this (web), the first 
man rolls it up, he spreads it above in this heaven ; 
these his rays have sat down on the seat (of sacri- 
fice), they have made the prayers serve as shuttles 
for weaving. 

3. What was the authority (of the sacrifice), 
what was the limitation, what was the first cause, 
what was the clarified butter, what was the enclo- 
sure, what was the metre, what was the pra-uga 
text, when the universal gods offered worship to 
the gods ? ^ 

4. OlYATBf became the associate of Agni, Sa- 
viTEi became combined with Ushnie, Soma radiant 
with sacred praises (was united) with Anxjshtubh, 
BRiHATf gave efficacy to the words of Bbihaspati. 

5. VirIj was the glory of Mitra and Varuna ; 
Trishtubh was Indra's portion of the midday 
(oblation) at this (sacrifice), jAGAXf entered into the 
ViswADEVAs; by this (sacrifice) BUhis and men 
were created.^ 



the intellectual and unintellectaal, the enjoyer and the enjoyable, 
animate and inanimate existenoe. [Sayana's interpretation 
omits the xt%\ the translation should be, "Saying, * weave 
forwards, weave backwards.' " Sdya^a explains pitarahk as the 
protectors, i.e. the gods.] 

^ When the 8ddhya$, assembled as agents of creation, offisred 
sacrifice to Prajdpati^ it was then a matter of question how 
this Tajna should be prepared. 

' Verses 4 and 5 answer the question what was the metre ? 
Two of the other questions — ^those relating to the butter {djya) 
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6. When this ancient sacrifice was accomplished, 
by it Sishis^ men, and our progenitors were created ; 
beholding them with the eye of the mind, I glorify 
those who of old celebrated this sacrifice. 

7. Associated with praises, accompanied by 
metres invested, having authority, the seven divine 
BisAiSy^ bold, and observing the path of their pre- 
decessors like charioteers, took up the reins. 

StkTA III. (CXXXI.) 

The deities of the 4th and 5th verses are the Aswors, of the 
rest Ikdba; the EisM is SukIbti, son of ElAXSHfYAX ; the 
metre of the 4th verse is Anuahtubh^ of the rest IHshfubh. 

1. Victorious Indea, drive off all our foes, those Vaiga xix. 
who dwell in the east, and those who dwell in the 

west, (drive) ofl^ hero, those who dwell in the 
north, and those who dwell in the south, that we 
nray rejoice in thy exceeding felicity. 

2. As the growers of barley^ often cut the barley, 



and the endosore (paridhi) — ^have heen answered, Sdyana says, 
in the Punuha-Siikta, X. 90 (see above, p. 249). Further 
illustration of this metaphorical mysticism is afPorded by the 
TaittiHya Br^hmana, III. 12. 9, to which Sayana refers. 

^ The RUhU are Markehi and the rest, or else the seven 
officiating priests ; their predecessors are Angira* and the elder 
J^ishis, or else the gods employed in the creation. 

* S^yai^ says ** grain " is meant, the specific being put for 
the generic. Cf. Yajur Veda, X. 32. The literal import of 
the words anupitrvam viyuya indicates a knowledge of a suc- 
cession of crops, an important advance in agriculture. [This 
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separating it in due order, so do thou, (0 Indra), 
bestow here and there nourishment upon those who 
have not neglected the performance of the sacrifice. 

3. The cart has not arrived in due season, nor 
does he acquire fame in battles ; (let us), the 
sages, desiring cattle, desiring horses, desiring food, 
(solicit) Indra, the showerer, for his friendship. 

4. You, AswiNS, lords of light, having drunk 
the grateful (libation), jointly preserved Indra in 
battle against the Asura Namuohi.^ 

5. Both the Aswins defended (thee), Indra, like 
two fathers (defending) a son with glorious ex- 
ploits; when (triumphing) through the deeds of 
valour, thou drankest the grateful libation, Saras- 
watI approached thee, Maghavat.' 

6. May Indra, the protector, the possessor of 
great wealth, the all-knowing, be favourable (to 
us) with his protections; may he confound out 
enemies, may he make us free from fear, may wel 
be the parents of excellent male offspring. 

7. May we be ever in (the enjoyment of) the 
favour of that adorable divinity (retained) in his 



is extremely doubtful; the reference is more probably to the 
separate ears of barley which are cut one after the other. The 
application of the figure is that the god should pick out his 
diligent worshippers one after the other, and bestow blessings 
on them in succession.] 

> Cf. Tajur Veda, X. 33. 

» Cf. Yajur Veda, X. 34. 
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fayourable thoughts, and may the protecting and 
opulent Indka drive away far off from us those who 
hate us. 

SiiKTA IV. (CXXXII.) 
The deities of the first verse are the objects referred to therein, 
▼iz. the heaven, the earth, and the Aswins, the deities of the 
other verses are Mitra and Vaeuna ; the Eishi is SAKAPtiTA, 
the son of Nbimeoha ; the metre is unusual, that of the first 
verse is Nt/ankusdn'ni, of the second and sixth verses 
Frastdrapankti, of the seventh verse Ifahdaatohfihati, of the 
rest VirddHipd, 

1. The Heaven liberal of treasure (prospers) the Vargaxx. 
sacrificer, the Earth (prospers) the sacrificer beoause 

of the ornament, the divine AswiNS prospered the 
sacrificer with blessings. 

2. MiTEA and Vaeuna, who sustain the earth, 
we worship you, the givers of felicity, for the sake 
of attaining our desires : may we, through your 
favour for the performer (of the sacrifice), overcome 
the RdkshcLsas. 

3. May we, when we present to you (oblations), 
quickly alight upon desirable wealth, and the 
generous man who fosters his wealth, may his 
riches not depart from him. 

4. (Mitra), scatterer of darkness, the Heaven 
gave birth to thee the other ;^ thou, Vartjna, art 



^ [So Sdyana, taking any ah as any am ^ meaning ** other than 
Farw«a."] 
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sovereign over all. The head of (your) chariot^ 
desired (this sacrifice) ; opposing the destroyer, (the 
rite) is not (vitiated) by the smallest defect. 

5. This iniquity (found) in this SakapIJia, when 
MiTRA is propitious, destroys opposing heroes, when 
the approaching {RisM) places food in the dear 
adorable bodies of the protector (Mitra).* 

6. (MiTRA and Varuna), endowed with various 
wisdom, your mother Aditi, the earth, (is) for the 
purification, (of all things) by its libations, as the 
heaven (purifies by its rain) ; you display before 
us precious (treasures), and wash us with the sun's 
rays. 

7. For you, brilliant through your functions, 
have sat down ; now mount, (each of you, his) 
chariot, which rests on the yoke, which abides 
in the forests,' (to overcome) those (people) who 
clamour against us; !N^rimedha was preserved (by 
you) from sin, the pious worshipper was preserved 
from sin. 



' Or the head of the sacrifice, i.e. Soma. 

' [This is one of the explanations which Sayaijia gives, taking 
the first amh as a genitive singular, equal to avituh^ ''the 
protecting," t^. Mitra or Varuna, and the second avah as 
meaning food. In his alternative explanation this line is taken 
as meaning, '* When the approaching JUitra (or Varuna) gives 
protection to the sacrificial rites and bodies of the worshipper 
who delights him with oblations."] 

' [Or, "in the water," Varuna being said to reside in the 
ocean.] 
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StbCTA V. (CXXXIII.) 
The deity is Iitdea ; the J^isht is SudXs, the son of Puatana ; 
the metre of the first three Terses is Sahwari, of the second 
three Terses Mahdpankti, that of the seventh Trishtuhh. 

1. Adore fervently the might of that Indba Vargtxxi. 
which goes before his chariot ; he who makes room 

for us in the hand to hand conflict, who slays the 
Vritra in the hostile army in battles, he who is our 
stimulator, may he know (the adoration paid by us); 
may the bowstrings on the bows of our enemies be 
destroyed.^ 

2. Thou hast sent the rivers away downwards, 
thou hast slain Am ; thou art bom, Indba, without 
an enemy, thou grantest all that is desirable, as 
such we embrace thee, may the bowstrings on the 
bows of our enemies be destroyed, 

3. May all our assailants, who make no offerings, 
quickly perish, may our praises (be successful); 
thou, Inbra, hurlest the weapon at the foe who 
seeks to slay us, may that liberal (hand) of thine 
be the giver of wealth (to us) ; may the bowstrings 
on the bows of our enemies be destroyed. 

4. The man who, like a wolf, prowls around us, 
Indra, cast him beneath our feet, for thou art 
the resistor, the overoomer (of foes) ; may the bow- 
strings on the bows of our enemies be destroyed. 

^ The first three yerses of this hymn occur also Sama Yeda, 
II. 9. 1. 14. 1-3. 
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5. He who assails us, Indra, whether he be of 
the same caste or of degraded caste — scatter of 
thyself his host, (though it be vast) as the wide 
heaven ; may the bowstrings on the bows of our 
enemies be destroyed. 

6. Devoted to thee, Indra, we strive after thy 
friendship ; lead us by the path of sacrifice beyond 
all evils; may the bowstrings on the bows of our 
enemies be destroyed. 

7. Give to us, Indra, (the cow) who gives milk 
to the worshipper according to his desire^ so that 
the mighty cow^ possessed of an unfailing udder, 
the shedder of a thousand streams, may supply us 
plentifully with milk. 

StiKTA VI. (CXXXIV.) 

The deity is Iin)BA; the J^ishi is MIndhItri, the son of 
YuYiifAswA, and of the last half of verse 6 and of Terse 
7 GoDHl ; the metre of the seventh verse is Fanktiy of the 
rest Mahdpankti. 

Vargaxxii. 1. Thou, Indra, who fillest both heaven and 
earth (with light) like the dawn — the divine pro- 
genitress has given birth to thee, the mighty of the 
mighty (gods), the sovereign of men ; the auspicious 
progenitress has given thee birth.* 

2. Enfeeble the strength of the malicious man, 
cast under foot him who tries to kill us ; the divine 



S&ma Veda, I. 4. 2. 4. 10. and II. 4. 1. 16. 1. 
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progenitress has given thee birth, the auspicious 
progenitress has given thee birth,* 

3. Destroyer of enemies, Iia)RA, Saera, shake 
down upon us by thy exploits those abundant, all- 
shining viands, (accompanied) with all thy pro- 
tections; the divine progenitress has given thee 
birth, the auspicious progenitress has given thee 
birth. 

4. When thou, Tndra, Satakratu, shakest down 
(upon us) all blessings, (then bestow) upon the 
offerer of the libation wealth also, together with thy 
thousandfold protections ; the divine progenitress 
has given thee birth, the auspicious progenitress 
has given thee birth. 

6. Let thy radiant (weapons) fall down every- 
where round about like drops of perspiration ; let 
the enemy depart from us like the stems of the 
durva grass: the divine progenitress has given 
thee birth, the auspicious progenitress has given 
thee birth. 

6. For thou, sapient (Tndra), wieldest thy might 
like a long hook ; thou draggest (thy foes), 
Maghavan, as a goat with its fore-foot (drags) a 
branch ; the divine progenitress has given thee 
birth, the auspicious progenitress has given thee 
birth.^ 

7. O gods, we never injure (you), we never 

* Sdma Veda, II. 4. 1. 16. 3. » Sama Veda, II. 4, 1. 16. 2. 
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inflict annoyance (on you), we follow the teaching 
of the mantra ; we take hold of you at this (sacri- 
fice) with wings and arms.^ 

SthcTA YII. (CXXXY.) 

Yama is the deity ; the J^uhi is EttkXra of the race of Yama ; 

the metre is Anushfuhh. 

Varga XXIII. 1. In that leafy tree where Tama drinks with 
the gods, there the progenitor, the lord of the house, 
invites us to join the men of old.^ 

2. (At first) I heheld him with anguish inviting 
me to join the men of olden time, and walking with 
that fell design ; but afterwards I longed for him.^ 

3. The new chariot, wheelless, single-poled, but 
turning everywhere, which thou, my child,* hast 
mentally formed — thou standest thereon though 
thou seest it not. 



^ The first line of this stanza occurs S4ma Yeda, I. 2. 2. 4. 2. 
'' Wings and arms '' are metaphorical for prayers and sacrifices. 

' According to the legend Naohihetasy the son of Vd^'asraicat^ 
was sent hj his father to visit Tamay who receiyed him hospitably 
and allowed him to return to the world, on which he recited 
this hymn. Or according to another account the person who 
recited the hymn was not Ifaehtketas, but a person called 
Kumdra, and the Tama of the hymn means not the god of 
death, but Aditya, the sun. See Nirukta, XII. 29. The tree in 
the first Terse means the place of final repose where the dead 
rest, like weary travellers at the foot of a tree. 

' %.$. by my father's command I have desired to approach 
death (see preceding note). 

* [Or, kumdra may be a proper name, see note 2.] 
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4. The chariot which thou, my child/ hast driven 
down to me from the sages above, the Sdman ^ has 
driven it back again from hence placed on a ship. 

5. Who has begotten the youth ?^ Who has 
driven the chariot off? Who can tell us how 
restitution was made ? 

6. How restitution was made appeared from the 
(command given) at first; before that the depth 
was outstretched, afterwards a means of returning 
(from Tama) was provided. 

7. This is the dwelling of Tama, which is called 
the fabric of the gods ; this pipe is sounded for his 
(gratification), he is propitiated by hymns.' 



* [Or, humdra may be a proper name, see note 2, p 862.] 
' [Sdjana does not give any subject to prdvartata ; he takes 
$dma as accusatiTe after anUy and explains it] ''after com- 
monicating the message sent by thy father." 

' The hymn is made thronghont applicable to Aditya as well 
as to Tama^ with, if possible, a still greater degree of obscurity. 
It seems to have been the basis of the discussion in the Taittirfya 
BrdhmaQa (III. 11. 8) and the £ath4 Upaniahad, respecting 
what becomes of the soul after death, in dialogues between 
Naoh%keta9 and Tama. See the translation of the Kathd, by 
Dr. Roer (Bibliotheca Indica). As mentioned by Weber, the 
father of Naehiketoi is also named Audddlaki and Aruni. 
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StJKTA YIII. (CXXXYI.) 

The deities are the Kesins (Agni, ViTU, and SiJrta); each 

Terse has for its JRuhi one of the seven Jfunis, sons of 

YlTABASANA, namelj, Jthr, VlTAJt5n, ViPKAJtJn, YBisHiijrAXA, 

Xabikrata, Etasa and RisHYASRiNaA ; the metre is Amuhtubh. 

Vaiga XXIV. 1. The radiant (Sun supports) Aqni, the radiant 
one (supports) water, the radiant one supports the 
heaven and earth, the radiant one is for the visi- 
bility of the whole diffused (universe) — this light 
is called the radiant one. 

2. The Munisy the sons of VItarasana, wear the 
yellow dirty (vestments of bark), they follow the 
course of the wind, when they have assumed the 
(power of) gods.^ 

3. Exhilarated by the sanctity of the Muni we 
have mounted upon the winds; behold, mortals, (in 
them) our forms I 

4. The Muni flies through the firmament, illum- 
ining all objects, the friend of each deity, appointed 
for pious works. 

5. The steed of the wind, the friend of Vatu, 
the Muni, who is instigated by the deity, repairs to 
both oceans, the eastern and the western* 

6. Wandering in the track of the Apsarasas and 
the GandharvaSy and the wild beasts, the radiant 
(Sun),* cognizant of all that is knowable, (is my) 
sweet and most delightful friend. 

^ Sdyana, by the might of their penance they become gods. 
' Or Agni, or Vdyu, 
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7. Vayu churned for him, the inflexible (thunder) 
ground it when the radiant (Sun), along with Budra, 
drank the water with his cup.^ 

StkTA IX. (CXXXVII.) 
The deities are the Yiswadbyas ; as in the preceding Sukta, there 
is a Hishi for each staDza, the seven fuhis, BhakadvIja, 
Eastapa, Gotaha, Atkt, ViswXmitra, Jamadaoki, and 
Yasishtha ; the metre is Anushtubh, 

1. O gods, raise again the man, gods, who has Vargixxv* 
sunk ; gods, give life again to the man,^ O gods, 

who has committed sin. 

2. These two winds blow to the regions which 
are far beyond the ocean ; may the one bring you 
vigour, may the other blow away all evil. 

3. Breathe, wind, medicinal balm; blow away, 
wind, all evil ; for thou art the universal medicine, 
thou movest as the messenger of the gods. 

4. [The wind speaks :] I have come to thee with 
pleasures and with protections ; I have brought 
thee fortunate vigour, I drive away thy disease. 

6. May the gods give (us) protection in this 

^ The cup is the sun's rajs, which ahsorb the moisture of the 
earth ; the agitation of the wind sends this moisture down again 
as rain. [Sdjana explains kunan noma as that which often 
guides but cannot be guided, %,e. the mddhyamiM vdk. One 
explanation of Rudra is that it means the lightning, vaidyutdgni, 
but it is difficult to see how the lightning helps the sun to 
swallow up the moisture of the earth.] 

2 i.e. " to me," the Rishi himself. 
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world, may the company of the Mabuts protect us, 
may all beings grant protection so that this (person) 
may be free from sin. 

6. Waters verily are medicinal; waters are the 
dissipators of disease ; waters are the medicines for 
everything ; may they act as medicine to thee. 

7. The tongue (being cleansed) by the ten- 
branched hands (of PrajIpati is) the forerunner of 
speech ; with those (hands) the removers of disease 
we touch thee. 

stiKTA X. (cxxxvni.) 

The deity is Iin)BA, the J^ishi is AiraA, the son of XJru ; the 
metre is Jag<Ui. 

Vargaxxvi. 1. The bcarers of oblations (the Angieisas), 
Indra, honouring the sacrifice, have through thy 
friendship torn Vala to pieces, when praise (being 
offered) desiring to give the dawns to Exttsa (thou 
wert engaged in) freeing the waters, and Am's 
exploits (were foiled). 

2. Thou hast sent forth the generative (waters), 
thou hast cleft the mountains, thou hast fetched 
forth the cows, thou hast quaffed the delicious 
Soma^ thou hast caused the trees of the forest to 
grow ; through his exploits by means of the voice 
produced for the sacrifice the sun has shone bright. 

3. The sun unyoked his chariot in the midst of 
the sky, (when) the Arya (Indra) encountered the 
Ddsa] associated with Rijiswan, Indra destroyed 
the stronghold of the guileful Asura^ Pipru. 
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4. Bold (Indba) has annihilated the (hitherto) 
unbaffled (hosts of the A8ura\ the object of 
Ayasya's adoration has despoiled the impious of 
their treasures ; the sun as if with the (aid of the) 
moon has seized upon the wealth of the cities (of 
the Asuras)^ glorified (by his worshippers), he has 
demolished the foe with his blazing (thunderbolt). 

5. (Indra), leading an irresistible army, slaying 
Veitra with the pervading piercing (bolt), gives 
(wealth to his worshippers), thins the (hosts of the 
Asuras) which have to be attacked ; ^ (the whole 
host of the enemy) was afraid of Indra's wide- 
destroying thunder-bolt, the purifying (Sun) came 
forth, XJsHAS left her waggon. 

6. These wondrous exploits are thine alone, in 
that thou unaided hast injured the chief neglector 
of sacrifice ; thou hast placed in the sky the regu- 
lator of the months, through thy aid the paternal 
(heaven) upholds the circumference of the wheel 
(of the Sun's car) which had been shattered (by 
Vritra). 



^ [Or, " sharpens his weapons (which are to he hurled against 
the Asuras)."] 
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StJKTA XI. (CXXXIX.) 

Satithi is the deity of the first trichaf of the second the 
Gandharva, ViswIvabu, who is also the ftishi of the whole 
hymn ; the metre is Triihtubh, 

Vargaxxvii. 1. Savitri, the solar-rajed, the yellow-haired, 
sent up the undying light from the east; at his 
command the sage PtJsHAN, the preserver, follows, 
looking upon all creatures.^ 

2. Beholding mankind he sits in the midst of 
the sky, filling (with light) the heaven and earth 
and the firmament; he illumines the all-pervading 
(quarters of space), the bright-pervading (inter- 
mediate points), and the midmost, the foremost, 
and the hindmost mark.^ 

3. The root of riches, the acquirer of treasure 
illumines by his functions all (visible) forms ; Sa- 
vitri, like a god,' whose attribute is truth, stands 
like Indra in the battle for riches. 

4. Beholding Soma, the Gandharva Viswavasu, 



* Yajur Veda, XVII. 58. Mahfdhara makes Agni the deity, 
taking savttd as a mere epithet, ''the generator." According 
to SdyaQa, Savitfi is the deity presiding over the period im- 
mediately after dawn. Sdrya over the rest of the day. 

' Yajur Veda, XVII. 69, reading vimdnah for nfiehaJuhd. 
Mahfdhara thinks the word alludes to a stone representing 
Aditya and its position with respect to the altar and the imple- 
ments. 

' On Yajur Veda, XII. 66. Mahfdhara attrihutes this verse 
to AoKi, and translates ** like the god Savrri." 
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the waters have come forth by meaas of the sacri- 
fice; Indka impelling them knew of this (their 
approach), and looked round the rims of the sun. 

5. May the celestial Gandharva Viswavasu, the 
measurer of the water, declare to us that which 
is the truth, and that which we do not know; 
accepting our praises, (ViswlvASu), protect our 
sacrifices. 

6. (Inbra) discovered the cloud in the region of 
the rivers, he set open the portals of (the waters) 
whose dwelling is in the clouds; Indra, (in the 
form of) the Oandharva (ViswivASu), proclaimed 
the ambrosial (waters), he knew the strength of the 
dragons. 

SikTA Xn. (CXL.) 

The deity is Aein, the Rishi is AaKi FiYAXA ; the metre of the 
first yerse is Vishtdrapanktif of the next three Satohfihati^ of 
the fifth Uparuhtdjjyotkhy and of the sixth Trishtubh, 

1. Thine, Agni, is the most excellent sacrificial v*"^ 

. . XXVllI. 

food; thy flames, opulent in radiance, blaze 

fiercely; wise and widely luminous (Agni), thou 

bestowest upon the donor (of the oblation) the 

choicest food with strength.^ 

2. Agni, who art of purifying radiance, of un- 
soiled lustre, of full brightness, thou issuest forth 
with splendour ; visiting thy parents (like) a son, 

1 The whole Sukta occurs Tajur Veda, XII. 106 to 111, and 
Sdma Veda, II. 9. 2. 1. 1 to 6. 
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thou protectest (the worshippers), thou unitest both 
heaven and earth.^ 

3. Son of strength,^ JItavedas, rejoice in our 
adorations, (be) satisfied by our offerings ; (the wor- 
shippers) have placed before thee viands of many 
sorts of wonderful efficacy, of excellent origin. 

4. Contending with enemies,' bestow upon us, 
immortal Agni, riches ; thou shinest with a grace- 
ful person, thou fulfiUest (the purpose of) the 
enjoyable rite. 

5. (We praise thee), the perfecter of the sacrifice, 
the sage, the lord of great wealth, the giver of 
what is desirable; thou bestowest auspicious and 
abundant food, and enjoyable riches.^ 

6. Men for the sake of happiness place before 
them Agni, the speaker of truth, the mighty, the 
contemplator of all ; the posterity of Maiot in pairs 
(propitiate) with praises thee, whose ears are open 
(to their praises), who art most renowned, and the 
(minister) of the gods. 



^ Or thou fillest both worlds, i.e. heayen with oblations and 
earth with rain. 

' Mahidhara renders iityo napdt ' grandson of waters, or non- 
injnrer of food.' 

' Sdjana gives altematiTe renderings. Mahidhara says^ 
'* Shining by the priests, etc., offering oblations." 

* Mahidhara more correctly takes the accusatiyes in the first 
portion of the sentence as governed by dadhdsi, which is capable 
of goyeming two accusatives, ''Thou bestowest wealth upon 
the perfecter of the sacrifice (the yajamdna)^^^ etc. 
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stfKTA xm. (cxLi.) 

The deities are the Yiswadbyas ; the ^ishi is Agki as an 
ascetic (TIpasa) ; the metre is Anushfuhh, 

1. Agni, speak out to us here, be favourably Vargi xxix. 
disposed towards us ; bestow upon us (riches), lord 

of men, for thou art the giver of wealth to us.^ 

2. May Aetaman, may Bhaga, may B^ihaspati, 
may the gods give liberally to us; may the truth- 
speaking goddess (SAEASWAxf ) bestow riches upon us.^ 

3. We invoke for our protection the royal Soma, 
(we invoke) Agni with praises, (we invoke) the 
Adityas, Vishnu, StiETA, BrahmA. and Bbihaspati.' 

4. We invoke the adorable Inbra and VlYU and 
Bbihaspati on this occasion, that all our race may 
be favourably inclined to us in the acquisition (of 
wealth). 

5. Stimulate to liberality Aeyahan, Brihaspati, 
Indra, Vata, Vishnu, Saraswat/, and the food- 
bestowing Savitei.* 

6. Augment our prayer and sacrifice, Agni, with 
thy fires; do thou at our sacrifice stimulate (the 
gods) to give us wealth.* 



' Yajur Yeda, IX. 28, reading in the last line Mhoirc^'id 
dhanadd asi stodhd. 

' IMd, IX. 29, reading the last line pra vdgdevi daddtu nah 
iwdhd. 

» Hid. IX. 26. Sama Veda, I. 1. 2. 5. 1, both reading 
amdrabhdmahe at the end of the first line. 

* Ihid, IX. 27. » Sdma Veda, II. 7. 1. 6. 3. 
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StiKTA XIV. (CXLII.) 
The deity is Agiti ; the ^ishis are four in namher, each being 
the author of a couplet {dwieJui), Jakitri, Drona, SXrisrikwa. 
and Stambamttra, all of the race of SXrnoa ; the metre of the 
first two verses is Jagati^ of the next four THshfubh, of 
the last two Anushfubh. 

Vargaxxx. 1. This person, Agni, was thy praiser, for there 
is nothing else attainable, son of strength ; 
holy is the happiness derived from thee, a triple 
defence ; ^ remove far from us, who are susceptible 
of harm, thy scorching flame. 

2. Exalted is the birth of thee, Agni, who art 
desirous of (sacrificial) food; thou presidest like 
a councillor over all created beings ; our praises 
flowing smoothly proceed to thee, as herdsmen of 
their own will (go slowly) before (their flocks). 

3. Blazing Agni, thou destroyest many a shrub, 
as thou bumest ; and (the sites) of the tilled fields 
are laid waste, may we never rouse to anger thy 
terrible flame. 

4. When thou movest burning above and burning 
below, thou scatterest thyself like a devastating 
host ; when the wind fans thy flame, thou shavest 
the earth as a barber shaves a beard. 

6. His lines (of flame) are visible, like one array 
of many chariots, when clearing away (the forests) 



' According to Sdyana a defence against the three evils of 
existence, alluding to the Sankhya doctrine. 
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with thy arms (of flame) thou marchest, Agni, over 
the prostrate earth. 

6. May thy withering flames, Agni, arise ; may 
thy light (arise), and the swift movements of thee 
when thou art praised ; rise up, stoop down, in- 
creasing in might; may all the Vasus this day 
attend upon thee. 

7. This is the abode of the waters, the dwelling 
of the ocean ; pursue, Agki, a different path from 
this ; go by this (path) according to thy pleasure. 

8. Both at thy arrival, Agni, and at thy de- 
parture, may the flowering durva grasses spring 
up; may lakes (be formed) and lotuses (therein); 
may these be the dwellings of the ocean. ^ 



ADHYAYA VIIL 

ANUVAKA XI. Continued. 

StfKTA XV. (CXLIII.) 

The Aswih 8 are the deities ; the Eishi is Atbi, the son of 

SlNKHTA ; the metre is Anushfubh. 

1. Tou made this Atei, ever diligent in worship, Varga i. 
(swift) to run to the goal like a horse, and you 
renewed Kaksh/vat as (a wheelwright renews) 
a car. 



^ The author of the prayer here expresses a hope that his 
house may not he set on fire, that is, may not the grass he 
burned, nor the lakes be dried up, nor the houses be burned. 
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2. This Atbi, whom the irresistible (Asu&as) 
dragged bound like a swift horse, ye unloosed like 
a strong knot^ (setting him) the youngest bom upon 
the earth. 

3. Leaders (of rites), of goodly aspect and 
radiant, deign to accept Atbi's praises, and so the 
praise of your worshipper (is) to be sung again to 
you leaders (of rites). 

4. Munificent Aswnrs, my offering and praise (is) 
for your recognition,^ because, leaders (of rites), you 
protect us at the sacrifice in the spacious sacrificial 
hall. 

5. Ton came with winged (steeds) to Bhujtu 
(immersed) in the ocean, at the world's end, per- 
turbed ; and, leaders of truth, you restored him to 
your worship. 

6. Prosperous, most adorable, all-knowing, come 
to us and decorate us with blessings, as a (cow's) 
udder is adorned with abundant food. 



* [i,e, awaits your recognition. The gerund eMU resembles 
the gerund vtsaas in the preceding Terse, hhavati being under- 
stood in both cases.] 
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StkTA XVI. (CXLIV.) 
The deity is Indra, the RUhi Sitpabna, son of TIekshta or 
ITkdhwaxeibana, of the race of Yaha ; the metre of the first, 
third, and fourth verses is GdyaM, of the second Brihatiy of 
the fifth Satohrthatiy and of the sixth Vuhtardpankti. 

!• This immortal Soma, the giver of strength, Varga ii. 
the giver of long life to all, hastens like a swift 
horse to thee (Indra), the creator. 

2. This (Indea), adorable among us and brilliant, 
is a thunderbolt for the donor (of the oblation 
against his foes); he cherishes the exhilarating 
(worshipper) TJedhwakrisana, as Ribhu (cherishes) 
the exhilarating celebrator of holy rites. 

3. May the brilliant (Indra), who is a benefactor 
amongst these his own (people), for the sake of 
SuPAENA, the offerer of the oblation, bestow light 
upon our progeny.^ 

4. The Soma whom Sdpamta, the son of the 
falcon, brought from afar, the bestower of many 
boons, who is the stimulator of Ahi, — 

5. Whom the falcon brought to thee (Indra) 
with his claw, beautiful, unassailable, purple-tinted, 
the measurer of food — by it, food and old age was 
prolonged for living, by it affinity was awaked. 



^ Sdjana explains §yena (lit. a hawk) as the rishi of the 
hymn, Suparna, the son of Tdrkshya. Ahifuvah is explained 
in the St. Petershurg Dictionary as the name of an A9ura, hut 
it is here plural, not singular. The subject of the verb may 
be the Soma-juice, and not Indra, 
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6. So then by Indu Indra obtains among the 
gods great brilliancy ; by our sacrifice, doer of 
good deeds, food and old age is prolonged, by our 
sacrifice this (Soma) is poured out by us. 



stjKTA xvn. (CXLV.) 

The deity or rather the aim of the hymn is the getting rid of a 
rival wife ; ^ the JRisht is IndkIni ; the metre of the last Terse 
is Fankti, of the rest Anushfubh, 

Varga III. 1. I dig up this most potent medicinal creeper, 
by which (a wife) destroys a rival wife, by which 
' she secures to herself her husband. 

2. (plant) with up-turned leaves, auspicious, 
sent by the gods, powerful, remove my rival and 
make my husband mine alone. 

3. Excellent (plant), may I too be excellent, 
excellent amongst the excellent, and may she who 
is my rival be vile amongst the vile. 

4. I will not even utter her name, no (woman) 
takes pleasure in that person ; may we remove the 
other rival wife to a distance. 

5. I am triumphing, thou art triumphant; we 
two being powerful will triumph over my rival. 

6. I make thee the triumphant (herb) my pillow, 



^ Apastamha says a wife who wishes to get rid of a rival 
must repeat this hymn silently three times on going to bed, and 
then embrace her husband. The creeper referred to in the 
hymn is the pdthd. 
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I support thee with that more triumphant (pillow) ; 
let thy mind hasten to me as a cow to her calf, 
let it speed on its way like water. 



StJKTA XVIII. (CXLVI.) 

The tutelary goddess of the forest, AjlantInI , is the deitj ; the 
Etshi is DEYAMUiriy the son of Ibahmada ; the metre is 
Anushfubh. 

1. ARANTiNf, ARANYANf, who art, aS it were, VaigalV. 

perishing there, why dost thou not inquire of the 
village, does not fear assail thee ? 

2. When the chichchika replies to the crying 
vriihdrava^ AranyAnI is exalted, resonant, as with 
cymbals. 

3. It is as if cows were grazing, and it looks like 
a dwelling, and AbanyAnI at eventide, as it were, 
dismissed the waggons. 

4. This man calls his cow, another cuts down 
the timber; tarrying in the forest at eventide, one 
thinks there is a cry. 

5. But ARANTiNf injures no one unless some 
other ^ assail him ; feeding upon the sweet fruit, he 
penetrates at will. 

6. I praise the musk-scented, fragrant, fertile, 
uncultivated AeanyakI, the mother of wild animals. 



^ These are said hj the Scholiast to he small animals. 
' As a tiger or robher. 
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StJKTA XIX. (CXLVII.) 

The deity is Ltdba ; the E%sh% Suysdas, the son of SibIsha. ; the 

metre of the last yerse is THshfuhh, of the rest Jagatu 

VargaV. 1. I have faith, Indba, in thy first wrath, 

whereby thou didst slay Vritra, and didst under- 
take a work friendly to man;^ when both heaven 
and earth were inferior to thee, the firmament 
trembled at thy might, wielder of the thunder- 
bolt.» 

2. Irreproachable Indea, with mind intent on 
glory, thou hast by thy deoeptions slain the de- 
ceptive Ybitra. The worshipper chooses thee 
when he seeks for his (stolen) cattle, and in all 
sacrifices accompanied with invocations. 

3. Indea, the invoked of many, be gracious to 
these Bt^Bis, who thereby prospering attain, O 
Maghavan, to opulence ; (who) adore the powerful 
one at the sacrifice for (the sake of obtaining) a son, 
a grandson, the fulfilment of their desires, and 
honourable wealths' 

4. He obtains well-procured riches, who studies 
to promote Indka's rapid exhilaration. Exalted by 

^ [S&yana takes naryam with vritram, and derives it from ni, 
to lead, which makes nonsense; he interprets vivsr apas as 
<< didst approach the waters, ».«. this world." Naryam is either 
" friendly to man " or " heroic, manly."] 

» Sdma Veda, I. 4. 2. 4. 2. 

^ Sdyana explains ahraye as alqj[fdkare, '* of which there is 
no need to be ashamed." 
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(thy favour), Maghavan, (the worshipper), cele- 
brating the sacrifice, speedily obtains through the 
officiating priests food and wealth. 

6. Glorified by great (praise), Maghayan, spread 
forth thy might, bestow riches (upon us) ; beautiful 
Indra, who art wise like Mitra and Yakuna, the 
distributer (of riches), thou givest us food now. 



StJKTA XX. (CXLVIII.) 

The deity is Indea ; the JRishi is the Hdjd Peithu, the son of 

Yena ; the metre is IHshtubh. 

1. Having poured out the libation, we praise Varga vi. 
thee, Inbra; having presented the sacrificial food, 

(we praise thee), grantor of abundant wealth ; bring 
us the wealth which one longs for; protected by 
thee may we acquire riches through thyself alone. 

2. Hero Indra, who art mighty, mayest thou 
as soon as thou art bom overcome with St^RYA the 
races of the DdsaSy and the fugitive (Vala) lurking 
in secrecy, hidden in the waters ; we now present 
to thee the Soma in a copious stream. 

3. Do thou, who art the Lord, who art wise, a 
sage desirous of the good opinion of the Bishis^ do 
honour to thy praisers ; may we be of those who 
gratify (thee) with Soma libations ; to thee, 
car-borne Indra, these (praises are offered) with 
sacrificial viands. 

4. To thee, Indra, have these prayers been 
addressed ; grant, hero, strength to the leaders 
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of men ; be of one mind with those in whom thou 
delightedst, and protect those who praise thee, and 
the worshippers who stand round about. 

5. Hear, hero Indra, the invocation of Prethu ; 
thou art glorified by the praises of the son of Vena, 
who celebrated thy hall of sacrifice, full of ghi ; 
thy praisers rush to thee like a torrent through 
precipitous banks. 

StJKTA XXI. (CXLIX.) 

The deity is Sayttbi ; the fiUhi is Abchan, the son of Hibajt- 

TlSTt^PA ; the metre is Truhfuhh. 

Vaiga VII. 1. Savitri has fixed the earth with fetters ; 
Savitri has made the heaven firm in a place where 
there was no support ; Savitri has milked the 
cloud of the firmament bound to the indestructible 
(ether) like a trembling horse. ^ 

2. Where the cloud thus arrested shed moisture 
(on the earth) Savitri, grandson of the waters, 
knew that (place) ; from thence proceeded the earth, 
thence arose the firmament, thence the heaven and 
earth were spread out. 

3. Afterwards arose this other adorable (deity), 
together with the host of the immortal world, the 
bright- winged Garutmat, bom before Savitri obeyed 
his law.* 



* Nirukta, X. 32. 

' Alluding, according to the Scholiast, to Oaruda^s having 
brought the Soma from the moon at Savitris command. 
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4. As cattle hasten to the village, as the warrior 
to his horses, as affectionate milk-giving cows to the 
calf, as a husband to his wife, so may Savitei, the 
upholder of the sky, the desired of all, hasten to us. 

6. As HniANTASTiJPA, the Angirasa, summoned 
thee to this food, so I, praising thee for thy pro- 
tection, watch before thee as (worshippers) watch 
before the filament of the Soma.^ 

StjKTA XXII. (CL.) 
The deity is Aoni ; the Bishi MbilIka, the son of Vasishtha. ; 
the metre of the first three verses is JBrihati, of the fourth 
verse UparUhtdjjyotxBh or Jagati, of the fifth verse Uparish' 
tqjfyottsh. 

1. Bearer of oblations, being kindled thou bumest Varga viii. 
for the gods ; come to us with the Adityas, the 
EuDRAS, the Vasus ; come for our felicity.^ 

2. Being gratified by this sacrifice, this praise, 
approach ; we mortals invoke thee, blazing ( Agni), 
we invoke thee for felicity. 

3. I glorify with my praise thee, Jatavedas, 
desired by all ; bring hither, Agni, to us the gods 
who are gratified by offerings, (bring) those gratified 
by offerings for our felicity. 

4. The divine Agni was the purohita of the 
gods ; the Bishis^ the descendants of Manu, kindled 
Agni. I invoke Agni for the acquisition of abun- 



^ Nimkta, X. 33, quoted \>j Saya^a. 

* MriUkdya^ a play upon the name of the RUhu 
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dant wealth, (may he make me) happy for the 
acquisition of wealth. 

5. May Agni protect in war Atri, BharadwIja, 
Gavishthira, ourselves, Kanwa, and Trasadasyu ; 
Yasishtha as the purohita invokes Agni, the 
purohita for our felicity. 

SthcTA XXIII. (CLI.) 

The divinity is ^habdhI (faith) ; the Ruki is a lady named 

^RADDHly of the family of KIxa ; ^ the metre is Anuthfuhh, 

Vtrgaix. 1. Agni is kindled by SbaddhI, by SraddhI is 

the oblation offered; with our praise we glorify 
Seaddha, (who is seated) on Bhaga's head.^ 

2. BraddhX, grant the desire of the donor (of 
the oblation), grant, SraddhI, the desire of him 
who wishes to give, grant this boon which I have 
mentioned to my sacrificers who solicit happiness. 

3. As the gods had faith in (their fight with) 
the Asuras^ so grant the boon which has been asked 
for to our sacrificers who solicit happiness. 

4. Gods, worshippers, and those who are protected 
by Vatu, solicit SraddhI, (they cherish) SraddhI 
with heartfelt desire, through Bbabdha a man 
acquires wealth. 

5. We invoke SraddhI at dawn, and again at 
midday, and also at the setting of the sun ; inspire 
us in this world, SbaddhI, with faith. 

^ An obvions allegory ; Faith, of the family of Love. 
« Nirukta, IX. 31. 
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ANUVAKA XII. 
ADHTAYA VIIL Continued. 

StkTA I. (CLn.) 

The deity is Indba. ; the ftishi is ^Asjl, of the race of Bhaba- 
nwJjJL ; the metre is Anushfubh, 

1.(1) SisA thus (praise Indea) ; thou artVargaX. 
mighty, the destroyer of foes, the wonderful, (he) 
whose friend is not killed nor ever overpowered. 

2. May Indka, the grantor of prosperity, the 
lord of men, the slayer of Vritea, the warrior, the 
subduer, the showerer, the drinker of the Soma^ 
the assurer of safety, come to our presence. 

3. Destroy, Indea, the Rdkshasas^ the enemies ; 
fracture the jaws of Veitea; bajB3.e, Indea, slayer 
of Veitea, the wrath of (our) menacing foe. 

4. Destroy, Indea, our enemies ; hunt down 
those who are in array against us ; consign to lower 
darkness him who seeks to harm us.^ 

5. Frustrate the purpose of him who hates us, 
(baffle) the weapon of him who seeks to overpower 
us; grant us entire security from his wrath, ward 
oflf (his) weapon. 



^ Yajur Veda, VIII. 44; Sdma Veda, II. 9. 3. 7. 2; 
Nirukta, Vll. 2. 
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StfKTA II. (CLIII.) 

The deity is Indba ; the Bishis are the wives of the gods, the 

mothers of Ikdsa ; the metre is Gdyatti, 

VargaXi. 1. Desirous of fulfilling their fimotioiis (the 

mothers of Indra) approaching, worship him as 
soon as bom, and enjoy (affluence) together with 
male progeny.^ 

2. Thou, Indra, wast born from overpowering 
strength and energy ; thou, showerer, art indeed 
a showerer (of blessings).* 

3. Thou, Indra, art the slayer of Vritra, thou 
hast spread out the firmament; thou hast upheld 
the hea?en by thy power. 

4. Thou, Indra, bearest thy well-beloved and 
adorable thunderbolt in thine arms, sharpening it 
with thy might. 

5. Thou, Indra, overpowerest all beings by thy 
might, thou hast reached all worlds. 

SdiTA III. (CLIV.) 

The deitj or topic of the hymn is the state of the dead ; the RMi 

is TamI, the daughter of Yiyaswat ; the metre is Anushfuhh, 

VaigaXii. 1. Soma is filtered for some (of the Pitris)^ 
others accept clarified butter; go (0 dead one) to 
those to whom the honey flows.* 



^ Sama Yeda, I. 2. 2. 41, reading vanvdndsah for hhefdnd$aL 
« Sdma Veda, I. 2. 1. 3. 6 ; Nirukta, VII. 2. 
* According to the Scholiast, those who offer Soma to their 
piiria are students of the Sdma Yeda, those who offer ^hi are 
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2. To those who through penance are unassail- 
able (by sin), to those who through penance have 
gone to heaven, to those who have performed 
abundant penance, do thou (0 dead one) repair. 

3. To those who engage in battles, heroes who 
have given up their lives, or who have presented 
thousands of offerings, to them (0 dead one) repair. 

4. Kepair, Yama, to those ascetic Pitria who are • 
ancient, observers of truth, speakers of truth, and 
augmenters of truth. 

5. Kepair, Yama, to those ascetic Rishis^ the sons 
of penance, who protect the sun, being leaders of 
thousands, and intelligent. 

StJkta IV. (CLV.) 
The deity of verses 1 and 4 is the averting of misfortune 
{Alakshmiffhna), of verses 2 and 3 Bbahmanaspati, and of 
verse 5 the Yiswadevas ; the ^ishi is Sikimbitha, the son of 
BhakadwIja ; the metre is Anushfuhh. 

1. Miserable,' ill-favoured, deformed, ever-railing Varga xiii. 
(goddess), go to thy mountain ; with these exploits 

of Sikimbitha ^ we scare thee away. 

2. May she be scared away from this (world), 
scared away from the next (world), the destructress 



students of the Yajur Veda, and those who oflTer honey are 
students of the Atharva Veda. 

1 Ardyi=not giving : ardyi may be the name of the goddess. 
Sdyana says durhhikshddidevatd, the goddess of famine, etc., i.tf. 
Distress or Misery ; or alakshmi, i,e. Misfortune. 

' Or, with the essences (or waters) of the cloud. 
VOL. VI. 2 C 
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of all embryos ; sharp-horned Bmhaspati approach, 
driving away Distress/ 

3. The wood which floats by the sea-shore far off, 
remote from man,* seize that, (0 goddess), hard to 
destroy, and therewith go to a distant shore. 

4. XJtterers of discordant sounds, when swiftly 
moving you departed, all the enemies of Indra 

^ were slain, disappearing like bubbles. 

5. These (Viswadevas) * have brought back the 
(stolen) cattle; they have built up the fire; they 
have provided food for the gods. Who will over- 
come them ? 

SfjKTA V. (CLVI.)* 

The deity is Agni ; the Etshi is Kbttt, the son of Aoia ; the 

metre is Odyatri. 

VargaXiv, 1. May our rites bring Agni hither like a swift 
charger in battle, may we through him acquire all 
wealth. 

2. Send us, Agni, for the acquisition of wealth, 
that army with which we may acquire cattle 
through thy protection. 

3. Bring us, Agni, substantial and extensive 



* Sfiyana expands this to "the wooden body of the deity 
called FurushoUama " ( Vishnu), 

» Yajur Veda, XXXV. 18. Mahfdhara supplies ^lr(f A, "liTes," 
or " living beings." 

* The whole of this hymn occurs in the S&ma Veda, II. 7- 
1. 15. 
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wealth, consisting of cattle and horses, sprinkle the 
sky (with rain), expel Pani.^ 

4. Thou, Agni, hast elevated the imperishable 
planet, the Sun, in the firmament, giving light to 
the people. 

5. Thou, Agni, art the best beloved and most 
excellent banner of the people ; understand (our 
praise) giving food to the praiser. 

StJKTA VI. (CLVII.) 
The deities are the Vibwadeyas ; the Rishi is Bhuvaita the son 
of Aptta, or SiBHAKA the son of Bhttyaka; the metre is 
Trishtuhh in half stanzas. 

1. May we, along with Indra and the universal Vaiga xv. 
gods, possess all these worlds.^ 

2. May Indba with the Abittas perfect our 
sacrifice and our bodies and our offspring ' 

3. May Indra with the Abityas, and attended 
by the Maruts, be the protector of our bodies.* 

4. When the gods returned (home), after slaying 
the Asurcts^ (then were) the deities protecting their 
divinity. 

5. When (the worshippers) with their pious acts 
offered praise in honour (of the gods), then (men) 
beheld around them the swift descending rain. 



^ The S^man reads pavim, 

« Tajur Veda, XXV. 46 ; Sfima Veda, I. 5. 2. 2. 6, and II. 4. 
1. 23. 1. 
» Sdma Veda, II. 4. 1. 23. 2. * Ihid. II. 4. 1. 23. 3. 
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StkTA VIT. (CLYIII.) 
The deity is St^BTA ; the Itishi Chakshush, his son ; the metre 

Odifatrl 

Varga XVI. 1. May S6rya protect us from (foes dwelling in) 
heaven, VAyu from (those dwelling in) the firma* 
ment, and Agni from those upon earth. 

2. Savitri, whose radiance merits a hundred 
acknowledgments, be propitiated (by our praises) ; 
protect us from the falling bolts (of our enemies). 

3. May the divine Savitri gi-ant us sight,* may 
Parvata (grant) us sight ; may Dhatri (grant) us 
sight. 

4. Give sight, Si5rya, to our eyes, (bestow) sight 
for the illumination of our bodies, so that we may 
look upon and into this (world). 

5. May we look upon thee, St^rta, the bright 
beholder (of all), may we look into the things which 
are visible to mankind. 

SttoA VIII. (CLIX.) 
SachI is hoth the ftishi and the deity ; the metre is Anushfuhh, 

Varga XVII. 1. The suu has risen; my good fortune has 
dawned; I, knowing this, have obtained my 
husband triumphing (over my rivals). 

2. I am the banner, I am the head, I am exalted, 
soothing (my lord); my husband must conform to 
my will, as I am victorious over my rivals. 

* Play on the word chahhush "eye," and the name of the 
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3. My sons are the destroyers of my enemies, 
my daughter is an empress ; and I am victorious, 
my fame is most precious to ray husband. 

4. That oblation, gods, has been offered by 
which Indea offering it has become renowned and 
most powerful ; I freed myself from my rival wives. 

6. Free from rivals, the destructress of rivals, 
victorious, triumphant, I cut up the brilliance 
and wealth of the other (wives of Indra) as if it 
were the wealth of (enemies) who do not endure 
long. 

6. Triumphant, I conquered these my rivals, so 
that I might rule this hero and his people.^ 

8i5kta IX. (CLX.) 

The deity is Indba ; the ftishi PueXna, the son of ViswiiOTRA ; 

the metre is Trishtuhh, 

1. Drink, Indra, of this sharp (^(?wa-juice, vaiga xviii. 
which is) combined with sacrificial food, unyoke 

here thy bay steeds yoked to thy swift chariot; 
let no other worshippers detain thee, Indra; these 
libations are for thee. 

2. For thee are the libations that have been 
poured out, for thee are those which are to be 
poured out; thee do our quickly uttered praises 
invoke; Indra, who art cognizant of all things. 



* Literally this is a song of exultation by $achi over her rival 
wives; but sachi means also an "act," "exploit," and this 
hymn is metaphorically the praise of Indra^B glorious acts. 
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taking pleasure in this present sacrifice, drink the 
Soma here. 

3. He who devoted to the deity with a willing 
mind offers the Soma to him with all his heart, 
Indba does not destroy his cattle, but gives him 
beautiful excellent (wealth). 

4. He is mindful of him who, as^ a rich man, 
offers Soma to him; possessed of riches (Indra) 
holds him in his hand, and unsolicited destroys (his 
enemies) who hate the Brahmin. 

5. Wishing for horses, for cattle, for food, we 
invoke thee, Indra, that thou mayest come; abid- 
ing within thy new favour we invoke thee, Indra, 
the giver of happiness. 



StJoA X. (CLXI.) 

The deity is Iin>BA, or, according to the anuhrama^ the object of 
the hymn is the cure of the disease called rdjayakshma {vojtl 
or declared consumption) ; the ^ishi is YAKSHVAvisANA,' the 
son of PkajIpati ; the metre of the last verse is Anushfubh, 
of the rest IHshfuhh, 

Varga XIX. 1. By mcaus of the oblation I set thee free to 
live safe from undeveloped consumption and from 
royal consumption; and if the seizor have already 

^ The comment takes no notice of the word na. 

' The destroyer of yakshma, consumption or atrophy. This 
sukta is to be recited with an offering to fire for the recovery 
of a person fh>m sickness. [Sdya^a refers to the Aswaidyana 
Gr. S. III. 6.] 
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seized him, then do you, Indea and Agni, set him 
free. 

2. If he be of wasted life, or already dead, or 
be come to the verge of death, I bring him back 
from the lap of Nirriti; I have made him strong 
enough to live for a hundred years. 

3. I have rescued him with an oblation having 
a thousand eyes, conferring a hundred years, giving 
life for a century, so that Indra may conduct him 
beyond all harm for a hundred years. 

4. Eegaining thy strength, live for a hundred 
autumns, a hundred winters, a hundred springs; 
may Indra, Agni, Savitri, and Brihaspati, (pro- 
pitiated) by this century-yielding oblation, give 
this man back (to us) for a hundred years. 

5. I have rescued thee, I have found thee ; come 
back again, thou who art young again; sound in 
body, I have obtained for thee all thy senses, thy 
whole life, 

StJKTA XI. (CLXII.) 

The subject of the hymn is a prayer to avert abortion ; the 

Jftiahi is Raxshohan, the son of BbahmI. 

1. May Agni, the destroyer of the RdkshasaSjYt^rgAXX, 
consenting to our prayer, drive hence (the evil 
spirit) who (in the form of) sickness assails thine 
embryo, who, as the disease durndman^ assails thy 
womb.^ 

* Nirukta, Yl. 12. Ydska gives the meanings of the Lexicons 
to dumdman^ viz. a worm, disease, hsBmorrhoids. 
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2. May Agni, concurring in our prayer, destroy 
the cannibal who, as sickness, assails thine embryo, 
who, as the disease durndman^ assails thy womb. 

3. May we exterminate from hence (the evil 
spirit) who destroys the impregnating energy, the 
germ as it settles, the moving embryo, who seeks 
to destroy (the babe) when bom. 

4. May we exterminate from hence (the evil 
spirit) who separates thy thighs, who lies between 
husband and wife, who, entering thy womb, devours 
(the seed), 

5. May we exterminate from hence (the evil 
spirit), who in the form of brother, husband, or 
paramour, approaches thee, and seeks to destroy thy 
oflfepring. 

6. May we exterminate from hence (the evil 
spirit) who, having beguiled thee by sleep or 
darkness, approaches thee, and seeks to destroy thy 
oflfepring. 

StJzTA. XII. (CLXIII.) 

The deity is the cure of phthisis ; the Rishi is ViVRiHAjr, the 

son of Kastapa ; the metre is Anushfubh, 

Vargaxxi. 1. I banish disease from thine eyes, from thy 
nose, from thy ears, from thy chin, from thy head, 
from thy brain, from thy tongue, 

2. I banish disease from thy neck, from thy 
sinews, from thy bones, from thy joints, from thy 
upper arms, from thy shoulders, and from thy fore- 
arms. 
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3. I banish disease from thine entrails, from thy 
anus, from thine abdomen, and from thy heart, 
from thy kidneys,^ from thy liver, from thy (other) 
viscera. 

4. I banish disease from thy thighs, from thy 
knees, from thy heels, from thy toes, from thy loins, 
from thy buttocks, from thy private parts. 

5. I banish disease from thy urethra, from thy 
bladder, from thy hair, from thy nails, from thy 
whole person. 

6. I banish disease from each limb, from each 
hair, from each joint where it is generated, from 
thy whole person. 

StJKTA XIII. (CLXIV.) 
The deity is the dissipation of bad dreams ; the Eishi is 
Phachetas, the son of Anqibas ; the metre of the third verse 
is Trishfuhky of the fifth Pankti, of the rest Anushfuhh. 

1. Lord of the mind, begone,^ depart, proceed to Vargaxxii. 
a distance: look at Nirriti far off; the mind of 

a living being is manifold.* 

2. Men solicit the boon of good fortune, they 
acquire abundant good fortune, (I desire) the 

* [Mtihfdhara, "bones near the heart." Sdyaijia, "kidneys, 
made like the fruit of the mango tree, being in both sides of 
the body.''] 

' The Scholiast explains this as " sovereign of the mind when 
in the condition of sleep, the deity presiding over bad dreams." 

• Nimkta, I. 17. The mind is attentive to various objects, 
and is soon diverted from any regard to evil dreams. 
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auspicious sight of Vaivaswat;^ the mind of a 
living being is variously (directed). 

3. Whatever sin we have committed by speaking^ 
to (others), speaking against (others), speaking 
(evil) about (others), whether waking or sleeping, 
may Agni remove all such hateful sins far from us, 

4. Indra, Brahmanaspati, whatever sin 
we run into, (save us therefrom), and may the 
Frachetas' of the Angirasas protect us from the 
malignity of our enemies. 

5. We have triumphed to-day, we have won, we 
have become free from guilt; may evil designs 
formed in waking or sleep be transferred to him 
whom we hate, be transferred to him who hates us. 

StJjTTA XIV. (CLXV.) 

The deities are the Viswadeyas ; the JRiaki is Xapota, the son 

of NiRKiTi ; the metre is 2yishtubh, 

Varga XXIII. 1. gods, let US worship for that desiring which 
the pigeon * sent as Nirriti's messenger, has come 
to this (ceremony); let us make atonement, may 
prosperity be given to our bipeds and quadrupeds. 



* Tama, the son of Vivaswat, is the deity presiding over had 
dreams. 

" [Sdyana interprets d^asd hy ahhildshena, '* hy desire."] 

' Frachetas, according to the Scholiast, may here imply Varuna, 

or hy changing the case to Prachetasam, it may mean the ftishi 

of the Sukta. 

* The presence of a pigeon is said to he unlucky. 
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2. May the bird sent to our dwellings, the pigeon, 
be auspicious, gods, and void of offence, so that 
the wise Agni may approve of our oblation, and the 
winged weapon (of mischief) depart from us. 

3. May the winged weapon (of mischief) do us 
no harm ; he takes his place upon the touchwood, 
the seat of Agni ; may prosperity attend our cattle 
and our people, let not the pigeon, gods, do us harm 
in this (dwelling). 

4. May that which the owl shrieks be in vain, 
(and may it be in vain) that the pigeon takes his 
place upon the fire ; may this reverence be paid to 
Yama, (the god of) Death, as whose messenger he 
is sent. 

5. (Praised) by our hymn, gods, drive out the 
pigeon who deserves to be driven out, exhilarated 
(by our oblation), bring us food and cattle, dissi- 
pating all our misfortunes; abandoning our food, 
may the swift (pigeon) fly away. 

StJKTA XV. (CLXVI.) 
The deity is the destruction of a rival ; the Rishi is Kishabha 
the son of YiBij, or the son of Saktara ; the metre of the 
last Terse is Mahdpankti, of the rest Amuhfuhh. 

1. Make me, Inbea, (renowned like) a bulP Varga xxiv. 
amongst my equals, victor over my rivals, the 
slayer of mine enemies, a sovereign, a lord of 
cattle. 

^ Rishabham, a play upon the Rishfs name. 
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2. I am the destroyer of mine enemies^ like 
Indra, unharmed and unwounded; may all these 
my foes be cast down under my feet 

3. I bind you here, like the two extremities of 
the bow by the bowstring; restrain them, lord of 
speech, that they may speak humbly to me. 

4. I have come triumphant with power, equal 
to any exploit; I seize upon your minds, your 
pious observances, your prowess in war. 

5. Seizing upon your goods and chattels, may 
I be victorious ; I walk upon your heads ; cry aloud 
from beneath my feet, like frogs from (below) the 
water, like frogs from (below) the water. 

StJKTA XVI. (CLXVII.) 

The deity is Indba. ; the Rishia are Yiswiinriu and Jakadagni ; 
the metre is Jagaik, 

Vargaxxv. 1. For thee, Indra., is this Soma poured forth, 
thou rulest over the eflEused {Soma of) the jar; do 
thou bestow upon us riches with numerous sons, 
thou didst win heaven, performing arduous penance.^ 
2. We summon to the libations the mighty Sukra, 
the conqueror of heaven, exhilarated by sacrificial 
food ; take notice of this our sacrifice here and 
come ; we solicit (for wealth) Maghavan, victorious 
over his foes. 



^ %,9, according to Sdyana, by the performance of a hundred 
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3. (Engaged) in the worship of the royal Soma 
and of Yaruna, (present) in the protecting (dwell- 
ing) of Brihaspati and Anttmati, (I am assiduous) 
in thy praise, Maghavan; Dhatri and YidhItri, 
I have fed on the pitcher.* 

4. Enjoined by thee, I have prepared the food 
at the (sacrifice) about to be performed, and as 
chief worshipper I complete this hymn of praise, 
[Indra speaks:]^ The Soma being poured out in 
your respective dwellings, Yiswamiira and 
Jamadagni, (offer praise) when I come with (the 
wealth) which I am going to distribute. 



SiiKTA XVII. (CLXVIII.) 

The deity is YiTu; the RUM is Ajola, of the race of VIta; 
the metre is HVishfuhh. 

1. (I proclaim) the greatness of the impetuous varga xxvi. 
YIyu ; his voice spreads thundering around ; he 

moves along sweeping the sky, tinting purple (the 
quarters of the horizon), he advances, raising the 
dust of the earth. 

2. Solid masses advance to meet the wind; the 
mares come to him as to battle ; ' associated with 



^ i.e, ** I have drank the Soma left in the jar from that which 
had l^n offered." 

' Indra f in the form of conscience, speaks to them. 

' Or, his wives, the trees, shrubs, etc., follow him as timid 
women obey a resolute man. 
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them and in the same car the divinity proceeds, 
the sovereign of all this world. 

3. Traversing the firmament by its paths, (VAtu) 
rests not for a single day ; the friend of the waters, 
the first-bom, the ntterer of truth — where has he 
been generated, whence was he manifested ? 

4. The soul of the gods, the germ of the world, 
this divinity moves according to his pleasure ; his 
voices are heard, his form is not (seen) ; let us 
worship that Vata with oblations. 

S^KTA XVIII. (CLXIX.) 

The cows are the deities ; the JRMi is Sabara, of the family of 

KAESHtYAT ; the metre is TrUhtubh, 

Varga XXVII. 1. May the refreshing wind blow upon the cows, 
may they crop the juicy grass ; let them drink the 
nutritious life-sustaining (waters); Rudra, have 
compassion upon the food which has feet.^ 

2, Grant great felicity, Paejanya, to those cows 
who are of similar forms, of different forms, or of 
single forms, whose names Agni knows through the 
sacrifice, or those whom the Angirasas created in 
this world by penance. 

3. Bring, Indea, to the cow-house (the cows) 
who offer their bodies to the gods, those of whom 
Soma knows all the properties, those that nourish 
us with their milk, and those that have calves. 

^ i.e, the cow. This seems to favour the notion that cows 
were sometimes killed for food. 
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4. May PbajIpati bestowing these (cows) upon 
me, concurring with the universal gods and the 
PilrUy bring the auspicious cattle to our cow-pen, 
may we be in possession of their progeny.^ 



St^KTA XIX. (CLXX.) 

The deity is StJkta ; the RUhi YibhiULj his son ; the metre of 
the fbrst three yerses is Jagati^ of the last Astdrapankti, 

1. Let the radiant (StJRTA) drink much sweet xx^i. 
Soma juice, bestowing unbroken life upon the lord 

of the sacrifice ; (Sueta), who impelled by the 
wind* protects his people of his own accord, 
nourishes them and shines in various places. 

2. The radiant light is bom mighty, well- 
cherished, the abundant bestower of food, eternal, 
deposited in the supporting sustainer of the sky, 
the slayer of adversaries, the slayer of the VritraSj 
abundantly slaying the Dasyus^ the slayer of the 
Asuras^ the slayer of rivals. 

3. This light, the best of lights, the most ex- 
cellent, is called the conqueror of all, the conqueror 
of wealth, mighty ; all-illumining, radiant, mighty. 



^ This and the preceding stanza, it is said, are to be repeated 
at even-tide, when the cows are being brought home. 

' According to Sdyana it is the circle of the Zodiac, according 
to Hahfdhara it is the solar orb which is driven along by the 
wind. Yajur Veda, XXXIII. 30. Verses 1 to 3 occur S4ma 
Veda, II. 6. 3. 5. 
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SiJbya displays to view his vast power, his unfailing 
lustre. 

4. Illumining the whole (world) with thy radiance, 
thou hast attained (St^ETA) the luminous region of 
heaven, by which (radiance) animating all pious 
acts and addressed to the universal gods, all living 
beings are cherished. 



StJKTA. XX. (CLXXI.) 

The deity is Indba ; the ^ishi Ita, the son of Bhbigu ; the metre 
is Gdyatri. 

Vargaxxix. 1- Thou hast protected, Indra, this chariot of 
Ita, who oflfered libations ; hear the invocation of 
the presenter of the Soma. 

2. Thou hast carried off the head of the tremb- 
ling sacrifice from his skin ; come to the dwelling 
of the presenter of the Soma} 

3. Thou hast often, Indra, let loose the mortal 
Venya,^ against Manasyu, the son of Asteabudhna. 



' The allusion is to the following legend: Sacrifice attempt- 
ing to escape from the gods assumed a human form, that of a 
warrior. Indra, in the shape of an ant, gnawed the bowstring 
and then cut off his head. The head of the Sacrifice is said by 
Sayana to be the pravarfya, or preliminary ceremony of pouring 
fresh milk into boiling ^hi, [For references to the Brahmanas, 
■where the tale is differently told, see Wilson's Eig-Yeda, vol. vi. 
Preface, p. 31.] 

' Vent/a is said to mean Prithu, the son of Vena, Sdyana 
explains snathndh as *' hast harmed." 
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4. Bring forward that StJRTA, Indra, who is 
lingering behind, the beloved of the gods, (awhile) 
concealed from them. 

SdKTA XXI. (CLXXII.) 

The deity is the Dawn ; the Rishi Samvakta, the son of Anoibas ; 

the metre is the half-stanza Triihtuhh. 

1. Come, (UsHAs), with the desirable (radiance); Vargaxxx. 
let the cows who are of full udders accompany thy 
chariot.^ 

2. Come, (Ushas), with kindly thoughts ; (it is 
the season) most honoured by the generous, and 
which brings the sacrifice to completion. 

3. Like bearers of food, liberal in our gifts, we 
spread the thread (of sacrifice before the dawn), and 
worship (her). 

4. Ushas drives away the darkness of her sister 
(night) ; her generative benevolence (harnesses) her 
chariot.* 

StiKTA XXII. (CLXXIII.) 

The deity is any inaugurated Rdjd ; the Rinhi Dhbuya, of the 

race of Anoibas ; the metre is Antuh(ttbh, 

1. I have consecrated thee, (Bajd); come amongst J^ 
us, be steady and unvacillating ; may all thy sub- 
jects desire thee (for their king), may the kingdom 
never fall firom thee. 



> Sama Veda, I. 5. 2. 1. 7. 

' Sayana explains mjdtatd as "her own prolific faculty." 
The yerse occurs Sdma Yeda, I. 5. 2. 2. 5. 

VOL. VI. 2 D 
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2. Come into this (kingdom), mayest thou never 
be deposed, unvacillating as a mountain ; stand firm 
here like Indra; establish thy kingdom in this world. 

3. May Indra, gratified by the perpetual obla- 
tion, firmly establish this (prince) ; may Soma, may 
Brahmanaspati address him (as their votary). 

4. Firm is the heaven, firm is the earth, firm are 
these mountains, firm is this entire world, so may 
this king of men be firm. 

5. May the royal Varuna, the divine Brihaspati, 
may Indra and Agni ever give stability to thy 
kingdom. 

6. With a constant oblation we handle the 
constant Soma ; therefore may Indra render thy 
subject people payers of (their) taxes. 

StJKTA. XXIII. (CLXXIV.) 

The deity is any Rdjd^ as in the last hymn ; the RUhi is AbhI • 

TARTA, of the race of AiroiBiLS ; the metre is Anushfubh. 

x^^. !• ^y *^® abhivarta oblation, whereby Indra has 
conquered (everything), do thou, Brahmanaspati, 
bring us to sovereign rule.^ 

2. Having overcome our rivals, and those who 
are our enemies, do thou attack him who assails us, 
and him who behaves insolently towards us.* 

^ Either the Siikta is a play upon the name of the Rishi 
(ahhivartena, ahhivavfite, ahhivartaya^ etc.), or his name was 
suggested by the repetition of the derivatives of obhivriL 

' [Sdyana does not comment on this verse.] 
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3. May the divine Savitri, may Soma establish 
thee, {raja) ; may all beings establish thee, so that 
thou may est be supreme. 

4. That oblation whereby Indra became heroic, 
renowned and eminent, I have oflfered, gods, (to 
you), may I become freed from my rivals. 

5. May I become without a rival, the destroyer 
of my rivals, obtaining the sovereignty, overcoming 
(my foes), so that I may reign over these beings 
and over my people. 

Si5kta XXIV. (CLXXY.) 
The deities are the stones for grinding the Soma plant; the 
Rishi is ITedhwageXvan, the son of the serpent Abbtjda; 
the metre is OdyatrL 

1. May the divine Savitri urge you, stones, by xSfii. 
his sustaining (action), be yoked to the chariot- 
poles, express (the juice). 

2. Drive away, stones, the malevolent (folk), 
drive away evil intention, make our cattle a remedy 
(against distress). 

3. The stones consentient with the central pivot * 
are honoured, giving energy to the sprinkling (juice). 

4. May the divine Savitri quickly urge you, 
stones, by his sustaining (action) for the sake of the 
worshipper, who makes the libation. 

* The ttpara is the large stone in the centre of the four stones, 
which bruise the plant; the plural is used for the singular, or 
it may imply the edges of the stone. 
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SijKTA XXY. (CLXXVr.) 
The RiBHUS are the deities of the first stanza, Agni of the 
others ; the ftiihi is StJNXJ, the son of Ribhu ; the metre of 
the second verse is Gdyatri, of the rest Anushfuhh. 

x^mr. 1- The Sunus, (the sons) of the Ribhus/ advance 
boldly to battle ; supporters of all, they have spread 
over the earth as (a calf) over the mother cow. 

2. Bring forward the divine Jatavedas by means 
of divine wisdom ; may he bear our oblations (to 
the gods) in succession. 

3. This ministrant priest devoted to the gods is 
brought (hither) for the sacrifice; radiant as the 
swift-moving sun, uniting (the oblation and the 
gods) surrounded (by the priests, Agni) knows of 
himself (how to worship the gods). 

4. This Agni saves from peril caused by man as 
(well as) from peril caused by the immortals, a god 
stronger than strength, created for life-producing 
(sacrifice). 

StJKTA XXVI. (CLXXVII.) 
The suhject of the hymn is Mdydhheda^ the discernment of 
Mdyd, or illusion (the cause of material creation) ; the ftishi 
is Tatasqh, the son of PbajXpati; the metre of the first 
verse is Jiaffoti, of the other two THshtubh. 

xx^. !• The wise behold with their mind (seated) in 
their heart the Sun made manifest by the illusion 

* Another interpretation makes it the rays of the sun, which, 
ahsorhing all moisture (viswadhdyasah), feed on the earth as a 
calf drinks the milk of the cow. 
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of the Asura ; ^ the sages look into the solar orb, 
the ordainers (of solar worship) desire the region of 
his rays. 

2. The Sun bears the (sacred) word ^ in his mind, 
the Gandharva ' has spoken it, (abiding) within the 
womb; sages cherish it in the place of sacrifice, 
brilliant, heavenly, ruling the mind. 

3. I beheld the protector (the Sun), never de- 
scending, going by his paths to the east and to the 
west; clothing (with light) the (four) quarters of 
heaven and the intermediate spaces, he constantly 
revolves in the midst of the worlds.^ 



StJKTA XXVII. (CLXXVIII.) 

The doity is TABKsnrA; the ^Uhi is Abishtanemi his son; the 
metre is Trishfubh. 

1. Let us invoke hither for our welfare that yy"^ t, 

^ T 

^ Sdyana explains asurasya as '' the supreme Brahmd deroid 
of all disgaise/' and gives as an optional explanation of aktam 
mdyayd '* united to knowledge, all-knowing." 

* The word vdch is explained as the three Vedas; Sdyaija 
citing Taitt. Br. III. 12. 9, "In the morning the deity moves 
in the sky with the hymns of the Rich^ he abides at noon in 
the Yojurveda, at his setting lie is extolled with the Sdmaveda ; 
the sun moves accompanied by the three Yedas." 

* Sayana derives Gandharva from gdh (voices), and dhfi to 
hold, and says it means " the breath of life." 

* [This verse occurs also I. 164. 31. See above, Vol. II. 
p. 137, and see Yajur Veda, XXXVII. 17.] 
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Tabkshta/ who is mighty, the commissioned of the 
gods, the victorious, the outstripper of chariots, of 
irresistible car, the overthrower of hosts, the swift. 

2. Repeatedly invoking the liberality (of Taek- 
shya), as (we do that) of Indra, let us mount upon 
it for our welfare as upon a ship ; heaven and 
earth, vast, expanded, manifold, profound, may we 
not suffer harm now from (TiBKSHYA's) coming to 
or departing from you. 

3. He who has by his strength rapidly spread 
out the waters for the five castes like the sun by 
his light — thousand-yielding, hundred-bestowing is 
his course, like an unfailing arrow,^ none can stop it. 

StkTA XXVIII. (CLXXIX.) 
The deity is Indea ; the J^shi of the first verse is Sibi, son of 
TJsfNAEA, of the second P&atardaka, king of EAsf, of the 
third Vasxtmanas, son of Rohidaswa ; the metre of the first 
verse is Antuhtuhh, of the two other verses lyishtubh. 

1. Eise up, look to the portion of Indra suitable 
to the season ; if it be cooked, offer it ; if uncooked, 
gratify him (by praise). 

2. Eepair, Indra, quickly to the oblation which 
is cooked, the sun is advanced nearly to the middle 

^ i,e, Suparna, the son of Tjrt'kHka, commissioned by the goda 
to bring the Soma from heaven. As the Oaruda of the Puranas 
he has a difierent ancestry. This verse occurs Sama Yeda, I. 
4. 1. 5. 1. See Nirukta, X. 28. 

* [The Nirukta (X. 29) explains yuvaiim sarydm as prayuvaiim 
saramaydm Mum, " a dividing reed-made arrow."] 
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of his road ; thy friends sit around thee with their 
offerings as the protectors of a family * (attend upon) 
the migrating lord of the mansion. 

3. I consider (the oblation) as cooked in the 
udder (of the cow), I consider it cooked in the fire, 
I consider this pure and fresh (oblation) well- 
cooked; Indra, wielder of the thunderbolt, doer 
of many deeds, drink well pleased of the curd of 
the noon-day sacrifice. 

StjKTA XXIX. (CLXXX.) 

The deity is Indba; the J^ishi is his son Jata; the metre is 

TVishfubh. 

1. Indra, invoked of many, thou triumphest over x^t^ii. 
thine enemies ; pre-eminent is thy strength, may 

thy generosity be shown on this occasion; bring 
treasures with thy right hand; thou art the lord 
of the wealth-conveying rivers. 

2. Terrible art thou as a wandering lion who 
dwells in the mountains; come from a far-off dis- 
tant (world) ; having whetted thy rapid and sharp 
bolt, destroy our enemies, Indra, put to flight our 
opponents.^ 



^ Kulapdl^ is explained as meaning the sons; vrdja as 
gantavyd grihdl^^ houses to be gone to as if they were inns or 
caravanserais. 

• Sdma Veda, II. 9. 3. 9. 1 ; Yajur Veda, XVIII. 71; 
Nirukta, I. 10. [In Nirukta, I. 20, kucharalh is explained as 
** having a bad gait," the epithets occur in connection with 
Vishnu in I. 154. 2 ; see Vol. II. p. 94 above.] 
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3. Thou hast been bom, Indra, endowed with 
protecting and desirable vigour ; benefactor of 
mankind, thou didst drive away the man who was 
unfriendly (to us), thou preparedst a spacious 
region for the gods. 

StiKTA XXX. (CLXXXI.) 
The deities are the Viswabeyas ; the JRtshi of the first verse is 
P&ATHA son of Vasishtha, of the second Sapbatha the son 
of BhabadwIja, and of the third G harm a the son of StxEXA ; 
the metre is Trishfuhh, 

xx^. 1- Vasishtha, whose (son) is Pratha by name, 
and whose (son) is Sapratha, has (with them) borne 
away from DhItri, and from the radiant Savitrt, 
and from Vishnu, the rathantara^ portion of the 
oblation which is offered with the Anushtubh verse. 

2. They^ discovered (the Brihat) which had 
been put away, the most excellent substance of the 
sacrifice which was hidden ; BharadwAja took the 
Brihat ' from Dhatri, the radiant Savitri, Vishnu, 
and Agni, 

3. Those brilliant deities discovered by their 
intelligence the principal means of sacrifice which 
has to be effused, which leads to the gods; these 



^ The usual sense of Rathantara is the Sama Veda, or certain 
hymns belonging to it. What is here exactly intended is not 
very obvious, and is not explained by the Scholiast. 

* i.e, Dhdtriy Savilri^ etc. 

^ The Bfihat is also a portion of the Sama Veda. 
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(priests) have taken the Gharma from Dhatri, the 
radiant Savitri and Vishnu.^ 



StiKTi. XXXI. (CLXXXII.) 

The deity is Bbihaspati ; the Rishi his son TAPimHthiDHAN ; the 

metre is Trishtulh, 

1. Let Brihaspati, the overcomer of difficulties,^ Varga XL. 
put aside (all sins), let him thrust aside the weapon 

of the calumniator ; may he hurl down the in- 
glorious (enemy), may he baffle the malevolent, and 
bestow upon the sacrificer health and prosperity. 

2. May Narasamsa protect us at the Praydja^ 
rite ; may he be (the giver of) felicity to us as the 
Anuydja (divinity) at oblations ; may Brihaspati 
hurl down the inglorious (enemy), may he baffle 
the malevolent, and bestow upon the sacrificer 
health and prosperity. 

3. May Tapurmtrdhan consume the BdkshasaSj 
who are the enemies of the BrdhmamSy (and then 
proceed) to slay (their) malignant (chief) ; may 
Brihaspati hurl down the inglorious (enemy), may 



* The Sukta refers evidently to technical ritual, to which no 
key is given by the commentary. 

' Sdyai^a explains durgahd as the destroyer of those who go 
wickedly. [It is more probably neater plural, *' may he lead 
us across difficulties."] 

' In this place Sayana says there are five Praydjat^ and three 
AnuydjoB (see, for another enumeration, Yol. I. p. 122, note), 
and the second Praydja has Nardsaima (a name of Agni) for 
its deity, and the second Anuydja has Agni as its deity. 
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he baffle the malevolent, and bestow upon the 
sacrificer health and prosperity. 

StiKTA XXXII. (CLXXXIII.) 
The deities are, for the first verse, the sacrificer, for the second 
his wife, and for the third the JSbtri; the ^ishi is PruIyat, 
the son of PeajXpati : the metre is Trish^uhh. 
VargaXLi. i^ ^]^q ^{fg speaks :] I beheld thee in my mind 
conversant (with sacred rites), bom of penance, 
renowned for penance ; enjoying in this world 
progeny and riches, do thou who art desirous of 
offspring beget offspring. 

2. [The yajamdna speaks :] I beheld thee in 
my mind radiant (with beauty), beseeching (thy 
husband's approach) to thy body at due season ; 
mayest thou, who art youthful, come up to me; 
bear offspring, thou who art desirous of offspring. 

3. [The hotri speaks:] I implant the seed in 
vegetables, the germ in all living beings; I en- 
gender progeny upon the earth; I beget children 
on other women.^ 

StjKTA XXXIII. (CLXXXIV.) 
The deities are those named in the several verses, or the subjeet 
of the hymn the benediction of the embryo; the IS^Uhi is 
TwASHTRi, the maker of embryos, or Vish^, the son of 
PBAJiPATi ; the metre is Anttshfubh, 

VargaXLii. 1. May ViSHNXT coustruct the womb, may 



* The share of the Mbtri in the procreation of living beings 
is referable to the efficacy of the sacrifices at which he ministeiB. 
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TwASHTRi fabricate the members, may PrajXpati 
sprinkle (the seed), may DhItbi cherish thy 
embryo, 

2. Sustain the embryo, SmfvALf, sustain the 
embryo, SARASWATf, may the divine Aswins, gar- 
landed with lotuses, sustain thy embryo. 

3. We invoke thy embryo which the Aswins 
have churned with the golden pieces of touchwood, 
that thou mayest bring it forth in the tenth month. 

StJKTA XXXIV. (CLXXXV.) 
The deities are the ABirrAS, or the subject of the hymn, or 
a propitiation {swastydyana) ; the Rkhi is SA.TrADH9iTi, the 
Bon of Varxjka ; the metre is Qdyatrk. 

1. May the great, brilliant, unassailable protec- varga XLiii. 
tion of the three (deities), Mitra, Aryaman, and 
Varuna, be (granted to me). 

2. Let not their malignant enemy have power 
over dwellings, or roads, or enclosures, 

3. (Nor the enemy of) the mortal upon whom 
the sons of Anni bestow the eternal light (of life) 
that he may live.^ 

StJKTA XXXV. (CLXXXVI.) 

The deity is VItu ; the Rishi is TJla, of the race of VIta ; the 

metre is Odyatri, 

1. May Vata breathe into our hearts a healing varga XLiv. 
balm, bringing happiness ; may he prolong our lives. 

> Yajur Veda, III. 31 to 33. 
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2. Thou, Vata, art both our father and our 
brother and our friend ; cause us to live. 

3, That store of ambrosia, Vata, which is placed 
in thy house, give us of it that we may live.^ 

StjxTA XXXVI. (CLXXXVII.) 
The deity is Agni; the Riski is his son Yatsa; the metre is 

Odyatri. 

VargaXLV. 1. Eaise the hymn to Agni, the benefactor of 
mankind ; may he bear us (safe) beyond (the reach 
of) those who hate us. 

2. May (Agni), who from a great distance shines 
fiercely upon the desert tract that he has attained,* 
bear us (safe) beyond (the reach of) those who 
hate us. 

3. May (Agni), the showerer of benefits, who, 
with his pure radiance destroys the Rdkshasds^ bear 
us (safe) beyond (the reach of) those who hate us. 

8i6zTA XXXVII. (CLXXXVIII.) 

The deity is Agni JItayedas, the Fiuhi Stena, the son of Agki; 

the metre is Qdyatru 

VaigaXLVi. 1. Urge the food-giver, Jatavedas, (as) a horse,* 
to sit down upon this our sacred grass. 



> Sdma Yeda, II. 9. 2. 11. 1 to 3. Yerse 1 also occurs, I. 
2. 2. 4. 10. 

* [^Tiro dhanva is properly "across the desert." Sayana 
explains tiroB 2i& prdptam,'] 

' Or, taking fl'ft^flm as an adjective, **the all-pervading /d^a- 
vedas'^ 
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2. I offer earnest and ample praise to this Jata- 
VEDAS, the showerer (of benefits), whose sons are 
intelligent (worshippers). 

3. May he invest our sacrifice with those bright 
(flames) of JItavedas, that are the bearers of the 
oblation to the gods. 



StKTA XXXVIII. (CLXXXIX.) 

The deity is StfiiTA, or it may be SlEPARijSf,* who is also the 
RUhi\ the metre is OdyaM. 

1. This moving many-coloured (Sun) has arrived, VargaXLVii. 
he has sat down before his mother (earth) in the 

east, and advances to his father heaveiL^ 

2. His radiance penetrates internally, drawing 
(the air) down (through the lungs) after having 
sent it up,^ the mighty one ^ beholds the sky. 

3. The thirty stations of the day and night 



' i,e, KadrUy the mother of the serpent race. 

' The whole of this Sukta occurs in the Yajush, III. 6-8, and 
in the Sdman, II. 6, 1. 11. Mahfdhara agrees with Sayana in 
rendering gau ** moving" {gamanasila). He applies the first 
half of the stanza to Agni, the last to Surya, or Agni in that 
character. 

^ [Sayana gives an alternative explanation, *'. setting after 
having risen."] 

* Sayana refers this to the sun ; Mahfdhara to Agni, in the 
character of Vdyu : hoth commentators explain mahiahah as 
*' mighty." 
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shine with (the sun's) rays,^ the voice (of praise) 
is addressed to the Sun.^ 



StjKTA XXXIX. (CXC.) 
The purport of each verse is its deity ; the Rishi is Aoha- 
MABSHANA, the SOU of Madhuchchhandas ; the metre is 
Anushfuhh. 

XLvfii. 1- Truth (of thought) and truthfulness (of speech) 
were bom of arduous penance,' thence was night 
generated, thence also the watery ocean.* 

2. From the watery ocean was the year after- 
wards produced, ordaining nights and days, the 
ruler of every moment. 

3. DhItri in the beginning created the sun and 
moon, the heaven, the earth, the firmament, and 
the happy (sky). 



^ [Or taking dhdma as accusatiye of duration of time, " he 
shines for thirty stations (or ghafis, one ffhafi being equal to 
24 minutes) in the day." The ** stations" in the translation 
in the text are equal to muhurtas, or periods of 48 minutes.] 

' The two commentators explain this somewhat differently, 
but agree in the main. Mahfdhara takes patanga as Agni, and 
makes vdk the nominative to vtrdjatiy and dhdma acousatiTO of 
duration, explaining it either as the thirty muh^trtas (which 
make up the 24 hours), or as the thirty days of the month 
during every one of which the diligent yajamdna sacrifices. 

' Sdyana says this alludes to the penance of Brahmd preceding 
creation : tatah is " from that penance," or ** from him 
(Brahmd)." 

* Sayana observes that aamudra means both firmament and 
ocean ; the epithet arnava is added to distinguish the latter. 
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SdKTA XL. (CXCI.) 
Aoni is the deity of the first verse, the assemhiy (samjndna) of 
the rest ; the liishi is Samvanana ; the metre of the third 
stanza is Trishtuhh^ of the rest Anushfuhh, 

!• Agni, showerer (of benefits), thou who art the VaigaXLix. 
lord, thou verily combinest with all creatures/ thou 
art kindled upon the footmark of Ila, (the altar) ; 
bring unto us riches. 

2. Meet together, talk together, let your minds 
apprehend alike ; in like manner as the ancient 
gods concurring accepted their portion of the 
sacrifice. 

3. Common be the prayer of these (assembled 
worshippers), common be the acquirement, common 
the purpose, associated be the desire. I repeat for 
you a common prayer, I offer for you with a 
common oblation. 

4. Common, (worshippers), be your intention ; 
common be (the wishes of) your hearts; common 
be your thoughts, so that there may be thorough 
union among you. 

^ Lit. "thou mixest, associatest all things/' [Sayana, •*thou 
alone amongst the gods pervadest all living beings."] Mah(- 
dhara (Yajur Veda, XV. 30), "thou givest the sacrificer all the 
objects {phaldni) for which he prays." 
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LingoktadevatXs. 


The same. 


154. 


XVIII. 


(LX.) AsAMlTi ; Indea ; the invocation 


The GaupXtanas 






and resuscitation of Subanbhu. 


and their mother. 



166. I. 



Anuvaka V. 
ADHTAYA I. (Continued). 

(LXI.) The ViswADBVAs, 



NIbhXksdishtha. 



ADHYAYA II. 
AnuvIka V. (Continued). 



165. 


11. 


(LXTI.) 


ViswADEYAs; Akgibasas, 


the 








liherality of SIyabki, 




NXbhIitedishtha 


167. 


III. 


(LXIII.) VijWADEVAs; PathtX SwAsn, 


Gata. 


171. 


IV. 


(LXIV.) 


VlSWADBYAS, 




The same. 


175. 


V. 


(LXV.) 


The same, 




Va8U¥ATI^A. 


179. 


VI. 


(I.XVT.) 


The same, 




The same. 


182. 


VII. 


(Lxvn.) 


Bbthaspati, 




AyXsta. 


185. 


vin. 


(Lxvni.) 


The same, 




The same. 



AnuvIka VI. 
ADHYAYA 11. (Continued). 

189. I. (LXIX.) Aoin, 

191. II. (LXX.) The Apris except TAirfHApiT, 

194. in. (LXXI.) JnAna, 



SUHITBA. 

The same. 
Bkihasphti. 
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ADHYATA III. 
AnuvIka VI. (Continued) 

Fag$. SUkta, Deity. 

197. IV. (LXXII.) The gods, 

199. V. (LXXIII.) TheMABUTS, 

202. YI. (LXXIV.) The same, 

204. VII. (LXXV.) The rivers, 

206. Vni. (LXXVI.) The SoMi-stones, 

208. IX. (LXXVII.) TheMaruts, 

210. X. (LXXVni.) The same, 

211. XI. (LXXIX.) Agni, 

213. XII. (LXXX.) The same, 

214. XIII. (LXXXI.) ViswAKABMAir 
217. XIV. (LXXXIL) The same, 

220. XV. (LXXXIII.) Mantu, 

221. XVL (LXXXIV.) The same, 



BBiHAflPATi or ADin. 

GlURIvfTI. 

The same. 

SlNDHUKSHIT. 

Jabatjcabka SabpajXti. 

STthCABASlU. 

The same. 
AoNi or Sapti. 
Aoin. 

ViSWAKABlCAK. 

The same. 
Mahtu. 
The same. 



ANUVAKA VII. 
Adhyata III. (Continued.) 

223. I. (LXXXV.) Soma; StJEYl's marriage ; 

the gods ; the sun ; the 
moon ; marriage ; the 
touch of a bride's clothes ; 
the destroyer of sickness ; 

StJBTl. StJBTl. 



232. II. 



ADHTAYA IV. 
AnuvAjca VII. (Continued). 

(LXXXVI.) Indra, 



Indea, iKDKlir. 
and VbishIkapi. 
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Fage, Sithia, BeUy. J^ihi. 

237. III. (LXXXVII.) Agni, PXtu. 

241. IV. (LXXXVIII.) Agni and StJfiTA, MtJRDHAiTYAT. 

245. V. (LXXXIX.) Iin)BA, Renu. 

249. VI. (XC.) PUEUSHA, NiElTAyA. 







AxvyAka. VIII. 






ADHilYA IV. (Continued). 




254. I. 


(XCI.) 


ASHI, 


ASUNA.. 


258. II. 


(XCII.) 


The VlSWADBTAS, 


SlBTlTA 


262. III. 


(XCIII.) 


The same, 


TlOTA. 


264. IV. 


(XCIV.) 


The SoMA-etones, 


Arbusa.. 



ADHYAYA V. 
AnuvIka VIII. (Continted). 

267. V. (XCV.) PuBtfaAVAs and XJBVAsf PuBtiRATAs and 

FRVASf. 

273. VI. (XCVI.) Indra's bay horses, BA&uorSABTAHABi. 

277. Vll. (XCVII.) Medicinal herbs, Bhishaj. 

281. VIII. (XCVIII.)Bbihaspati and the other gods, DbyIpi. 

283. IX. (XCIX.) Indba, Vakba. 



286. I. 
289. II. 

291. ni. 



AnuvIka IX. 
ADHYIYA V. (Continued). 

(C.) The ViswADEVAS, Dutastu. 

(CI.) The ViswADEVAs, or the praise of Budha. 
the RiTwiJAs, 



(cn.) 



Dbughana or Indba, 



Mttdoala. 
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Fagt. 


Sukla. 




Deity. 


^i*hi. 


293. 


IV. 


(cni.) 


Bkihaspati; ApvX; Ikdba; 
the Maeuts, 


Apbatibatha. 


296. 


V. 


(CIV.) 


IlTDRAy 


ASHTAKJL. 


299. 


VI. 


(CV.) 


The same. 


DuBXiTBA or 

SUIOIBA. 



ADHTATA VI. 

AnBVAKA IX. (CONTINUKD.) 



301. 


vir. 


(CVI.) 


The AswiNs, 


BntlTiMSA. 


304. 


7III. 


(CVII.) 


The DaeshinI, 


DiTTA or DaxshikI. 


807. 


IX. 


(CVIII.) 


SaeamI and the Panis, 


SaeahX and the 
Panis. 


810. 


X. 


(CIX.) 


The ViBWADEVAS, 


JuHtJ. 


312. 


XI. 


(CX.) 


The Aphis, 


Jaxadagki or 

KAlTA. 


814. 


XII. 


(CXI.) 


IlTDRA, 


iLSHTaXDAMSHTRA.. 


316. 


xni. 


(CXII.) 


Ikdba, 


Nabhahpbabhedaka. 



ANTTViKA X. 

ADHTlTA YI. (CoNnNUED.) 



318. 


I. 


(cxiri.) 


Ikdba, 


Satapeabhsdaka. 


320. 


II. 


(CXIV.) 


The VlSWADEYAS, 


Sadhei or Ohabxa. 


324. 


III. 


(CXV.) 


Agki, 


XJPASTUTA. 


326. 


IV. 


(CXVI.) 


Ikdea, 


AoKiruTA. 


328. 


V. 


(CXVII.) 


MUKIPIOEKCB, 


Bhikshu. 


880. 


VI. 


(CXVIII.) 


Agki RaeshohI, 


XTbueshaya. 


331. 


VII. 


(CXIX.) 


Ikdea, 


Lata. 
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ADHTlYA VII. 
Antjvaka X, (Continued). 



Fag., 


Uhia, 




Btity, 


JjwAt. 


333. 


VIIL 


(CXX.) 


Indea, 


B^niADDIYA 


335. 


IX. 


(CXXI.) 


Ka, 


HiBA];nrAaABBHA. 


338. 


X. 


(CXXII.) 


Aoia, 


GHTTRAirAHAR. 


840. 


XL 


(CXXIII.) 


Vena, 


Vena. 


342. 


XII. 


(CXXTY.) 


Agni; Inbea, 


Agki; Ikdba, 
Vabuna and 
Soma. 


844. 


XIII. 


(CXXY.) 


VXCH, 


ViCH. 


846. 


xrv. 


(CXXVI.) 


The YiswADBVAS, 


XTTTJrAT«ABARHTBFA 

or Amhomuch. 


847. 


XV. 


(cxxvn.) 


Night, 


XirsixA or EXxBf . 


848. 


XYI. 


(cxxvm.) 


The ViSWADEYAS, 


VraATTA. 



350. 


I. 


353. 


n. 


355. 


III. 


357. 


IV. 


359. 


V. 


360. 


VI. 


362. 


VII. 


364. 


VIII, 



Anuvaza XI. 
ADHYAYA VII. (Contintted). 

(CXXIX.) PabaxIthI, PabaxeshthI. 

(CXXX.) PbajIpati, Tajna. 

(CXXXI.) The AswiNs; Ikdba, SukIbti. 

(CXXXTL) Heayen; earth; theAswiNS, ^AXAPthA. 
MrcBA and VABUifrA, 

(CXXXIII.) IWDBA, SuDls. 

(CXXXIV.) The same, MXkdhXtbi; 

GodhI. 
(CXXXV.) Tama, KumIba. 

(CXXXVI.) TheKESiKS, The seTenMuyis. 
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rag». 


Sikta. 




Deity, 


^hi. 


865. 


IX. 


(CXXXVII.) 


The ViSWADBTAS, 


The seven RisHis. 


366. 


X. 


(cxxxvni.) 


Indra, 


Akga. 


368. 


XI. 


(CXXXTX.) 




ViswItasu. 


369. 


xn. 


(CXL.) 


Agni, 


Agni P1ta¥a. 


371. 


XIII. 


(CXLI.) 


The ViswADEVAS, 


Agni TXpasa. 


372. 


XTV. 


(CXLII.) 


Agni, 


Jaritri; Drona; 

BlRISRIKWA 

and Stamba- 

MITRA. 






ADHYAYA VIII. 








AnuvXka XL (Continued). 




373. 


XV. 


(CXLIII.) 


The AswiNs, 


Atri. 


375. 


XVI. 


(CXLIV.) 


Ikdba, 


SxTPARyA, or Ur- 

DHWAKRI^AKA. 


876. 


XVII. 


(UXLV.) 


Oettdng rid of a riyal. 


iNDRlNf. 


877. 


XVIII. 


(CXLVI.) 


ABAWTlNf, 


DsTAinTNI. 


378. 


XTX. 


(cxT.vn.) 


Indra, 


SUYEDAS. 


879. 


XX. 


(cxLvin.) 


The same. 


Prith£. 


380. 


XXI. 


(CXLIX.) 


Savitri. 


Archan. 


381. 


XXII. 


(CL.) 


Agni, 


MRn.fKA. 


382. 


XXIII. 


(CLI.) 


9raddhI, 


SraddhI. 



AnuvIka XII. 
ADHYlYA VIII. (Continued). 



883. I. 


(CLII.) 


Indra, 


9XLA. 


384. II. 


(CLIII.) 


The same, 


The wives of the 
Gods. 


884. III. 


(CLIV.) 


The state of the dead, 


TAMf. 
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^age. 


Siikia, 


Deity, 


JRwAi. 


885. 


IV. 


(CLV.) Tlie averting of misfortune, 
Bbihxanaspati: the 








ViSWADEVAS, 


SiBIKBITHA. 


386. 


V. 


(CLVI.) Agni, 


Xbtu. 


387. 


VI. 


(CLVII.) The ViSWADEVAS, 


Bhuvana, or 

SlDHANA. 


888. 


VII. 


(CLVIII.) StJRYA, 


Chaxshush. 


388. 


vin. 


(CLIX.) 9ACHI, 


gACHf. 


889. 


IX. 


(CTiX.) Indka, 


PxjRiNA. 


890. 


X. 


(CLXI.) IiTDBA, or the cure of consumption, YakshmanIsana. 


891. 


XI. 


(CLXII.) Prayer to avert abortion. 


Bailshohak. 


892. 


XTT. 


(CLXIII.) The cure of phthisis, 


ViVEIHAN. 


893. 


xm. 


(CLXTV.) The dissipation of bad dreami 


s, Peachetas. 


394. 


XIV. 


(CLXV.) The Viswadevas, 


Kapota. 


895. 


XV. 


(CLXVI.) The destruction of a rival. 


l^SHABHA. 


396. 


XVI. 


(CT.XVII.) Indba, 


ViswAmitba and 
Jamadaoiq. 


397. 


XVII. 


(CLXVm.) VlTU, 


Anila. 


398. 


xvin. 


(CLXIX.) The cows. 


Qababa. 


399. 


XIX. 


(CLXX.) SihRTA, 


ViBHRjfj. 


400. 


XX. 


(CLXXI.) Iin)EA, 


ITA. 


401. 


XXI. 


(CT.XXn.) The Dawn, 


Samvarta. 


401. 


XXII. 


(GLXXIII.) An inaugurated rdjd. 


Dhexjva. 


402. 


XXIII. 


(CLXXIV.) The same. 


AbhIvaeta. 


403. 


XXIV. 


(CTiXXV.) The SoMA-stones, 


IfEDHWAGBlvAN. 


404. 


XXV. 


(CLXXVI.) TheRiBHUs; Aoni, 


Sthnr. 


404. 


XXVI. 


(CLXXVII.) MlYlBHEDA, 


Patakga. 


405. 


XXVIL 


(CLXXVni.) TlRKSHTA, 


Abishtakemi. 


406. 


xxvni. (CLxxix.) iTORA, 


SiBi, Peataedana, 








Vasumanas. 


407. 


XXIX. 


(CLXXX.) The same. 


Java. 


408. 


XXX. 


(CLXXXI.) The ViSWADEVAS, 


Peatha, Sapeatha, 
Ghaema. 


409. 


XXXI. 


(CLXXXII.) Beihaspati, 


TAPUEMtjEDHAN. 
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Tag: Biikia. Deity, ^AL 

410. XXXII. (CLXXXIII.) The aacrificer, his wife, 

the hotji, FeajXyat. 

410. XXXin. (CLXXXrV.) The benediction of the 

embryo, Twashtbi or Vibhi^. 

411. XXXIV. (CLXXXV.) TheADiTTAS, Sattadh^iti. 

411. XXXV. (CLXXXVI.) VXtu, XJla. 

412. XXXVI. (CLXXXVn.) Agwi, Vatsa. 

412. XXXVn. (CLXXXVII.) Aowi JXtavkdas, Pteta. 

413. XXXVin.(CLXXXIX.)StJKTAorSXBPAKij5f, SXBPABXjNf. 

414. XXXIX. (CXC.) The purport of the seyeral TerseSy Aghamabshaka. 

415. XL. (GXCI.) Agki, the assembly, Saicyakaka.. 
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Ahhitqpoi, 100 

Ahhivartaf 402 

Aditi, 25, 28, 29, 70, 

97, 168, 171, 172, 

174, 175, 177, 179, 

197, 198, 199, 200, 

208, 240, 260, 261, 

287, 288, 289, 313, 
358, 411 

AdityM, 8, 69, 70, 73, 
96, 97, 98, 189, 145, 
148, 162, 168, 169, 
170, 175, 177, 179, 
181, 199, 209, 218, 
223, 244, 281, 284, 
295, 318, 320, 346, 
347, 350, 362, 363, 
368, 371, 881, 387, 
411 

Agtutya^ 154, 267 

Aghamarshana^ 414 

Agni: paaaim 

Agni Pdvaka, 369 

Agni Rahhohm^ 330 

Agni Tdpasa, 371 

Agnidagdhas, 38 

Agnidhf 3 

Agniriipa, 326 

Agnishvdttas, 34, 38 

Agniguta, 326 



Ahavaniga, 1, 7, 14 

AM, 185, 274, 316, 319, 
359, 366, 375 

Ahirhudhnga, 172, 181, 
262 

Ahi^uva, 375 

4fa, 172 

Aja Mapdd, 178, 181 

Aksha, 91 

Amahiiga, 330 

Amhariaha, 18 

Amhhrina, 344 

Amhomuoh, 346 

Afiifa, 199 

Anga, 366 

Anghdrya, 224 

Angirasa8, 31, 32, 71, 

111, 126, 127, 147, 

148, 157, 160, 163, 

164, 165, 166, 182, 

183, 185, 188, 193, 

194, 197, 202, 211, 

241, 261, 273, 304, 

309, 315, 328, 348, 

355, 366, 381, 393, 

398, 401, 402, 411 

Anila, 397 

Anumatif 397 

Anushfubh, 354 



Anwkydj 232 
Apivdy 296 
ApratiriUha, 293 
Apris, 191, 312 
Apaaras, 341, 364 
Aptya, 387 
Apvd, 293 
Arandhati, 232 
Aranydnif 377 
Araru, 286 
Arbuda, 264, 403 
Aroltan, 380 
Ariahtanemiy 405 
ArjVAyay 205 
Arjuna^ 69 
Arjuni, 225 
Aruna, 254 

-4'rya, 25, 103, 131, 220, 
236, 292, 366 

Aryaman, 84, 97, 162, 

172, 175, 177, 185, 

199, 227, 229, 230, 

247, 259, 262, 329, 

346, 347, 371, 411 

Aiamdti, 149, 154 

Ashfaka, 296 

Ashtradamahtra, 314 
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Asikni, 250 

Asitd, 205 

Asmanvatif 142 

Astrahudhnyay 400 

Asuniti, 152, 153 

Asura, 126, 182, 184, 

141, 143, 161, 165, 

183, 191, 218, 295, 

815, 820, 343, 856, 

366, 867, 374, 882, 
887, 399 

A^wa^hna, 168 

Aswattha, 86 

Aswins, 3, 42, 43, 61, 
62, 65, 77, 78, 95, 
96, 98, 104, 105, 106, 
107, 108, 109, 110, 
111, 138, 139, 145, 
154, 157, 158, 172, 
177, 178, 179, 200, 
224, 225, 228, 261, 
262, 263, 801, 802, 
803, 804, 844, 349, 
855, 856, 357, 871, 
374, 411 

Atharvan, 55, 128, 269, 
276, 334 

Atharvana, 833 

Atharvoi, 32, 70 

Atithigu, 130 

Atithigvay 130 

Atka, 131 

Atri, 106, 109, 213, 
232, 365, 373, 374, 
382 

Aiddna, 288 

Aurva§$ya^ 59 

Aydsya, 182, 309, 867 

Ayu, 34, 132 



Bala, 165 

Bandhu, 149 

BarhaU, 224 

BarhishadSf 34, 36 

Baruy 278 

Bhaga, 84, 96, 169, 174, 
181, 185, 199, 227, 
229, 258, 262, 263, 
844, 871, 882 

Bhajeratha, 154 

Bhakndana, 119, 128 

Bharadvdja, 172, 287, 
847, 365, 882, 888, 
885, 408 

Bhdrati, 154, 193, 813 

Bharga, 161 

Bharmyaftpaf 291 

Bhaiwana, 218 

BhiMu, 328 

Bhiahq;) 276 

Bhrdja, 224 

Bhrigu, 50, 260, 400 

BhriguB, 82, 70, 107, 
123, 125, 208, 312, 
339 

Bkujyu, 104, 108, 178, 
374 

Bhdpatf, 137 

Bhiitdfiisa, 301, 804 

Bhdtdndmpati, 187 

Bhuvana, 214, 887 

Bhuvanupttf 137 

Brahma, Z5, 193, 823, 
333, 350 

Brahmd, 21, 158, 159, 
249, 310, 811, 336, 
345, 871, 391, 414 



Brahmana^pati, 142, 175, 
184, 197, 385, 394, 
402 

Brahmavddini, 104 

Bfihaddway 833, 334 

Brihadraiha, 182 

Brihaduktha, 148, 144, 
146, 149 

Brihaspati, 80, 81, 46, 
96,98, 113, 116,118, 
172, 177, 182, 183, 
184, 185, 186, 187, 
188, 194, 197, 232, 
260, 279, 281, 282, 
287, 293, 294, 295, 
807, 808, 310, 311, 
317, 349, 354, 371, 
386, 391, 897, 402, 
409 

Bfihati, 354 

Budha, 268, 289 

ChaUhmh, 388 
Chandra, 244 
ChandramaSf 8 
Chhdyd, 42 
Chitratnahas, 838 
Chita, 224 
ChuMuri, 320 
Chyavana, 50 
Chyavdna, 104 

Dabhiti, 820 

Dadhihrd, 289 

Dadhyaneh, 128 

Daksha, 11, 172, 197, 
198 

Dahhind, 299, 800, 306 

Damana, 39 
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Ikmiifuu, 254 

Ddnavas, 334 

Ddsa, 60, 103, 132, 190, 
220, 236, 285, 292, 
333, 366, 379 

DoByuSf 57, 127, 128, 

131, 146, 200, 221, 

270, 285, 300, 301, 
399 

Devamunif 377 

Ihvdpi, 281, 282, 283 

Devafravas, 42 

Devi, 268 

Dhandka, 94 

Dhanuh(hd, 200 

Dhdiri, 46, 48, 199, 
231, 284, 388, 397, 
408, 409, 411, 414 

Dhuni, 320 

Dhruva, 401 

Bvrghatamas, 64, 65 

IHvoddta, 130 

Divya, 304 

Drona, 372 

Drughana, 291 

Duhsdsana, 89 

Ihi^sima, 264 

Durmitra, 299, 300 

Duvasf/u, 286, 289 

Duetto, 2 

^i^a^a, 2 
^^a^a, 364 

Oandharva, 22, 230, 341, 
364, 368, 369, 405 

Gandharvi, 24 

^iin^(f, 204 



Odrhapatya, 1 

Garuda, 406 

Garutmat^ 380 

6^a^H 224 

^a« 34, 

Gaupdtfanat, 149, 154 

^auH, 232 

Gaurwitiy 199 

Gavish(hira, 382 

G^flya, 167, 171, 175 

^dya^i, 77, 354 

Gharma, 320 

(?Ao«A<i, 104, 105, 108, 
109, 110 

^(M^^a, 360 

Gomatiy 205 

Gotama, 365 

G'e^^a^, 295 

^an^Aini, 270 

Gungm^ 130 

Stwirdhdna Angt, 24, 
29 

Savirvahana, 136 

JTu^i, 284 

Siranyagarhha, 335, 336 

HiranyahaBta^ 105, 178 

Eiranyastiipay 380, 381 

Bradechahhus, 270 

Ikshwdku, 155 

7/a, 267 

i7(f, 3, 98, 154, 193, 
254, 255, 313, 415 

m«Aa, 80, 89 

Indra, passim 



/re^ani, 232, 233, 234, 
235, 376 

Indu, 376 

Irammada, 377 

/rifvo^, 206 

/r(fra^i, 205 

7MJb-»^*, 278 

Ifa, 400 

.%a^/; 354 

Jamadagni, 312, 365, 396, 
397 

Jaratkarna, 206, 213 

Jaritri^ 372 

Jariithay 213 

Jdtavedas, 8, 9, 13, 16, 
38, 39, 40, 119, 136, 
137, 161, 190, 237, 
241, 257, 312, 325, 
370, 381, 404, 412, 
413. 

Jaya, 407 
Juhii, 310 
Jdti, 364 
Jyotuh, 34 

ZJi, 335, 336, 337 
KadHi, 264 

KahMvat, 64, 104, 108, 
161, 355, 373, 398 

Kali, 105 

JTcfma, 382 

Kamadyu, 178 

iT^nu^a, 20, 65, 86, 382 

Eapila, 71 

Kapota, 394 

Karanja, 130 
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Ktmbratay 364 
Ka§i, 406 
Ka§yapa, 392 
Kausika, 232 
Kavoiha, SO, 89, 91 
Kavi, 285 
Kavyaty 31 
Kestns, 364 
jr<r^t«, 386 
Kimidins, 241 
JSridhukama, 67 
KrisdnUy 173 
JTm/ma, HI, 114 
jrr%(f, 228 
Kshatriya, 49 
JTwi^a, 205 
Kulmdlaharhisha, 346 
JTwmcira, 362 
JTwrtw, 89, 281 
Kurusravanat 89, 90 
Kusikdy 347 

JTw^M, 78, 103, 108, 131, 
285, 299, 301, 366 

Kuvera, 244 

Xava, 331 
Zoib, 197 
Zusa, 94, 103 

MadhuehehhandaSf 414 

Mdgdvtnsy 149 

i%Aci, 225 

Maghavm, 74, 75, 111, 

112, 114, 115, 118, 

143, 144, 179, 292, 

295, 304, 315, 318, 

327, 356, 361, 378, 
379, 396, 397 



Manas, 149, 151 

Manasyu, 400 

MdndUtri, 360 

Manu, 42, 125, 137, 

141, 156, 157, 161, 

162, 163, 165, 166, 

167, 169, 189, 193, 

201, 206, 236, 258, 

267, 287, 370, 381 

Manyu, 220, 221, 222 

Mariohi, 355 

Mdrtdnda, 199 

Marudvridhd, 205 

Maruts, 6, 58, 60, 70, 
76, 83, 88, 96, 97, 
98, 99, 120, 138, 142, 
145, 146, 169, 170, 
174, 175, 179, 182, 
183, 184, 185, 194, 
199, 200, 201, 205, 
206, 208, 209, 210, 
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348, 366, 387 

Mdtalin, 31 

MdtariBwan, 125, 128, 
231, 245, 320 

Mathita, 50 

Maufavat, 91 

Mdyd, 351 

Mdyafa, 264 

Medhdtithi, 20. 
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252, 254 

Fiishan, 42, 43, 44, 65, 
66, 89, 96, 153, 172, 
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$ukra, 396 

Sumitra, 189, 190, 191, 
299, 300 
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Tapas, 220, 320 
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Viprahandhu, 149 

Virdj, 145, 249, 251, 
354, 395 

Firupa, 314, 316, 318, 
320 

Vishnu, 126, 175, 179, 
232, 260, 295, 318, 



348, 371, 408, 409, 
410 

Vishndpu^ 178 

Vispald, 105 

Fistoaka, 178 
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